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Article I.—Letters to the Rev. Ezra Stiles Ely, A. M. Author of a

Contrast between Calvinism and Hopkinsianism. By James VrU'

son, A. M. Pastor of the Second Congregational Church in Provi

dence, (PL L) Boston, 1814. pp. 325. 8vo.

DlVINE PROVIDENCE has, until lately, withheld

from us the opportunity of paying our respects to our

ingenious opponent, the Rev. James Wilson, of Provi

dence. He is in good repute for piety, and zeal in per

forming ministerial duties ; and, if we have not been mis

informed, is pastor of the most flourishing congregation

of believers, in the state of Rhode Island. This corro

borates the sentiment often expressed, that God frequently

makes use of pious men, who are quite heretical on many

subjects, but who preach a great portion of his truth, for

the purpose of building up his kingdom in the world.

Most graciously he neutralizes the poison of their theory,

which they mingle with the sincere milk of the word; so

that babes begotten by his Spirit, actually live and grow

thereby.

Mr. Wilson is a bold controvertist, that deals largely in

assertion and irony ; yet he evidently thinks for himself,

hates all " Isms," but his own, and defends Arminianism

with much of the skill, and little of the caution of Whitby.

We readily accredit his assurance, that he is not oi r

enemy, that victory is not the object at which he aim ,

and that should it be obtained by him, at the expense of
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truth, he would consider it an event deeply to be regretted,'

p. 28. He may be assured, that we are not fond of whin

ing, canting, simpering opponents, in our contention for

the faith once delivered to the saints, and we like him the

ever take it into his head to write any thing more against

our Calvinism, he need not make apologies for " any lir

berties taken" with our arguments, or defects. In theo

logical controversy we ask no quarters. Our opponents

are welcome to assail and overturn out" reasonings as

they can ; and if the forces we muster prove finally unable

to stand, we haye lost nothing, but gained much by their

destruction. Personal reflections and abuse, we must say,

however, belong not to theological controversy ; and yet,

jf they choose it, Messrs. Anderson, Holley, and the Spi

rit of the Triangle, into whatever form it may transmit

grate, may expose the whole of our character from infancy

to the present moment. Upon the score of morality and

good nature it will not suffer by a comparison with that

of any man. To this boasting our opponents have con?

strained us; for not a lew of them have propagated the

most improbable lies against our entrance upon the scenes

of life. Mr. Wilson is not of this number.

It was evidently his design, like a good general, to step

between Calvinism and Hopkinsianism, with a two edged

broad sword, and cutting all down on the right hand and on

the left, to say, " Arminianism is the truth ; let Arminia?

nism, in my person, stand." His blows at the already de

capitated Hopkinsianism, we shall not attempt to parry ;

but for Calvinism we must yet contend ; conscience con

strains us. Perhaps we have undertaken too much, but

we still think the Calvinism of the Presbyterian Confession

of Faith, defensible against all opposition. Mr. W. is

pleased to say, " By adducing Calvinism as the true test

of christian doctrines, you have given your opponents a

decided advantage over you ; as they must all consider the

Holy Scriptures to be the only true test—and your sub

stitution of Calvinism, therefore, as an unequivocal and

very unhappy departure from orthodox Christianity." p. 5,

We make no Confession paramount to the Bible ; nor in-

better for " handliii without mittens." Should he
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deed of any authority in matters of faith, any further than

wc judge it to express the pure doctrines of the word of

God. So far as we have been able to examine and under

stand the Holy Scriptures, it does appear to us, that our

Confession contains an accurate summary of the funda

mental doctrines of God. our Saviour. We appeal to it

merely as an expression of what is, in ourjudgment, the

true sense of the most important passages of the Scriptures.

You read the Bible, and have no objection to state in a

production of your own, what you think to be the system

of doctrine contained in it : we read the Bible too, and in

the writings of the divines at Westminster, find a pro

duction already extant, that accurately expresses our views

on the same subject. How then can you say, unless ^you

design to convict yourself of the same thing, that we set

up some other test of orthodox Christianity than the Holy

Scriptures ?

Our author unites with us in reprobating the doctrine,

that God is the author of sin ; but he accuses Calvinism

of maintaining premises from which this horrible tenet is

fairly deducible; so that on this point the Hopkinsians

may be denominated thorough Cahinists. The premises

alluded to are these, that God hath fore-ordained whatso

ever comes to pass, by an immutable decree, or predesti

nation ; that means as well as ends are fore-ordained ; and

that unrenewed men have power only to choose evil. The

Hopkinsians teach, that God makes men wicked by a

direct agency upon their wills and hearts ; and the

very pivot on which Galvanism turns, says Mr. W. is,

that Deity makes men wicked by an indirect influence,

in order, for his own glory, to consign them over to eter

nal misery." p. 14. " A power necessarily to choose

evil, but no power to refuse it, implied no freedom of vo

lition in Adam. The government of his will was not in

himself, but in another being, who, as the efficient or

first cause, governed Adam, as the agent or secondary

cause of sin ; so that Hopkinsianism to all intents and pur

poses results herefrom." p. H.

To cut this dispute short, we admit at once that man is

m agent, for he really actsj that he is a free agent, for he
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acts from choice, without any physical, extraneous influ

ence upon the faculty of volition; and that all his mental

and other operations are effects of which the agent himself

is the efficient cause. All man's actions, of every kind,

areas truly his own, as they could be, were there no God

that minds the affairs of men. In this the Calvinists will

agree, and of course, it cannot be laid to their charge with

any propriety, that they make God the author of any one of

man's thoughts, feelings, volitions, or actions. It is a

man that thinks, and not a God in his form that thinks for

him ; it is a man that feels, wills, and performs what he

wills, and not Jehovah, that in different nominal agents

performs every mental and corporal operation.. We

would as soon say, that God commits adultery, as to say

with the Hopkinsians, that he is the efficient cause ofa

man's looking upon a -woman to lust after her ; for we can

discern no difference of meaning between the two asser

tions. Mr. W. is correct in distinguishing between the

faculty of willing, and the different acts of this faculty,

called volitions. It is the man, through this faculty, that

determines, chooses, inclines, purposes, refuses, designs,

or wills : it is the man, who is the agent ; it is the man,

who is free. Agency, liberty, and necessity, are predi

cates of the man, who has faculties of agency ; and who

is, or is not, physically restrained from thinking, feeling,

willing, and acting, according to the laws of his nature.

On the subject of moral agency Mr. W. has written much

which we approve. Men are, he says, " the real efficients

of their own volitions and actions." p. 212.

In perfect consistency with these things, we now pro

ceed to declare, that the providence of God extends to all

his creatures, and all their actions. Can Mr. W. deny this ?

If he admits any kind of providence, must he not admit

a particular and universal providence ? Well, then, we

next affirm, that the providence of God is either intention

al or not. If it is not intentional, then God extends his

providence to all his creatures and all their actions, with

out intending to do it; which would be inconsistent with

all the attributes of a free, wise, moral agent, which un

doubtedly belong to him. On the other hand, if his uni
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versal providence is intentional, we assert, for it is but

expressing the same thing in other words, that God ira-

tended to t xtend his providence to all his creatures and

all their actions. If he intended to exercise this provi

dence, it must have been at least some time before it was

exercised, for intention implies some determination of the

mind relative to something future. And if at any time

before the exercise of his providence, he intended to ex

ercise it, he must always have intended to exercise it, for

f he is immutable in his intentions, " he is of one mind,"

and none can turn him. Those persons, therefore, who

will not withhold the attribute of immutability from the

Deity, will admit, that God always intended to extend

his universal providence to all the objects of it. This is

what we mean when we attribute to Jehovah immutable

decrees, or an eternal purpose according to the counsel of

his own mind, whereby for his own glory, he has fore

ordained whatsoever comes to pass.

Our Calvinistic views may be stated in another form,

which can hardly fail of securing the approbation of re

flecting minds. Jehovah is an intelligent, voluntary agent.

V Before he performs any thing he determined to do it.

Before the worlds were made he determined to make

them. A divine determination, is a volition of the divine

mind ; and every volition of God is in consequence

of some adequate motive. All his volitions, that is,

purposes, intentions, destinations, determinations, or de

crees, are perfectly consistent with his inherent attributes ;

they are all such as he knew it was right, fit, and best

they should be. A destination fixed upon before hand,

is a ptedestination. Intelligent, voluntary men, predesti-

* nate their own future actions, as far as they have any pre

tensions to wisdom, prudence, and intelligent conduct;

and if we will not conceive of the Deity as possessing at

tributes inferior to those which he has conferred on his

creatures, we must agree that he has predestinated all his

own conduct. Other divine predestination than this we

cannot ask any man to admit ; nor can we conceive that

any person of common sense, not an avowed atheist,

can deny that God has predestinated every one of his own
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actions. If he has not, he must perform some things

which he once did not intend to ; and if Mr. W. can ad

mit a being, that acts unintentionally, that is mutable,

forming purposes and determinations which once did not

exist in his own all seeing mind, to be God, we cannot.

