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The lives of some men are an integral part of history; and of

none is this statement more emphatically true than of the Refor-

mers. Notwithstanding its immediate and ulterior effects, the

Reformation is an event which has not yet been fairly estimated

by the world. The time is coming when this mighty revolution

will be seen to surpass, in every attribute of grandeur, all political

convulsions put together; and when those who were the instru-

ments of bringing it about, will, by general consent, take prece-

dence of all who have been recognised as heroes. In the mean
time, it is pleasant to extend our knowledge of their personal his-

tory, especially in the case of some, with the details of whose
biography we have not been familiar. Among these we may
reckon that impetuous thunderbolt, and terror of the papists,
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Guillaume Farel. The accounts of his life, which we have seen

before, arelamentably meager, yielding just enough to kindle a de-

sire of knowing more. We were, therefore, not a little, pleased

to find, that his biography had fallen into able, diligent, and
friendly hands. The volume now before us was a contribution to

the solemnities of a JRefor?nationsfest at Neuenburg in 1830.
We at first intended to defer our notice of it, till the work should
be complete; but as the preface leaves it doubtful whether the"

public authorities would suffer its completion, we shall present

our readers with an abstract of the information thus far furnished.

Our author has been able to add very little to the facts already

known respecting Farel’s infancy and early education. That he
was born at Gap, in Dauphiny, of respectable parents, in the year
14S9, and brought up in the strictest principles of popery, is about

the sum of what we know in relation to this period of his life; to

which we may add the conjecture of our author that the physical

peculiarities of Farel’s native region helped to form the dis-

tinctive features of his character.

In 1512 we find him studying at Paris, where his religious

prejudices gained new strength. It is well known, that the

philosophy then taught was suited rather to darken than enlight-

en. The theologians of that famous University appear to have
waged perpetual war against refinement, taste, and elegant litera-

ture. The great principle, which they inculcated, was submis-

sion to the church. Under such instruction, Farel’s prepossessions

soon became more deeply radicated. To all the monstrous su-

perstitions of the papacy he was devotedly attached. The wor-
ship of the saints and monastic austerities he looked upon as fun-

damental parts of Christianity. In these delusions, he was en-

couraged and confirmed, not only by the precepts, but the uni-

form example of his instructer, Jacob Faber. It was in vain, how-
ever, that the young man sought, in midnight darkness and ab-

surd observances, for something to satisfy his undefined desires.

He felt the need of knowledge, which was furnished neither by
the subtilties of Aristotle, nor the Legends of the Saints. This

vague feeling of dissatisfaction drove him to the Scriptures; but the

light which they imparted was too painful for him. Startled to

find how widely his teachers differed from the oracles of God, he

tried to banish his uneasiness by a belief, that the true sense of

Scripture was not obvious, but latent. This device, however,

though sufficient to retain him in his shackles, could not make
him love them as he did before. The duties which he once per-

formed with enthusiastic cheerfulness, he now merely toiled

through, with a doubtful mind. The glimmering spark had been

enkindled, which was soon to shoot up in a strong, clear flame.
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This consummation was accelerated by the secret influence of

his revered instructer Faber. Even while they continued to

unite in their addresses to the Virgin and the Saints, the old man
would sometimes say with solemn significancy, “ God is about

to renovate the world, and you are to be a witness of it.” Fa-

ber’s very devotion to the Saints had begun to correct itself. In

his zeal for their honour, he resolved to write tlieir lives. The
close contact into which this brought him with their history was

made the means of opening his eyes. Rejecting in disgust these

childish forgeries, he addressed himself with ardour to the study

of the Bible. The similar pursuits of some, and the opposition

of others among his colleagues, only quickened his progress till

he reached the conclusion—“We will hold fast to the certain,

and let the doubtful go.” This change in the teacher could not

be without its influence upon a pupil, who had been confirmed in

error by respect for him. It was not long before Farel had ob-

tained a satisfactory conviction of that fundamental truth, that

God alone is to be worshipped. It was in reference to this

auspicious change in his opinions, that he uttered that memora-
ble sentiment, confirmed by all experience : “To a devotee of

popery the discovery of its corruptions is so bitter and unbeara-

ble,* that it would drive him either to despair or madness, were
it not for the delightful doctrine of redemption through a Saviour,

which begins to dawn upon him.” There is something deeply
affecting in the struggle which succeeded these discoveries. We
have read of seamen, who, though giving satisfactory proofs of

their conversion, were long unable to renounce their awful habits

of profanity, but went on swearing, and weeping over every oath,

till they were brought off conquerors. We.were forcibly remind-

ed of this fact, by the touching simplicity with which Farel tells

how difficult he found it to exclude the Saints from all his suppli-

cations, and address them all to God. In process of time, however,
he renounced every vestige of idolatry, his new opinions gaining

strength with every step of his researches into ecclesiatical histo-

ry. He now applied himself with ardour to the study of Greek
and Hebrew, and his biographer here directs attention to the erro-

neous statement made by certain writers, that Farel was illite-

rate. This is so far from being true, that Calvin proposed him as

a Professor at Lausanne on the ground of his proficiency in He-
brew learning.

As might have been expected, his rejection of popish idolatry

was soon succeeded by an entire rejection of all pomp and cere-

monial in the worship of God. The mummeries of the mass and

—so bitter and unertritglicli,” p. 8.
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other public offices, began to appear in their true character, as

merejuggling tricks and incantations; and his soul now thirsted

for the beautiful simplicity of undefiled religion. The natural re-

sult of these momentous changes was an express abandonment of

popery, attended with a deep abhorrence of its abominations, and

a bitter repentance on account of his own participation in them.

