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Arminius. Friend Calvinus, 1 am glad to see you. I have
had, for some time, a desire of a friendly interview with yous that
., we might converse freely together, on some important points,
much agitated in the present day, and, I fear, in such a manner
was tends greatly toretard the progress of piety and brotherly loves
Calvinus. Be assured, Sir, that my sentiments on any subject
with which I am acquainted are free and candid. I am also fond
of friendly discussion, so long as it tends to edification. But yoa
Eknow, friend Arminius, that we differ very widely in some of our
opinions; and should we enter into any matter of controversy, I
fear the adversary might take advantage of us.

Ar.  The grace of God, I trust, will sufficiently guard us against
the evil you mention. Andas I do not intend a controversy with
you, but principally to put forth enquiries, and state objections,
for the sake of hcaring your replies, the danger which you have
anticipated need not be seriously dreaded.

Cal. I am not fond of religious controversy. It too often gen-
ders strife and animosity, sours the te}nper, confounds the judg-
ment, foments feuds, excites malevolence, banishes love from the
heart, offends God, and often proves a successful engine in the

printed in Kentucky. The present is an abstract of that werk in a conden
and somewhat improved form. It embraces only a part of the origin
work, as some of the topics of discussion in that work have already appeared,
though ina different form, but by the same hand, in the Calvinistic Magazine.
‘The ideas, & sometimes the words of different Calvinistic writers are introduced.
without mention of the author’s name, or reference to the work. The designr
of the writer was that Calvipus should represent the sentiments of the Cal-
vinists generally, in this discussion, to whomsoever they might belong. His.
sincere desire is that it may prove satisfactory to all who are denomi

- Calvinists, and edifying to the feaders of the Magwzine generally.
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*A work of this title appeared some years ago in an anonymous p;mpl:l:§v '
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offer, and hope we shall not fall out by the way, Come, let us
repair to yonder green shade; the day is calm and pleasant, and
we shall be separated from noise and interruption.

JAr. Withall my heart; the place is agreeable, the season suit-
able, and I anticipate a favorable opportunity of a fair and candid
statement from you of those doctrines and sentiments which you
hold, and which appear to me, not only to be very objectionable,
but I find likewise they are almost every where spoken against.

Cal. 1 expect I anticipate you. The doctrine of Divine Sove-
reignty, in Predestination aud Election, is the principal thing, I
suppose, to which you allude. ‘

Jdr. There are some other matters respecting which I shall ex-
pect your opinion before we part; but, as you have observed, the
points just mentioned are the principal that oceasion o much al-
tercation, and which appear to me contrary to both reason and
scripture. ' :

Cal. The doctrine. of God’s Decrees of Predestination and Elec-
tion, is very unpopular at all times, because of the hostility of the
carnal mind, and the pride of self-righteous man. ¢Ignorance
and prejudice are up in arms here; and he who would stand up
in defence of this article of the faith once delivered to the saints,
i8 deemed a fatalist, and unfriendly to piety.” So deeply rooted
are the prejudices of the human heart against it, that a more hope-
less undertaking can scarcely be thought of, than to appear in its
defence. The man’s reputation as a believer, and knowledge as
a divine, are both likely to be forfeited. So that no secular inter-
est, or popular motive could, therefore, be an inducement to any
ene to embrace this hated doctrine; and nothing but the cause of
sacred truth could prompt me te appear in its favor.

As to its being “contrary to reason,” you must permit me to
ebserve, that it does not ewe its origin to reason, no more than
the doctrine of the Trinity, the Incarnation of Christ, the Resur-
rection of the same body, Miracles, &c. Now, reason had no hand
in the discovery of these, but they are doctrines of pure revelation,
avhich reason, alone, could never have found out; still, they are
consistent with the highest reason. Think not then to combat the
doctrine of the decrees with reason alome. It is better to vuserve
that docility of mind, that submission to God, and that deference
to waat he bas taught in the sacred Scriptures, than to wander
witliout a guide in the intricate wazes of speculation.—Some peo-
ple had better take a ¢*Zhus aaith the Lord” for ity than to specy -
late: -
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JAr.  But can you make it appear that the doctrines, in question,
are  scriptural? '

Cal. Certainly. They are there as plainly taught as Faith
and Repentance; and [ think if ever I read my Bible with under-
standing, Tas plainly see the one as the other. And aitinugh
reason’s line be infinitely too short to fathom these deep things of |
God, yet when discovered by revelation, “they are by no :ncins
contrary to reason. By ‘“the decrees of God,” 1 understand his
purpose and determination concerning all persoms and tiiugs.
Eph. i. ti. Now in this purpose or decree, he hath so counected
the means and the end, that the rational exercise of the natural
powers of the moral agent is not abridged, nor the freedom of choice
destroyed. Or, to use the language of our confession, **Thare is
thereby no violence offered to the will of the creature, nur is the
liberty or contingency of second cawses taken away, but rather
establisied;” as will appear from Acts xvil, 26—ii. 23, and iv. 27,
a8, which we shall notice more particularly hereafter. So thw the
horrid charge of *“fatalism,’” or ¢‘devilism,” so repeatedly reiterat=d,
and so loudly fulminated against us by many of your young preach-
ers, and others, to say the least, is very illiberal and ungenerous.

I wish you farther to observe, that ¢these decrees are founded
on and proceed from the self-existence, independence, unchangea-
bleness, omniscience, wisdom. and justice of God, who alway< acts
according to plan, erder. determination, aud choice. For the Dei-
ty to act without order and design, would necessanly imply im-
perfection aud weakness, which idea would be shocking to in-
dulge.” That God always effects what he designs, and always
designed what he effects, is a propusition sv plain aad s:If-evident
that it cannot be denied.—*I know that, whatssever Gud doeth,
it shall be forever: nothing can be put toit, nor any thing taken
from it.”” Eccl. iii. 14.

¢[a the Naw Cestament, there is uo expression on this subject,
that has been translated decree, though some of the phrases mnight
have been so translated. The expressivns there, are counsel, pur-
pose, determinate counsel, foreknowledge; and when it relates to
the state of man, it is choosing, ordaining. predestinating.”” Now,
if you choose to enter upon the ‘‘criticism of the Greck words, you
will notonly find thewn translated well into English, but that they
are mostly , if not wholly, of the same imporct that the generality
of sound Calvinists uaderstand then ta norsess «It we coader
the o)jects of these divine decrees or purposes, call what you pieases
itis evident they are strictly and properly wuniversal; so much &o
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indeed, as not to admit of any exception or shadow of exception
—all creatures, and all their actions, and all events.”” Do ‘not be
startled, JArminiys: but let me not be misunderstood: I adinit
there is some difference between the light in which some events and
actions, are to be considered as the objects of the divine appoint-
ment, and others. The difficulty indeed is, to shew wherein the
difference conists; yet it is equally certain from revelation and rea-
son, that natural good and evil, and moral good and evil, are to
be considered as not in the same sense, the object of Divine ap-
pointment. I need not undertake to prove, what none can deny,
namely, that God has, and ever had, a perfect knowledge of all things
that did, or ever shall come to pass:—All creatures, and all their
actions, and all events. We may saiely, and must necessarily
conclude, that if the nature of God is infinite, his knowledge must
. be so too, and that he must consequently foreknow whatsoever shall
come to pass. ¢¢His foreknowledge then of the sanctification and
~oternal salvation of all that ever shall be saved, renders those
events certain and necessary: because they will not, they cannot
be otherwise, than he foreknew they would be; for if his knowledge
were not certain, it would not be knowledge but conjecture.
Jf God’s foreknowledge be certain, the event must likewise be
certain and necessary, for how could he otherwise foreknow itp.
If he did not eternally foreknow these events in all their circum-
stances, just as they would come to pass, it would not have been
knowledge but mistake; and if he foreknew those events just as
they would come to pass, they must necessarily come to pass, just
as he foreknew they would.—A necessity of infallibility or cer-
tainty must, therefore, be unavoidably connected with the knowl-
edge of God.” As to the event then, where is the difference be-
tween God’s eternal and infallible foreknowledge, and his eterna,
decrees?

r. 1t appears very strange to me, how you can view the di-
vine decrees as extending to such a. multnphclty of objects, and
in such variety of conditions, as we now see in the world, and at
the same time view a consistency in the divine character as a
just and holy Being.

Cal. 'These divine decrees, to our finite minds, appear to be-
innumerable, according to the multiplicity of their objects; yet i
God they are not so, being only one eternal, intuitive, comprehen-
sive view in his infinite mind, of what creatures, and what perform-
ances, would be for his glory and the praise of the great perfec~
tions of, the divipe pature. Thus at once, f‘known unto Ged are
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aoll his works from the beginning of the world.” Actsxv. 18. And
ssall things” were wrought ‘“after the counsel of his own will.
Eph. i. 11.  Now this one comprehensive, and to us incomprehen-
sive divine actand decree, being pregnant with the whole of crea-
tion, and all the events relative thereto, we, of necessity, must
divide and subdivide, the several divine purposes respecting an-
gels and men, owing to the finite dark conceptions we have of these
things. However dark and incomprehensive it may appear toa
finite mind, yet there seems to be no difficulty in believing, that he
who saw the whole glorious complex system of the universe, togeth-
er with its daily and hourly accomplishment, could at once, in in-
Anite wisdom, write down, in the comprehiensive cternal purpase,
the numler of men that should ever come into the world—class
them in so many generations—divide those generations into dif-
ferent nations, kingdoms and governments—wisely provide amongst
them all the necessary different gifts and accomplishments for the
support and management of the whole—purpose the several great,
political changes and alterations upon which, as so many hinges,
the more subordinate should turn, asa *‘wheel in the middle of a
wheel,” keeping a special eye upon the well-being of his church,
in her progress through all generations, and in the whole of this
conduct, the Almighty so influencing and overruling the most
minute event with respect to man in time and all his actions, yet
in such a way, that he is by no wmeans the author of sin, nor does
he impel the will of his creatures, or destroy the influence or con-
tingency of second causes, but in the issue, in the last great day,
a solid ground-work shall be found to have been laid for the eter-
nal glory of the divine Sovereigaty, wisdom, justice and mercy of
God. <O the depth of the riches, both of the wisdom and knowl-
edge of God! How unsearchable are his judgments, and his ways
past finding out.” What mortal man on earth can deny the right of
his Sovereign to appoint the number of his days, the moment uf
his birth, and of his death—the different plans of his habitation, and
to order and dispose of his lot and condition in time with respect
to all the different ingredients and changeable circumstances there~
of? Who can deny the absolute decrees of God, without at the
same time denying his fixed and unalterable plan of providence?
Or who can advance the abemrd notion of conditional decrees with-
out making the Divine Being dependent on the creature, and un-
certain as to his determinations uatil the fickle volitions of sinful
man shall enable him? And, to push the inquiry a little farther,
wha can deny the doctvine of foreordination, and yet expect the
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certain accomplishment of those events which- are te'be fiifilled
from prophetic declarations mage some thousands of years ago by
men inspired of God? - In short, a denial of the doq:trme, far which
I plead. will not stop short of downright skepflclsm, whlch main-
tains that all things are uncertain. “

4r. But how can you reconcile the divine purpose, according
to your statement, with the free-agency of man, and the righteous
punishment of sin?