Such a being is not our Jehovah.

That the Deity fore-knows all things, is admitted by

our opponents. If they connect with the idea of fore

knowledge this divine predestination of all that God will

ever do, they will soon learn how God fore-ordains all

future events : for he must know what will result from

his own actions ; and knowing all the consequences of his

own actions, by performing them, sets in order before

each event the train from which it will result. If the

event is a particular, voluntary, moral action of a man, the

fore-ordination of that event, implies the predestinated

creation of the man, with all the faculties of a moral agent,

and the extension of divine providence to him after his

creation, until, according to the established laws of men

tal empire, the identical, voluntary, moral action is per

formed. Suppose the fore-ordained event to be the writ

ing of the volume of Letters now under consideration.

Then the creation of the Rev. J. W. was a presdestinated

act of God, necessary to that event. It was decreed, that

he should be born at a certain time and place, for " our

times are in his hands;" that he should receive a suitable

education ; that he should see a certain book called The

Contrast, and that his thoughts and feelings should induce

in him a volition to write the said letters in reply. This

illustrates our meaning when we say, that God in his holy

and wise providence fore-ordains all those events which we

denominate voluntary, moral actions. Mr. W. cannot de

ny that God made him, and ordered the circumstances of

his birth, education, and studies, until he actually chose

to write the volume before us : nor do we think he will

say, God was ignorant that such a man as Mr. W. under

certain given circumstances, would write it. Will he

then say, that Jehovah did not fore-ordain the event of

which we now speak ? Either God intended that these

letters should be written, or he did not intend that they
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should be written, or he intended that they should not be

written. Let Mr. W. say which he pleases. If God in

tended that they should be written, then he foreordained

the event ; and we should suppose every other event. If

he intended that they should not be written, he has been

disappointed, and is no longer the Almighty God If he

did not intend that they should be written, he had no pur

pose about the letters ; which none can admit, who think

them likely to do either good or evil to the church of God;

for that would imply indifference in the Divine mind to

his own most glorious interests. It must be admitted,

then, that voluntary moral actions are in some cases fore,

ordained, without interfering with the freedom of man's

agency ; and without rendering God liable to be consider

ed the author of them ; for Mr. W. wrote these Letters-^-

God did not : and yet, God determined, before the world

was, to do that, in making, preserving, and governing Mr.

W. which he foreknew would be followed by the actual

writing of these Letters; and in this way foreordained

their existence. In like manner, it might be shown, that

every moral action of every man is an event foreordained

by God, and yet the moral agent who performs each is the

accountable and sole efficient of it. In short, men think,

feel, will, and act ; they accomplish, within the limits pre

scribed to their nature and circumstances, what they

please ; while Jehovah accomplishes all his own immutable

pleasure concerning them.

Calvinists, however, it is said, make God the author of

sin, by maintaining that unrenewed sinners have neither

power to choose that which is morally good, nor any free

dom of volition to any thing which is holy. Now we as

sert, that every man has been, or will be free, or at liberty,

to exercise every volition of which he has ever been, or

ever will be the efficient; and that every person has had

or will have power, to exercise every volition, which will

be found in the last day charged to his account. We as

sert, also, that the Deity never exerts any physical energy

upon any man's will, so as to put him under the physical

necessity of having any volition ; that the law of God gives

every man liberty to choose that which is good ; and that

God, in the constitution and establishment of the laws of

VOL. ii. jb No. 1



10 Moral Agency. £Jan.

mind, has given every man liberty to will from every mo

tive which he may find in his own mind. His volitions

in every case will correspond with ihe nature of the mo

tive : and any thought, any feeling, we have often had oc

casion to state, may prove a motive to volition. Jehovah

has established it, as firmly as the laws of gravitation, that

no rational being shall ever put forth a volition except in

consequence of some previous motive ; for should one

choose, will, or determine, in any case, without having

some motive for so doing, his volition would be both un

accountable and irrational. This law of mind, however,

does not in the least impair man's freedom in volition, any

more than the law, that every voluntary act of writing shall

be consequent upon some volition to write, destroys a

man's freedom of agency in writing.

According to these principles of moral agency, it is

manifest, that an unrenewed sinner has liberty to act from

all the motives that he has ; but no liberty to act from mo

tives which he has not, until he shall possess them. And

here we maintain, that no unrenewed sinner has any mo

rally and spiritually right thoughts or feelings ; and, conse

quently, that he is not free to the exercise of holy voliti

ons, until he is renewed in his thoughts and feelings ; that

is, in the operations of his intellectual faculties and heart.

If Mr. W. thinks impenitent sinners can repent, or

choose to repent, without any motives, why should he in

preaching from year to year labour to present to their

minds some sufficient inducements? The institution of

a system of religious instruction, the appointment of the

Christian ministry, and the promulgation of the Scriptures,

all prove the dependence of the will upon the intellectual

faculties; for they are all designed to excite such thoughts

in man, as will be productive of right feelings, and sub

sequently of right volitions and actions.

It is objected against the Calvinists, that they deny that

sinners have t!ie power ofrefusing evil. Now every one

ofthe accused, we are persuaded, will teach, that an impe

nitent sinner has power to refuse natural, and even moral

evil. Many, who know nothing experimentally ofJesus and

his salvation, think ofmany gross sins, and refuse to practise

♦hem; in other words, they choose not to perform many ac
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tions that are moral evils. It is not true, then, that we deny

even unrenewed .sinners to have the power of refusing

evil. Nevertheless, we maintain, that no impenitent sin

ner refuses any moral evil, from any morally and spiritu

ally good motive. He refuses it from some other mo

tive ; from love of reputation, from pride, from fear of

shame, from habit induced by education, while he has no

holy hatred of the moral evil, because it is moral evil, or

opposed to the moral law which God has given. Many

men refuse to drink excessively, and swear profanely, in

the presence of clergymen and ladies, who will, without

fear of God, be drunken and blaspheme in their ab

sence : they refuse moral evil, but from no morally good

motive ; and therefore their volitions to refuse under such

circumstances cannot be holy. Let any man refuse a mo

rally evil action, because he hates it, and disapproves of it

as moral evil, or because he loves God who forbids it, and

we will undertake to prove from the Bible, that he is a di.

vinely regenerated person. The Spirit of God has so en

lightened him as to give him the power of holy volition.

He is born of God.

We do deny, that any man has power to refuse a moral

evil, at the very moment in which he chooses not to refuse

it, but to perform it; for this would imply the co-existence

of two directly contrary powers of volition in the mind, at

the same time ; and consequently a present choice con

trary to his present choice ; which is as great an absurdity

as to affirm, that a man does not choose when he chooses,

or that a volition can exist and not exist in the same in

stant.

" Well, then," the Calvinists deny, it is said, " that

the government of man's will is in himself;" and so make

God the author of sin. Our author has wisely abandoned

the ancient Arminian doctrine, that humanfreedom ofwill

consists in a selfdetermining power in the will itself over

its own acts. p. 105. " But happily for us, this mighty

reasoner, [Dr. West,] and the still more mighty Edwards,

have directed their resistless force of argument, not against

' ability in men themselves to originate their own acts of

will,' but against the false notion of its residing in the will

itself. And of its existing in contingency, in equilibrium,
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&c. &c. Against these erroneous definitions of the power

in question, they waged mighty warfare, and over them

obtained many a victory ; but against the power itself truly

defined they have not obtained the like success." p. 107.

It is well that President Edwards has forced a few of the

more sensible Arminians to abandon their former ground,

for a position, which, so far as we have learned, he never

assailed, that every man is the author of all his own voli

tions. Every man has, moreover, we assert, and think it

a doctrine of Calvinism, much power of government over

his own faculty of volition. He cannot, indeed, by a voli.

tion change the nature of a volition past ; nor can he, by

willing it, instantly produce any contemplated volition ;

for every volition is consequent upon some motive ; but

he may will to exercise holy volitions in future from some

present apprehension of a holy motive, and may will to em

ploy his thoughts upon such subjects as he has learned

from experience, or the word of God, ordinarily occasion

holy volitions. He may employ his faculties of thinking

according to his volition in this case ; and thus, through

the intellectual faculties, and through them alone, the man

who wills it may govern his own will. In the same way,

if he wills it, he may govern his heart, and in some

sense make himself a new heart, in obedience to divine

command. Before, however, any man can thus govern

his own will, so as to promote holy volitions, he must will

to do it ; and before he can will to do it, he must have

some motive for doing it; he must have some holy thoughts

or feelings. Now, the man that, from a sense of duty and

the love of God, wills to will hereafter aright, has some

right thoughts, and some right feelings, and of course is

a regenerated man. Should it be demanded, Can any

impenitent sinner will, without divine and saving illumina

tion, rectifying his thoughts and feelings, to have holy vo

litions in future ? we answer decisively, He cannot ; for

if he could, a man might come to Christ without being

drawn of the Father, which Christ declares to be impos:

sible. It is not true, then, that Calvinists wholly deny

men to have a power of government over their own v.o>-

Utions. If they will to govern them, and to take the requi
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site measures for doing it, they can govern them to a very

great extent.

