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I.

PROGRESS AND POVERTY.

THE title of Mr. George’s well-known work is enough to explain

its popularity. It is not only an inquiry into the cause of in-

dustrial depressions and of increase of want with increase of wealth,

but it purports to have found the remedy. A medical student, when

leaving college, is often told to have faith in himself, not to look

perplexed or doubtful when he has made his diagnosis, but to give

his prescriptions with an air of cheerfulness and assurance. Your
patient is likely to have faith in you if you have faith in yourself,

whereas if you tell him that there is nothing wrong with him, or

that there is no remedy for his trouble, he is not unlikely to betake

himself to the first quack who comes along, laden with sympathy and

a panacea. Undoubtedly, Mr. George has faith in himself and in

the remedy he prescribes, and he has succeeded in inspiring his

followers with a like faith. His views have been subjected to criti-

cism from many sides, but he would probably say to-day what he

said in 1880 in the preface to the fourth edition of “ Progress and

Poverty.”
—“There has been nothing in the criticisms they have

received to induce any change or modification of these views—in

fact, I have yet to see an objection not answered in advance in the

book itself.” The language of his followers about the book is even

more extreme. “ To the law and to the testimony” is their cheer-

ful watchword on every occasion. Start a difficulty or submit a

case, and the answer is, “ Read * Progress and Poverty.’ ” When
this has been done, and still light does not appear, “ Read ‘ Progress

and Poverty ’ again,” is pretty sure to be the next prescription, and

the next. A gentleman who undertakes to answer criticisms made
12



VII.

THE APOCALYPSE OF JESUS.

HE discourse of Jesus, given by the Synoptists in Matt, xxiv.,

Mark xiii.
,
and Luke xxi., is an Apocalypse. It is intermediate

between the Apocalypse of Daniel and the Apocalypse of John. As
it depends upon the former and advances upon the Messianic idea

contained therein, so it is the prelude to the latter and the key to

its interpretation.

The discourse is enlarged in Matt. xxiv. by the insertion of two

sections (vers. 26-28, 37-41) that belong to another discourse given

in a different connection in Luke (xvii. 22-37), and by the use of two

parables (vers. 43-51), that are given by Luke (xii. 39-46) at an

earlier date. Furthermore, Matthew adds chap, xxv., which con-

tains two parables and a judgment scene which have no exact par-

allels in the other evangelists, although there are similar parables in

Luke (xii. 35, 36, xix. 11-27).

These sections have all been added by Matthew in accordance

with his custom to group the words of Jesus, spoken at different

times and under various circumstances, about a central theme. That
which remains after the elimination of these sections is, with few

exceptions, essentially the same in the three Synoptists, and is a

discourse complete in itself, a real apocalypse.

This apocalypse resembles in many respects the Jewish pseu-

depigraphical apocalypses. This resemblance and the method of

Matthew raise the question whether the critical knife should not go

deeper and eliminate also the lesser sections that are peculiar to

Mark and Luke, and even dissect the material that is common to

the three evangelists. Accordingly, Colani * proposed the theory

that the apocalypse of Jesus contained a Jewish-Christian apoca-

lypse which was used by Mark in connection with genuine words of

Jesus, and probably was the same as the oracle mentioned by
Eusebius,! which warned Christians to leave the doomed city of

* Jtistts Christ et les croyances messianiques de son temp, 2 ed., 1864.

f Hist. Eccl., iii., 5, 3.
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Jerusalem. This opinion was adopted by Weizacker,* with the

modifications that it was a Jewish apocalypse and that it had been

taken from a lost section of the apocalypse of Enoch, in accordance

with the citation in Barnabas, f Pfleiderer % and Keim § held that

it was a Jewish-Christian apocalypse. Weiffenbach
||

gave the

whole subject a more elaborate treatment, and by a very careful

analysis distinguished three parts of this original Jewish-Christian

apocalypse : (i) Mark xiii. 7-9 <z=Matt. xxiv. 6-8= Luke xxi.

9-1 1, giving the apxp coSivoov
; (2) Mark xiii. i4-20=Matt. xxiv.

15-22, giving the OXhpiz
; (3) Mark xiii. 24-27= Matt. xxiv. 29-31=

Luke xxi. 25-28, giving the napovffia. Wendt T and Vischer**

have also given their adhesion to the theory.

It is true that these three sections that have been separated by
Weiffenbach are apocalyptic in character. They resemble in many
respects the Jewish pseudepigraphical apocalypses. But this is

because they all depend on the apocalypse of Daniel, and use the

language of the judgment scenes of the Old Testament Prophets.

There is no sufficient reason why Jesus himself should not have used

the Old Testament in the same manner. We ought to expect that

Jesus the Messiah in his predictions would bridge the time between

the apocalypse of Daniel and the apocalypse of John, and give an

intermediate stage in the development of the apocalyptic prophecy,

if, as we believe, these apocalypses give us genuine prediction.

Weiffenbach’s elimination of this older apocalypse from the discourse

of Jesus enabled him to propose the theory that Jesus’ prediction

of his second advent was only another phase of his prediction of his

resurrection, and that anything in the gospels that teaches a differ-

ent doctrine does not belong to Jesus, but to the misconception of

his disciples.

The apocalypse of Jesus has been much discussed in recent years.

J. S. Russell,ff an English scholar, in 1878 proposed the theory that

our Lord’s predictions as to his napovsia were fulfilled in connection

with the destruction of Jerusalem. Israel P. Warren,^ an American

divine, maintained that the napovaia is not an event, but a dispensa-

tion, embracing the spiritual presence of Jesus during the entire period

* Untersuchungen
, 1864, S. 121-26 _

f Barnabas, c. iv.

t Jahrb. f. d. Thcologie, xiii., 1868, S. 134, 149.

§ Jesu v. Naz., iii., S. 200-206.

j
Wiederkunftsgedanke Jesu, 1873.

Lehre Jesu, 1886, S. 161.

** Die Offenbarung Johannis, 1886. See also The Presbyterian Review, 1888,

p. 112.

ft The Parousia, 2ded. (
London, 1887. ft Ibid., 2d ed., 1884.
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from the establishment of the kingdom at Pentecost until the trans-

formation of nature at the end of the world. Professor Willibald Bey-

schlag, of Halle, thinks that our Lord embraces in his conception of

his advent the reunion with his disciples begun at the resurrection,

renewed at Pentecost, and maintained in spiritual presence during

the entire period of the world, yes, even to eternity.*

These recent theories have greatly enlarged and improved the dis-

cussion, for they have been based upon a comprehensive study of

New Testament prophecy. They have all been defective in their

apprehension of the fundamental importance of the Old Testament

prophecy. The theory of Weiffenbach and his associates removes the

apocalyptic features from the discourse of Jesus and attaches them

to a Jewish-Christian apocalypse. The theories of Russell, Warren,

and Beyschlag agree in making them symbolical, the drapery or

the scenery of the prediction.

These theories will meet us in the progress of the discussion. We
have only to state here that we shall confine ourselves to the essen-

tial features of the apocalypse. We have no space for minor ques-

tions of the textual criticism or the higher criticism, of interpretation

or of theology. We shall use, for convenience, the Revised Version.