Cal. Ireadily acknowledge that there is adlﬂiculty in explain- .
ing that point; yet it does nof, prévent me from believing the
Ject; especially when I find it in the volume of Divine Inspiration.
And T cap as readily belleve in this declaration, that **God hath,
for his own glory, foreordained whatsoever comes to pass.” as that
“aceording to his purpose, Ke worketh all things after the coungel
of his owr will.”” Eph. i. 11.  He that can discover the differénce
except in words, I must freely own, has a capacxty of discernment
ihat'I do uor possess.

JAr.  But you said that, “‘the pnrpose of God extended to all
creatures, and all thieir actions, and all events;” I wish you to
enlarge on this subject, as I am anxious to. know how you can
manage it so as not to make God the author of sin.

Cal. T have often thought that an Arminian, who finds fault
with the doctrine of Predestination, as making out God the author
of <in, unjust, &c; ought first to reconcile, or clear the difficulty in
his own way, namely, to believe, as "he must do ¢‘that the Deity
has created millions of human beings, - knowtng. with certainty,
that they would prove mcorrlg|ble sinners, incur his divine dis-
pleasure, and that he, in consequence, would consign them to
eternal punishment in the region of misery and woe.” 8o that
Calvinists are not the ouly persons who have difficulties in their
way on these subjects. Bat I shall endeavor, as well as T can,
to comply with your request; and would observe, in the first place;
that the purposes of God extend to the Adgels. Some, for the ad-
vancement of his glory, were permitted to fall irrecoverably.
'Jude ‘6. Others are confirmed in a state of complete holiness,
a ' wecalled “elect angels  I.'Tim. v. 21. With respect to man,
his biih, life and death are objects of the divine decree, us will
appu.r trom the word of God. Is thgre not an appointed time to
mau apon earth? Seeing his days are defermined, the number of
hi~ ounths are with thee: thou hast appointed his bounds 1hn: he
canrol pass.” Job vin 1,and xiv. 5. lti~ likewise appointed
unto man once to die, and the reason why the enemies”of on-
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Lord could not lay hands on him was because, Zis howr was not
et come. Men come into the worl at God’s appointed time; they
spread abroad.over the earth.and with perfect freedom make choice
of the placq of theit habitation; and yet, in doing this, fulfill the
divine appointment; and this is one fact, amongst wany, that therc
is no inconsistency between foreordination and maun’s frce agency,.
"Chisis further confirmed from the passage which declares that God,
¢‘hath made of one blood all nations of men, for to dwell on all
the face of the earth, and hath determined the times before appoin!-
rd, and the bounds of their habitation.” Acts gvii. 26.

I proceed in the next place to observe, that good and bad actions,
are all subject to the divine purpose. Here you areto bk remind-
ed of what has been said, namely, “That natural good and evil,
and moral good and evil, are to be consideredas not in the samc
_sense, the object of divine appointment.” That good actions arc
of divine appointment, will not be doubted. ¢“The steps of a good
man are ordered by the Lord.” Ps. xxxvii, 23. “It is God who
worketh in you both to will gnd to do of his good pleasure.” Phil.
ii. 138. The purposes of God, in these cases, do not force, or com-
pel, but sweetly incline and determine the will, both to the action
and the right manaer of performing it. ¢*Thy people shall be will-
ingin the day of my power.” Ps.cx. 3. ¢‘By mekings reign, and
princes decree justice. By me princes rule, and nobles, even all the
judges of the earth.” Prov. viii. 15, 16.  Another proof, this, of the
consistency of divine Sovereignty and mcans free-agency. But
1 have said that sinful actfons are likewise the ohjects of the divine
decrees. While I discard the abhorrent thought, of making God
the author of sin, as much as you do, yet I am bold to say. and
the scripthres will bear me out in it, that both natural and moral
evil are, some how or other, the objects of divine appointwment:
with a difference I am not able to explain. It is very certain that

- sinful actions are not barely permitted, but also limited and directed
to good and holy ends, comtrary both to nature of sin, and the
intention of the sinner.

On the subject of natural evil, such as war, famine, pestilence,
and such like, the word of God is plain: «I make peace and create
cvil. Is there evil in a city and the Lord hath not done it?”~
Isa. xlv. 7: Amos iii. 6. With respect to moral evil, it is ad-
mitted on all hands that God cannot be ¥he author of it; and yet
it is evident, from the following ocases, thatthe divine purpose is,
_some hgw or other, conversant about it.

The conduct of Joseph’s brethren respecting him was doubtless
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very sinful; yet he declares to them afterwards,,that” <God did
send me before you to preserve life. So now it was not you that
sent me hither, but God.” Gen. xlv. 5, 8. It was no doubt a sin-
ful action in Shimei to curse David, the Lord’s anointed; yet
when Abishai desired to go and take off his head, David forbade
him saying, <*Let him curse, because the Lord hath said unto him,
Curse David.—Let him alone and let him carse, for the Lord hatk
bidden him.” IL. Sam. xvi. 10, 11. David had ¢‘sinned against
the Lord,” and this conduct of Shimei was intended as a part
of his- punishment, which was more fully to be affected by another
and more powerful circumstance. ¢“Thus saith the Lord, behold
1 will raise up evil against thee out of thine own house: and I will
take thy wives before thine eyes and give them unto thy neighbour,
and he shall lie with thy wives in the sight of this sun.” IL. Sam..
xii. 11. Here, ,the end in view, is David’s punishment: sinful
" actions were the means by which it was to be accomplished; and
this was_effected by the king’s own son; ¢‘So they spread Absalom
a tent upon the top of the house, and Absalom went in unto his
father’s concubines in the sight of all Israel.” I Sam. xvi. 22..
Now it cannot be supposed, that the Lord infused this wicked-
ness into the heart of Absalom, but left him under the influence of”
those vile affections which were there before; neither was he imz-.
pelled to the action by any decree of God, for of this he could
have no knowledge, and consequently could not-be a rule of his
conduct; yet the difficulty lies here;—how could the positive and
express purpose of God be fulfilled;~yhow could the punishment
decreed, be inflicted on David, in the above mentioned cases, with-
out some determination, in some way or other, as to the means by
which it was to be effected? A similar case we findsin Hosea,
" iv. 13,14. The people of Israel sacrificed upon the tops of the
mountains, burnt incense upon the hills, under oaks, ;and poplars,.
and elms. For this sinful conduct the Lord expressly denounces
the following punishment upon them. ¢‘Therefore your daughters
shall commit whoredom, and your spouses shall commit adultery..’
I will not punish your daughters when they commit whoredom,
nor your spouses when they commitadultery.” Nowitis certain
that all such conduct is very sinful; and yet it is as certain that the
punishment denounced could not take place without it; yet every
person must see and kpow, that the perpretators, and not God,
were the real authors of .the sin committed.

Ar. Pray,sir, can you tell in what way, or whether at al', vwag
the Divine agency employed in the fall of Adam: ama how is it novw.
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employed with respect to the sinful affections and actions
of men?

Cal. ¢Adam, created after the image of God in holiness, was
capable of changing, and becoming unholy, without any positive
divine inferposition. Satan’s insinuations, therefore, might, when
believed, produce by their own ¢fficacy his image; yet surely man
had begun to fall at the moment when he favorably listened to the
temptation; and his belief of Satan’s lies was wicked in itself, as
well as the principle of his subsequent wickedness. No creature
can act without the concurrence and influence of the Almighty:
yet it is certain, if God does not influence to the moral goodness
of the action, it is impossible that a sinful creature, without that
influx, can perform an action morally good. In order to the ho-
liest creatures losing their virtue, nced any thing more be suppesed
on God’s part, than only his leaving them to themselves, or not
upholding in thewm, and constantly invigorating a virtuous disposi-
tion. On the other hand, I imagine there is no need of supposing
any other divine agency, than only to uphold in existence, creatures
that have lost theic virtue, amidst surrounding temptations, in
order to accouut for all the evil aflections which we ever feel; and
for all the external wickeduess that is ever committed.” And
as, in this way, we canaccount for the existence of all manner of
evil; so we can thus understand how it is possible for God to bring

about ¢*whatsoever comes to pass,” without being the actor, maker, .

or (nstigator, of any thing that is not perfectly good.

Ar. I must coufess that your views of this subject are natr
quite so frightful as I had supposed, from what I had heard oftets
stated as the scntiments of Calvinists. .

Cal. Yes, sir, and the want of candour and christian charity,
or something elsc, in our opponents, has induced them to make
use of ugly names and hard speeches, in attempting to palm upor
us obnoxious sentiments which we disavow; and which are calcu-
Bated to prejudice the populace against us, by clothing them ip
such horrid colours. But 1 now will proceed to observe, that the
woluntary actions of men are subject to the purposes of God.
“There are many devices in a man’s heart: nevertheless the coun-
sel of the Lord, that shall stand. A man’s heart deviseth his
way, but the Lord directeth his steps. Man’s goings are of the Lords
how can a wan then understand his own way.” Prov. xvi. 9—
xix. 2l—xx. 24. It will be adiitted, I suppose, that the con-
duct of Joseph’s brethren toward him was entirely voluntary; so
was that of the Jews and Romans in the crucifision of our Lords

YOL. 1v. 0
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yet they all fulhlled the dlvme purpose. From such cases it will-
appear, that human creatures being actuated by their own selfish.
and political views, Divine Providence renders the operation of
their passions subservient to its mestimpenetrable designs, and
governs all by an absolute control, regulating all mundane affairs
accordmg tothe vast and complicated plan of causes and effects,
existing through everlasting ages in the eternal prescience of God,
without infringing the liberty, or restraining the free will of man. :
The whole series of . causes and effects—the infinitely diversified
4rain of physical and moral circumstances, and the continued suc-
cession of events, are from all eternity, present to the divine intel-
lect. But all events are produced by a train of causes and con-
sequences, by a combination of circumstances so closely connected, -
that without one, another cannot exist. The history of the world
is nothing less than the history of God’s eternal purpose and provi--
dence.