Last of all, then, Mr. Wilson must elicit the doctrine

of the divine causation of sin from our theory of the in

troduction of moral evil, into the world, or withdraw his

imputation of the Hopkinsian inference from Calvinism,

that God is the author of sin. Calvin did teach, " that

the fall of man proceeded from the wonderous counsel of

God ;" and that " when we affirm that God foreordained

that man should sin freely, he could not but sin freely, un

less we would have the event not to answer to the preor.

dination of God." We have already shown, that the

foreordination of a moral action does not interfere with the

freedom of the moral agent in performing it. The laws

of moral agency which we have enumerated were all in

force in the days of Adam and Eve. Neither before the

apostacy, nor after it, nor at the time of it,\vas any physi

cal energy exerted upon the wills of our first parents to

make them choose in any instance. They could will only

from some sufficient inducement, or motive. For a time

they freely exercised holy volitions, and holy ones alone :

but, in a sad hour, they chose to perform a forbidden ac

tion. They ate of the interdicted fruit because they will

ed to eat of it : they willed to eat of it, because they de

sired it ; and they desired it, because the perception of it

through their eyes produced a pleasant sensation, and they

conceived that it was fruit desirable to make one wise.

To this we may add, that with Eve the jear of eating it

was taken away, by believing that she should not surely

die ; and Adam was probably much influenced by a desire

to please his fair companion. Such were the inducements

which moved them to resolve, that they would touch, and

taste the forbidden fruit. Every one of these mental ope

rations was performed according to the established laws of

mental empire, by which Jehovah as undeviatingly governs

human minds as he does matter, by certain well known

physical laws. Adam and Eve, of course, were the effici

ents of all their own mental operations, and God was the

efficient cause of none of them.

Nevertheless, it is certain, that Adam would not have

acted at all, had not God made and upheld him in be
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ing ; that he would not have eaten had he been destitute

of a mouth ; that he would not have willed to eat, unless

he had felt some desire to eat ; that he would not have

desired to eat, had he not perceived the fruit, and con

ceived that, for some reason, it was desirable for him to eat

it. It is equally clear, that he could not have perceived

it, had not the fruit been created, and placed in a situation

to be seen ; that he would not have conceived it to be de

sirable, when he did, had not his partner persuaded him

to partake with her ; that Eve would not have persuaded

Adam, had she not previously tasted of it ; that she would

not have eaten of it, had she not believed that she should

not surely die, but should acquire desirable knowledge ;

and that she would not have believed as she did, had she

not heard the devil utter the lie. She would not have

heard him utter this lie, had she not been endowed with

the faculty of hearing through her ears. Nor would she

have heard the lie which she believed, had there been no

devil to utter it in her hearing. We have now got back

to the origin of sin in our world ; and we perceive that

every act introductory to it, is the result of some creature's

efficiency ; while each creature was made by a predestina

ted act of the Almighty ; and by his providence so upheld

and situated, that the voluntary transgression of man was

a foreordained event. If any choose to enquire how the

devil became a sinner, and felt an inclination to tempt

Eve, they must ask of Heaven some additional revelation,

or resort to the ingenious speculations of Milton's Para

dise Lost.

God foreknew that Adam, placed in the state of proba

tion, and left to the freedom of his own will, would sin ;

and foreknowing it, resolved still to make him a free agent,

and place him in that very state of probation and of free

dom, in which his fall was certain to the Divine Mind, and

not physically necessary from any predestinated divine

agency. In determining to make him, his partner, and the

fruit, and to place him in a state of probation, Jehovah pre

destinated his own actions ; and by actually performing

those actions, foreordained the foreknown event.

Thus, we have shown, that God immutably foreordains

every event, by performing his own predestinated actions,
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And would it not have been strange indeed, had Jehovah

set himself about the erection of a universe, without think-

ing and choosing what sort of a universe it should be ?

Would it not derogate from the perfection ofGod to per

form any action, without intending it, and without certain

ly calculating upon all the intermediate, and ultimate con

sequences of it ? Indeed, we shall adhere to the doctrine

of divine predestination and foreordination, so long as we

retain our reason, and believe in a God. Mr. Wilson did

well to anticipate our strenuous defence of these points, p.

250.

Some of the principal doctrines of Mr. W. concerning

predestination are the following :—that some of God's de

crees are eternal ; that some of them are not eternal ; that

some of them are immutable ; that some of them are mu

table ; that some of them are conditional, and others un

conditional. Yet in all this maze he can " discover man's

free agency in operation, and yet, the accomplishment of

God's steadfast purposes taking place." p. 236. It was

eternally and immutably decreed, he says, that Joseph

should be taken to Egypt ; but the conduct of his bre

thren in selling him was not decreed to be the means of it;

and had his brethren conducted aright,

" The divine decree would not have been at all frustrated

thereby.; for the decree was not that the patriarchs should sell

Joseph, but, that he should be sold into Egypt. Had they not

volunteered to effect this purpose, others stood ready to have

accomplished it. The slave-dealing Ishmaelites, how readily

would they have kidnapped this forlorn youth, had they but

found him distressed, and straying in the wilderness ; or if

some feeling yet remained in the bosoms of these traders in hu

man flesh, some other remorseless band of the Ishmaelite rob

bers of the desart, seizing him as their prey, might have sold

him to this Caravan for the twenty silver pieces." p. 238.

Were the Supreme Being so unwise as to decree an

end without knowing and fixing the means of its accom

plishment, he might be much obliged to Mr. Wilson for

telling him how he might accomplish his purposes. We

should like to know of our author, what but a divine fore

ordination could have rendered it certain to the Divine

Mind, when he decreed that Joseph should be sold into
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Egypt, that Joseph would wander in the wilderness, that

any slave-dealing Ishmaelites would have met him, that a

caravan would have been passing at the time of his being

kidnapped ; or that any band of robbers should exist to

seize the forlorn youth. If neither the conduct of the pa

triarchs, nor of these said Ishmaelites was foreordained, the

Lord might have been under the necessity of seeking other

instruments for the accomplishment of the thing fixed in

his purposes; and unless he had decreed that these other

instruments should exist, we humbly conceive, that they

might not have existed ; and so the Deity would have been

disappointed in executing one of his eternal and immuta

ble counsels.

In like manner, Mr. W. thinks that, according to the

foreknowledge and determinate counsel of God, Christ was

to be betrayed, and crucified. It was eternally and immu

tably fixed that the person who should betray Christ should

be an apostle ; but it was not decreed that any one in par

ticular should be that apostle, or that Judas should sell

Christ, until Judas was born, and had become so incurably

wicked, that it was an act of punitive justice in God, to

elect him to the office of an apostle, that he might perform

the part of a traitor, a reprobate, and a devil, among the

twelve.

" Kings and rulers are implicated, but kings and rulers there

were many. The people, and the Gentiles, are mentioned, but

all the people of Israel, and all the Gentiles are not meant.

The traitor was to be in ' office,' and to eat familiarly of

Christ's bread, at his table : but he was to be yet chosen to that

office. The unalterable decree is gone forth, but the lot is not

yet fallen to any one of the actors. Before it can justly fall

identically to any individual, kings, rulers, people, Gentiles,

and an individual, must each render himself worthy of such

an allotment. This worthiness must personally be acquired,

whilst in the possession of a self determining power over their

own wills, and be effected by a free and obstinate abuse of rea

son, a perversion of conscience, a corruption of natural affec

tions, a rejection of the gospel, and a resistance of the strivings

of the holy spirit ; and such persons were those prodigies in

depravity, unto whom God, in his holy providence, assigned

irrevocably the several parts which they finally performed.

Judas, as we have already seen, was, at his elevation to the

apostolic office, incurably corrupt, for he was a devil. He
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was not, however, always such, but like all other men, was

once a candidate for salvation, and eternal life.

" ' For of a truth against thy holy child Jesus, both Herod,

and Pontjus Pilate, with the Gentiles, and the people of Is

rael, were gathered together ; for to do whatsoever thy hand

and thy counsel, determined before to be done.' The things

to be done, and the rank and stations of the performers, are

predetermined, but not the individual persons. Just like Jo

seph's being sold into Egypt, that was determined on, but

by whom left for volunteer candidates to decide. Christmust

be betrayed by an apostle. But the choice of that apostle, who

shall perform the foul deed, cannot be made, until a candidate

has rendered himself worthy of that disgrace, through an

avoidable, voluntary, and base corruption of himself. Christ is

to be ' delivered unto the Gentiles, to be mocked, spitefully

entreated, spitted upon, scourged and crucified.' But these

things cannot be done, until fit instruments, self qualified, offer

their personal services."