Mark.

And as he went forth out

of the temple, one of his dis-

ciples saith unto him, Mas-

ter, behold, what manner of

stones and what manner of

buildings ! And Jesus said

unto him, Seest thou these

great buildings ? there shall

not be left here one stone

upon another, which shall

not be thrown down. Mark
xHi. I, 2.

(i) THE PRELUDE.

Matthew.

And Jesus went out from

the temple, and was going

on his way
;
and his disciples

came to him to show him the

buildings of the temple. But

he answered and said unto

them, See ye not all these

things ? verily I say unto

you, There shall not be left

here one stone upon another,

that shall not be thrown

down. Matt. xxiv. i, 2.

Luke.

And as some spake of the

temple, how it was adorned

with goodly stones and offer-

ings, he said, As for these

things which ye behold, the

days will come, in which

there shall not be left here

one stone upon another, that

shall not be thrown down.

Luke xxi. 5, 6.

The Synoptists agree closely in the prelude which gives the cir-

cumstances under which the Apocalypse was given. The temple

which the disciples so greatly admired for its magnificence and

beauty was to be destroyed so utterly that there would not be left

one stone upon another. This prediction of the destruction of the

temple is similar to the prediction with reference to the city of Jeru-

salem—" The days shall come upon thee, when thine enemies shall

* Das Leben Jesu, I., S. 357-64, Halle, 1885.
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cast up a bank about thee, and compass thee round, and keep thee

in on every side, and shall dash thee to the ground, and thy children

within thee
;
and they shall not leave in thee one stone upon another"

(Luke xix. 43, 44). The destruction of the temple here is to be as

the destruction of the city there—total.

And as he sat on the

mount of Olives over against

the temple, Peter and James
and John and Andrew asked

him privately, Tell us, when
shall these things be? and

what shall be the sign when
these things are all about to

be accomplished ? Mark
xiii. 3, 4.

(2 )
THE INQUIRY.

And as he sat on the

mount of Olives, the disci-

ples came unto him private-

ly, saying, Tell us, when
shall these things be? and

what shall be the sign of thy

coming, and of the end of

the world ? Matt. xxiv. 3.

And they asked him, say-

ing, Master, when therefore

shall these things be ? and

what shall be the sign when
these things are about to

come to pass ? Luke xxi. 7.

The disciples have been deeply impressed by the prediction with

respect to the destruction of the temple. They take advantage of

their being apart on the Mount of Olives to inquire more deeply into

this matter. According to Mark, the question seems to have been

asked by four apostles only. We have first to inquire as to the

scope and matter of their inquiry. According to Mark, it is simply

as to “ these things" which the context refers to the destruction

of the temple. The same is true of Luke, save that the phrase,

“ There shall not be left here one stone upon another,” used with

reference to the temple
,
would remind them of the same prediction

made a few days before in the vicinity overlooking Jerusalem, with

reference to the city ; and the subsequent context of Luke evidently

includes the destruction of the city in the answer to the questions.

It is, therefore, probable that it was included in the inquiry, in the

minds of the apostles as well as of Jesus. Furthermore, as Weiss*
says :

“ The ravra refers primarily to the destruction of the temple,

but the plural would not have been used if it had not been regarded

as including a series of decisive events whose final accomplishment

was comprehended in the navra.” When now we look to Matthew

we find that he represents the inquiry as more specific
—

“ thy com-

i?ig" and “ the end of the ivorld." He gives us two technical terms

of New Testament prophecy, the napovoia and the GvvTs\sia rov

otLcovoS. It is necessary for us to determine their meaning and also to

earn how these events come to be included in the question accord-

ng to Matthew. These questions are entwined to some extent. It

* Marcusevangelium, Berlin, 1872, S. 411, 412.
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seems that, in the mind of the Evangelist Matthew, Jesus has been

leading his apostles through the events and discourses of the week

in Jerusalem to the climax of this discourse. He had already pre-

dicted that the nation, with its holy city and temple, would be

destroyed by armies, that all the woes for the rejected prophets and

the Messiah would come upon that generation, and that the Messiah

would come again and be greeted with hosannas. It also seems

likely that it was the mind of the evangelist that Jesus would now
give his chosen apostles an esoteric key to the mysteries of his

Messianic future as the culmination of all his discourses on the sub-

ject, and from this point of view, Matthew does not hesitate to com-

bine other discourses of Jesus with this main one, and to gather a

group of parables about the central theme.

The Ttapovaia is the technical term for the second advent of Jesus

himself.* 2vrre\eia rov aidovo

5

is “ completion of the age.” We
might think of the age of the Old Testament dispensation coming

to completion in the age of the Messiah. f This would be proper

from the point of view of the Old Testament itself, and possibly of

the apostles also. It is usually rendered ” completion of the age of

the world” or
“
end of the world.” But this involves the theory

that Jesus is here predicting events at the end of the world. This

may be so, but it is hardly proper to put this theory into the trans-

lation of a phrase which does not in itself have so definite a mean-

ing. It seems clear from the context and the parallelism of the

question that the disciples and Jesus understood in this phrase the

age that would be completed by the notpovaia, so that everything

depends upon our interpretation of the latter. The additional

feature of Matthew is an inquiry as to the second advent of the

Messiah. With regard to the matter of the inquiry, there are two

events which differ in form, if not in substance. The one is common
to the three evangelists, and relates to the destruction of the temple

;

the other is peculiar to Matthew, and relates to the second advent

of the Messiah.

There are two distinct questions as to these events given by the

* We do not see that it makes any very important difference whether we translate it

“ coming,” as in the text of the R. V., or “ presence,” as in the margin of the R. V.,

and we think that the polemic of Dr. Warren against the former, and the term “ second

advent,” as without justification
;
for it still remains to determine what is the nature of

that “ coming ” or “ presence ” or “ advent ” which is here predicted. Even a “ pres-

ence ” must have its point of beginning, and that is the real question, after all. It is not

denied that the advent is followed by a long-continued presence of the Messiah with his

people, and even if we lay the stress on the presence, we must distinguish between it and

the earthly life of Jesus, and use the term second presence. (Parousia , p. 25.)

f Russell, Parousia, p. 59.
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three evangelists: (i) "When shall these things be?” nore ravra
effrai. (2) What shall be the sign ? r\ to ffr/fxswv. The sign of

what? Mark gives, “ when these things are all about to be accom-

plished Luke, “ when these things are about to come to pass.”

This is most naturally to be interpreted of the same things as the

previous question—namely, the destruction of the temple, with the

other events that clustered about it in the mind of Jesus and his

apostles. Matthew specifies the second advent. This raises the

question whether Matthew regarded the second advent and the

judgment of Jerusalem as the same,* or whether he designs to lay

stress upon the second advent as an altogether different event. This

question will be determined as we proceed. It is sufficient here to

remark that the prediction of Jesus in the prelude favors the form

of the question in Mark and Luke
;
but the answer of Jesus to the

question in the subsequent context favors the form of the question

given by Matthew.

There are two questions which determine the answers of Jesus

and the analysis of the discourse : (1) the time, (2) the signs.

(3) THE NEGATIVE ANSWER AS TO THE TIME.