The very depth of his previous devotioa to the Apostate Church
increased his subsequent hostility, and, by calling forth the native

strength of his emotions, made him the Boanerges of the Reforma-
tion. With such views and feelings, when he looked at the

condition of society around him, and as yet had no conception of

the means by which a change could be effected, nothing less than

the faith of an apostle, and the courage of a martyr, could have
saved him from despair. The influence of Faber, and the repu-

tation earned by Farel’s diligence, procured him a situation in

the college of Le Moine at Paris; an appointment highly credit-

able from the fact, that none but men of merit were promoted
to it. Among his successors in the college may be mentioned
the distinguished names of Muretus, Turnebus, and Buchanan.
On leaving this situation, which he filled with credit for a short

time, he accepted an appointment offered him by Briconet,

Bishop of Meaux, who had made himself conspicuous by his avow-
ed attachment to evangelical doctrines, and the zealous discharge

of his pastoral functions. ' The venerable Faber had already been
driven, by the vexations which he suffered from his colleagues,

to take refuge with the Bishop, and had been followed or accom-
panied by other men of learning, who were likewise suspected

of heretical opinions. The difficulties in which Farel was in-

volved at Paris, in consequence of the notorious change in his

belief, made him very willing to assist the Bishop in his churches

and his schools. He here enjoyed the society of many zealous

and sincere inquirers after truth, some of whom were afterwards

distinguished labourers in the work of reformation. In this so-

ciety,' the Scriptures were acknowledged as the only infallible

standard of religious truth, and the Bishop, as well as his co-adju-

tors, preached, without reserve, that any doctrine not there taught

was false. It was at this time, and in this situation, that Faber
translated the Gospels into French; which, in conjunction with

the effect produced upon the income of the mendicant friars by
the labours of Briconet, excited an opposition on the part of

those religious swindlers, which resulted in a serious persecution.

One of the heretics was branded in the forehead, and the rest

were scattered. A chasm of some months in the chain of docu-

mentary materials leaves it doubtful whether Farel went from
Meaux to Paris, or to Metz, or to his native country. He is
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known to have been in Dauphiny not long after this event, pro-

claiming the new doctrines in the teeth of an episcopal interdict,

though not himself a priest, nor indeed even a member of the

church. It was not till afterwards, however, that he assumed

the character of a regular public preacher. Nor was he the first

to introduce the evangelical doctrines into Dauphiny. One of his

pupils and two of his own brothers had planted them there be-

fore him. This pupil, the Chevalier Anemund de Coet, was now
gone into Switzerland, to escape persecution, and visit the Re-

formers there. He was soon followed by Farel, leaving the incipi-

ent Reformation to be prosecuted by a Minorite, named Peter de

Sebiville, priest at Grenoble, who, in spite of threats and opposi-

tion, continued, with a heroic spirit, to sustain the banner of the

cross.

The fame of Zuingle and the other Swiss reformers, and the

kind reception which they gave to foreigners, encouraged the

persecuted heretics of France to take refuge in a country where

conscience and opinion were comparatively free. Farel’s first

visit was to Basle, which enjoyed great reputation, from the pre-

sence of Erasmus, some of whose writings were at this time in

the press there, as well as from the successful labours of Oecolam-

padius in behalf of Gospel truth. The fame of Farel went before

him, so that on his arrival he was recognised at once as a Re-
former, and cordially received by Oecolampadius into his own
family. In Basle, he had the happiness to meet with many re-

fugees from France, and among the rest his friend the Chevalier

Anemund, whose visit had confirmed him in his resolution to

devote his property and talents wholly to the service of religion.

The state of things in Basle, at this juncture, was extremely
interesting. The calmness and gentleness displayed by Oecolam-
padius in his disputations, had exalted him in public opinion and

increased his influence. There were two other circumstances

which excited a deep interest in his polemic, or rather apologetic,

exercises. One was that they were wholly free from scholastic sub-

tilties; the other that they were performed, not in Latin, but in the

vulgar tongue. A number of the people, and a majority of the

magistrates, appeared disposed to favour his opinions. On the

other hand, the members of the University were violent and bit-

ter in their opposition. So far however had the Reformers gone,

that in a public disputation they had vindicated the marriage of

priests before a numerous assembly. Encouraged by these ex-

amples, Farel modestly requested leave from the Regents of the

University to defend certain theses, wRich he had prepared, but

was refused. He then applied to the Council of the city, who at

once gave him leave to hold a public disputation. The Regents



150 Life of Farel.

now prevailed upon the Vicar of the diocese to forbid the at-

tendance of any priest, student, or office-bearer in the University,

at Farel’s exhibition. The council, regarding this as an en-

croachment on their powers, issued a counter-manifesto, not in-

viting merely, but requiring, priests and students to be present

at the time and place appointed. Farel’s theses, though they re-

cognised all the fundamental principles of the Reformation, had
reference chiefly to religious freedom and the paramount authority

of Scripture, which they asserted in modest but intrepid lan-

guage. The details of this debate are not on record; but we
know that the impression, which it made upon the people, was
powerful and lasting. The learning and piety, combined with
zeal and courage, which appeared in Farel upon this occasion,

gained him the confidence of all who loved the truth. Oecolam-
padius speaks of him to Luther as fully competent to fight the

whole Sorbonne. From this contest we may date his intimate

and uninterrupted friendship, not only with Oecolampadius,
but with Conrad Pelican, and other kindred spirits, who, while
they warned him of his characteristic faults, regarded him as an

invaluable addition to the little band of champions for the truth.