" Scriptural predestination, so far as it involves human agency,

and as it is here admitted and maintained, consists of two dis

tinct kinds. First. It implies such a subjection of human voli

tion and action to divine control, as in reality makes them, as

to cause and effect, the actions of God ; as where ' the king's

heart, in the hand of God, is turned, as the rivers of water are

I turned.' For rivers of water are invariably turned by a na

tural, and not by a moral influence. And to these we may

add such predicted actions of Gyrus and Josiah, as left neither

of them any possibility of refraining from the performance of

these things. And secondly. It comprehends all such events,

as the holy scriptures have predicted shall inevitably come to

pass ; but yet, not allotted unavoidably to any particular indi

vidual actors ; but suspended in reserve, as punishments, to be

justly inflicted on such future great transgressors, as shall so

corrupt themselves, in despite of the strivings of the divine

spirit, as to rush with greediness on the perpetration of those

I actions, when Divine Providence mayjudicially afford them the

awful opportunity."

" Predestination, as thus taught in the holy scriptures, is a

doctrine differing widely from predestination, as taught by

Calvinism and Calvinism improved. Scriptural predestination

embraces some things only, but the predestination of the two

Calvinisms comprehends all things whatsoever.

" Him, being delivered by the determinate counsel and

foreknowledge of God, ye have taken, and by wicked

hands have crucified and slain." Acts ii. 23. Here, it

vol. ii. c No. 1.
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seems, is one point, eternally and immutably ordained ;

but, in the opinion of Mr. W. the means of Christ's being

taken, the persons that should take him, and the hands that

should crucify him, were not objects of an eternal foreor-

dination. Had he attempted to deduce this doctrine from

a criticism on Acts iv. ii7, ^8, we should not have been

surprised; for we admit, that, using the nominative case

in its proper place, we read, " For of a truth, both Herod

and Pontius Pilate, with the Gentiles and the people of Is-

srael, were gathered together against thy holy child Jesus,

whom thou hast anointed, for to do whatsoever thy hand

and thy counsel determined before to be done." But,

granting Mr. Wilson's scheme every advantage which

can, with any degree of plausibility, be taken in its favour,

we are astonished that any man of intelligence can advo

cate it. We shall not weary ourselves and our readers by

following our theologian step by step, but shall confirm

the statements already made by a few remarks.

The scriptural assertion, " that the king's heart, in the

hand of God, is turned, as the rivers ofwater are turned''

in our apprehension, implies nothing more than the fact,

that as certainly and truly as God governs the rivers of

water according to the laws of fluids, so certainly and

truly he governs the king's heart, according to the laws

of mental operation. And since the king's heart, or soul,

{for heart here seems to denote the whole human soul,

spirit, or mind,) is constituted like every other man's

soul, we infer that God completely governs every mind,

in all its operations, in a way perfectly consistent with

free, accountable agency. There is no proof, that, in

any case, as God physically turns the rivers of water, so

he phi sically turns a human soul in its operations. The

actions of Cyrus and Josiah were as free as those of Judas

and Joseph's brethren.

In relation to the supposed predestination of an event,

the means of accomplishing which are to be predestinated

at some subsequent time, when certain instruments have

rendered themselves meritorious of being used in some

baneful agency ; we would ask, When Jehovah decreed

the death of the Redeemer, did he know that Judas would

betray him, and Pontius Pilate deliver him up to be cru
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cified ? If he did not know it, he di i not, at the time of

fixing the event, know the means of its accomplishment.

If he did not know them, he did not choose them, for in

telligent beings cannot choose any means of accomplish,

ing any thing, without first having some knowledge of

the means. They must be conceived of, before they can

be chosen. Now, ifthe very means ofthe Redeemer's being

betrayed and delivered into the hands of them that cruci

fied him, were not chosen by God, he acted without wis

dom ; for wisdom consists in selecting the best means for

accomplishing any predestinated end ; and God, accord

ing to the theory of Mr. W. was so far from selecting the

best means, that he did not choose any. He designed an

end, when he was, at the time, ignorant of the means by

which that end was to be obtained. Of course, Mr. Wil

son's theory cannot be correct, because it would prove

Jehovah destitute of wisdom.

Again, if Jehovah knew the part which Judas, Herod,

and Pilate would act in the scene of Christ's death, before

they were born, it must have been certain to his mind,

that they, and no other persons, would act the very part

which they did. If it was certain, something must have

caused it to be certain, or else the certainty must have

exi sted without any cause ; but there is no effect without

a cause ; therefore something must have caused it to be

certain to the Divine mind, that Judas, Herod, and Pilate,

would act the part they did, in relation to our Saviour's

death. If we proceed to enquire what this something is,

which rendered the agency of these persons in the death

of Christ certain, before they were born, we shall be

obliged to decide that it was neither their thoughts, nor

purposes, nor wills, nor mind, nor impiety, for these had

no existence at the time of its being certain in the divine

foreknowledge ; and that which has no existence cannot

be the cause of any effect. Pursuing this train of thought,

we shall find that when God foreknew what Judas and

others would do, there was no being in existence but him

self; and that it must have been something in himself that

rendered their agency, as well as their existence certain.

The foreknowledge of God being denied, every one

may see that all the other divine attributes may be dis
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proved ; but this being granted, we defy all opposition to

our scheme of the predestination of all Jehovah's actions,

and the foreordination of all events.

Intimately connected with this subject is the doctrine of

election. That God from all eternity elected some indi

viduals and some nations, to particular offices and privi

leges, is admitted by all. The dispute among theologians

respects an election of individuals to everlasting life, not

founded upon any foreseen goodness in them. Mr. W.

believes, that " election to life eternal was purposed to

wards all obedient believers, and perdition was designed

as the reward of impenitence and unbelief." p. 277. Ac

cording to this statement, God purposed to give eternal

life to all obedient believers. When he thus purposed,

which was eternally, did he foreknow all the individuals

who ever will believe ? If he did not, there was a time,

when he did not know all things ; and of course, infinite

knowledge is not one of his attributes. It will be granted,

that he did foreknow every individual believer. Of course,

it was certain, to the Divine mind, that every one who

ever will believe, would believe. Mr. W. teaches, that

the believing of all to whom God has purposed to give

eternal life was foreseen by him ; and of course that their

believing was eternally certain. Here we ask, again, what

rendered it certain, before they existed, that they would

be born, and in time believe ? Reason answers, that it was

God himself who rendered it certain. It must be evident,

that if he rendered certain the actual believing of all that

ever will believe, he must have chosen to do it, for he

never acts without volition. Now, this volition of God to

render the believing of all that ever will believe certain,

and to bestow eternal life on them, is what we call the di

vine election of individuals to everlasting life. If he chose

to render their believing certain, it was for some reason ;

for the Divine mind never chooses without a sufficient in

ducement. The reason of his choice cannot be any fore

seen believing in them ; because there is no faith in them

to be foreseen, except that very faith, which he chose to

render it certain they should exercise. The same is true

ofevery other grace, and species of moral excellence that

they will ever possess. Some other consideration then was
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the motive of the Divine mind for choosing to render their

believing certain, who shall be saved. What it is, precise

ly, we may be unable to say, but we have fairly made it

appear, that God, acting as a rational being, has elected all

the persons that will be saved^ not from any foreseen faith,

or other excellence in them. It is true that the faith of all

believers was foreseen ; and this very foresight proves, that

God purposed to secure their believing, from some other

reason than a foresight of it as already certain.

The immutability of the Deity is asserted by Mr. W.

not to be universal. If we must believe him, God has

sometimes changed his purposes. It was decreed, he

thinks, that somethingfiguratively called death should be

experienced by Christ, and yet this evil was averted by our

Lord's prayers. This het argues from Heb. v. 7. Who

in the days ofhis flesh, when he had offered up prayers

and supplications with strong crying, and tears unto him,

that was able to save himfrom death, andwas heard in that

hefeared, It is much more natural to paraphrase the

passage thus. God could have saved Christ from death,

had it been consistent with his counsels. To this Almighty

God, Christ as Mediator, while performing the work of

redemption here on earth, frequently prayed, and made

supplication, with strong crying and tears, lor such things

as he needed for his human nature, and encouragement

in his mediatorial work : and because as man and as me

diator he feared God, or was perfect in his duty, the Lord

heard him always, and granted his requests.