And Jesus began to say

unto them, Take heed that

no man lead you astray.

Many shall come in my
name, saying, I am he

;
and

shall lead many astray. [And

when ye shall hear of wars

and rumors of wars, be not

troubled : these things must

needs come to pass
;
but the

end is not yet. For nation

shall rise against nation, and

kingdom against kingdom
;

there shall be earthquakes in

divers places
;
there shall be

famines : these things are

the beginning of travail.]

Mark xiii. 5-8.

And Jesus answered and

said unto them, Take heed

that no man lead you astray.

For many shall come in my
name, saying, I am the

Christ
;
and shall lead many

astray. [And ye shall hear

of wars and rumors of wars :

see that ye be not troubled :

for these things must needs

come to pass ;
but the end

is not yet. For nation shall

rise against nation, and king-

dom against kingdom : and

there shall be famines and

earthquakes in divers places.

But all these things are the

beginning of travail.] Matt,

xxiv. 4-8.

And he said, Take heed

that ye be not led astray :

for many shall come in my
name, saying, I am he

;
and

the time is at hand: go ye

not after them. [And when
ye shall hear of wars and

tumults, be not terrified :

for these things must needs

come to pass first
;
but the

end is not immediately.

Then said he unto them,

Nation shall rise against na-

tion, and kingdom against

kingdom : and there shall be

great earthquakes, and in

divers places famines and

pestilences ; and there shall

be terrors and great signs

from heaven.] Luke xxi.

8-11 .

Jesus answers the first question as to the time when, and, first of

all, negatively. (a)
They are in peril of being led astray by false

Messiahs. Men will come claiming to be the Messiah, and they

will have followers. These will come with the words, “ I am the

* Russell, Parousia, p. 82.
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Messiah” (Matthew) and ” the time is at hand ” (Luke). In this

respect they will repeat the message of Jesus and John the Baptist.

This will happen in the interval prior to the time of the apostles’

question. It is clear, then, that Jesus has here chiefly in mind his

napovaia, and not the destruction of the city and temple. He warns

his disciples that they be not deceived by false Messiahs who will

come, and may mislead them to think that the napovaia of Jesus

is in them.*

(b) There will be wars (Mark, Matthew, Luke) and rumors of wars

(Mark and Matthew) and tumults (Luke). It is necessary that these

should occur in the interval. They will precede the end
;
ovnoo earl

to reXo? (Matthew and Mark)
;
ovk svdeco? to tsXo? (Luke). The

Tt\o? is the equivalent of avvTeXeia tov aidovos—the end or com-

pletion of the age. This term used by the three evangelists shows

that Matthew’s specification of this event in the question was in-

volved in the more general terms used by the other evangelists.

The time of the second advent of Jesus is therefore subsequent to

these false Messiahs and wars. It cannot take place until these

events have happened
;

it is not immediate (Luke)
;

it is not yet

(Mark and Matthew).

(c) There will be not only wars widespread and general, but also

earthquakes and famines. These are represented as ” the beginning

of travail,” apxv ooSivgov (Mark and Matthew). The time or aicov is

conceived as a woman in the pangs of child-birth, who is to bring

forth the end. These distresses are the beginning of the birth

throes
;
others are to follow before the birth of the last hour, in

which the Messiah will come.

(d) In addition to the distresses already mentioned, Luke mentions

pestilences, terrors, and great signs from heaven. By great signs

from heaven he probably means commotions in the heavenly bodies,

comets, eclipses, and the like.

All these things must come to pass, and after they have trans-

pired it will appear that the end, the completion of the age, the

advent of the Messiah is not immediate, is not yet. There are other

birth throes to follow. Thus we have a definite answer to the ques-

tion as to the time of the advent from the negative side. Jesus tells

them when it is not to be.f

* Weiss thinks that it is incredible that Jesus should have begun his answer to the

question of the disciples in this way, and draws the inference that the entire introduction,

with the exception of vers. 6, 8, g, did not belong to the apocalypse itself, which was
originally a discourse to the apostles.

(Marcusevangelium
,
S. 413.)

f It is urged by Weiffenbach that b, c, and d, enclosed in parentheses above, constitute

the first section of the Jewish-Christian Apocalypse. The disturbances here described
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(4) THE POSITIVE ANSWER AS TO THE TIME.

But take ye heed to your-

selves : for they shall deliver

you up to councils ; and in

synagogues shall ye be beat-

en
;
and before governors

and kings shall ye stand for

my sake, for a testimony un-

to them. And the gospel

mustfirst bepreachedunto all

the nations. And when they

lead you to judgment, and

deliver you up, be not anx-

ious beforehand what ye

shall speak : but whatsoever

shall be given you in that

hour, that speak ye : for it

is not ye that speak, but the

Holy Spirit. And brother

shall deliver up brother to

death, and the father his

child
;
and children shall rise

up against parents, and cause

them to be put to death. And
ye shall be hated of all men
for my name’s sake : but he

that endureth to the end, the

same shall be saved. Mark
xiii. 9-13.

Then shall they deliver

you up unto tribulation, and

shall kill you : and ye shall

be hated of all the nations

for my name’s sake. And
then shall many stumble,

and shall deliver up one an-

other, and shall hate one

another. And many false

prophets shall arise, and

shall lead many astray. And
because iniquityshall bemul-

tiplied, the love of the many
shall wax cold. But he that

endureth to the end, the

same shall be saved. And
this gospel of the kingdom
shall be preached in the

whole world for a testimony

unto all the nations
;
and

then shall the end come.

Matt. xxiv.

9-14.*
*

But before all thesethings,

they shall lay their hands on

you, and shall persecute you,

delivering you up to the

synagogues and prisons,

bringing you before kings

and governors formyname's

sake. It shall turn unto you

for a testimony. Settle it

therefore in your hearts, not

to meditate beforehand how
to answer : for I will give

you a mouth and wisdom,

which all of your adversaries

shall not be able to withstand

or to gainsay. But ye shall be

delivered up even by parents,

and brethren, and kinsfolk,

and friends
;
and some of you

shall they cause to be put to

death. And ye shall be hated

of all men for my name’s

sake. And not a hair of

your head shall perish. In

your patience ye shall win

your souls. Luke xxi. 12-

19.

The evangelists differ somewhat in their statements as to time.

Mark begins with the positive statement :
“ And the gospel must

first be preached to all the nations,” and closes with :
“ He that

endureth to the end, the same shall be saved.” Matthew brings

both of these statements to the close of the section, and changes

their order
—

” But he that endureth to the end, the same shall be

saved. And this gospel of the kingdom shall be preached in the

are such as we would expect to find in such a writing, but they are also such as we might

expect to find in an apocalypse of Jesus, and they are not at all discordant with a, but

rather harmonious with the coming of the false Messiahs. All these are woes, birth

throes. That this idea is found in Jewish pseudepigraphs amounts to nothing. It

was derived by them from the Old Testament, the common source of the Christian

apocalypses as well as the Jewish, the canonical and uncanonical as well, and there

is no sufficient reason why Jesus should not have used it. (Comp. Is. xiii. 8, xxvi. 18 ;

Jer. xiii. 21, xxii. 23 ; Hos. xiii. 13 ;
Mic. iv. 9, 10.