For some months after his public appearance as a disputant,

Farel was occupied in visiting different parts of Switzerland,

forming acquaintances and friendships which continued till his

death. But in proportion as he rose in the estimation of one party,

he of course lost the favour of the other. Between him and
Erasmus, in particular, there arose a strong dislike. That dis-

tinguished character, although he affected moderation and neu-

trality, had been alienated from the friends of reformation, by
the chastisement which he had received from one or two of

them in print. The indifference, therefore, which he might
have felt towards Farel on his first arrival, was not likely to be
turned into regard, by the neglect with which the latter treated

him. The truth is, that Farel came to Basle strongly prejudiced

against him. The treatment which his own instructor Faber
had received in a literary controversy with Erasmus, had made
an unfavourable impression, which was much increased by his

equivocal position in relation to the church and the Reformers.
Farel was never able or desirous to disguise his feelings, and he
therefore paid no court on his arrival to Erasmus. The great

man’s pride was wounded by this seeming superciliousness, and
not much soothed by what he heard of Farel’s private conversa-

tion through his gossipping acquaintances. It seems that with a

characteristic recklessness, the open hearted Frenchman uttered

sarcasms, which were afterwards reported to the subject of them.
He said once, for example, that Erasmus knew less of theology
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than the printer Froben’s wife
;
and more than once asserted, that

Erasmus knew the truth, but was afraid to own it. A still greater

offence was his comparing Erasmus to the prophet Balaam,

who was bribed to curse God’s people, in allusion to the treatise

de Libc.ro Arbitrio, which was written at the pope’s request,

against the author’s will and judgment. This last was so galling

to Erasmus, that he personally asked an explanation, and on

learning that this bitter jest did not originate with Farel, he turn-

ed the conversation, and began to dispute about the invocation of

saints, and other controverted matters. Of this conversation, the

two parties g^ive accounts entirely different, each charging the

other with misrepresentation. It seems, however, that Erasmus

got so little satisfaction from it, that he sorely repented of his

having given rise to it, and even attempted to make others be-

lieve, that he had never honoured Farel with his notice. It soon

appeared, that his influence at Basle was too strong for the resist-

ance of a stranger, and the quarrel ended in Farel’s departure, by
direction of the magistrates. It deserves to be mentioned, as a

characteristic circumstance, that Erasmus, even while affecting

great indifference to Farel, laboured hard to blacken and belittle

him in his correspondence; whereas Farel, though he spoke so

unadvisedly with his lips, seldom mentioned Erasmus in his let-

ters, and at no time disrespectfully. This single fact speaks

volumes.

After a short visit to Strasburg, and a vain attempt to return to

Basle, Farel obtained permission from the Duke of Wurtemberg
to preach the gospel at Montbelliard (or, as the Germans write it,

Mumpelgard,) where that Prince resided after his ejection from
his own dominions. So far as history affords us any light, it

would appear that Farel was a mere lay preacher. It was in

compliance with the strong solicitations of Oecolampadius, that

he undertook to preach at all, but that wise and holy man does

not seem to have considered any outward ordination either re-

quisite or proper in the existing state of ecclesiastical affairs.

His ministrations were not long without effect upon the people,

and the Duke himself appeared completely won. He had very
soon, however, to encounter opposition. A dignitary of the or-

der of Franciscans rose in the church at Montbelliard, gave the

lie to Farel’s statements, and accused him of damnable heresy.

In the contest which ensued, and which our author records with

some minuteness, both Prince and people were on Farel’s side, so

that it ended in the Franciscan’s making a public recantation and
apology before the congregation, and subscribing a paper to the

same effect. This result very naturally quickened Farel’s zeal

and courage, so that all the influence of his wiser friends at Basle
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was not able to restrain him from occasional excesses. The cor-

respondence on this subject presents Oecolampadius in a highly

favourable point of view. The beautiful conjunction of devoted

zeal, with heavenly wisdom and the milk of human kindness in

his character, are set off to advantage by the tempestuous ardour

of his bolder, but less prudent friend. Farel’s intrepidity and
promptitude, however, often wrought the best effects; as was
seen in the discomfiture of a juggling friar who came among
the people with an assortment of choice relics, but soon found it

prudent to transfer them to some other market.

In the midst of his pastoral labours, Farel not oijly maintained

a constant correspondence with his friends at Meaux and Basle,

but, in compliance with the wishes of Oecolampadius, he be-

came an author. His first publication* was designed for the in-

struction of his flock, and was shortly followed by a number of

small treatises, the most of which have perished. His friend

and colleague Gailling, the court preacher, having been removed
in consequence of an application from the Swiss confederacy,

Farel was under the necessity of doing all the duties of a minis-

ter himself, though even his friends were dubious with respect

to the propriety of his administering the sacraments. He con-

tinued to do so, however, with the approbation of Oecolampadius,

till he left Montbelliard, which he did not long after the depar-

ture of the Duke. The immediate cause of his removal is said

to have been a violent attack upon a procession in honour of the

relics of St. Anthony, though most of the circumstances stated

by some writers, as, for instance, his throwing the image of the

saint into the water, seem to rest upon a mere tradition. One
thing is certain, however, that he continued ever after to cherish

a warm affection for his ancient flock.

The sixth chapter of the work before us contains a very inter-

esting statement of the effects produced upon the French and

Swiss reformers, by Luther’s violent opposition to the Zuinglian

doctrine with respect to the Lord’s Supper. The extracts from

the correspondence show that on the part of those who rejected

consubstantiation, there was a moderation and desire of unity

very unlike the bitter zeal of their opponents. Of this disposi-

tion nothing could be stronger proof than the fact that even the

impetuous Farel, in his letters to the adverse party, was concilia-

tory, moderate, and mild. At the same time, he was exceedingly

dissatisfied with those of his own party who continued to connive

at popish idolatry in any form or measure. With increased ear-

* Sommaire; c’est une brieve declaration d’aucuns lieux fort necessaires a un
ehacun Chrestien, pour mettre sa confiarce en Dieu et a aydcr son prochain.
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nestness, he urged Conrad Pellican to lay aside his sacerdo-

tal vestments, and give over saying mass, until he finally pre-

vailed.