And his next proof that God is mutable in some of his

decrees is this. The Deity had fixed the destruction of

the city of Jerusalem, and the duration of the siege ; but

not the day of the week, nor the season of the year, in

which the Roman army should approach. Jesus therefore

taught his disciples to pray, that their flight should not be

in the winter, nor on the sabbath day. That God changed

his purpose concerning the duration of the siege, he deems

evident from the declaration, that " except those days

should be shortened, there should no flesh be saved ; but

for the elect's sake, those days shall be shortened." Matt,

xxiv. 22. "Nothing, therefore, is plainer as to the ap-

proach of the Roman armies to Jerusalem, and their con
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tmuance in warfare in Judea, than that the former was a

contingent event, and the latter, one concerning which the

divine purpose was altered.'' p. 262. Mart, he says,

records the factoi " this shortening ot an implied primary

decree, in respect of duration ot calamity, by a secondary

restricting decree." p. 26;i.

In a note, the author labours to corroborate his doctrine

of the mutability of the divine purposes. The 1 St.m. ii.

30, proves, to his satisfaction, that " a olivine deciee was

altered, if not reversed," for God said to Eli, *' 1 said in

deed, that thy house, and the house of thy father, should

walk before me forever. But now the Lord saith, Be it

far from me ; for them that honour me 1 will honour, and

they that despise me shall be lightly esteemed."

In Numbers xiv. 30—„4, we read, "Doubtless, ye

shall not come into the land, concerning which I swear

to make jou dwell therein, save Caleb, the son of

Jephunneh, and Joshua, the son of Nun. But your

little ones, whom ye said shall be a prey, them will I bring

in, and they shall know the land which ve have despised.

But as for you, your carcasses they shall fall in the wilder

ness.—And ye shall know my breach of promise." This

was "a judicial breach of divine premise/' Mr. W. in

forms us ; for God said to Abraham concerning his seed

to be afflicted in Egypt, that " in the fourth generation,

they shall come hither again," into the land of Canaan.

Gen. xv. 16. This fourth generation was born in Egypt,

he says ; and to this generation God promised Canaan ;

but judicially breaking his promise, and altering his de

cree, he cut them off in the wilderness ; and brought the

fifth generation into the land flowing with milk and honey.

Lest we should be subjected to a similar judgment, from

a breach t)f some promise made to us, he supposes the

warning voice is uttered, " Let us therefore fear, lest a pro

mise being left us of entering into his rest, any of you

should seem to come short of it ;" or as it is more correct-

ly rendered, " should actually fall short of it." Heb. iv.

1. Finally,

" Should the objector be disposed still to continue his cavil

against the supposed defect, in respect to analogy, he may in

such predicament, be referred to the well known cases of Ahab
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and the Ninevites ; in each of which, divine determinations were

altered, at the suggestions of mercy. And should his reluctant

mind demand stillfurther proofs, he may, by consulting Jere

miah xviii. 7, 8, 9, 10, obtain such further evidence, as shall

obliterate the last remaining doubt ; unless his judgment is

perverted'by deep rootedprejudice, and unconquerable wilfulness"

It is our happiness, we think,' notwithstanding all this

declamati n, to believe that Jehovah is of one mind, and

changeth not, in any of his purposes, oaths, and promises.

IViljid we may be, for we certainly will to wipe away the

stains which Mr. Wilson's pen has shed upon these per

verted passages of scripture. They are difficult texts, and

therefore we bring no accusations of " deep rootedpreju

dice, and unconquerable -wilfulness" against the writer to

whom we reply .

Dr. Macknight is such a favourite author with Mr. W.

that we cannot help expressing our astonishment that he

did not consult him, on Heb. v. 7, 8. While we should

never quote Dr. M. as a consistent theologian, we must

nevertheless think him a most profound critic in the origi

nal language of the New Testament. His literal transla

tion runs thus : He in the days ofhisflesh, having offered

up both deprecations and supplications, with strong crying

and tears, to him who was able to save him from death ;

and being deliveredfromfear, although he was a son, he

learntd obedience by the things which he suffered. " In

answer to his prayers," says Dr. M. " his Father assured

him that lie would raise him from the dead, and thereby

delivered him from his fear of lying under the power of

death." If the explanation which we have given of the

passage is not satisfactory to him, we hope that Mr. W.

will be convinced that this last interpretation is far prefer

able to his own.

Christ's direction to his disciples to pray, that their

flight from Jerusalem, and the besieging of the city, should

not be in the winter, nor on a sabbath day, affords no proof,

that the day of the week and the season of the year on

which the Roman army should approach, were not fixed

from all eternity ; for it is not the design of prayer to in

duce the Dfity to frame new purposes, or change ancient

ones. For those things, which he has promised to per
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form for his people, he will be enquired of ; and many of

his eternal purposes respect the answering of prayers. No

thing is more positively determined on high than that God's

kingdom shall come ; and j et we are required to pray for

it daily. Prayer is designed to prepare us for the divine

dispensations, and to promote Jehovah's declarative glory,

in answering his people. We have no reason, therefore,

to conclude that the siege of Jerusalem was decreed to take

place on the sabbath, and in the winter, or that every cir

cumstance was not immutably foreordained according to

an eternal counsel.

The shortening of the days of Jerusalem's calamity, is

the only thing in Matthew's gospel, which seems to favour

Mr. Wilson's doctrine of revised, abrogated, and mitiga

ted divine decrees. Now this expression, instead of deno

ting that the days of the siege were shorter than they would

have been in any other similar season of the year, or were

rendered fewer in number than God had once decreed that

they should be, is but a Hebrew form of expressing the

idea, that unless God should render the time short, during

which the siege should continue, no flesh should be pre

served alive ; and that God did make the time short. It

is like other expressions, in which God is said to cut short

his work in righteousness, when he executes it in a shorter

time than is ordinarily occupied by similar judgments.

One who has many troubles in early life is said to become

soon old, and hence it is said of David, and of Jesus his an

titype, " the days of his youth hast thou shortened.'' Ps.

lxxxix. 45. The siege of Jerusalem was much shorter

than could have been expected by men, and shorter than

sieges of such cities ordinarily are. Hence God is He-

braically said to have shortened the time of it. Dr. Gill

gives several instances of this form of speech among the

Jews, in his commentary on the passage. Next to Dr.

Macknight, we esteem Dr. Campbell as a critic in biblical

Greek; and his rendering is, "for if the time were pro

tracted, no soul could survive ; but for the sake of the elect,

the time shall be short."

The case of Eli and his sons, exhibits a conditional

promise. God said, that the house of Eli, and of hisfa

ther Ithamar should walk before him for ever. This was
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probably said, when Eli was inducted into office, but we

have no other record of the transaction, than this inciden

tal mention of it. Whether the Lord then expressed this

condition of honouring his family with the priesthood for

ever, that they should honour him, or not, we are unable

to say; but we are certain, from 1 Sam. ii. SO, that this

condition was implied ; and that such a condition was ge

nerally understood ; for God had repeatedly informed his

people, that he was to be understood as promising them

? good if they were obedient, and as threatening them with

evil, that should not be executed if they repented. Thus

Moses was accustomed to say, in the name of Jehovah,

" therefore shall ye keep all the commandments which I

command you this day, that ye may be strong, and go in

and possess the land, whither ye go to possess it." Deut.

xi. 8. We learn, also, that, with the promise of establish

ing the priesthood in the family of Aaron, Jehovah coupled

restrictions and threatenings which implied a condition.

Thus God said, " Take thou unto thee Aaron thy brotlier,

and his sons with him, from among the children ofIsrael,

that he may minister unto me in the priest's office, even

f Aaron, Nadab, and Abihu, Eleazor and Ithamar, Aaron*s

sons. And the priest's office shall be theirs, for a perpetual

statute." Exod. xxviii. 1. and xxix. 9. At the same

time, God prescribed (Exod. xxviii. 43.) particular arti

cles of dress which they should wear, and said, " they

shall be upon Aaron and his sons, when they come into the

tabernacle of the congregation, or when they come near

unto the altar to minister in the holy place ; that they bear

not iniquity and die." Now, had every one of Aaron's

sons borne iniquity and died, the promise of God, that

t theirs should be the priesthood, for a perpetual statute,

would not have been changed, for the promise always had

this limitation. If they bear not iniquity, and die, they

shall enjoy the priesfs office for ever, was the spirit and

the substance of the promise. In the twenty-second chap

ter of Leviticus, we find other restrictions. If any one of

Aaron's sons was a leper, or had an issue, or profaned the

name of the Lord, he was to be cut off from the priest

hood, without infringing upon the divine promise to

vox. ii. x> No. 1.
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Aaron, because that promise contemplated these very ex

ceptions.

In Jer. xviii. 7, 8, 9, 10, we find a general rule for the

establishment of a condition where none is expressed.