* Matthew here differs from Mark and Luke, because he has already used Mark
xiii. 11-13 in connection with the sending forth of the twelve (x. 17-22). It is replaced

by brief or general statements of a more comprehensive character relating to the preach-

ing of the gospel to the nations. Weiss thinks that this was an independent prediction

of the apostles' work that is not in its correct place in any of the evangelists, but belonged

to the close of the life of Jesus. (Marcusevang ., S. 416.)
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whole world for a testimony unto all the nations
;
and then shall the

end come.” These are positive statements that the end, the com-

pletion of the age, the second advent, will come after the accom-

plishment of the preaching of the gospel to the world. The end

(ro rf'Ao?) is the time when the endurance of the preachers will be

completed, when their ministry will have been accomplished. The

gospel must first be preached to all the nations is the statement of

Mark. After this preaching of the gospel has been accomplished
” then shall the end come” is the statement of Matthew.

Luke’s language is different in form, but the same in substance.

He represents Jesus as saying, “ Before all these things.” This

cannot refer to the immediate context, but goes back upon the orig-

inal question, and affirms that before all these things relating to the

advent of the Messiah, the preaching of the gospel to the world

must take place. It is similar, therefore, to Mark. The teaching

of this section is that the age prior to the second advent is an age

of the preaching of the gospel. The circumstances of this preaching

are given with considerable detail.

(a) There is the commission to preach the gospel to all nations,

naffi roli edveffi (Mark)
;
iv oXrj rfj oinovpevrj (Matthew). These

terms are general, if not universal. There is nothing in the context

to limit them even to the Roman Empire.* It is not necessary to

suppose that they are so universal as to include every nation without

exception, or the entire extent of the habitable globe, without the

omission of any part whatever. But the language is as general and
universal as possible. The gospel was to be preached to the nations

and to the whole habitable globe, that the nations and the world

might be saved and not be condemned in the judgment of the world.

This is the scope of the preaching of the gospel. Until this has

been accomplished, the second advent cannot come. So soon as

that has been accomplished the second advent will come.f
(ib

)
This preaching of the gospel is “ for a testimony,” ei? paprv-

piav—not that all the nations will be saved, or that all the world

and every person will embrace the gospel, but that the gospel may
be offered to the world, and so be the test of the world in the judg-

ment of the world.

(<c) The promise is made of the presence and power of the Holy
Spirit to direct them in their testimony. They are not to be anxious

* So Russell would have it, relying upon Col. i. 6, 23 (in 1 . c., p. 70 seq.).

f Weiffenbach thinks that this verse was inserted from another connection, and finds

a discrepancy between the thought of a speedy advent and an age of the world-wide
preaching of the gospel (in 1 . c., S. 138 seq.). This discrepancy is evident if we fail to

make the proper discriminations.
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in preparation of what they are to say, but to trust in the Holy
Spirit and utter what he speaks through them. This is a promise

of the supernatural presence and power of the Holy Spirit, made to

the apostles during their ministry of preaching the gospel to the

world.

(
d

)
The apostles will preach in synagogues, before the councils,

and before governors and kings, and suffer persecution (Matthew

and Luke).

(e) Relatives and friends will turn against them (Mark and

Luke).

(/) False prophets will arise to counteract their influence (Mat-

thew).

(g) Lukewarmness and apostasy will be found among their dis-

ciples (Matthew).

(,h)
They will be hated by all nations (Mark, Matthew and Luke).

(i) They will require eyidnrance and patience (Mark, Matthew and

Luke).

Many of these circumstances were peculiar to the work of the

apostles. The most of them represent very well the condition of

the preachers during the martyr age. But there are several features

that have always accompanied the preaching of the gospel, even until

the present time. And we can hardly say that the preaching of the

gospel to the whole world has yet been accomplished.

Jesus in this section teaches that the napovoia is to be preceded

by a gospel age, and that the whole time previous to it is occupied

by the preaching of his gospel. Inasmuch as this preaching is to be

accompanied by the presence and power of the Holy Spirit, it is

evident that the napovaia of this discourse is something different

from the gift of the Holy Spirit, and that it is an advent that brings

to an end a period which has been characterized by the presence and

power of the Holy Spirit in the preaching of the gospel.

Jesus thus far has answered the question as to the time. He
answered it negatively, that there would be false Messiahs, wars,

earthquakes, famines, pestilences, terrors, and signs from heaven,

the first of the birth throes of the end, but that then the end was

not immediate, was not yet. He then answered the question posi-

tively, and said that the end would come after the gospel had been

preached to all nations, to the habitable globe.

It is noteworthy that in these answers Jesus makes no reference

whatever to the destruction of the temple as the chief thing appar-

ently in the form of the question according to Mark and Luke
;
but

he refers entirely to the end, the completion of the age, in the form

of the question given by Matthew.
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( 5 )
THE SIGN OF THE DESTRUCTION OF JERUSALEM AND THE TEMPLE.

But when ye see the

abomination of desolation

standing where it ought not

(let him that readeth under-

stand), then let them that are

in Judaea flee unto the moun-

tains : and let hitn that is on

the housetop not go down,

nor enter in, to take any-

thing out of his house : and

let him that is in the field not

return back to take his cloke.

But woe unto them that are

with child and to them that

give suck in those days !

And pray ye that it be not

in the winter. For those

days shall be tribulation,

such as there hath not been

the like from the beginning

of the creation which God
created until now, and never

shall be. And except the

Lord had shortened the days,

no flesh would have been

saved : but for the elect’s

sake, whom he chose, he

shortened the days. Mark
xiii. 14-20.*

When therefore ye see the

abomination of desolation,

which was spoken of through

Daniel the prophet, standing

in the holy place (let him

that readeth understand),

then let them that are in

Judsea flee unto the moun-

tains : let him that is on the

housetop not go down to

take out the things that are

in his house : and let him

that is in the field not return

back to take his cloke. But

woe unto them that are with

child and to them that give

suck in those days ! And
pray ye that your flight be

not in the winter, neitheron

the sabbath : for then shall

be great tribulation, such as

hath not been from the be-

ginning of the world until

now, no, nor ever shall be.

And except those days had

been shortened, no flesh

would have been saved : but

for the elect’s sake those days

shall be shortened. Matt,

xxiv. 15-22.

But when ye see Jerusa-

lem compassed with armies,

then know that her desola-

tion is at hand. Then let

them that are in Judaea flee

unto the mountains
;
and let

them that are in the midst

of her depart out
;
and let

not them that are in the

country enter therein. For

these are days of vengeance,

that all things which are

written may be fulfilled.

Woe unto them that are with

child and to them that give

suck in those days ! for there

shall be great distress upon

the land, and wrath unto

this people. And they shall

fall by the edge of the sword,

and shall be led captive into

all the nations: andjerusalem

shall be trodden down of the

Gentiles, until the times of

the Gentiles be fulfilled.

Luke xxi. 20-24.

Our Saviour now directs the attention of his apostles to the signs.