After a short visit to Basle, Farel turned his attention to the

district of Aelen, which extends from the Alps to the vine-

yards of the Rhone. In this region, which was at that time

under the government of Berne, he had an opportunity of preach-

ing in his own tongue to a people who had never heard the un-

adulterated Gospel. He accordingly procured a temporary ap-

pointment to instruct the people, which was afterwards rendered

permanent by the authorities of Berne. While here, he wrote

three letters to Natalis Galeot, of Lausanne, for the purpose of

gaining him over to the side of Reformation. His first two let-

ters were unnoticed, and the third received a bitter and con-

temptuous answer. Soon after he assailed a mendicant friar, who
had denounced him and his hearers from the pulpit, and insisted

on his uttering a public recantation; and about the same time

made an attempt, by letter, to convert the Nuns in the convent

of St. Clare, at Vevay, but without effect. In the mean time, he

diligently studied all the controversial writings of the day, still

adhering to Zuingle on the sacramental question, though he did

not hesitate to find fault with the scholastic style of his arguments,

as likely to impair their popular effect. He also corresponded

with Bucer, Capito, and Bertold Haller, on the leading topics of

dispute at that time, freedom of will, and the abrogation of the

law. On the latter subject he appears to have used unguarded
language, perhaps in consequence of his desire to counteract the

undue stress laid by the Anabaptists upon mere external rites.

In 1528
,
the famous conference of Berne took place between

the Reformed and Popish clergy. The immediate result was a

determination by the magistrates of Berne to reform the Church
within their territory. The disorders which ensued appeared to

place Farel in his congenial element. Oecolampadius, who had
held the reins of friendly influence so tight while Farel was at

Montbelliard and Basle, relaxed them altogether when he saw
him placed in circumstances, where decision was essential, and
timorous discretion could do little good. He exhorted him,
therefore, to be very courageous, and his counsel was not slighted.

Through a series of conflicts and commotions almost ludicrous,

the fearless missionary fought his way to conquest. Though we
cannot approve of the despotic measures which were used in this

case to reform religion, it is impossible not to admire the spirit

with which Farel acted his part. With all the zeal of an old

Iconoclast, he broke down images, subverted altars, and swept
away every vestige of idolatrous observance. This violence the

VOL. v. no. i. u
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bigoted commonalty repaid with interest. Not only was he
rudely interrupted in his preaching, but the very pulpit was
thrown down in which he stood, and more than once he was se-

verely flogged by parties both of men and women. With our
ideas of religious freedom, it is impossible to look upon his con-
duct with unmingled approbation, for it must be remembered
that he was not aiding his own converts to resist oppression, but
compelling those who would not be converted, to submit. The
wonder is, that his attempts were so successful. His impetuous
onset having broken the courage of the popish clergy, and re-

moved the outward insignia of corruption, the more prudent
measures of the government succeeded in disarming animosity
and restoring peace. This victory was no sooner known abroad,

than coadjutors poured in from the adjoining countries, so that

Farel in a short time found the district into which he had intro-

duced the Reformation, supplied, in a great measure, with reli-

gious teachers. As might have been supposed, however, these

were not all faithful shepherds, and the zealous Reformer had oc-

casion to speak bitterly of many, who, instead of feeding the

flock of Christ, had only trodden down the pastures and defiled

the waters.

One chapter of the work before us is filled with a detailed ac-

count of Farel’s missions, or excursions into adjacent districts,

for the purpose of promoting the Reformation, under the patron-

age of the magistrates at Berne. The latter seem to have enter-

tained far juster views than he with respect to freedom of con-

science, and the proper mode of propagating truth. It was not

without reason that they plied him continually with admonitory
letters. For, notwithstanding their repeated directions, that he

should only preach where a majority were willing to hear him,

and shake off the dust of all other places from him, his native

disposition very often got the better of his judgment. He not

only preached without permission, and in the face of opposition,

both popular and ecclesiastical, but in one case burst forth even

while the priest was saying mass, in such a powerful appeal, that

the people, papists as they were, rose and threw the altar down.
The light in which he was regarded by the popish priests and

people, may be gathered from the fact, that his familiar name
among them was Der Luther,* a title which the fame of the

German heretic and popular credulity had invested with more
terrors at a distance, than it wore in Wittenberg. The particu-

lars of Farel’s labours at this period scarcely adnyt of any ab-

stract or abridgment. The eleventh chapter exhibits a most ex-

* The Luther.
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traordinary picture of his deeds and sufferings in the cause of

Reformation. Under the patronage of the government of Berne,

he undertook a sort of general agency throughout the circumja-

cent region, for the purpose of decrying popery and recommend-
ing truth. His modus operandi seems, to modern eyes, extremely

strange. It appears to have been his practice to ascend the pul-

pit whenever he could, often in the very midst of some religious

ceremony, and never to preach in private houses or the open air

when he could possibly get access to the church. On the other

hand, he did not hesitate, when popish priests were preaching, to

interrupt the sermon, and refute them on the spot. These ex-

traordinary measures very naturally led to extraordinary reme-

dies. When he could not be prevented from mounting the pul-

pit, it was usual, in those places were the opposition was zealous,

to prevent his being heard by means of hissing, shrieks, and
loud vociferation. His policy, in such cases, was very calmly

to continue his discourse without appearing to be conscious of

the least disturbance, till the people, weary of exertion, or aston-

ished at his self-command, gave over their attempts to silence

him. As soon as he perceived that the assembly was compara-

tively tranquil, he gave vent to his emotions in a thunder storm

of eloquence. When allowed to proceed thus far, he seldom
failed to influence the mass of those who heard him. But in

many cases, when the tumult was found insufficient to arrest his

progress, bodily violence was resorted to; and he was dragged
from the pulpit, beaten, kicked, and trampled on. In these

strong defensive measures (for, in almost every case, Farel was,

according to our notions, the aggressor,) women and children

were actively employed. The latter were employed to sing,

shout, scream, and hiss. The former did a large part of the per-

sonal violence. More than once our reformer was in danger of

destruction by the hands of female bigots, who tore his hair

from his head, and disfigured him by furious laceration. After

one of these engagements he returned to his home, at Murten,
vomiting blood, and almost destitute of strength. Yet, strange to