M what instant I shall speak concerning a nation and

concerning a kingdom, to pluck up, and pull down, and

destroy it; if that nation against whom Ihave pronounced,

turnfrom their evil, I will repent of the evil that I thought

to do unto them. And at what instant I shall speak con

cerning a nation, and concerning a kingdom, to build and

to plant it; if it do evil in my sight, that it obey not my

voice, then I will repent of the good wherewith I said that

I would benefit them. The excellent Charnock* remarks,

that " this God lays down as a general case, always to be

remembered as a rule for the interpreting his threatenings

against any nation, and the same reason will hold in threat

enings against a particular person. It is a univeral rule,

by which all particular cases of this nature are to be tried,

so that, when man's repentance arrives, God remains firm

in his first will, always equal to himself, and it is not he

that changes, but man." The same learned divine also

says, that " Repentance in God is only a change of his

outward conduct, according to his infallibleforesight and

immutable will.—God is said to repent when he changes

the disposition of affairs without himself ; as men, when

they repent, alter the course of their actions, so God alters

things, extra se, or without himself, but changes nothing

of his own purpose within himself, "f In relation to the

Ninevites, we have an example of the application of the

general rule recorded in Jeremiah, and of God's repent

ance. The decree of Jehovah was, that Nineveh should

be destroyed in forty days, if the people did not repent ;

but it was also foreknown that they would, and foreordain

ed that they should, repent and be spared. God intended

to manifest his indignation against their sin, by threatening

them with destruction; and then he intended to change

the course of his providence, as men would change from

actual repentance, and treat them in a gracious manner.

* Works, vol. i. p. 496.

f Charnock's Works, vol. i. p. 494.
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Here is a change of dealings according to an eternal pre

destination ; but nothing like mutability in the divine de

crees. Jonah delivered a message, which exhibited a part

of the divine purpose, and ihe event exhibited the remainr

der of it, relative to that great city. At first God said,

Yet forty days, and Nineveh shall be overthrown ; and

subsequently added, except they repent. Now, God is

under no obligations to reveal the whole of his counsels

at once ; and the revelation of it in different portions is no

proof that they were originally incomplete, or that one

portion of them is a judicial or merciful abrogation of an

other.

The case of Ahab is so much like that of Nineveh as

to require no comment. The expression in Numbers

xiv. 34, ye shall know my breach oj promise, is a mis

translation. The original contains nothing for promise.

The expression is, 'ntoamiK onj?-n they shall knowmy abrup

tion, meaningfrom them, or of them. Buxtorf renders it,

abruptionem meam. The whole passage vre paraphrase

thus : Doubtless, ye of this generation that are adults slmll

not come into the land, concerning which I sware to

Abraham, to make you, as a people, his descendants, to

dwell therein, save Caleb, the son of Jephunneh, and Jo

shua, the son of Nun. But your little ones, ivhom ye

said shall be a prey, them will I bring in, and they shall

knoiv the land ivhich ye have despised: so that I will still

perform mine oath to Abraham. But asfor you, who are

more than twenty years old, your carcasses they shallfall

in the wilderness. And your children shall wander in the

wilderness forty years, and bear your whoredoms, until

your carcasses be ivasted in the xoilderness. After the

number of the days in which ye searched the land, even

forty days, (each dayfor a year,) shall ye bear your ini

quities, evenforty years, and ye shall know my abruption

of you. You shall be broken off, or suddenly and vio

lently separated from the congregation of the Lord. The

abruption of this murmuring people, by the sword of the

Amalekites and the Canaanites, by the opening earth in

the rebellion of Korah, by a consuming fire from the

Lord, by fiery flying serpents, and by various forms of
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sudden death, evinces the justice of our interpretation,

and the execution of this awful divine threatening.

. Still Mr. Wilson will affirm, that there was a breach of

divine promise, because the Lord said to Abraham, (Gen.

xv. 13, 16,) that his seed, having been enslaved in Egypt,

four hundred years, should in the fourth generation re

turn to the land of Canaan, whereas this identical fourth

generation was destroyed in the wilderness. His words

are, " but in the fourth generation they shall come hither

again; for the iniquity of the Amorites is not yet full."

Jehovah did not hereby promise that all of the fourth ge

neration should be peacefully settled in the land which

Abraham surveyed ; nor did he stipulate that any one of

them should pass the river Jordan. In Gen. xv. 1 8, we

learn that the land of promise given to Abraham and his

seed, extended from the River of Egypt unto the river

Euphrates. " In that same day the Lord made a cove

nant with Abraham, saying, Unto thy seed liave I given

this land, from the river of Egypt unto the great river,

the river Euphrates.'''' The River of Egypt may be found

on the south western extremity of the promised land ; and

north east of it is Hebron, in the plain of Mamre, in the

wilderness of Paran, at which place Abraham resided,

when the promise was made. Gen. xiii. 18. All the

land he could see, probably from the mountains of Seir,

was included in the promise. And hiilier, to the wilder

ness of Paran, the fourth generation actually came. See

Numb. xii. 16, and xiii. 26. This same land is describ

ed in Exodus xxiii. 31. " I will set thy bounds from the

Red Sea, even unto the sea of Philistines, and from the

desert unto the River." The sea of the Philistines was

the Mediterranean ; and the River, the River of Egypt.

The twelve spies penetrated even to Hebron, and the

wilderness of Zin. Num. xiii. 21, 22. They represented

the twelve tribes of Israel, and thus the seed of Abraham,

in the fourth generation, actually came to the land of pro

mise, and journeyed about in a portion of it for many

years. Caleb and Joshua, moreover, were made to dwell

in the land ; so that instead of finding any evidence of a

divine breach of promise, and change of purpose, we are

confirmed in the doctrine of the immutability of Jehovah's
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counsels. His pleasure, in all events, shall be accom

plished.

On the subject of reprobation and nonrelection, we

must beg Mr. W, to consider what we have written on

the two hundred and eighty-fifth, two hundred and eighty-

sixth, and two hundred and eighty-eighth pages of our

first volume as our answer to himself.

" Calvinistic views of depravity" Mr. W. labours to

prove unscriptural. David's being conceived in sin, and

shapen in iniquity, he construes to mean, his being born

" the tenth from Pharez the incestuous bastard, of Judah

and Thamar, and the third from the Moabitess Ruth,

by her husband Boaz." p. 49. Instead of reciting the

texts of scripture which are commonly adduced in proof

of the total depravity of man, and which Mr. W. has

wildly perverted, we will express what we deem Calvinis

tic sentiments on this subject, in the following proposi

tions.

1. Infants, before they can discriminate between moral

good and evil, cannot sin actually, or after the similitude

of Adam's transgression.

2. God imputes the first sin of Adam to every one of

his posterity, so that the whole race of man by this impu

tation becomes guilty, or liable to penal suffering, before

God.

3. Had Adam's original righteousness been continued

to the end of the probation allotted to him, in the covenant

of works, it would have been imputed to every one of his

posterity ; but now it is not imputed, so that every man

wants original righteousness.

4. If God should never justify an infant, who is by im

putation guilty, and who wants original righteousness, but

who has never committed actual sin, until that infant

should personally merit justification, and remove from it

self all liability to penal suffering, he would do no injus

tice.

5. All infants that die before they have committed ac

tual sin, are, it is most probable, saved from future evil,

and admitted to heaven, through the gracious imputation

to them of the passive and active righteousness of Christ.

6. So soon as children do discriminate between moral
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good and evil, they actually sin, in thought, feeling, vo

lition, and action : and were they left destitute of divine

instruction, restraint, and favourable moral influence,

would never perioral any one moraliy and spiritualty good

mental operation.

7. The first morally and spiritually good mental opera

tion which any man performs, is evidence of regeneration,

and consequent upon that work of God's Spirit accomplish

ed in him.

8. Unrenewed persons may have many naturally good

attributes of character, mental endowments, and social

feelings.

9. Some unrenewed persons are more wicked than

others, and the worst man on earth may become in his

moral character and conduct worse than he now is.

10. Every man, who finally perishes in an unrenewed

estate, will be punished in exact proportion to his own

actual sinfulness.

11. No person, not actually sinful, will, in the future

life, be punished at all.

The whole tenour of the holy scriptures has convinced

us, that these propositions are true, and if there is any

thing absurd, improbable, or unreasonable in them, we

are not able to discover it. The ranting which is com

monly heard, and which Mr. W. reiterates, against the

pretended, and unjustly imputed, Calvinistic doctrines,

that all men, whether infants or adults, are equally de

praved ; and that children are damned, who die before

they have committed actual sin, deserves no other notice,

than a simple statement of our own sentiments.

It would be an easy thing to expose the fallacy of Mr.