According to Mark and Matthew, he refers to the “ abomination

of desolation,” to fideXvypat ri/S epr/yoi>ff£a)?. This is represented by
Matthew as the 0pty sipty of Daniel (ix. 27 and xii. 11). Mark
gives sgtgq? ov Ssi. Matthew is more explicit, eeroo? ev toncp ayicp.

Here Jesus gives the sign predicted by Daniel as the sign heralding

the destruction of the temple. The holy place is the holy place of the

temple which was to be desecrated by this abomination of desolation

standing there where it ought not to be. Daniel (ix. 27) represents

the desolator as a gigantic vulture, a bird of prey who comes down
with his foul and abominable wings to defile and destroy the sacred

places
;
and predicts the removal of the continual burnt-offering and

the setting up of the abomination that maketh desolate in its place

(xii. 11). Jesus uses this prediction of Daniel, and points to its ful-

filment as a sign of warning, giving little time for escape from ruin.

* This section, as given by Mark and Matthew, is regarded by Weiffenbach as the second
section of the original Jewish-Christian apocalypse which has been used by the Evange-
list Mark and taken from him by Matthew.

18
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Accordingly, the view of Weiss* that the abomination of desolation

is the Roman army, and that the holy place is the holy land, though

it brings Matthew and Mark into closer connection with Luke, is to

be rejected as not in accordance with the specific reference to Daniel

and the most natural interpretation of the passage. Pfleiderer f
rightly insists that the passages in Daniel and I Maccabees i. 54 force

to the conclusion that it was a desecration of the temple while it

was still in existence.

The days are days of extraordinary affliction, dXvf'i? pieyaXr/, so

unprecedented and so unique for future time that, in order to the

salvation of the elect, God shortened them. This shortening of the

days in connection with the abomination of desolation of Daniel

reminds us of the statement of Daniel : “And he will confirm the

covenant with many for one week
;
and in the middle of the week

he will cause peace offering and vegetable offering to cease
;
and

upon the wing of abomination will be a desolator’’ (ix. 26). “ And
from the time that the continual burnt offering shall be taken away,

and the abomination that maketh desolate set up, there will be 1290

days. Blessed is he that waiteth, and cometh to the 1335 days” (xii.

1 1— 1 2). There is a week at the end of the Old Testament dispensa-

tion, in the middle of which the affliction culminates, the holy place

is desecrated, and the holy city and its institutions destroyed.:}:

Luke is so different here that it looks like part of another dis-

course, save that the movement of thought is essentially the same

as in the discourse given in Mark and Matthew. We have already

noticed that the question of the disciples seems to have the temple

chiefly in view. Accordingly, Matthew and Mark give words of

Jesus that have to do with a sign in the temple. But Luke gives a

sign that has to do with the city
—

“ When ye see Jerusalem com-

passed with armies, then know that her desolation is at hand." This

preparation to lay siege to Jerusalem is a sign already referred to :

“ Thine enemies will cast up a bank about thee, and compass thee

round, and keep thee in on every side” (Luke xix. 43).

Accordingly, Jesus predicts the destruction of the city, and warns

Christians to flee from it and not enter it. All that has been written

will be fulfilled upon her in Luke—takes the place of the prediction

of Daniel in Mark and Matthew. The land and people are to suffer

great distress, the people are to be put to the sword and carried away

into captivity, and Jerusalem will be trodden down by the nations.

In place of the shortened time of Matthew and Mark, Luke

mentions the times of the Gentiles. The latter is much more com-

prehensive than the former. It is no shortened time, but a time

during which the Gentiles keep Jerusalem in subjection. It corre-

* Marcuscvangelium, S. 421. f Jahr. f. d. T., 186S. S. 137.

\ Briggs’s Messianic Prophecy
, 1886, pp. 424 scq.
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sponds with the times of the gospel of the previous context, for the

times of the Gentiles are the times of their supremacy until the judg-

ment upon the Gentiles. The destruction of Jerusalem and the

Jewish nation was a judgment upon the Jews inflicted by the Gen-

tiles. The Gentiles were now to have their time until their judg-

ment came. The discourse in Luke is here much wider in its sweep

and longer in its outlook than in the parallel passages of Matthew

and Mark. Luke has essentially the same thing, but he presents it

from the point of view of the Gentiles
;
while Mark and Matthew

give it from the Jewish-Christian point of view. The latter gives

us a short time, a broken week of OXiifnS, which carries on the

thought of the apxv ooSivoov in section (3). The former gives us a

time of the Gentiles which corresponds with the preaching of the

gospel to the Gentiles in section (4). Taking the two representa-

tions together, we are taught that the time of the otpxv ooSivatv will

be followed by a short time of OXi'/nS and the destruction of the city

and temple, and that there is also a period of the preaching of the

gospel to the Gentiles and of the supremacy of the Gentiles that

will extend until the time of the Gentiles has reached its end, and

the time for the napovaia has come.*

(6) THE SIGN OF THE SECOND ADVENT, f

But in those days, after

that tribulation, the sun shall

be darkened, and the moon
shall not give her light, and

the stars shall be falling

from heaven, and the powers

that are in the heavens shall

be shaken. And then shall

they see the Son of man com-

ing in the clouds with great

power and glory. And then

shall he send forth the

angels, and shall gather to-

gether his elect from the four

winds, from the uttermost

part of the earth to the utter-

most part of heaven. Mark
xHi. 24-27.

But immediately, after the

tribulation of those days,

the sun shall be darkened,

and the moon shall not give

her light, and the stars shall

fall from heaven, and the

powers of the heavens shall

be shaken : and then shall

appear the sign of the Son of

man in heaven : and then

shall all the tribes of the

earth mourn, and they shall

see the Son of man coming

on the clouds of heaven with

power and great glory. And
he shall send forth his angels

with a great sound of a trum-

pet, and they shall gather

together his elect from the

four winds, from one end of

heaven to the other. Matt,

xxiv. 29-31.

And there shall be signs

in sun and moon and stars :

and upon the earth distress of

nations, in perplexity for the

roaring ofthe sea and the bil-

lows ; men fainting for fear,

and for expectation of the

things which are coming on

the world : for the powers of

the heavens shall be shaken.

And then they shall see the

Son of man coming in a cloud

with power and great glory.

Luke xxi. 25-27.

* The section that follows in Mark (xiii. 21-23) and Matthew (xxiv. 23-28) does
not belong to the apocalypse. It is given by Luke (xvii. 22-37) in connection with

another discourse respecting the Advent, where it is more appropriate. (Weiss, Marcus-
evangelium, S. 424.)

t This section is the third section of the original Jewish apocalypse, according to the

theory of WeifFenbach.
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We now have a second answer to the question as to the sign. As
the previous section answers the question so far as to give the sign

of the destruction of the temple and Jerusalem, this section gives

the signs of the advent of the Messiah. These signs are the usual

ones of Old Testament prophecy.

(i) The sun shall be darkened
; (2) the moon shall not give her

light
; (3) the stars shall fall from heaven

; (4) the powers of the

heavens shall be shaken (Matthew, Mark, Luke)
; (5) upon the earth

distress of nations
; (6) roaring of the sea and the billows

; (7) men
fainting for fear and expectation of what is coming (Luke). The sign

of the Son of Man in heaven, and all the tribes of the earth mourn-

ing (Matthew), are immediately connected with the advent itself.