tell, instead of growing weary or dispirited, he seemed to gather

courage from defeat, and solemnly declared, that, if the friends

of Reformation would be as brave in its behalf as papists in be-

half of popery, the work would soon be done. In some of the

places visited by Farel, during the period in question, his efforts

seemed to be entirely unsuccessful; yet, in almost all of them
he reaped, eventually, an abundant harvest. As in one case, the
blood which he lost in an encounter, stained the walls of the

cathedral where it happened, and continued there for years, so,

in many others, the impression of his preaching, though not vish-
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ble at first, was deep and permanent. He afterwards enjoyed the

satisfaction of embracing, as his brethren and helpers in the

Gospel ministry, some of his most bigoted and virulent oppo-

sers. Sometimes, indeed, he had the happiness of finding, in the

midst of darkness, those who already loved the light. At Orbe,

where he had well nigh lost his life, and where his labours

seemed entirely ineffectual, he succeeded in prevailing on a

young man who had embraced the new opinions, while a

student at Paris, and was now living in retirement, to become
a preacher. This man was Peter Viret; and we might add
other names, though less distinguished, to the list of those whom
he was the means of introducing to the Gospel ministry, during
this eventful period. One unpleasant consequence of his inces-

sant labours and unsettled life, at this time, was the interruption

of his correspondence. “If my father were alive” said he, “I
could not write to him.” His friends, however, did not cease

to write to him, particularly Zuingle. One circumstance in his

correspondence with this eminent reformer has a melancholy in-

terest for all who love his memory. He wrote to Farel, charg-

ing him not to expose his life without necessity, but rather to

preserve it for the service of his Master. Farel, who seems to

have been wholly without fear of any fatal issue, thanked him
kindly for his advice, but added, “My life is in less danger than

your own.” When the letters which contained these words
reached Zurich, he, to whom it was addressed had fallen, and, by
a singular providence, had fallen in battle. All the details of

this eleventh chapter would be deeply interesting to the Chris-

tian public, and are highly worthy of an English dress.

Early in the year 1531, Farel attended the Synod held at Berne,

where he had the pleasure of meeting with many of his friends and
fellow labourers, and of co-operating with them in the work of
Reformation. At this Synod, it was resolved that a deputation

should be sent to visit the Waldenses, who had previously mani-

fested a desire to know what the recent revolution in the Church
of Rome might mean. To discharge this duty, Farel was ap-

pointed in conjunction with another, and they accordingly went
into the valleys of Piedmont, caused a Synod to be assembled,

and delivered the message with which they were entrusted by
the Swiss reformers. In compliance with their urgent exhorta-

tions, the Waldenses determined to abandon every semblance of

popish corruption, both in doctrine and worship. And to this

resolution they adhered, notwithstanding the expostulations of

the Bohemian brethren, occasioned by the unfair statements of

a few dissatisfied Waldenses. Convinced that true religion could

not flourish in Piedmont, without the means of education, Farel
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urged them to establish schools, and undertook to send them
teachers, which he afterwards performed.

The next attempt of the adventurous Reformer was upon Ge-
neva. Zuingle had before directed his attention to that city,

and he was resolved to take it in his way as he returned to Berne.

Though the doctrines of the Reformation had already been em-
braced by some among the Genevese, and though a few were
labouring in secret for their propagation there, the public senti-

ment was all the other way. The members of the Senate were
opposed to change, and the people were kept in darkness by the

influence of a clergy, unsurpassed by any throughout Europe in

bigotry, ignorance, and disgusting profligacy. Though the cre-

dentials, which the strangers brought from Berne, commanded
some respect among the members of the government, they had
no such effect upon the clergy. Such, indeed, was their malig-

nant dread of the famous Priest-Scourge,* that, in order to get

rid of him, they formed a plot so dark and diabolical, that, in the

absence of strong proof, it would be thought incredible. Under
the pretext of an amicable conference, they invited Farel and his

comraduy Saunier, to the house of the vicar of the Diocese.

There they were received with gross abuse and malediction
by a company of ecclesiastics, every one of whom was secretly

provided with a weapon. His escape from the foul ambush, the

particulars of which are minutely stated by our author, can. only
be referred to that wise Providence, which still had great things

to accomplish by his agency. It was evident, however, that

mere courage was of no avail against perfidious malice, and that,

therefore, in the existing state of things, Geneva was no place

for Farel. His friends succeeded in sending him away by
stealth, defeated, it is true, but not discouraged. He went, only
to return in due time, with far different success.

Soon after these events, Farel established meetings or confer-

ences of the Reformed pastors in his region, out of which by
degrees grew regular Synods, which ordained ministers, and
would have stationed and transferred them likewise, had the

government of Berne been willing to relinquish these preroga-
tives.

The next scene that presents itself in this graphic series, is

undoubtedly the one in which Farel appears to most advantage.

In his efforts to promote the Reformation at Geneva, he display-

ed, not only the devoted zeal and inflexible perseverance which
his previous exploits had given reason to anticipate, but a con-

summate self-command and prudence, which redeem his charac-

* Geisscl der Priestcr.
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ter from the imputation of mere headlong rashness. He felt, no
doubt, that this was not a case to be adjusted by brute force; and
that the events suspended on his own proceedings were too se-

rious to warrant rash experiment. Having gained admission to

the city for himself and Viret, under the' wing of certain envoys
sent from Berne, to make complaint of the contempt which the

letters of that government had met with in Geneva, he proceed-

ed cautiously to teach the doctrines of the Reformation in his

own lodgings, and at private houses. Through the influence of

the envoys, he procured from the Senate an order for his safety,

and soon after, a requisition that the clergy should teach nothing

in the church which they could not prove from Scripture. It

was in vain that the infuriated priesthood wrought the mob into

a phrenzy by absurd accounts of Farel’s dealing with the devil.