Ar. - I suppose then you hold that <Marriage is « lottery,” and
that whatever is to be, will be.”

-Cal. Thold that marriage is of divine appointment; and altho’
generally speaking, there is nothing on earth more voluntary than
the marfiage contract, yet in this very thing is the counsel of

heaven fulfilled. Hundreds, and thousands of marriage contracts
have been broken off unexpectedly, by the most trivial circumstan- -
ces; and thousands more acconiplished, which, previeusly, were
marked with every appearance of improbability; and matters.have:-
so turned out as to enforce the conviction, even from the most re-
luctant, that surely such and such persons were designed to meet:
together in the marriage relation; which rendered all precontracts -
with others abortive, until the proper persons did meet. Although
distance :of time and place, intervening continents, rivers an
mountains, inequality of age, person, and fortune, disapprobation
of parents and friends, all seemed to conspire to prevent the con-
nexion. Time, "however, has brought about the whole affair like a
“weeel in the middle of a wheel,”” and gave us to know that though
<‘there are many devices in a man’s heart, nevertheless the coun--
, sel of the Lord, that shall stand.” :
As for marriage being a ¢lottery,” I must deny it, if I under-
stand the phraseology, which means, according to Dr. Johnson,:
“¢A game of chance;”” and I confess I am not fond of the language
of gamesters, such as luck, chance, fortune, &c. when discoursing
on matters that relate to ‘the divine providence. To suppose thag
arriage is not under the special control of the divine Being, oz -
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thatit is amere accidental thing,is to suppose anentire uncertainty
respecting the mwmber of human beings who shall come into the
world, the instruments by whom they are to be propagated, and
finally does not stop short of dowaright skepticism, making all
-things entirely uncertain; or, to say the least of it, subject to merc
chance.  And as to the sentiment of “whatever is to be, will be,»
who can deny it without falling into the absurdities just mentioned:
It you deny this, vou might as well maintain that what is yet fu-
ture, with respect to man, but present with respect to Deity, may
nevertheicss never take place; or that what row exists, never was
future. The existence of every individual now on earth, with all
the appending circumstances, twohundred years ago were future and
certain; yetif you deny the position in question, you must be forced
into the absurdity of maintaining that although these things were
to take place, vet they might not have taken pluce. lh.n e oftef
smiled at the simplicity of some who were mighty opposers of the
doctrine of preordination; yet, they supposed it might be true that,
¢swhatever is to be, will be;” and were confident that a inan who
is “born to be hanged, could never be drowned;” so forcibly
sometimes does the truth of this doctrine present itself to men’s
minds, that they are led to ackunowledge it unawares. And 1
am astonished to think how you can believe your Bible, and yet
cry out against the doctrine of predestination, as though it were
not to be found there.

Ar, Pray, give me a definition of the word predestination, and
point out the passages where you see it so plainly.

Cal.  Predestination, as has been intimated, i3 the decrce ol'
God, whereby he hath for his own glory forcordained whatsoever
comes to pass. ¢“The verb predestinate is of Latin original,
(prirdestino) and signifies in that tongue to deliberate beforchand
with one’s self how one shall act; and, in consequence of such de-
liberation, to constitute, foreordain, and predetermine, where,
when, how, and by whom, any thing shall be done,and to what
end it shall be done. So the Greek word (ITpaopelw) exactly
answers to the English word predestinate.”  The words decree,
purpose, counsel, &c. as already observed, mean the same thing.

The following passages we think are so plain, as to authorize us
to receive the doctrine as a revelation from heaven:—¢For whom
he did foreknow, he also did predestinate, &c. whom he did predes-
tinate, he also called. Having predestinated us unto the adoption,
of children. Being predestinated according to the purpose of him
Who worketh all things after the cowescl of his own will”
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Rom. viii. 29, 50. Epb. i 5, 11. Another passage which ex-
presses this doctrine as plainly as words can do it, we find in
Isa. xlvi. 9, 10. “Iam God, and there is none else; I am God,
and there is none like me; declarmgthe end from the begmmng,
and from ancient times the things that are not yet dome, saying,
my counsel shall stand, and I will do all my pleasure.” Now,
whether the doctrine for which I plead be true or not, if I wanted
to express it, I do not believe I could find words in the English
language better adapted than these;and what our opponents do with
this passage Icannot tell, as I believe they seldom find use for it,
either in the pulpit or the press. But that we may come more di-
rectly to a point we had in view a while ago, respecting the con-
sistency of the divine purpose with the voluntary actions of men,
1 wenld ask, whether the death of Christ was not foreordained?®

To be contipwed.

A SBRION)
BY CHARLES COFFIN, D. D.

PRESIDENT OF EAST TENNESSEE COLLEGE.

JemEMnam xvii. 27. “But, if ye will not hearken unto me to hallow.
{he Sabbath-day, and not to bear a burden, even entering in at the gates of
Jerusalem on the Sabbath-day; then will I kindle a fire in the gates thereof,
and it shall devour the palaces of Jerusalem, and it shall not be quenched.’®

Thus ends the most extended passage in the Bible on the
signal duty of remembering the Sabbath-day to keep it holy. The
subject being of the deepest interest, both to the Jewish nation at
large, and to every soul in particular, God adopted a method of
vrging it upon them all, which was singularly fitted to arrest and
xivet universal attention. ¢‘Go,” said he to Jeremiah, ¢‘and stand
in the gate of the children of the people, whereby the kings of Ju-
dah come in, and by which they go out, and in all the gates of
Jerusalem, and say unto them, hear ye the word of the Lord, ye
kings of Judah, and all Judah, and all the inhabitants of Jerusalem,
that enter in by these gaites; thus saith the Lord, take heed to
yourselves, and bear no burden, on the Sabbath day; nor bring it
in by the gates of Jerusalem; neither carry forth a burden out of
your houses on the Sabbath day, neither do any work, but hallow
¥e the Subbath-day, as I comwanded yonr fathers,’
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AN OVERLOOKED HISTORY.

The rise of religious denominations, as well as that of states
and empires, has often attracted the attention of the inquisitives
and it is as often a matter of considerable gratulation to sects, a3
to communities, to have a fair and incontrovertible claim to high
antiquity. The more ancient the origin of any, their standing is
usually accounted the more honorable. Calvinists and Arminians
each, have their claims to a considerably remote origin. But while
Calvinists are at any time ready to spread their whole history
before the world, it is often remarked that Arminians, although
quite venerable in years, as well as numbers, are not so prompt in
exhibiting their claims to such high antiquity. Could we havea
condensed history of Arminian Theology, it might be satisfactory,
if not profitable. Their great Apostle, John Wesley, figured on
the stage about one hundred yvears ago. Not that he had origina-
ted the Theology of the sect, but only modified the opinions which
James Arminius had propagated in Hollund, about the beginning
of the seventeenth century, and which were she substance of opin-
ions, warmly asserted and pressed about the beginning of the fifth
gentury, by Pelagius and others;—<«Who denied the doctrines of
Predestination, Election, Divine Sovereignty, &c. and asserted
that human vature was not totally depraved—that mnothing was
necessary to human perfection, but the exercise of our natural
faculties, and that no supernatural aid was necessary to enable
man to repent, to believe, to de gnod works, &c.”

These doctrines contain the marrow of what Arminians contend
for to the present day, and constitute them a sect distinct from
others. All who embrace them, are accounted Arminians in
principle, and may safely enough be denominated Arminians in
whatever age they live, or nay have lived, Armipians have, thep.
a standing at least of fourteen hundred years;

Vor IV,
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particular religious sect, who, he said, were aiming to secure all
the political pdwer of the country, and whose objects were’ hifhly
dangerous to the liberties of the people. He continued for a Tong
time in the same strain, impeaching the motives of the petitioners, -
and arraigning the religious denomination alluded to, unti) he was
at length called to order. In the afternoon the Doctor brought
into the House a pocket full of old newspapers, from which he read
extracts to prove, as he said, his charges. The House were dis-
gusted, and the result was, that the motion to reconsider was car-
ried, and the bill passed by a large majority. o o
S——————————
For the Calvinistic Magazine.
A FAMILIAR DIALOGUB,
BerweeNy CALvINUS AND ARMINIUS: ancxvulﬁ ON THE
' DOCTRINES OF ELECTION AND PREDESTINATION.
Continued from page 105... .

Ar. 1 think the doctrine of the decrees.reduces men to mere.
machines: For if we are eleeted, we shall be suré to ebtain salva-
tion, do- what we will: and if not, we shall be sure -not to obtaiu it,
do what we can. Itis therefore to no purpose o strive..