Wilson's doctrines, that the material heart is the seat of

natural affections ; that the brain is the seat of reason ; that

mind and soul are different things ; that God extends hi6

superintending providence to every sparrow, but has not

decreed " how many sparrows should exist through all

time, or when and where each should fall through every

age ;" and that the Calvinists make the decrees of God the

cause of divine foreknowledge ; but we have neither time

nor room, unless we exclude from our Review more

weighty things. We give him praise for energy, frank
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ness, and perseverance ; but we think he would have ho

noured himself, by treating President Edwards, Dr. Hop-

kins, Dr. Bellamy, and especially Dr. Emmons, with more

respect for their native talents, literature, and decided piety,

notwithstanding their errors, which we cordially unite with

him in detesting. On the subject of atonement, we shall

leave The Contrast to defend itself against the criticism on

our critique. Mr. Wilson, we sincerely hope, will find

at last, that the Father intended to save him, that Jesus

Christ, according to an everlasting covenant, died to re

deem him in particular, and that the Holy Spirit created

him anew in Christ Jesus, through the gospel, that he

might embrace the offered Saviour, be adopted, justified,

sanctified, and glorified. He will then own, that had Je

hovah done nothing more for him, than for the lost, he too

would have continued unredeemed, unrenewed, impeni

tent, and would have experienced the everlasting effects of

the inflexible justice of God. Then will he own, that sal

vation is all of grace reigning through the righteousness

of Christ, unto all that were given him, by the sovereign

act of God the Father ; and that damnation in its procur

ing cause, continuance, and degree of misery, is of un-

mingled justice ; for not a particle of mercy is ultimately

experienced by any one who sinks down to hell. It re

quires nothing but perfect justice to damn a sinner ; but

it requires both mercy and justice to save one. God is

not obliged to be merciful to any; he is under the

binding law and influence of his own nature to be jus t

to all ; and, ifwe confess our sins, he isfaithful, to his

own promises, and just, to his own character as the moral

governor of the universe, and to Christ our Ransom, to

fm^give us our sins, and cleanse us from all unrighteous

ness. Blessed be God for ever !
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Article II.—*l Serious Call to those who are without the Pale of

the Episcopal Church. By a Consistent Church Man. To which is

added Jin Appendix, containing animadversions upon the conduct

of Inconsistent Church Men. pp. 24. 12mo.

This " serious call" is addressed " to Presbyterians,

Congregationalists, Baptists, Methodists, Quakers, and

all of every denomination who do not belong to the Epis

copal Church." It begins with " Fellow Travellers to

Eternity,'''' and is continued in the same solemn style to

the close. And well might the writer adopt the language

of JMeyri's Jllarni or Baxter's Serious Call to the Uncon

verted ; for his subject is "Episcopacy or Perdi

tion," p. 23, 24. In the character of a Consistent Church

man, he undertakes to demonstrate, that except the per

sons whom he addresses become members of the Episco

pal Church, they cannot be saved.

His premises are derived from the declarations of "the

Right Rev. Henry Hobart, D. D.* Bishop of New York

and Connecticut, according to the twentieth article of the

Canons ; the Rev. Thomas Y. How, D. D. late Assis

tant Rector of Trinity Church, New York ; the Rev.

Menzies Rayner," of Connecticut ; and the Holy Bible.

His inferences from his premises are logical ; and cannot

be avoided, but by a rejection of some of the principles

of induction whence they are drawn. His argument may

be thus stated.

The Bible asserts, that none but such as have a cove

nanted title to salvation, can possibly be saved :

Dr. Hobart, Dr. How, and Mr. Rayner assert, that

none out of the Episcopal Church have a covenanted tide

to salvation :

Therefore, none out ofthe Episcopal Church, can pos

sibly be saved.

* The writer should have given the Bishop his modern style, " the

Right. Rev. John Henry of New York ;" for Hobart he seems to have

dropped, for reasons of honour, or dishonour, best known to himself.

Had the writer omitted a little word in the modest title assumed, it

would have been acceptable, no doubt, to his reverence ; for " John

Henry, New Fork," without the little Presbyterian of, would be truly

English, and exclusive. This of will go next.
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About the first of these premises, none but an Atheist

or a Deist can entertain any doubt : and what consistent

churchman will dispute the high pretensions, and solemn

decisions, of the aforesaid Episcopal trio ? If none can

be saved, but those who have a covenanted title to salva

tion ; and none have such a title but Episcopalians ; then,

beyond controversy, none but Episcopalians can be

saved. How sad is the dilemma, to which all the dissen

ters from Episcopacy are reduced ! Why ! we must

either dispute the word of God ; or else think, that Doct

tors Hobart and How, and the Reverend Rector of two of

the Saints' churches in Connecticut, have inculcated false

doctrine. Rome herself is not more full of compassion

than her high episcopal daughter ; for " the Mother and

Mistress of all Churches" teaches nothing more harsh

than this, that " There is neither holiness, nor remission

of sins, nor, consequently, any salvation or eternal life,

out of the Catholic Church." French National Catechism.

What a pity it is, that our good Bishop White, of

Pennsylvania, should not have learned these important

truths. Does he, indeed, know, that his Presbyterian and

Quaker neighbours are all infallibly going to endless perdi

tion? Surely, if he did, he would write, preach, and

pray, until his venerable hands should be palsied, and his

mild eyes extinguished with weeping over his amiable,

moral, but heathen fellow citizens.

Let us attend to the evidence of the truth of the pre

mises, whence it is inferred that all but Episcopalians

must be damned.

" A covenanted title," says the writer under review,

" is a title secured by promise. Those, then, and those

only, have a covenanted title to salvation, to wh©m sal

vation is promised." This is unquestionably true. Now

in the Bible, says our author, salvation is promised to all

believers, John v. 24.—to those who repent, Ezek. xviii.

30.—to all who love God, James i. 12.—to the righteous,

Ps. hiii. 11.—to the godly, 1 Tim. iv. 8.—to the just,

Prov. iv. 18—to the merciful, Matt. v. 7 to the meek,

Ps. cxlix. 4.—to the upright, Ps. cxl. 13.—to the pure

in heart, Matt. v. 8.—to them that fear the Lord, Ps.

ciii. 17.—to those who call upon the Lord, Pom. x. 12,

vol. II. e Ne. ].
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13.—and to all in. every nation who fear God and work

righteousness, Acts x. 34, 35. To all persons thus de

scribed God has covenanted to give salvation.

" One question only remains ; Can any who do not come

under some or all of these titles be saved ? Let us look into

the Bible and see. Can any who do not believe be saved ?

What saith the Scripture ? He that believeth not shall be

damned. Mark xvi. 16. Can any who do not repent be saved ?

Except ye repent, ye shall all likewise perish. Lukexiii.3. Can

any who do not love God be saved ? Ifany man love not the

Lord Jesus Christ, let him be Anathema, Maran-atha. 1 Cor.

xvi. 22. Can any who are not righteous be saved ? Know

y€ not that the unrighteous shall not inherit the kingdom ofGod ?

i Cor. vi. 9. Can any that are not godly be saved ? If the

righteous scarcely be saved, where shall the ungodly and the sin

ner appear P, 1 Pet. iv. 18. Can any that are not just be saved ?

The hope of unjust men perisheth. Prov. xi. 7. Can any that

are not merciful be saved ? He shall have judgment without

mercy, that hath shewedno mercy. James ii. 13. It is needless

to search any further. Nothing can be plainer from the Bible,

than that the promises and threatenings include all descrip

tions of people. In other words, all to whom salvation is not

promised, are under condemnation. Every man is a believer

or an unbeliever, penitent or impenitent, righteous or unrigh

teous, godly or ungodly, just or unjust, merciful or unmerci

ful. Now to the believer, to the penitent, to the righteous,

&c. salvation is secured by promise. But the unbeliever, the

impenitent, the unrighteous, &c. are under condemnation,

and dying in this state must be lost. No man, then, can pos

sibly be saved, without coming within the pale of the covenant.

Now I have shown from the writings of Bishop Hobart, Dr.

How, and Mr. Rayner, that out of the Episcopal Church,

there is no covenanted title to salvation. The point then is

established, that all who are not members of die Episcopal

Church are in the road to Hell." p. 10.

But has he shown this from their writings? Have these

wise, reverend, and celebrated divines taught the doc

trines ascribed to them ? Let us be satisfied with nothing

less than their own words, and repeated declarations.

" Where the gospel is proclaimed, communion with the

church, by the participation of its ordinances, at the hands of

its duly authorised priesthood, is the indispensable condi

tion of salvation." Bishop Hobart's Companion to the Altar,

p. 203. " In order to be effectual, to be acknowledged by God
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and accompanied by his power," the sacraments " must be ad

ministered by those who have received a. commission for the

purpose from him."—" None can possess authority to adminis

ter the sacraments, but those who have received a commission

from the Bishops of the Church." Comp. for the Altar, pp.

193, 200. " In the sacrament of baptism, we are taken from

the world, where we had no title to thefavour of God, and placed

in a state of salvation in the Christian Church." Hobarfs Ser

mon on Confirmation, p. 36. " Into this church, the body

which derives life, strength and salvation from Christ its head,

baptism was instituted as the sacred rite of admission." Comp.

for the A. p. 186. " Wherever the gospel is promulgated, the

only mode through which we can be admitted into covenant with

God, the only mode through which we can obtain a title to

those blessings and privileges which Christ has purchased for

his mystical body the Church, is the sacrament of baptism."