He stood firm, though he still made no attempt to occupy the

pulpit, or to interrupt the services of the church. By way of

antidote to his pestiferous influence, a doctor of the Sorbonne,
Giudo Fiirbity, of the order of St. Dominic,, was brought to

preach in the cathedral of Geneva. Instead of offering direct

opposition to him, Farel charged him before the council with
teaching what was contrary to Scripture. The monk long re-

fused to answer for his opinions to a secular tribunal; but at last,

goaded by Farel’s taunts and accusations, he consented, in an

evil hour, to submit his doctrine to the test of Scripture. On
the 29th of January, 1533, a Gesprctch, or conference, (for so

they called their fiercest disputations,) began in the presence of

the Council, the Senate, and a large assembly of ecclesiastics,

jurists, and physicians. In this debate, Farel seems to have ex-

hibited uncommon calmness, self-possession, and good temper,

while, at the same time, he was perfectly bold and fearless in the

maintenance of truth. And here we may remark, by the way,
that in the Swiss Reformers, and especially in Farel, there was a

sort of full assurance with respect to doctrine, very unlike the

sceptical diffidence which seems in these days to be thought a

virtue. It was not blind bigotry or pedantic dogmatism; but a

calm, clear, full persuasion of the truth. In almost every case,

Farel offered and desired to die, if he should fail in proving

what he taught from Scripture. So strong at least was his own
conviction of his being in the right. Another circumstance in

this discussion which has given us pleasure, is the clear views
which he entertained upon the subject of church government,
and his promptness in rejecting the absurd analogy between the

Jewish priesthood and the Christian ministry, which some Epis-

copalians have unwisely copied from the church of antichrist.

This fact sufficiently refutes the foolish statement of some heady
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prelatists, that the Presbyterian doctrine on this point was forged

by Calvin, who, when this debate took place, had never visited

Geneva, and was unknown to Farel. The unfortunate Domini-
can appears to have been utterly amazed at what he heard. The
idea that the Church, yea the Holy Apostolical Roman Catholic

Church, .could be in the wrong, was so new to him, that he found

himself, at last, reduced to say by way of answer, “Let me send

your doctrine to Paris, and Lyons, and the other universities,

and see whether they will not condemn it.” “You may send it

to an angel,” was the brief reply, “and if an angel preach any
other gospel, let him be accursed.” This was too much for the

poor monk, and he fairly acknowledged that he could not vindi-

cate himself by an appeal to Scripture. This unexpected issue

served to open many eyes. The Council ordered the Dominican
to recant his errors in the church, but when he got into the pul-

pit, he embraced the opportunity to make complaints of unjust

treatment. He was then thrown into prison, where he refused

either to make a recantation, or to bear a part in any subsequent

disputes.

The defeat of this champion soon brought matters to a crisis.

The Council were distracted, not in their own opinions merely,
but by foreign influence. Freyburg and Berne pressed equally

upon them, but in opposite directions. The former urged the

banishment of Farel, and the suppression of his heresy. The
latter insisted that he should be suffered to prosecute his work.
Each threatened to dissolve the league, and the distracted Gene-
vese knew not how to choose between them. Events relieved

them from this painful perplexity. Farel, believing that the

time was now arrived when he must use more vigorous mea-
sures, resumed his former method of attacking popery in the

church itself, and denouncing the mass whilst the priest was
celebrating it. The Council, alarmed, required him to desist.

But it was now too late to check the master spirit. He continued

his efforts till the people themselves, unexpectedly called for

him to ascend the pulpit in the great cathedral. The disclosure

of a horrid plot to murder the reformed, and change the gov-

ernment, turned popular feeling all against the clergy. The
bishop’s fulminations and the pope’s decree of excommunication
struck a final blow to the papacy at Geneva. The Council at

last consented to convoke the people. Farel harangued them, in

an admirable strain of calm but overpowering eloquence, and on
the memorable twenty-first of August, just three centuries ago,

the Reformation was established in Geneva, by a vote almost

unanimous. This glorious revolution sets the man, who was
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the instrument of bringing it about, upon a lofty elevation

among heroes, sages, and the friends of human happiness.

The advantages thus gained, Farel was careful to secure by un-
equivocal and formal expressions of the public will. From
similar motives he was unwilling to leave any thing that could

serve as a memorial of the exploded superstition. In a short

time, every vestige of idolatry had vanished, and the worship of

God was reinstated in its original and beautiful simplicity. Ano-
ther change still greater, and to many more offensive, now took
place in the discipline of the church. The odium incurred by
Farel’s vigorous theory and practice, as to morals, shows how
far he was from meriting the charge of antinomianism. The
Reformation being now established in the city of Geneva, efforts

were made to give it extension in the surrounding territory.

These attempts succeeded in some places, but in others the oppo-
sition was too strong, through the influence of the monks, who,
at one place, acted a farce in which Farel was a conspicuous per-

sonage.

The want of coadjutors in the city now pressed heavily on
Farel. Viret had been induced to make an attempt upon Lau-
sanne, and Fabri, who was stationed at Geneva for a time, had
been transferred to Thonon. While things were in this posture,

a young man took lodgings in Geneva for a night, and being

known to Caroli, who was there at that time, Farel heard of his

arrival. This young man was Calvin, who had already gained

some reputation as a scholar and a friend of evangelical religion,

and was now on his way to Basle and Strasburg, where he de-

signed to pursue his studies. Convinced that God had sent him
there to help him, Farel insisted on his entering at once upon
the work. When he persisted in declining it, Farel adjured him,

in an awful voice, and in the name of God, not to disobey so

manifest a call, assuring him that God would curse the studies

which seduced him from his duty. Calvin felt, according to his

own account, as if the hand of God was laid upon him, and im-

mediately consented to become a preacher and a teacher of

theology. In him Farel found, not only an efficient helper, but

a wise instructer and a faithful friend, relations which continued

to subsist between them till the end of life.