Cal. See now what a blow you have given the. middle of the
chain!- How long will you continue to separate the mears frem the
end? You have entirely forsaken first prindiples now, as appears
to be always the case with you all when you.get upon this. subject.
‘What God did foreknow should come to pass must certainly and
infallibly come tu pass; or else he could not have fareknown it, as
has been considered alrexdy. Now the foreknowledge: of God ren-
ders the event as cer:ain and necessary as his eternal counsel can.
do. He certainly foreknew from ail erernity rhat among the fallen
race of Adam he would certainly save sume and damn others: but
1 would ask whether ne could torcknow he wouid do this, witheut
designing to do it? No man of common uaderstanding can deny
this; and this is all I coutend for. You may call it design,
decree, counsel, or purpose. which you please; it is all the same..
Now I ask, whether you can venture to say that God. cunnot be
omniscient; that he caunot know all future events? Certainly you.
eannot, when you rewmember that every hair tn your head is number
od; and that even a sparrow falls not to the ground withowt his
knowledge. Your vbhjection cannot be well grounded then, seeing it
militates against God’s prescience as well as his eternal purpose..
Aud let me observe further, your whole objection is found«d on a
mistaken apprehension of the decrees of God. He has not design-
ed to save any but persevering saiuts, and he has decreed to s«ve all
such; hence there can be no room for the supposal, that any shall
be saved; do what they will; or that others shall perish, do what
they can. But what [ have said, I say again, that if God has cho-
sen any man to salvation, he has chosen him aiso to sanctifica*ions
that by faithin Christ, by a life of holiness, and by perseverance
in both, and in no other way, he shall obtain eternal life. Pray do

Vou IV. e
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not take your eye off the chuin; but follow it from beginning tnend. .
But a little further before we stop: If your objection against ihe de-
crees of God, will notsiand good in the comwmon. affairs of life,
it is a folly to to bring it against the doctrine in question. We:
read, Job xiv. 5. -“That our daysare determineds, the number-of
our months is with God, he hath- appointed- our bounds that we
cannot pass.” Now it being certain that .the period of every inan’s.
life is decreed, will you or any- man take occasion from hence teo
argue that there is no need to eat or to- drink,-or use means for the
preservation of life; for if the continnance of it be decreed,. you:-
shall live do whar you will: and if not, you shall die, do what you
ean? Our secular affairs are certainly the objects of God’s- decrees,
as will as the more imporiant concerns of our soul’s eternal inter-
est; will you argue from hence, that there is' no need to plough-
" or sow—that if God has decreed you a harvest, you shall have 1t,
do what you will; ifnot, you shali have none, do what you can?
Do younot see, that if God has decreed you a barvest, that he has:
decreed also that it shall be obtained in the use of the appointed means-
and not otherwise?: In the fixed planof Providence there is a real
influence of second-causes beth natural-and moral, and I apprehend
the connection between cause and effect is similar in both. cases,.
although we may be unable to explain it better thanis done by the
chain to which we have been attending. . How-uunreasonable and ab-
. surd -then is this objection, which nevertheless is always one of the
first that is brought. - Did notthe Angel mform Paul that God had:
given. him the lives of all that were in the' ship with him, so that-
none of them should be lost? Yet did not Paut declare-although he
knew none would be lost, that except the soldiers abide in the ship,
they could not be saved? - Acts xxvii. 24. 31.. Here you have the
doctrine of predestination ‘in its true sense, the means appointed. as.
well as the end. So that instead of the decree destroying moral.
agency, it effectually secures it. The free agency of man 1s an es-
sential thing in the divine plan, and as much the object of the
divine decree as any thing else. Nor has.this doctrine any undue
influence on the will, in its determinations, it being evident that
all ubjects of votition, must first be the objects of perception; or in
~ other words, before any thing can be the object of the choice of the
will, 1t must approach by the door of the understanding; it being
impossible that the will should perform any volitions, or -acts of
choice respecting auy thing, of which the soul has no idea. Now,
the decrees of God respecting future events, being unknown' to us,.
- cannot be the object ot human perception, or knowledge, consequent-
ly, they have no irrational or undue influence on the determination
of the will, : o

«r.  But how can you reconcile the sincerity of -God, in the
gospel offer to all, with the doctrine. of predestination?

Cal. Wheu we have reason to believe that God-does ary thing,
we ought to believe it is well done, although we may notbe able to
comprehend every thing concerning it. But this much ‘we know
that the merits of Christ are sufficient for the salvation . of «ll—
that upon the sufficiency of his merits the general eall and offer of

[N
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the gospel founded, and that God never has given the least
evidence of insincerity by refusing to admit any of the haman race,
who came to him in the way of his own appointment. We cannot
refuse ounr assent to any part of the revealed will of Gud. nor
foolishly hinagine an opposition between one part of it and another.
All tive obscurity arises from and may be resolved into the weaknes
-of our own understandings; but let GGod be true and every man a liar,

Ar. 1f God has exercised any choice respecting the number that
shall be saved, then is he not partial and a respecter of persons?

Cal. ‘This objection is founf in the mouth of every opponent.
We hear it every day,and from all quarters:—From the ignorant
and profane;—from Infidels, Unirarians, Universalists, and from
every description of Arminians. Yes, all, with united voice affirm,
4If the Calvinistic ductrine of Election be true, God must be a
“respecter % persons!” The true meaning of this phrase they have ne-
ver settled; and therefore many of :hem are ignorant of its real import.

Ar. I never considered there was any difficulty about it. It
-always appeared very plain to me, that to shew fuvors to one and
not to another, was partialy 7 What meaning do you attach to the
phrasc “respecter of persons?”

Cal. 'This will depend on what character or relation in Deity,
you refer to, by the use of the terms. If you refer to him asa
Benefattor conferring unequal favors on his creatures, he’is doubt-
Jess, in this respect, a respecter of persons; and fact proves it
every day. k meets you wherever you turn your eye. Look at
the unequal distinction between angels and men; between menand
worms; between the lust angels and the fallen race of men, in'pass-
ing by the former, and providing a Saviour for the latter; between
the pagan tribes and the regions where the gospel sheds its benign.
influence; between those sinking under constitational disease, and un-
‘remitting pain, and those of vigorous and almost uninterrupted health;
berween those who inherit nothing but poverty and disgrace, and
~those who are born to wealth and honor.—1In short, behold how He
ﬁi‘ves to one “five talents,” to another, %two,” to another “one.” If
then you mean by respect for persons the holy sovereignty exercised
in these discriminations, so far frrm disowning it deroga:tory to his
tharacter, the great Proprieter of heaven and earth claims it as his
glory and unahenable right; and instead of taking offence at
-his, all the holy universe proneunce with one voice, *‘Amen!’ let
none but Infinite Wisdom and Love decidea single event to eternity!

#Ar. What then does the Sovereign of the world mean, when
he disclaims the character of being a respecter of persons?

Cal. 1If you will place him on the Judgment Seat, acting in
the capacity of Judge, or of a king on the throne, there will be no
difficulty in the case. A4tis in this character that he always has
refercnce to himself in distributing rewards and punishments,
when he so often disclaims the character of respecter of persons.
The simple idea is this: <“He will trcat men according to their
naked characters,” whether Jews or Gentiles, rich or poor. masters
«or servants, kings or peasants. ‘This is a correct view of the sub-
_Ject, and the plaip meaning of the terms “‘respecter of persons,””
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referrinﬁ to God in the character of a judge, you may find by a
single glance at the passages in which me phraseis used. Lev.
xix. 153. Deut. i. 16, 17, and x. 16—18, and xvii. 18—20. 1I.
Chron, xix. 6, 7. Job xxxiv. 17—28, and xxxvii. 24. Prov.
xxiv. 25, 24, and xxviii. 21. Luke xx. 21. Acts x. 54, 35.
‘Rom. ii. 5~1t. Gal. ii. 6. Eph. vi.9. Col.iii. 2¢—25. Jas.
il 1—9. I. Pet.i.17. : '

Now I do. entreat that you take your Bible, and exainine care-
fully all these passages, and I believe these are all the instances in
which the phrase is to be found in that bovk; and what will it
amount to? Just to what I have bufre said,—+that, when God acts
in the character of a judge, or when he distributes rewards and
punishments, He will treat men according to their naked character,
unbiassed by any other consiueration.” ~Let this idea be kept in
view, and we shall hear no more about God’s being a respecter of

ersuns. If he choose tu treat some sinners better than they deserve,
n making them the children of his grace, let him do so. If he
.choose to pass by any and ordain them to dishonor and wrath, it
is “for their sin,”’ and consequently nou« are punished undeservedly.
r. T ackoowledge this view of the subject never appeared to
me in the same light before.  But still I am under the timpression
that, *‘the sum of all is this; one in twenty (suppose) of mankind
are elected; ninetcen in twenty are reprobate«f The elect shall
‘be saved do what they will; the reprobate. shall be damned do what
they can’ : '

gal. This is the language of John Wesley, verbatim, which has
been repeated more than a thousand times by his followers. But
the fact is, that human ingenuity could not make a representation
of the doctrine, more uncandid, disrorted, or false. And yet this
picture, so very unlike in its essential features, the doctrine which
we waintain, is, what Arminians and Unitarians are continually
‘attempting to palm upen us.  But the doctiine of Election which we
believe, and preach, 18 not the doctrine which they manufacture for,
and ascribe to us. It is under such a distorted and false coloiing
‘that we are to account for the ravings of Mr. Wesley, when he
says, “You represent God as worse than the devil; more false,
more cruel, more unjust,”’—yea, ‘‘an omnipresent omnipotent ty-
rant.”  Bat if after all the explanations which have been given of
our ductrine, any man shail choose to represent in this manner, he
must be left to himself to assign his reasons for doing so.

JAr. But does not your view of the doctrine of election imply,
that only a small part of mankind are chosen to salvaiion? .
_ Cal. The word of God plainly teaches the contrary. It no
where declares that there will be only a small number saved, in
reference to the whole human race, gom the beginning to the end
of the world. It is therefore a manifest error, to represent our
doctrine thus. And-any one who gets advantage agamnst it from
such a view, gets it unfairly. Aud any one who justifies the
re‘gresentation often wade of vur doctrine in this respect, justifies
whai may justly be calied religious calumny. Many who firmly
- believe our doctrine of election, ‘do.alse firmly believe that there
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will be more of the human family saved than lost. But this belief
dovs notaffect the doctrine of election one way or the other: 'Tho®
the multitude at last will be so great that ¢no man couid number;”
this does not make it indefiuite in God’s account. The number
saved will still be a definite number of individuals. He saves ihat
definite number, and no more, or less. To deny that he always
determined to save a certain definite number of individualy, is the
same as w aflirm that he does not Anow the number that he will save,
and that all whow he does save, he saves without previously intend-
tng to do it.

Jr. But suppose we say, ¢‘that, from before the foundation of
.the world, God chose to elect Jesus Christ to be the Great Head
of the church;’ aud, **that God at the same time chose the character
that every one of his members should sustain;” not *‘that he at that
time el:cted us personally, but lefi it to our free will, whether to
be, ur not (0 be of that character,””—+**that the names which wero
recorded in the book of life from the foundation of the world, were
notning more than the charac/ers wiich God had determined to
gave. And now we are left to our own free choice whether we will,
or will not be tnat churacter or name.””—What objection have you
to this view of the subject?