Joel uses I, 2, and 4 with reference to the judgment of the nations

in the vale of Jehoshaphat (iii. 15, 16), and I and 4 with reference to

the mrr nr, which he represents as anp (ii. 1, 10). Another prophet

(Isa. xiii. 6) declares that the mrr r is anp, with special mention

of the judgment of Babylon, uses signs 1, 2, 3, 4, and 7, and adds :

(8) “The earth will remove out of its place.’’ A prophet of the

exile (Isa. xxiv. 18) refers to the judgment of the earth, and uses

1, 2, and 8. Another prophecy (Isa. xxxiv.) uses similar language

with reference to the judgment of the nations :

“ And all the host of heaven will consume away,

And the heavens will be rolled together as a scroll :

And all their host will fade away.

As the leaf fadeth from off the vine.

And as a fading leaf from the fig tree.” *

Thus these are the familiar theophanic signs which accompany the

mm dv and the advent of Jahveh, which the prophets represent

ever as 2np.

Matthew differs from the other evangelists in giving the sign of the

Son of Man in heaven, and the mourning of all the tribes of the

earth. There is here a reference to the prediction in Zechariah (xii.

10-14) which represents Israel as bitterly wailing because of their

rejected Messiah. Herein Jesus shows that he himself is that re-

jected Shepherd. The Evangelist Matthew probably refers to some

special sign of the second advent in the clouds that would bring the

nations to mourning over the great sin of the rejection of the Mes-

siah. The original passages have in view only the house of David

and inhabitants of Jerusalem. It is possible that the “ tribes of the

land ’’ also refers to Israel alone, f but it is probable that with the

broader conception of the gospel the tribes are those of the earth

who have become equally guilty with Israel in the rejection of their

common Messiah. The context has to do with the nations, and not

with Israel alone.

* Briggs’s Messianic Prophecy, pp. 311, 312. f Russell, in /. c., p. 77.
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Having considered the signs of the advent and found them to be

the usual theophanic signs, we are now prepared to look at the

advent itself. It is here given in the style of Daniel :
“ The Son

of man coming in the clouds of heaven with great power and glory.”

The three evangelists coincide in these words. Jesus here distinctly

makes himself the “ Son of Man” of Daniel, and proclaims that he

will come in the same manner, enthroned upon the clouds. This

advent is here conceived, as in Daniel, as an advent not for Israel

alone, but also for the nations. The angels are sent forth to gather

the elect from all parts of the earth (Mark and Matthew). The redemp-

tion of the elect is in the mind of Jesus here. He passes over the con-

demnation of the nations, which is the prominent feature in Daniel.

Many scholars regard these signs and the advent in the clouds as

purely symbolical, and of the nature of drapery or scenery to set

forth more distinctly and graphically an advent which is essentially

not visible and physical, but spiritual. Russell says :
“ The moral

grandeur of the events which such symbols represent may be most

fully set forth by convulsions and cataclysms in the natural world.” *

Warren says : “It was in terms thus hallowed by association with

the founding of their own divine monarchy, and familiarized to the

Jews as the technical phraseology denoting the accession of kings

to their thrones—the court language of inauguration
,

so to speak,

that Christ described his coming to men in his kingdom.” f Bey-

schlag recognizes that Jesus had in mind the renovation of heaven

and earth, but he also insists that Jesus thought also of the spiritual

renovation of humanity, ^ and that the cosmical features are the

dress of the spiritual substance, and that both the spiritual and the

cosmical find their fulfilment in their order, although they were not

discriminated in the mind of Jesus.

This combination of the cosmical and the spiritual in the repre-

sentation of Beyschlag is tempting in some respects, but not satis-

fying. These cosmical disturbances belong not only to the the-

ophanies and the Christophanies of prophecy, but also to the the-

ophanies and Christophanies of history in both the Old Testament

and the New. They represent the response of the creature to the

presence of the Creator. They cannot be symbolical in prophecy

without destroying their force in the history. These signs are the-

ophanic signs, and they show that a Christophany or advent of the

Messiah is impending.

We are now prepared to consider the question of time. Luke
gives us nothing on this subject. Mark says : “In those days, after

that tribulation.” Matthew is more definite :
“ But immediately

after the tribulation of these days.” The statement is that immediately

f Ibid., p. 127. t Leben Jesti, II., S. 312 seq.* In /. c., p. 81.
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after that shortened time of tribulation the signs heralding the advent

appear. What meaning are we to ascribe to evOeoo?? It is certainly

no stronger than the 3np of Old Testament prophecy used in connec-

tion with similar advents to judgment. It represents that to the

mind of the prophet Jesus, as to the prophets that preceded him,

the advent was near. It was near in the prophetic sense—that is,

the event was certain, but the time uncertain.

It is noteworthy that Mark and Matthew have now given us in

their order the apxv coSivoov, the OXvfn? and the napovaia, with its

signs, which is evdeoo? to the dXvpi?. These are the three sections of

the original Jewish-Christian Apocalypse, according to Weiffenbach.

It is also manifest that the period of the preaching of the gospel to

the nations of the three Synoptists and the times of the Gentiles of

Luke are not in the same order of events as these. If they are to

be brought into chronological relation with the other series it would

seem that while the preaching of the gospel may be to some extent

parallel with the dXiifuS, it cannot be limited by that shortened time,

but must extend beyond it and be parallel with the times of the

Gentiles, which were certainly subsequent to the destruction of the

holy city, and therefore intervene between the OXitpi? and the napov-

ffia, and be covered by the expression evdeoo

?

of Matthew. To take

the evdeoo? strictly or in any other way than the apocalyptic sense of

the Old Testament advent scenes is to introduce a glaring inconsis-

tency between the two representations.*

(7) THE RELATION OF THE SIGNS TO THE ADVENT.
Now from the fig tree learn

her parable : when her

branch is now become ten-

der, and putteth forth its

leaves, ye know that the

summer is nigh ;
even so ye

also, when ye see these

things coming to pass, know

ye that he is nigh, even at

the doors. [Verily I say

unto you, This generation

shall not pass away, until all

these things be accomplish-

ed. Heaven and earth shall

pass away : but my words

shall not pass away.]f But

of that day or that hour

knoweth no one, not even

the angels in heaven, neither

the Son, but the Father.

Mark xiii. 28-32.

Now from the fig tree learn

her parable : when her

branch is now become ten-

der, and putteth forth its

leaves, ye know that the

summer is nigh
;
even so ye

also, when ye see all these

things, know ye that he is

nigh, even at the doors.

[Verily I say unto you, This

generation shall not pass

away, till all these things be

accomplished. Heaven and

earth shall pass away, but

my words shall not pass

away.] But of that day and

hour knoweth no one, not

even the angels of heaven,

neither the Son, but the

Father only. Matt. xxiv.

32-36.

But when these things be-

gin to come to pass, look

up, and lift up your heads
;

because your redemption

draweth high. And he spake

unto them a parable : Be-

hold the fig tree, and all

the trees: when they now
shoot forth, ye see it and

know of your own selves

that the summer is now nigh.