The effect of the public disputations which had already taken

place, led Farel to desire a repetition of that measure. The
greatest obstacle was the want of persons, on the popish side,

who either could, or would, maintain the cause of superstition in

the face of an assembly. This backwardness was not at all sur-

prising on the part of clergjhnen, among whom, Farel once so-

lemnly asserted, there was scarcely one who could repeat the
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ten commandments. At length, however, the famous disputa-

tion at Lausanne took place, in which Farel and Viret defended

ten theses against all the popish priests who could be gathered

in the diocese, assisted by Blancherose the king’s physician.

Calvin scarcely spoke at all, except upon the doctrine of tran-

substantiation, which he refuted with such cogency and clear-

ness, that one of his opponents was converted on the spot,

and very many of the audience went home with deep impres-

sions of the truth as he declared it. Farel was the chief speaker,

and displayed great readiness in argument, and intimate acquain-

tance with the Scriptures and the fathers. In answer to the ob-

jection, that the doctrine of justification by faith was subversive

of morality, he assailed the morals of the popish priesthood with

indignant eloquence. Some of his sarcasms were extremely gall-

ing. While exposing their gross ignorance, he represented them
by a two-edged sarcasm, as knowing less about religion than their

own illicit offspring, the young beggars of Geneva. These un-

disputed and indisputable charges gave an irresistible effect to his

triumphant question, “ Who are you that dare to talk about good

works and Christian morals ?” The effects of this debate upon the

people were immense and durable.

The Confession of Faith, which soon after this debate was
published at Geneva, raised up many adversaries. Three sorts of

persons in particlar made opposition; first, those who adhered to

popery; secondly, those who disliked and dreaded the new system
of church discipline; and lastly, the Anabaptists, who had sprung
up in Geneva, or been brought in from abroad. Liege and Be-
noit, two Flemish Anabaptists, challenged Farel and his col-

leagues to a public disputation, and being found unable to main-
tain their ground by argument, were banished from Geneva.
The seed which they had sown, however, took deep root, and in

the end brought forth abundantly.

Another enemy, with whom the Reformers had at this time

to contend, was their former associate, the conceited and changea-
ble Caroli. This singular character had repeatedly changed sides

since the beginning of the Reformation. His ruling passion, the

desire of notoriety, had led him, while a Doctor of the Sorbonne, to

espouse some of Luther’s doctrines, but without abjuring popery*

In consequence of this, he was expelled from Paris
;

but no
sooner did he find a place as parish priest at Alen§on, than he re-

nounced his heresy, and became in his turn a persecutor. It was
not long before he was again upon the side of Reformation, and in

this second paroxysm, found his way to Geneva, where he made
himself conspicuous at the public disputations, sometimes as an
advocate of the evangelical doctrines, and sometimes as a cham-

vol. v. NO. II. x
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pion of his Mother Church. Two circumstances, over and above

his native fickleness, appear to have prevented his uniting hear-

tily with the Reformers. One was his finding it impossible to set

himself in public estimation higher than his colleagues. The
other was the strictness of the discipline adopted by the Re-
formed churches, which was any thing but pleasant to so loose a

a liver. Farel said, from the beginning, that Caroli needed some-

thing more than a change of his opinions, and that unless he be-

came a new man he would only do them harm. So little were
these feelings relished by the Doctor himself, that on one occa-

sion, he arose and left the church when Viret was preaching

against lewdness, saying, “ These fellows are forever aiming at

me. I will have my revenge;” a speech which furnishes an

equal proof of his malignity and weakness. Soon after this ex-

pression of his spite, he delivered, from the pulpit at Neufchatel,

where he and Viret were collegiate pastors, a written discourse in

vindication of the doctrine of purgatory and of prayers for the

dead, at' the same time giving out that so young a man as Viret,

(who was absent at the time,) should no longer dictate or pre-

scribe to him. The difficulties, which of course ensued between
them, brought the affair before the Council of the canton (Berne),

by whom Caroli was condemned and ordered to recant. This

he did with great humility, but instantly proceeded to discharge

a burden which, he said, had long been lying heavy at his heart.

The curiosity yvhich this excited was succeeded by amazement
when he gravely accused Farel, Calvin, Viret, and some others,

of being Arians. Calvin and Viret, who were present at the time,

demanded proof of his assertions, the former asking him with

great contempt whether he made this discovery at the dram-shop.

As he refused to produce his evidence before a civil court, the

Council called a Synod which was held at Lausanne in the

spring of 1537. There Caroli succeeded in proving the Arian-

ism of Claudius, a Savoyard preacher, who recanted publicly.

All that he could say against the others was, that in their writ-

ings (and especially in the Geneva Confession of Faith) the word
trinity was omitted. This, with respect to Calvin, was untrue,

for he had himself defended the adoption of that word, though

not a Scripture term. Nevertheless he took the same ground
with his brethren, and insisted that the rejection or omission of

mere technical expressions, cannot possibly be heresy. On the

same principle they all refused to subscribe the Nicene and
Apostle’s creeds on this occasion. The Synod, which consisted

of a hundred and twenty ministers, unanimously agreed*that the

Confession was orthodox and the accused sound in the faith.

This led to further proceedings, which we cannot detail, but
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which resulted in Caroli’s deposition as a slanderer and a man of

corrupt morals. As he would not comply with the requisitions

of the government, they ordered his arrest, but he escaped from

their territory and then wrote to them, thanking God for his de-

liverance from such connexions, and announcing his determina-

tion to defend the doctrines of the Trinity and Purgatory in the

face of the world. He then went to Rome, renounced his errors,

declared his abhorrence of the Reformers and their damnable

heresy, was absolved from his marriage (or, as he called it, his

concubinage) and recovered all his privileges as a Doctor and a

Priest. Whether he found in the bosom of the church that rest

which he had elsewhere sought in vain, may be conjectured;

but we have no doubt, that the evil spirit found his old abode

well garnished, and that the last state of this, as of all apostates,

was far worse than the first.