Cal. Itsabsurdity and want ofintelligence would be a sufficient
objection, if no more. But it is also grossly anti-scriptural. You
have taken the representation verbatiin, from a thing called A
8ermon on Election, by Win. Kinkade,” one of our modern Acian,
or New Light Sermonizers, 1f 1 am correctly informed; and which
you Methudists, I believe, huve pretty exteusively patronized,
eulogized, and vended from place to place. Itis no u- ommon
thing when they reside in the same region, to hear of Armimans
and Uuvitarians fighting as though they were in alliance, offensive
and defensive, against Calvinists. It is to' be regretted that so
much iuk and paper should be potluted with such a wass of corrup-
tion, sophistry and nonsense as appears to be comprised in Kin-
kades pamnphlct. And more is the pity that any one, professing
the holy doctrines of Jesus Christ, should receive such stuff as the
food of his soul. A man who can preach to the world, ¢that Gud
has decreed some things that never did come to pass, and that some
things have happened contrary to his decrees,” ought to be consid-
ered “a stranger’’ whose voice the sheep of Christ will not hear.
Perhaps such senseless passages, such a jargon of nonsense is
not to be found in the same compass in any book of its size, as can
be found -in Kinkade’s volume.

Jr. But you have not pointed out the absurdity of the senti-
ment against which you exciaimed just now, and which you pro-
scribed as nonsense. '

Cal. Why, really, the thing speaks for itself. God’s election
according to the representation, is an election of something called
Character, exclusive of individuals. But what is character? ¢¢Itis,”
says Dr. Johnson, *‘a representation of any man as to his personal
qualities” —¢The prrson with his assemblage of qualities.” Who
ever thought before of separating individuality, or personality from
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character? When we clect a President, a Senator, &c. do we elect,
an ussemblage of qualities, separated from an unknown individual.
‘When a rich man chooses an orphan for his adopted heir, does
‘e choose an individual, or only a character? If a character,
‘what sort of a one is it? A.rich character, a learned character,
-a noble character? None of these. Perhaps he chooses a pnor
~orphan boy, notbecause he is rich, learned, &c. but that he should
be rich,—should become learned, and thereby elevated to such a
rank and character as he never could have at.ained had he been
left to himself, without this benevolent interposition. So the
Bible tells us that we are the objects of God’s election, not on ac-
count of holiness in us, as the cause, but we were chosen before
our existence, even before the foundation of the werld ¢‘that we
SHOULD BE HOLY,” &c. Eph.i. 4. .-

But if God has chosen a character, then left corrapt unholy
men, enlirely to themselves, to come into it or not, just as ¢/
please, this destroys the doctrine of human depravity completely,
and, consequently, .disclaims the doctrine of the Holy Spirit’s
agency in regeneration. If God does mot elect the sinner,—the
individual sinner, as the ebject of unmerited faver and mercy, and
then wash him in the laver of regeneration, and thus make him
holy, how is it possible, with the Bible description of his native
character and condition before us, to account for his ever becom-
ing a holy character at all? #“Their righteousness is of me,”’ saith
the Lord, respecting his peoYle; while they respond and say,
4'Theu, Liord, hast wrought all our works in us.”—¢<By .the grace
of God,” says Paul, ¢“I am what [ am.”—Not of works, iest
any man should boast.” It is wenderful what fancies, visions, and
awhimsies men will fall into in order to set aside ¢‘the election of
grace,” which is the ¢“election of God.” :

Ar. I acknowledge there appears to be am incomsistency in
the idea of an election of character separate from individuals;
but the- interpretation we give to the ninth chapter of the Epistle
to the Romans, theugh somewhat like this sentiment, yet I presume
it is not liableto the same objection.

Cal. 1 readily anticipate you. To getridof the hated dectrine
of personal election, alridea of individuality must be left out of
view. Andthe whole scope of the Apostle’s reasoning in that chap-’
ter, respecting Jacob and Esau, of God’s {oving the one and hating
the other, of his choosing and calling the Gentiles, and casting
off the Jews, must be understood of the respective bodies of those
"people, nationally considered, and to their external privileges,
1o the exclusion of particular persons, in the one or the other, with
reference to their spiritual, internal, and eternal state. 'That ~both
these views are aimed at, in the Apostle’s reasoning, I have ne
doubt. But the supposition of a national election. or the election
of collective bodies and communities, to exfernal privileges, without
the idea of au election of persons among Gentiles as well as Jews, te
spiritual, internal, and saving benefits. is as curions a distinction,
and gregnant with as great incon-istency and absurdity, as the
election of character without individuality attached to it, .
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Ar.  As this distinction, however, is preity generally embraced
by our denomination, and 1s, therefore, considercd as a matter of
no small magnitude, as well ag aground of triuniph over the Calvin-
istic notion of a personal electiun, which.you attempt to prove from
that chapter, I would like to hear youa little further on that poiuty
and shew wherein consists the fallacy of our interpretation.

Cal. T very well know that this interpretation is not only
adopted by your denomination generally, but by the Unitarians
also; who can all join heart and hand with you in the same cian-
nel of interpretation. The views of Dr. John Taylor. of Norwich,
one of the most acute and learncd Arians that ever lived, are
adopted, on this subject, by vour learned Expositor, Di. Adam
Clarke; likewise from Drs. Channing and Ware, full biooded
Unitarians of New England, down to little Kinkade, in the Western
wilderness,—all arc well pleased with the aforesaid distinction
which, in their imugination happily rids the Bibleof the odious doc-
trine of personal election. But seeing it is a natter of such great
importance with you and the Unitarians, and esteemed by you as
a principal fulcrum by which you can overturn the whole fabric of
Calvinism, especially if yon only had the aos zov osrw and the
Jorked lever of Archimedes, we shall be a little more particular on this

. subject,—and

1. A national election, so far from being inconsistent with, is
certainly inclusive of, and supposes a personal election of somey
to holiness and glory. How can tiey who adwmit the oue, deny
the other! Your interpretation even 1f admitted removes no dir-
ficuliy. For it is still as hard to account for God’s choosing to

- seni the only ordisary means of grace and salvation to one nation
rather than another, a fact which no man can dispute, as for his
¢hoosing to make themn eftectual to one person rather than another.
Is the divine conduct in chousing tndividuals to holiness and salva
tion improper? ‘Then surely it is no less so in relation to nations
and communitics which comprise a large number of individuals.
If the unconditional election of an individual to holiness and glory
is, in any respect, improper, must not ‘‘the unconditional election
of the Jewish nation” (I quate the language of your own Confes-
gion, p. 85) be equally improper:” That a disiinction is made in
relation to individualys as well as to nations, isa fact that no onv

*can deny. And it occasions certainly as great a difliculty in the
one case as the other. And if it be a matter of great maguitude
for particular persons toenjoy distinguished blessings, while others
are passed by, and left without them, is it an affair of less magni--
tude for a nation or a community to be so dealt with? . Let the
blessings intended or bestowed, be temporal or spiritual, still, is
not the difficulty, in accounting for the distinction as great when
it relates to communities and collective bodies, as when it reiates
to individuuls? Indeed, one might suppose the objection to the
purpose or providence of God, in relation to the former case, would
be much greater than in the latter. But further, how is it pussi-
ble, that any purpose or providence of Gudshould refec a nation,-
a compmunity, or socicty of mien without roferring to the individy 2
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als of whom that society is composed?—For instance, can a commu-
nity be visired withan epidemic, or tamine. and yet the individuals,
who compose that cowmunity, escape? Can they receive a bless-
ing, in the collectfve capacity, and yet be destitute ofit in their
individual capacity? Can a law be obligatory uﬂon a public bedy
of men. and yet the individuals composing that body be free from
that obligation? Can you love a society without loving its members?
As a patlon, a community, &ec. is a collection of individuals, who
retain perfectly their individual existence, properties and relations,
hew is it possible, that any purpose or conduct of God should
~ refer to such a body or soctety of men, without referring to the
“individuals of whom that socicty is composed? Christ came from
heaven to be the Saviour of the world, yet his followers are individ-
uals chosen ouf of the world—redeemed by his blood out of every
nation, and kKindred, &c. I say, therefore, that your interpre-
tation, so wuch boasted of, removes no difficulty. And before I
proceed, I would just advise you and others, to sit down coolly,
and with unbiassed candout, and read prayerfully in the Epistle
to the Romans, from the eighth to the eleventh chaptersinclusively,
and see ifthe Apostle teaches nothing respecting personal internal,
spiritual, and seving benefits.—See whether he is inculcating noth-
ing more nor less than the idea of national distinctions between
the Jews and Gentiles, with external benefits and privileges only.

2. The second remark I have to make is short. When the
Apostle wrote this Epistle, the distinctionbetween Jews and Gen-
tiles nationally considered, had been done away. It could not
therefore be a national distinction merely, which was the subject
of his discourse. Because, it was on those distinctions, that the
Jews valued themselves, but which the Apostle shows were now
done away. But healso shews that a real distinction is still made
among individuals, and Justifies God in making it. 'What was that
distinction? Not a national one, otherwise the Jews would have gloried
in it still: but this they must not do, geeing it exists no more. There-
fore, *“itmust have been a distinction, then really existing— adistinc-
which Paul would tion with which the Jews would find fault, but jus-
tify.” Donot let this thought escape you. It settles the point, that the
distinction about which the Apostle was discoursing was not nation-
al merely, but personal and individual. Andit is this very thing
that caused modern as well as ancient Jews to cavil and find tault
to this day. It is this that stirs pp the pride and enmity of the
natural heart to quarrel with the doctrine of personal, individual,
and gternal election. It doesnotlike that God should exercise the
sovereignty of even a Potter, who can make, as he chooses of the
same ﬁtmp, some vessels to honor and others to dishonor. Now
" let me say. finally: ¢It was to this distinction, then actually exist-
ing—then objected to by the pride of Jews,but defended by the Apos-
tle—it was to this distinction the Apostle applied that general prin-
ciple of the divine administration which he vindicated, by referring
1o distinctions of another character, formerly made.” -

: Zo be concluded.
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JAr. Your reasoning appears plausible, and I know not how
it can be easily refuted. But there is one point ou which I wish
you to be a little more explicit; it is to shew the use of preaching in
yelation to the elect and non-elect, for the foumer, if 1 understind
your scheme, will be infallibly saved, and the latter as certainly
damned. whether with or without preaching.