Even so ye also, when ye

see these things coming to

pass, know ye that the king-

dom of God is nigh. [Verily

I say unto you, This genera-

tion shall not pass away, till

all things be accomplished.

Heaven and earth shall pass

away: but my words shall not

pass away.] Luke xxi. 28-32.

* Briggs’s Messianic Prophecy
, pp. 52 seq.

f The parts of this section enclosed in brackets are regaided by Weiffenbach as the

close of the original Jewish-Christian apocalypse.
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Having given the signs of the destruction of Jerusalem and the

temple, and then of the advent, in their order, Jesus now answers

the question in the form of showing the interrelation of the two

questions as to the time and the signs, or of the relation of the signs

to the end in the matter of time. He uses the symbol of the fig

tree (Matthew, Mark) or trees in general (Luke). The putting

forth of leaves shows that summer is nigh. As the leaves of the

tree are to the summer, so are the signs to the advent of the

Messiah.

1. “ When ye see these things coming to pass, know ye that he is

nigh, even at the doors” (Mark).

2. “ When ye see all these things, know ye that he is nigh, even at

the doors” (Matthew).

3.
“ But when these things begin to come to pass, look up and lift

up your heads, because your redemption draweth nigh. . . . Even

so, ye also, when ye see these things coming to pass, know ye that

the kingdom of God is nigh” (Luke).

Luke is much fuller and more definite here than Mark or Matthew.

There are two questions
: (1) the reference of “ these things” of Mark

and Luke, and “ all these things” of Matthew. The context and

the parable make it clear that they are the signs oi the advent, which

are like the putting forth of leaves by the trees. “ When these

things begin to come to pass”—that is, in their order from the

beginning (Luke), or “ when ye see these things coming to pass”

(Mark)—that is, during their progress, or “ when ye see all these

things,” when they have transpired (Matthew)—that is, all these

signs from beginning to end, then it may be known that the great

event is “ nigh” (Mark, Matthew, Luke), “ at the doors” (Mark,

Matthew). (2) What this great event is, is left indefinite in the state-

ment of Matthew and Mark, so that interpreters differ whether it is

the Messiah himself, or the parousia, or “ the completion of the

age,” depending upon the question whether we are to look to the

Son of Man of the immediate context, which is most natural, or go

back to the original question in Matthew. Luke states definitely

what it is. He gives two clauses of explanation, which enclose the

symbol of the tree. The former represents that redemption draweth

nigh, the latter that it is the kingdom of God that is nigh. These
are parallel expressions, and must refer to the same event. The
redemption of the disciples is that which they are to expect at the

end of their labors in preaching the gospel. They are exhorted,

having this end in view :
“ In your patience ye shall win your

souls” (Luke xxi. 19) ;

” But he that endureth to the end, the same
shall be saved ” (Matt. xxiv. 13). It is the salvation at the com-
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pletion of the age, and not the salvation of believers by faith
;
for

it could not be said of that that it draweth nigh, inasmuch as it was

already in their possession. Accordingly, the kingdom of God is not

the kingdom of God that cometh without observation, and that was
already among them (Luke xvii. 20, 21), or the kingdom of God in any

of its stages of growth
;
but it was the kingdom of glory, the fruition

of the kingdom at the completion of the age. The expressions given

in Luke, anohvrpooaiz and fiaffiXeia tov deov, are really equivalent to

Matthew’s nupovoia. and ffvvreXeia tov aioovoi, and the 6 vioS tov
avdpconov ipxopevoi ev ve<pe\aiS, which is common to the three

evangelists. Accordingly the statement is, that all these closing

events are near and at the doors when the signs appear.

The next sentence, which is common to the three evangelists, is

of great difficulty in its context
—

“ This generation shall not pass

away until all (these) things be accomplished.” The question again

arises as to the reference of “ all these things.” Shall we give them

the same reference as the same expression in the previous verse

—

namely, to the signs ; or shall we refer them to the napovffia as well

as the signs? It is not easy to decide from the context. It seems

to me that the former interpretation is the most natural one, and that

” all these things” should have the same reference in both verses, if

they are regarded as parts of the same section. This is strengthened

by the fact that the terms “ that day, or that hour” of Mark and

Matthew clearly refer to the day of the advent and the closing events

of the previous context
;
and it would seem that we have a parallel

statement to that of the previous verses, so that the two things, the

signs and the advent, are distinguished here as there. We have

thus an advance in the three parallel statements. (1) It is said with

reference to the signs : (a) “ The tree putteth forth its leaves ;”
(b)

“ When ye see these things coming to pass (c) “ This genera-

tion shall not pass away until all these things be accomplished ;” (2)

and with reference to the advent : (a) Summer is nigh,
(
b

)

he (your

redemption, the kingdom of God) is nigh (at the doors)
; (

c
)
but of

that day or that hour knoweth no one, not even the angels in heaven,

neither the Son, but the Father.”

The signs would all transpire in that generation

;

but the event

itself, although near and at the doors of that generation, could not

be determined as to the day or the hour, even by the Messiah him-

self. With regard to that he could only say what all prophets before

him had said, It is near, evdeoo?, 3np.

The most natural interpretation of yevsa is generation, the dura-

tion of human life, the lifetime of those then living, which would

not extend beyond the first Christian century. Dr. Edward Robin-
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son * urges that it is here used for one hundred years, and thinks

that the time should then be extended to the war of Hadrian. He
bases his interpretation on his exegesis of Gen. xv. 13, 15. Accord-

ingly, he sees the advent of Jesus in his kingdom in the establish-

ment of Christianity on the ruins of Judaism :

“ Jesus first points out what was t° happcn after his departure, the trials and dan-

gers to which his followers would be exposed. Then comes the ‘abomination of deso-

lation Jerusalem is ‘compassed by armies,’ and is ‘trodden down of the Gentiles;’

all this referring to its desolation by Titus in A.D. 70. Immediately afterward the Lord

would come and establish more fully his spiritual kingdom, by crushing in terrible

destruction the last remnants of the power and name of Judaism, and this within the

general limits of a generation of a hundred years from the time when he was

speaking.” f

Dorner, in an early writing on this discourse of Jesus, follows the

Aramaic usage, and thinks of a lengthened period or age.^; But

we have no sufficient reason for departing from the ordinary mean-

ing of the Greek terms.

The closing statement of this section is very important. It limits

the knowledge of the time of the advent to God the Father. It

expressly excludes the knowledge of it from the Messiah. He could

not give his disciples the knowledge of the day or the hour
;
he did

not know it himself. This reacts upon the interpretation of the pre-

vious context. He who knew not the day or the hour could hardly

say that it would be in his own generation, for that would be a

knowledge of the day and hour within quite narrow limits.§ It

would amount to saying. It will be in this generation, before all of

you have passed away
;
but I cannot give you the precise day or

hour. It seems to me that such an interpretation greatly weakens

the words of Jesus. Jesus certainly did not mean to say, I know
not the day or hour, but I do know the time in other respects. I

can give you the week, month, year, and I choose to give you the

generation or the time within thirty or forty years. On the other

hand, the statement is very strong. It amounts to this : He did

not know the day or hour at all. He makes no restrictions to him-

self. He could not say, therefore, that it would be in one of the

days and hours of the lifetime of some of his hearers. There seems

to be such an inconsistency here, if we think that Jesus represents

that he knows not the day and hour, and yet said that it would be

within thirty or forty years, that Weiffenbach,] and those who hold

* Bibliotheca Sacra
, 1843. III., pp. 540 seq.

f Bib. Sac., 1843, p. 532.