But although these proceedings freed the Swiss Reformers
from a treacherous associate, they led to some unpleasant results

among themselves. The authorities of Berne, apprehensive that

the rejection of the terms in which the orthodox doctrines had for

ages been expressed, would bring reproach upon the Reformers,

and give colour to Caroli’s statement in his letter to the Pope
(that they were bringing back the old exploded heresies) resolv-

ed that no one should be admitted to the office of the ministry,

without an explicit recognition of the doctrine of the Trinity

in the usual form. This produced a division of opinion among
the clergy, some regarding it as a prudent regulation, others con-

demning it as an encroachment upon Christian liberty, and tend-

ing to obscure the truth. A similar difference arose about the

same time, in relation to the compromise between the Lutherans

and Zuinglians respecting the Lord’s Supper. These divisions

depressed Farel more than all his former conflicts, insomuch that

Calvin was afraid of losing him, when he saw him affected in a

way of which he had thought his iron frame incapable.* He
soon became himself however, and prepared a new edition of his

Summary
,
the unguarded phraseology of which had given co-

lour to some of Caroli’s charges.

Our author well observes, that to the people of Geneva, freedom
of conscience was too new a thing to be enjoyed aright. May we
not add, that even the pagtors of Geneva were in the same predica-

ment with respect to ecclesiastical authority ? The disturbances

and divisions which form the subject of the closing chapter in the

volume now before us, are referred by the author, it would seem,
entirely to the factious disposition of the people, and the malig-

* “ Pectus illud ferreum.” Calvin’s Epistles.
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nant arts of malcontents. Without detracting in the least from
the pernicious tendency of these two causes, we are fully of

opinion, that the mad attempt to use civil authority as an engine

for the promotion of truth
;

or, in other words, the universal er-

ror of the Reformers with respect to Church and State, yields

the best explanation of these lamentable strifes. It is astonish-

ing to see how pertinaciously this error was maintained, in spite

of all the practical refutations which the Providence of God ar-

rayed against it. The history of the Church of Geneva at this

period is alone sufficient to explode it. The discontents occa-

sioned by enforcing the Confession raised a strong, though in

some degree a secret, opposition to the persons who prepared it.

This was spreading by degrees among the people, when a new
and more disastrous difference arose between the ministers and
magistrates of Berne and Geneva, with respect to uniformity of

usages and rites. Those of the former city cherished the chime-
rical idea of complete external unity in form as well as doctrine,

and maintained it with such warmth, that the senate of Geneva
found it politic to side against their own religious teachers, who
it seems had gone a little further in simplifying than their neigh-

bours relished. Berne insisted with a foolish zeal upon the ob-

servance of Christmas, new year, and some other festivals, and

also upon certain non-essentials as to the method of administering

the sacraments. These had been discarded at Geneva, or perhaps

referred to individual discretion. This was the beginning of sor-

rows. The disaffected of all parties now combined in bold resist-

ance to the pastors, who, deserted by the magistrates, were forced

to wage a most unequal contest with the many who disliked their

persons or detested the restraints which they were anxious to im-

pose. After a year not only of vexation but of danger, from the

violence of partisans and the remissness of the government, mat-

ters reached a crisis. Farel and Calvin were directed by the

council to administer the communion on the approaching Easter,

in the manner practised and enjoined at Berne. This they not

only refused to do, but, on the ground of the unhappy and dis-

graceful state of things, determined not to administer the ordi-

nance at all. They were then forbidden to preach, but with a

spirit, not exactly in accordance with their sentiments respecting

civil authority in matters of religion, they refused obedience. On
Easter Sunday, Calvin preached in the cathedral and Farel in

the church of St. Gervais. They preached too on the subject of

the existing difficulties, but omitted the communion. Such was
the state of public feeling that drawn daggers were displayed in

church, and on the next day Farel and Calvin received orders

from the government to leave Geneva. A series of conferences
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and negociations now took place, with a view to the restoration

of peace. Farel and Calvin frankly admitted in a conference at

Zurich, that they had perhaps gone too far in their attempts at

discipline, as well as in their refusal to comply with harmless

ceremonies. They continued, however, to urge certain requisi-

tions as essential to the welfare of the church. Among these were
the division of the city into parishes, and the appointment of pas-

tors and ruling elders over each; the introduction of psalmody
into the church service; the ordination of ministers by ministers,

without the interference of the magistrates or others; the monthly
administration of the Lord’s Supper; and lastly, the exclusion of

offenders from the church. The government of Berne interfered

at last, and sent one of their own magistrates to procure the resto-

ration of the exiled pastors. The latter went with him, but were
met by an imperious prohibition from Geneva, and on still ad-

vancing, found the gates of the city actually guarded by a mili-

tary force! They returned to Berne, and there our author leaves

them at the close of this first volume.
It will be perceived, that this biography possesses a historical

interest, for which reason we have been more minute in our ac-

count of its contents than we should otherwise have been. To
us many parts of it have proved as entertaining as the liveliest

romance, with the addition of that charm which no romance can
boast, the charm of truth. If the foregoing abstract should afford

our readers any pleasure or instruction, our design will be ac-

complished; and in that case, should another volume come into

our hands, we shall embrace the opportunity to finish our ana-
lysis.

Art. II.—-THEORIES OF EDUCATION.

It is a curious fact, though not an unaccountable one, that the
wildest speculations are, and always have been, upon practical

subjects. Religion, ethics, civil government, derive their im-
portance altogether from their practical relations. Yet who can
enumerate the imaginary commonwealths, the theories of virtue,

and the schemes of false theology, which have been generated
by the human fancy ? The same may be said of education. If

there is a theme within the range of human thought, which might
be safely classed among the things of real life, and considered safe
from the incursions of romance, it is thtfart of teaching children.
We are abundantly aware of the propensity in some minds to