Cal. 1 see you dqnot understand the scheme, or you will not
remember it. How could you think of such an objection as this
after such a plain representation aud connection of the means and
the end in the chain exhibited scmetime age, the iinks of which you
will still try to scparate. 1 think therc isno doubt that Paul was
a Predestinarian; and all must acknowledye he was a consistent
preacher. Let us see his conduct on oue single occasion. He
came to Corinth where a few Jews resided in a populous city of
Greek and Roman idolaters. He meets with such opposition that
he is discouraged and intimida‘ed. God tells him, (Acts xviii. 9. IO%
«Be not afraid, Paul, but speak, and hold not thy peace: for
am with thee, and vo man shall set on thee, to hurt thee: for / have
much people in this city.”” Many of his elect ones no doubt were
there, but they must have preaching, and Paul is appointed the
instrument. Accordingly the Apostie continues cightven months
with them. He works, and God works. Paul preaches: the Tloly
Spirit enlightens; and God justifies, sanctifies, and glorifies  Ihis
is God’s way;and this is Paul’s way. But according to your ob-
jection, Paul should have answered, ¢*Lord, if thou hast much peo-
plein this city, my preaching is useless; for they will infallibly be
saved without it.” But this man of God- was a clear headed, con-
sistent predestinarian; he knew that the decree of clection did not
destroy man’s free-agency, nor set aside the use of means, but in-
wvariably included all the means, and instruments, by which his
-t Nou IV. 21 '

-



162 A Dialogue Juk=

gracious purposes were to be accomplished. 'This ig genuine Calvin-
ismsor I woul rather say it is true Bibleism. Election kills no-
body. Itsaves all that are saved. 1t is not the cause of reprobation,
nor is reprobation the consequence, or, as some have called. it, the
counterpart of Election. Such a representation of the subject, all
judicious Calvinists disclaim. .

JAr. But, sir, the doctrine of predestination and election, ac-
cording to your plan, doesnot give all an equal chance, and must
be discouraging to poor sinners.

Cal. Chance! what, must there then only be a chance for sal-
vation? If we have a chance only to get to heaven, why then our
chance for hell is pretty certain. I want something more than a
chance in the business of my salvation. But it discourages <¢
sinners.” And pray, who aye poor sinners that they ought not to
be discouraged? Are they not rebels, enemies to God, and de-
spisers of his Son, of his character, his laws and government? Sure
ly they are much to be pitied indeed! I am afraid that you, like
many others, look only at the calamitous state of sinners, and the
mercy and compassion of God; while his holiness, and justice, and
their criminal state are left out of view. But why are not poor
devils pitied too? God has displayed his sovereignty in passing
them by without providing salvation for them. hy could he not
as well have left the whole family of Adam in the same condition?
Yet you never think of commisserating poer devils, or even dream
of ‘quarrelling with God’s - justice in their universal condemna-
tion. :

Ar. But how,upon your plan, can you preach Free Grace to all -
mankind when only a part will be saved? .,

Cal. Free grace! free grace! this is a fine harping cord with
many whe Ifeardo not know what free grace is. Arminians are
thought by some to be the only persons who preach free grace;
while Calvinists are supposed to preach the reverse. Bat what is
free grace? Isit a scripture phrase? As soom may you find the
expressions good goodness, or wise wisdom, or fréeliberty, If but
one sinner of the human family were saved, it would certainly he
by graces and if by grace, it must be free, otherwise it would not be
grace, but works. It is not therefore the universality of grace, but
the nature of it that makes it free; and the very reason why it is
free, is because it is bestowed without money or price. If aw
person in the world preaches free grace, it must certainly be the
Calvinist, who always maintains that salvation is entirely of grace
and not of works. Pray tell me, (for I had like to have forgotten
to ask you) what is your view of the passage from which we made
out the chain a while ago?

Ar.  The meaning of Rom. viii. 29 appears to be this, namely:
‘It was the purpose of God toconform to the image of his Sen, those
whom he foresaw would believingly receive the light which should
shine unto them in their respective dispensations. ~And this is what
the Methodists believe and teach.’

Cal. 1 have no reason to dispute it, because what you have
said is a quotation from one of their writers, But if this doctrine
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be true, and none are conformed to the image of the Son of God but
those whom he foresaw would believe, tien all dying in infancy,
and all idiots must inevitably be lost; for no man can suppase that
God ever foresaw them doing that which they were naturally una-
dleto do. But this is not the only dilemma into which this ductrine
will drive you.—If God did purpose or decree to conform to the
image of his Son all whom he foresaw would believe, I am at a
loss to know how he could foresee them in the possession of faith
without his predetecination to bestow it on then; for this 1s the
gift é)'f God; and you acknowledge there is nothing good in man
till God puts it in him. But this is not all the inconsistency of
the sentiment; for it is nctpossible to conceive how any can total-
ly fall from grace, whom God foresaw would believe, and conse-
quently according to your owa plan, whom he purposed to conform
to the image of his Son. The consequences of your doctrine are
worse, far worse, than you suppose Calvinism to be.  Your preach-
ers say so little on the doctrine of Election, except in opposirion
to it, that the generality of nankind think you do not believe it to be
a Bible doctrine at all. Pray, tell me further what you believe
aboat it, and how ‘you get over so nany plain passages of scripture
that seem to be so full on the subject.

Ar. 1shall answer you agreeably to the 37th sec. of the articles
of our religion, which states, that **God hath chosen some to life
and glory before or from the foundation of the world.”” So that
itis wrong to say we do not hold election as a Bible doctrine.

Cal. Do you understand then wherein lies the point of differ-
ence between us on this subject?

JAr.  You hold that election is etemal and unconditional; that is,
without foresight of faith, er gnod works, asthe cause of it. But
we hold that *God from the foundation of the world, foreknew all
men’s believing or not believing. And according to this his fore-
knowledge, he chose or elected all obedient believers, as such, to
salvation, and refused or reprobated all disobedient unbelievers,
as such, to damnation.”

Cal. “Wickedness foreseen is doubtless the cause of the
Lord’s purpose te condemnn, because it is of a man’s self by nature;
but holiness foreseen in a fallen creature cannot be the camse of
hig election, because it is the effect of special grace, and never
comes from any other source.”” This is an undeniable truth. And
let it be farther observed, that there is no more grace in chousing
men to salvation becawse of works cerlainly foreseen, than because
of works already done. According to your couception of the matter,
God mever designed any distinction between his elect, and the non-
elect, until they first made themselves to differ. But if it be thus,
surely it is not ¢‘the election of grace;” nor can it be understood
how men are elected from the foundation of the world.

Ar.  «“Christis called the ZLamb slain from the foundation of the
world; although indeed he wasnot slain for some thousand years
after. Even so God calleth men elected from the foundation of the
2vorld, though not elected till they were men in the flesh. Yet
at @ all so before God, who knoweth all things from eternity, and
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calleth things that be mot as though they were.” I concludey:
ésthecefore they were not chosen before they believed, for they
are said tob- such as did first trust in Christ.” Eph. i. 11, 12,
Cal. Your reasoning is certainly erroncous; and your quota ions
from scripture inapplicable. As we have before proved, the elect
are said to be'chosen in Christ before the foundation of the world—
chosen to salvation from the beginning—called with an holy callin,
nor according to their works, (1heir foreseen faith and obedience,
but according to God’s own purpese and grace. which was given
then in Cinist Jesus before the world began—to have their navies
written in the book of hf: from Ihee‘{oundation of the world, and
at last to 1cherit a kingdow prepared for them from the foundation:
of the world. Epiw. i. 4. Il Thess. xi. 13. II Tim. i. 9. Rev. xvii. 8.
Mat. xxv. 34  But according to vour method of interpretation, the
meaning of alfl ihess scriptures that speak so plain, must be put
down by a passage in Rom. iv. 17.: ¢*God—calleth these things
that be not, as though they were.” It is surprising that the neces-
sity of defending a favorite hypothesis, should drive you to such a
miserable shift as this!—A shifi which not only perverts the real
meaming of the scripiures, and particularly the passage quoted,
but also completely demolishes the very foundation of christianity..
It appears very evident that God had Eurposed to make Abrabam
the father of many nations; the dead budy of his ancient servant,
and the deadness of Sarah’s womb could not prevent the certsinty
of his purpose, nor the sufficiency of his power to bring it to pass;
and therefore could speak to Abraham and give him as strong assu-
rance of it, asif it had already come to pass; so that he staggered
not at the promise of God; but was strong in faith, being fully
persuaded that what he had promised, he was able to perform..
"This seems to be the scope of the Apostle’s meaning. But to apply
this to the elect who are chosen from the beginning, before the foun-
dation of the world, &c. in the same sense as in the case of Abraham,
is a most wretched prevarication, and an uvwarranted interpreta-
tion of sacred scripture. By this rule of interpretation we may
overturn the whole Bible; for the very same language, “from the
beginning—before the foundation of the world. &c applied to the
elecr, are also made use of in respect of the omuiscience of God,,
the eternity of Christ, and other essential perfections of the God-
head. It is said, «“In the beginning was the Word, and the Word
was with God, and the Word was God.” But according to your
method of interpreting scripiure, Jesus Christ was not eternal, for
Gl calieth those things that be not, as though they were. in:
“Known unto God are all his works' from the beginning of the
worid.”” Acts xv. 18. ‘“And now, O Father, glurify thou me
with thine own self, with the glory I had with thee before the world
was.” John xvii. 5. “For thou lovedst me before the foundation
the world.” ver. 24. *“Who verily was fo1 eordained before the foun-
dation of the world.” 1. Pet. i. 20. Now apply your passage—
¢God—calleth those things that be not, as though they were,”’
and it will appear that, besides the eternity of the Sun, it would
destroy the omniscience of God; the eternal glory of Jesus Christ; 3
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the eternal love of the Father towards him, and his eternal appoint-
mea: «s Mediator and Redeemer. But if all the works of God
were known to him from the'beginning, and Christ was foresrdained
betore the foundation of the world us the great head of the church,
where is the inpropriety of cousidering all his members as toreor-
dained likewise? ¢And in thy hook all my members were written,
which in cuntinuance were fashivned, when as yet there was nonc
of them.” Ps. cxxxix. 16

Jr. But did not David say this with refcrence to the members
of his own body?