§ Beyschlag, Leben Jesu, I., S. 353.

\ Orat. Chr. Eschat., p. 81.

I In /. c., S. 152.
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to the same theory, feel justified in ascribing the former statement to

Jesus, and the latter to the Jewish-Christian apocalypse, these two
pieces having different events in view. There can be no doubt

that the former statement accords with the representation of Mark
and Matthew that after the dpxt)

goSIvgjv and the d\ itpi?, the napov-
aia was evdeoo;, and if we had only these passages to deal with it, it

would remove all difficulty
;

for the things happening in that gener-

ation would be the otpxv codivgov and the dhiipis, and the napovaia
would then be at the doors in the apocalyptic sense here as in the

evGtoo

?

there. On the other hand, it seems impossible to limit the

gospel age and the times of the Gentiles to that ysved. And the

parable and the closing words as to the ignorance of the time on the

part of the Messiah seem to accord quite well with this larger con-

ception. Accordingly, we cannot yield to Russell,* who presses the

theory that the second advent must have occurred in connection

with the destruction of Jerusalem, or else Jesus made a false predic-

tion. We are compelled by the context to make certain discrimi-

nations. There cannot be glaring inconsistencies in such close juxta-

position as we have here. The authors of the gospels would have

seen them, and would not have left them unguarded. The indefi-

nite terms need qualification from the larger context and the general

teaching of Jesus. We must first distinguish between the events

and their signs, and then consider that in the combination of the

signs and the time Jesus is summing up and giving his final answer

to the question of his disciples. The events have been discriminated

as two : (i) the destruction of Jerusalem and the temple with its signs,

and
(
2
)
the napovaia with its signs. The parable suits both events

in their relation to the signs. As the leaves of the tree indicate the

approach of summer, these signs herald, each series of them, the

nearness of the great event that they precede. The last half of the

section now returns to the answer as to the time. There was, first,

the negative answer that it was not immediate after the apx>) coSi-

vajv, and that it was immediate after the OXitpii. Now, it is just

these two things that are connected with the signs, and it is likely

that these things were in the mind of Jesus in these words
;
whereas

the time of the preaching of the gospel and the times of the Gentiles

that follow the 0\iipi? were in the mind of Jesus as the basis of his

statement as to the napovaia itself, that “ of that day or that hour

knoweth no one, not even the angels of heaven, neither the Son,

but the Father.”

* In l. c., pp. 544 seq.
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Take ye heed, watch and

pray : for ye know not when
the time is. It is as when a

man, sojourning in another

country, having left his

house, and given authority

to his servants, to each one

his woik, commanded also

the porter to watch. Watch
therefore : for ye know not

when the lord of the house

cometh, whether at even, or

at midnight, or at cockcrow-

ing, or in the morning; lest

coming suddenly he find you

sleeping. And what I say

unto you I say unto all,

Watch.* Mark xiii. 33-37.

But take heed to your-

selves, lest haply your hearts

be overcharged with surfeit-

ing, and drunkenness, and

cares of this life, and that

day come on you suddenly

as a snare : for so shall it

come upon all them that

dwell on the face of all the

earth. But watch ye at

every season, making sup-

plication, that ye may pre-

vail to escape all these things

that shall come to pass, and

to stand before the Son of

man. Luke xxi. 34-36.

(8) EXHORTATION TO WATCH.

Watch therefore : for ye

know not on what day your

Lord cometh. Matt. xxiv.

42.

Matthew gives us a brief closing statement based upon the pre-

vious verse
—

“ Ye know not on what day your Lord cometh.” He
knows not, he cannot tell you, you cannot know

;
therefore watch.

He then adds several parables (Matt. xxiv. 43-51) which are given

by Luke (xii. 39-48) more fully in another connection. Matthew
then gives a chapter of parables and a concluding discourse. They
seem not to have been a part of the apocalypse of Jesus, but to intro-

duce other, though kindred matters.

Luke gives us a general exhortation to watchfulness, with a warn-

ing that the “ day” will come suddenly as a snare. They are, there-

fore, to watch “at every season,” and not only to watch, but to

pray that they may escape the signs, “ all these things that shall

come to pass,” and come to the advent, “ and stand before the Son

of man.” This is appropriate to the discourse, but seems to have

been an independent discourse originally given under other circum-

stances.

Mark gives a closing exhortation which has essentially the material

of Luke and Matthew. The exhortation :
“ Take ye heed, watch

and pray : for ye know not when the time is,” includes the watching

of Matthew and the watching and praying of Luke. The little

parable of Mark xiii. 34-36 enforces it. We there have a warning :

* Matthew now inserts vers. 38-41, which are given by Luke (xvii. 26-37) more fully

in another connection where they belong. They are appropriate here for giving a fuller

statement of the words of Jesus on this theme, but they do not belong to the apocalypse

itself. Weiss thinks that the closing parable of Mark is a brief form of the parable of

the talents in Matt, xxv., mixed with the parable of Luke xii. 36-38 ;
but it seems to me,

with Weiffenbach, that it was the original close of the apocalypse of Jesus.
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“Watch therefore : for ye know not when the lord of the house

cometh, whether at even, or at midnight, or at cockcrowing, or in

the morning.” Here the night is divided into four watches, from

the earliest at even to the break of day. The advent is so uncertain

that it may take place at any hour of the night
;

it may be early or

it may be late. The night prior to the advent may be a very short

one, a moderate one, a long one, or postponed till the very last

moment. These are forcible words, and exceedingly appropriate to

the statement that no one knows the advent day but God the

Father. They certainly do not mean to imply that Jesus knew the

night, but not the watch of the night
;
but they correspond with the

previous statement that he knew not the day or the hour, and they

imply that the time was as uncertain in the length of the interval to

the advent as the uncertainty whether a master shall come in the

first hours of the night, or at any time during its interval, or not till

its closing moments. This reacts upon all the previous statements

as to time, and shows that the svdeoo? must be flexible enough to

comprehend all this enormous uncertainty. And if our Lord has

delayed his advent until the closing hours of a long night of history,

and has not come in its early hours, as his disciples hoped, this is not

against the warning of the Lord that they should watch or that his

advent is evdsoo?, for he warned them of the uncertainty, and we are

to do as all who have gone before us—remain in the like uncertainty

and watch.*
Charles A. Briggs.

New Yotk.

* There are many interesting questions that we have been obliged to pass over in this

article : such as the material added to the Apocalypse by the evangelists from other dis-

courses of Jesus ;
the relation of this Apocalypse to the large number of predictions of

Jesus in other discourses, and the entire question of the fulfilment. With reluctance we

leave these important subjects without discussion with the feeling that our work is thus

far defective. We can only say that the article has been written after a careful study of

them all.