Cal. 8o did Paul say, that God calleth those things that be not
as though they were, with refercnce to his promise to Abraham.
Daviy was a type of Christ, aud often spake as though it were
Christ himself.”  And surely none can deny, that it isat least of as

eat imporrance to register the members of Christ’s mystical body
in Gud’s erernal book, as the members of David’s natural body.
Butl must notice the abuse of anoiher passage you cited a while
ago.  You say, “They whom God did predestinate according to
the counsel of i"is own will, were such asdid first trust in Ci.rist.*”
That is, they first trusted in Christ. before thiey were predestinated
to the praise of his glory. Astonishing! And i3 this erroneous
seniiment, this gross perversion of scripture yet retained amongst
the articles of the Methudist Church! ‘ho first trusted in
Corist?  U'he Jews, the natural posterity of Abraltum, or the Gen-
tiles? Who first had the institutions of religion amongst them?
Who were first called Gud’s coveuant people? To whow did the
Saviour first come? and who first partook of the blessings of the
gospel of Jesus Chnist?  ¢¢TheJew first, and also the Greek.” So
because some of the natural descendants of Abraham were the first
who trusted in Chiist before the gospel was preached unto the Gen-
tile-, you have perverted the passage in question and applied the
word **irst,” to trusting in Cirist befure election, instead of the
Jews who were the ‘‘first fruits>’ before the Gentiles.  Did Adam
in the garden—Matthew sittingat the receipt f custom—Zaccheus
on the sycamore—and Saul on his way to Damdscus—did they all
first trust in Christ befure they were chosen to everlasting life?
But if wen must first trust in Christ before they are predestinated
according to the counsel of God’s own will, to- the praise of his
own glory, Iagnin infer, that all dying in infancy and all idiots
mustinevitably be damned. For if election be not unconditional,
that is, without faith or any thing forescen in the creature, as the
cause of it, it is not possible for all the Arminians in the world
to account, in any other way, for infant salvation. But on the
ground of unconditional election 1 am encouraged to hope that al]
such are saved, through the merits of the Mediator, with an ever.
lasung salvation. Nor has this belief any thing io it contrary to the

rfections of God, or to any declaration of the holy scriptures; und
at is highly agrecable to all those passages which affirm where
sin hath abounded, grace hath much more abounded. And as to
adults, itis eviden: that God’s distinguishing grace is previvusly,
. meither merited, nor desired by any of them; it might justly have
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been withheld from all mankind; but it is graciously communicated
to one, and not to another, by a sovereign God, “according to the
counsel of his own will.”” He, and He alone, hath made one te
differ from another.”” Now, was this distinction intenfionally made
by the sovereign Disposer of all things, owas it not? It intentionally,
was that intention first conceived at the moment of execution, or pre-
viously? If previously, why not from eternity? And if from eter-
. mity, it could not be in time, or after rcgeneration and conversion.
«The Lord did not set his love upun you, mor choose you,
because ye were more in number than any people; for ye were the
fewest og all people. But because the Lord loved you,” &ec.

Deuteronomy vii. 7. .

This sentiment of yours plainly contradicts the Bible, and puts
a decided negative upon many plain passages; for instan-e, “whem
he did foreknow, he also did predestinate to be conformed to the
image of his Son.”  Butif election be after faith. the eiect were not
predestinated to be conformed, &c. but were conformed first by faith
and then predestinated to be conformed to the image of his Son.—
. See what a contradiction. Again; it is said. ‘*According as he
hath chosen us in himn, before the foundation of the world that we
should be holy, and without blame before him in love.” “For we
are his workmanship created in Christ Jesus unto good works, which
Guod hath before ordained that we should walk in them.” But agree-
ably to the notion of an election after fairh, and holiness, we cannot
be said to be ciwsen that we should be holy; but chosen because we
are holy. We are not created unfo good works and ordained to
walk in them, but good works and walking in them must precede owr
ordinafion to eternal life. It is said of Jeremiah, 1. 5, ¢Before
I formed thee in the belly I kuew theesand before thou camest forth
out of the womb, I sancfified thee, and ordained thee a prophet
unto the nations.”  Whas this affer he believed, or before he was
born? It is said of John the Baptist, Lukei. 15. ¢«‘He shall be
filled with the Holy Ghost, even from his mother’s womb.”” This
looks like an unconditional election without any perquisites. Ac-
cording to your notion. Christ chooses his disciples,  because they
first choose him, and he loves them because they first loved him;
but this is not the language of Christ and his followers. He says
of them *“Ye have not chosen me, but I have chosen you.” And
they reply, “We love him because he first loved us.” And this is
agreeable to thatimportant passage in Jer. xxxi. 3, ¢I haveloved
thee, with AN EVERLASTING LOVE.” But if so, it could
not be before faith either in existence or foreseen, unless it could be -
prior to eternity itself.

And now, friend Arminius, if you be a christian, what harm
will the Calvinistic doctrine of election do you? Must yeu fall out
with your Maker for inscribing your name in the beok of life from
the foundation of the world? "Will you arraign his justice and wis-
dom because, for reasons not revealed to us, he determined to leave
some deservedly to perish in obstinate enmity, and graciouséy to re-
cover others by regeneration? 'Will you be offended with him be-
cause he planned the way of your recovery long before you were




1830, - On Election, §c. " 167

born, and prepared a kingdom for you from the foundation of the
wortd? 1 am w1 aloess o see how the doctrime of eiection can offend
any christian. Yet thisis the doctrine that is now treated as the
martyrs of old have been in swie ages aml uaticus, when taey
were wrapped in the skins of wiid teasts, and then torn in preces by
fuiious dogs; or as thuse Protcsinuts, who having fallen into the
hands of the inquisirion, were clothed in canvass on which gevils
and infernal flames were painted, and thus actually committed to the
fire. It is now cashired as a doctrine abhorrent to reason. and at
etcrnal war with the moral perfec.inns of God. Itis traduced as
a declared enemy to practical piety, and as highly injurious to the
comfort and hope of mankind. ‘L'his being the case we need not
wonder that it has becom+ unfashionable with many preach-
ers of the present day. But your preachers, generally, raise the
hue and cry against it all round their circuits, and as generally
dispiay their ignorance of the subject they oppose.  They throw out
a great many hard speeches. call ugly names and say many ludicrous
things. ¢To try the truth of the sentimehts of others, by the test
of ridicule, that pour artillery of human wit, as though any thing
which an adventurous sophistry can dress in a ludicrous garb, and
which a thoughtless multitude may laugh at, isavery poor way te
convince rational beings that those seutiments must therefore be
ridiculous or untrue. It seems rather a fallacious way of getting
rid of some arguments which they have not cither truth enough, or
wisdom eaough toanswer. But it ought to be known that a fouls-
cap forcibly placed on a wise man’s head by a knave, however it
might excite the mirth of a crowd, would be no actual disgrace. nor
impeachment of his understanding. So with respect to these great
things of God, -the wmalice of inen, whether covered by a laugh or
o;ien in its violence is rather an argument of their truth than of their
falsity.” :

ﬂr? The reason why so much is said against election, is because
it appears to render preaching altogether useless, and an attention
to the means of grace unnecessary by either those who are saved or
lost. For if God has made one man to e saved, and another to
be damned, where is the use of preaching and striving?

Cal. Here we have again the saine old story that has been refuted
athousand times and more. But who ever held that God made a
maan on purpose to damn him? - ‘This is no part ot the doctrine of’
election, but it is a gross misrepresentation of it. Although God
“Made the wicked for the duy of evil—Prov. xvi. 4.—Hated -»me
before they were born.—Rom. ix. 11, 15.— Before ordained of old
certain men to this condemnation—Jude iv.— Some being dizobedient
whereunto they were appointed,—I Pet. ii. 8.— Vessels of wrath fit-
ted to destruction.—Rom. ix. 22.—And some to dishonor—Il Tim.
ii. 20.— Made to be taken and destroyed—11 Pet. ii. 12---Orduined for
Judgment and established for correction---Hab. i. 12; yet T appre-
hend all this is done not without regard to the sinfulness and wick-
edness of man whom a sovereirn God may pass by and leave ex-
posed to condemnation and ulimutey experience the just conse-
quences of a state of final impenitence. '
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¢But what is the use of preaching?’> Why,because by this meth-
od God is ‘‘pleased to save them that believe.” But what is the
use of answering? for Arminians may be answered and refuted a
thousand times, and yet as often gather up their ¢blunted shafts
that have recoiled, and aim them at the shield of truth again.’*
¢“What is the use of preaching?” This is the old hackneyed objec-
tion which is found in rhe mouth of every opposer. Arians, Socini-
ans, Sabellians, Pelagians, Shakers, Ranters, and a long list of such
ervorists will be found to join heartily with you in opposing what
they call Calvinism. Here you are all agreed. And against such,
a parade, such a motly host, I would consider it no disgrace but ra«
ther a high pirvilege. to stand alone. You are quite welcome to the
numbers in this enrolment with you, in opposition to the doctrines
I maintain. ¢“But what is the use of preaching?® 'This question
we are fully able to answer; and in doing this we shall be able to
place the difficulty in your own way, unless you deny the omnis-
cience of God. And although I have already answered you on
this subject, I will try and do it again in such a manner as should
silence the objection forever.

You and I are both preachers; we set out to travel together, and

. on the road we see a man coming towards usjhe is a son of Adamg;

asinner—arebel. Iexpress my intention to preach alittle to him;
but you tell me it is not worth while; for if he is one of the elect he
will be saved any how; and if not, he shall be damned at any rate;
therefore, you te{I me, it is useless to preach to the man at all.
But here lies your mistake; [ am not first to know whether the man
be of the elect or not before I preach to him. That is entirely out
of the question. ButI am to preach to him as a sinner, an lay
before him the truths of God’s word. Iam to describe his natural
state and point out the remedy. I am justsimply to tell him the
truth, whether he believes it or not;—whether he be elect or repro-
bate; I thus discharge my duty and pass on, leaving the event with
God who giveth or withholdeth the increase. Perhaps I may never
see this man till I sec him at the bar of judgment, and whether
he be found on the right hand or the left, that will by no means
affect my conduct in preaching to him on the road. The gospel
is to be preached to sinners, as sinners, and, the truth to be declar-
ed independent of what men are, or what they may be.
. But let me state another case. Suppose we were about to preach
to a large assembly to-day, and while on the way you accost me thus:
Friend Calvinus, you need not preach to-day to that assembly,
for agreeably to your belief, a certain number, called the elect,
will be saved, and the rest as certainly damned, whether you
preach ornot. The matter is fixed in the eternal counsels of heaven,
and cannot be altered, and therefore it is useless for you to
preach to the people. But I in turn reply: Friend Arminius,
you forget the chain I shewed you a while ago, exhibiting the con-
nection of the means and the end. You forget that Paul has said
that itis ¢by the foolishness of preaching, God is pleased to save
them thatbelieve.” I know not but some of the elect may be there;..
but whether or not it will not prevent me from declaring the truth,
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whether any of that cengregation will be saved or net. But I in-
uire, Do you not believe in God’s infallible and eternal foreknow-
?edge of all things? O yes, you will say, for ‘“Kuown unto God
are all his works from tg’e beginning of the world.” Acts xv.18
Very well, I reply, friend Arminius, you need not preach te-day to
this large assembly, for God certainly and infallibly knows who of
them will be saved and who will not; and his kvowledge is so
certain that itcannot fail; thevefore, whem he knows will be saved,
are sure to be saved, and whom he knows will be dumned, are as
certain to be damned, whether you preach or not; you canno alter
the matter either one way or the other. And now, sir, I do muin-
tain that you and every coadjutor in opposition must deny the ab-
solute certainty of God’s fereknowledge, or acknowledge that the
seme difficulties lie in your own way, which you are so officiously
and triumphantly placing in ours.
JAr. What then are we to do with the congregation before us in
the case - you have stated?
< Cal. hy, -both go and preach faithfully and agreeably to God's
yevealed will. * Let us preach. and let Ged work as he may think
r; for neither of us can change the heart of a sinner if we
each till doomsday, wunless it Elease God to afford the increase
y making our instrumentality a blessing. I have only this request
to make of you, and that is, first to get difficulties out of your owa
way, which are as insurmountable as those you attempt to throw in
ours, before you raise such a tragical outcry against despised Calvin-
ism. The conduct of many of your preachers, and people,
is really surprising. They seem to know as little about the
realsentiments of Calvinists, as a clild does of the New-
tenian Philosophy. And either through ignorance, or
misrepresentation, the most ungenerous charges are exhi-
bited against us. The populace are informed that Calvinism
makes man a machine—that one part of mankind shall be saved
and the other damned, whether they will or not—that reprobation
is the counterpart or unavoidable consequence of election—that
those in Christ may live as they list, commit whoredom, murder
and what not, they are safe—that God is the auther of sin, and
that man is as though he were tied with a great chain to a tree and
invited to come to arich feast, and then damned for mot comply-
ings and a thousand such absurdities enough to offend patience and
make charity blush. It does appear tu we that no society of
people with whom I am acquainted exhibit more onposition, selfish-
ness, censoriousness, contention, bickering and controversy, thiin
the preachers of your connexion. Anud some go so far as to border
on pride and impudence, in their manner of strutting, boasting, and
veciferating st their opponents. Dont frown, Arminius, these
are stubborn facts, well known to the world as to myself, and I ap-
peal to disinterested testimony if it be not the truth. .
But before we proceed to another subject, while we are speaking
of absurdities and inconsistences in doctrinal seniiments, I “beg
leave to point out a few in yours, which in my opinion, far ex-
Vor. 1IV. e : ;

N

.
P



170 A Didlogué - Jexk

ceed all the alledged absurdities of Calvinists, ip establishing' An--
tinomianism, making man & machine, &c. &c. :

Ar.  Ah! how will you make that appear? 1 always thought
that Antinomianism was only to be foand amongst Calvinists; and
I by no means can conceive how Arminians can be charged with
that error. ‘

Cal. Itis to be found in your own book of doctrines and dis-
cipline in the following plain words: *‘No man is able to perform
the service, which the Adamic law requires; and no man is obliged
to perform it: God does not require it of any man. For Christ
is the end of the Adamic,as well as the Mosaic law. By his death
he hath put an end to both: he hath abolished both the one and the
other with regard to man, and the obligation to observe either the
one or the other is vanished away. Nor is any man living bound
to observe the Adamic more than the Mosaic law.” - This is a
solemn funeral indeed! First preached by John Wesley in his
scheme of the death and burial of the moral iaw of God, and subse-
quently adopted as the creed of your church, and strongly recom-
mended by your Bishops. Here man’s accountableness to his
Maker and Sovereign is done away by his fall and total degeneracy.
His criminal inability to obey the law has rendered him excusable,
or rather exempted him from its obligation. If this sentiment does
not make void the law,—if it be not downright /Antinomianism, or
something worse, I will acknowledge my incapacity to judge of
doctrines. : :

JAr.” But how can you make it appear that our doctrine
destroys the free agency of man by making him a wachine?

Cal. From your own book of doctrines, as before, which says,
$“We believe the moment Adam fell he had no freedom of will
left.” If so, then what was he? a beast, or a stone2 M he had ne
freedom of will left, the moment he fell, he could not have. been a
Jfree moral agent, and consequently could not be capable of sin or
duty, worthy of praise or deserving of blame, nor a subjeet of re-
wards and punishments. Therefore, his restoration by €hrist was
a curse instead of a blessing; for he must have restored him to m
capacity of sinning, and thereby occasioned all the sin ever since
" committed by human beings. The eonclusion alse, frem such a
sentiment must be, that the moment the devil fell he had no freedom
of will left; and seeing heand his companious Lave never been re-
stored by the merciful interposition of a Redeemer, they have
never been capable of sinning any more since their fall, -

4Ar. But we maintain that “man is a moral agent, endowed with
the liberty of choice; i. e. he possesses power to will, and power to
choose, moral good. This power was lost by Adam, but restored
by Christ to him again, and all his posterity in him of course.’”

Cal. This amownts to the same, but if any thing a little mere
confused and contradictory. It is a lame attempt by one of yeur
fraternity to explain the matter. Here is sometEing like a power
behind the will, and distinct from the will itself. It is said te
he a “power” fo will and a power fo choose moral good, and this
seems to be essential to the free agency ofa fallen being; but if so,

]
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us we have shown, the lost angels are not, and never have been
free moral agents since their fall. But man was as much a free
moral agent before as after the death of Christ. The death of Christ
never changed man’s nature—never infused into himor imparted any

quality to him when Christ died on the cross. No: this
18 the work of the Holy Spirit in regeneration. The death of Christ
was a circumstance, not of an in/ernal character, effecting any change
in the nature of fallen man, but it was of an external, governmental
character, opening up the way for the sanctification o% man by the
Holy Spirit in the new creation.  Prior to this change man is the
same depraved being as ever, having the same evil nature that Adam
had after the fall.

I always thought a moral agent was one who acted acted according
to chuice, and whese actions had a moral quality in them, i. e.
either morally good, or morally evil, and worthy of praise or blame,
and deserving of reward or punishment. In this sense the devil
and wicked men, acting freely in their wickedness are free moral
agents, without auy disposition, or power as iou call it, to choose
moral good. So the great and blessed God, holy angels and glori-
fied saints are free moral agents, without any disposition, or power
to choore moral evil. Thus good men and angels, wicked men and
devils, are all free moral agents, each acting freely, or of choice,
according to their respective characters and dispositions. ‘To me,
therefore, your nation of moral agency makes God rather the authos
of sin, or at least accountable for all the sin that men have com-
mitted since God ¢‘restored them to moral agency,” which it
seems was lost by the fall.

Iadeed; sir. your acheme appears to me full of contradiction and
confusion. ¢*It represents the witole Godhead as determining rather
from incidental events, than by a perfectdesign; and consequentl
as acting not according to the wise counsels of his own eternal wd{,
but according to the unstable conduct of foolish and mutable man.
It exhibits ‘:ﬁe Sovereign Agent of all good in a state of supplication
to a helpless worm, intreating that worm to receive his salvation,
and often intreating in vain; changing his purposes according to the
variable fancy of a creature subject to sin; and at last disappointed
of his expectations through the power and subtilty of Satan and
the world. It represents the will, the wisdom, the power and
other perfections of the Omnipotent Jehovah, subservient to the
perverse and forward affections of an impotent sinner. He is
represented as working without any providential design, and willing
without any certain or determined effect. Nay, more: the attain-
ment of his own will depends on the wills of his creatures. And
so the Almighty God must wait in his operations upom a set of
beings, who of themselves can will to do nothing but evil: By
thus diminishing Christ, and by thus exalting the powers of human
free will, your scheme confounds the whole economy of salvation,
and represents the wise counsels and designs of the ETERNAL
THREE, but a little more than a chaos of wishes and intentions.
There is not a principle of grace laid down in the Bible, but
which is obscured and debased by these glogmy, low and contran
dictory notions of the Arminian scheme.” ]
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4r. It may appear so 10 yous but I do not view: things in the
same way. However, I will reflect more fully on these things at
my leisure. And as our conversation bas been somewhat lengthy,
it will not at present be convenient to trouble you wiih some other
matters, respecting which I would like to have your views.

Cal. With all my heart, sir; whenever it shall be convenient,
I am at your service. And I hope you will hear nothing from wme
contrary to the Spirit of Christ,—with that freeness and plainness
of speech, fairness of argument, and liberality of sentiment with
which hie cause should always be advocated. :

——
"0 THE REV. O. B. ROSS, EDITOR OF THE
GOSPEL HERALD-

Dear Si.—In the 4th. No. of the Gospel Herald, there is an
article headed ¢The Calvinistic Magazine,” on which I have a
few remarks to make, and I address them to you as the author.
You there assert that “good and talented men are not always
exempt from sectarian prejudice.”. Itis a truthful remark, and I
do think we have an exemplification of the.fact in the Article be-
fore us. ‘To me it seems that you look upon ANy accusation coming
from one of your brethren, to the injury of Presbyterians, as quite
a trivial aud indifferent matter. Whilst any attempt to exculpa-
tion from the latter you regard as horrible, ¢‘fendness for ribaldry,**
s«defamation of the religious character of your church,” an attempt
to “dig out an impassible gulf between the two denominations,*"

. &e. &e.

When aman is in the habit of looking at one side of a controversy
only,—when he permits his partialities to blind himto the faults of
his own peoples whilst they sharpen his vision as he inspects the
defects of others, it is not easy to convince him that this is his
condition;—it is not however always impracticable. I verily believe
that you are thus biassed, or you never would have accused the
Editors of the Cal. Magazine of ¢‘casting off all the restraints of
religion and decorum”-—of carrying on a ‘‘ceaseless and bitter
warfare against the Methodist ministry,” &c. &c. I do not believe
you would engage in a ““wantop perversion of truth.” I never
expect you to carry on against any one a ‘“‘ceaseless and bitter
warfares” or put forth ¢‘extraordinary misrepresentations’” for any
sinister purpose. But that you have thought and felt mostly on
one side, I deem’it my duty now to shew if Ican;as well in self-
defence, as in friendship to you. [ willalso try ¢ convince you
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