Comp. for the A. p. 189. " Until we enter into covenant with

God by baptism, and ratifying our vows of allegiance and duty

at the holy sacrament of the supper, commemorate the myste

rious sacrifice of Christ, we cannot assert any claim to salva

tion." Comp. p. 190.

Dr. How, (and he was the right hand man of high

Episcopacy ;—let not his aberrations from the path of

duty prejudice any one against his doctrines ; ) supported

his Bishop with a zeal worthy of the cause in which they

were engaged. Hear Dr. How :

" The Episcopal Church expressly declares,—that no man

shall be accounted a lawful minister without Episcopal ordina

tion.—Outward ordination, then, is essential to the very ex

istence of the church, and. of course, to all covenanted title to

salvation.—If Episcopal ordination be of. divine institution,

then, Episcopal ordination alone can create a minister of

Christ : and if a minister be essential to the church, Episcopal

ordination must be equally essential.—Baptism is the seal of the

covenant. Entrance into the church, then, gives us a cove

nanted title to the benefits and blessings of the Gospel dispen

sation. The only appointed road to heaven is through the visi

ble church on earth.—The members of the church, then, having

received the seal of baptism, possess a covenant title to salva

tion. They alone are in the appointed road to heaven. Aliens

from the church have no covenanted title" flow's Letters to

Miller, pp. 9, 21, 51, 79.

Mr. Rayner, with all the energy he could command, re

iterates these sayings. It is needless to quote him. Thus
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our author has made out his case. He adduces, however,

another argument in confirmation of the position, that out

of the Episcopal church there is no salvation. It stands

thus :

Except a man be born again, he cannot see the kingdom

of God:

Except a man be baptized by an Episcopal minister,

he cannot be born again :

Therefore, except a man be baptized by an Episcopa

lian minister, he cannot see the kingdom of God.

Here the only possible doubt that can be entertained,

rests on the second proposition ; but the Trio have made

the truth of it evident,—to their own profound satisfac

tion—by the following process :

Duly administered baptism is regeneration :

Baptism cannot be duly administered by any but a duly

appointed clergyman :

No clergyman but one episcopally ordained is duly ap

pointed: wherefore,

There is no regeneration without baptism by an Epis

copal clergyman.

It is not our business to show how scriptural and logi

cal all this is ; for who can argue against the authority of

such divines of imperishable fame as the New York

Hobart and How, and the Connecticut Rayner ? Like our

author we wiil listen to these lights of American episco

pacy. Dr. Hobart says, when speaking of baptism, " In

this regenerating ordinance fallen man is born again, from

a state of condemnation into a state of grace.—In baptism

they are born into a new state, in which they receive the

influence of the Divine Spirit to enable them to work out

their own salvation." Comp. pp. 186, 44. " By baptism

we are admitted into the church ; but baptism can be per

formed only by a clergyman, and there can be no clergy

man without an outward commission." How's Letters to

Miller, p. 21.

In his Appendix, the author of this pungent little

pamphlet shows, that many of the Episcopal clergy in this

country are in a most deplorable state, for they were never

baptized by any person better qualified than a Presbyter

ian or Congregational clergyman. This is a fact, we have
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been told, in relation to some of our American bishops

themselves. It is evident, according to the principles of

Drs. Hobart and How, that these presbyterially sprinkled

Episcopal clergymen " have never been baptized;"—

"are not members of the church;"—" have never been

regenerated or born again ;"—" have no title to salvation;"

—are not regular ministers of the gospel;"—" have no

right to administer ordinances ; "—and have been admi

nistering ordinances invalid and nugatory. How lament

able is the state of the Episcopal church ! How full of the

bitterest grief moreover is the thought, " That out of the

Episcopal church, there are no true believers,—no true

penitents,—none that love God,—none that are righteous,

—none that are godly,—none that are just,—none that

are merciful,—none that are meek,—none that are up

right,—none that are pure in heart,—none that fear the

Lord,—none that call upon the name of the Lord,—and

none in any nation that fear God, and work righteousness:"

for such persons as these have a covenanted title to salva

tion ; and all who have a covenanted title to salvation be

long to the Episcopal church,—either of England or

Rome.

One thing alone seems wanting to make the Right

Rev. John Henry New York, Dr. How, and Mr. Rayner

perfect in their episcopacy ; and that is the " Oath of

Bishops at Consecration" which we copy.

" I, N. from henceforward will be faithful and obe

dient to St. Peter the Apostle, and to the Holy Roman Church,

and to our Lord, the Lord, N. —, Pope N. , and to his

successors canonically coming in. I will help them to defend

and keep the Roman papacy, and the royalties of St. Peter,

saving my order, against all men. The rights, honours, privi

leges, and authority of the Holy Roman church, of our Lord

the Pope, and his aforesaid successors, I will endeavour to pre

serve, defend, increase, and advance. Heretics, schismatics,

and rebels to our said Lord, or his aforesaid successors, I will

to the utmost of my power persecute and oppose. So help me

God, &c." Pontif. Rom. Antw. 1626. p. 59. 86.
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Article III.—Glorying in the Cross : a Sermon delivered before the

Associated Congregational Ministers of Salem and vicinity, at

Maiden, Mass. on Tuesday, Sept. 8, 1818. By James Sabine, lata

Pastor of the Congregational Church, St. Johns, JVeufoundland.

Boston, l818.pp.31.8yo.

It is a new thing in the metropolis of New England, for

a minister of the Congregational order, to preach, with

out reading his sermons ; to proclaim Christ repeatedly,

with plainness and zeal, in the course of a week ; and to

insist on the peculiar doctrines of Christianity, as the only

means of reformation and salvation to a lost world. That

the Rev. Mr. Sabine should meet with opposition, and

should be deemed very ungrateful to the charitable people

of Boston, was to have been expected. They sent im

portant assistance to the distressed inhabitants of St. Johns,

in Newfoundland, soon after the dreadful fires of 1817, of

Which the congregation then under the pastoral care of

Mr. Sabine participated. Mr. S. preached and published

a Sermon in Commemoration of the Benevolence of the

Citizens of Boston, on diat occasion, and soon after re

moved to that town, bringing this grateful tribute of praise

in his hand. Could this man, who was under such obli

gations to the liberality of the clergymen of that place,

and to their parishioners, for " a gratuitous supply of

bread and flour," ever be so ungrateful as to publish to

the world, that the Boston ministers are mere Inquirers

after truth, " ever learning, and never able to come to

the knowledge of the truth;" whose " faith does not so

much consist in believing as in seasoning, not so much

][in] a submission to revelation as in hesitating to believe

in all its peculiar doctrines ?" p. 1 1. Surely, a man of

such effrontery must expect opposition. We do not

wonder that the newspapers have exposed the audacity

and ingratitude of this said Mr. Sabine. Continue, gen-

tleman editors, to complain ; until all men learn, that

this Reverend Reformer, when half starvihg, ate of the

bread and cheese which you were so full of Christianity

as to send him, and then came to Boston, to tell the

people of the most liberal and enlightened cast in New

England, that they are in God's sight, poor, miserable,
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guilty, condemned rebels, in want of all spiritual blessings,

and enemies of the cross of Christ. Are these things to

be borne ? Should not the liberal people of Boston in

defence of their ministers, and of themselves, raise a hue

and cry of extermination against such a man, who is

striving to turn, not merely Boston, but the world upside

down ?

. Mr. Sabine is a very bold man. It astonishes the people

among whom he now resides, that he should fear God

more than man ; and risk all his popularity, by teach

ing doctrines that have been almost wholly discarded in

Boston for more than twenty years past. What single in

dividual will he find in that great town, if we except the

Rev. Mr. Williams, a Baptist, who believes that Jesus

Christ died to make penal satisfaction for the sins of the

elect alone ? What preacher will he find there, in any

of the Congregational, Paedobaptist churches, except

Messrs. Huntington and Dvvight, who inculcates the te- -

net, that Jesus Christ is one divine person for ever, being

constituted of a human and divine nature, so as to be both

God and man ? Who, besides these two, just named,

the Baptist ministers, and one Episcopal clergyman, does

not believe in the final salvation of all mankind ? Who of

all these Universalists teaches, that men are justified by

God, solely, or in any measure, on account of the right

eousness of Christ ?

Yet Mr. Sabine dares to stand alone, and without even

tolerable accuracy of style, or any pretensions to extensive

learning, oppose all these mighty men of science, with all

their hearers, whose natural dispositions of mind prepare

them to receive and cherish the modern liberal, improved

Christianity, to the exclusion of that which was delivered

in its unimproved, and unrefined state, by Jesus of Naza

reth !

The sermon before us is introduced by an address " to

the Churches of Christ in Boston and vicinity with their

Pastors and Deacons." In this the author remarks that

" The origin of the New England churches, the incidents

under which they were planted, and especially the principles

which gave them being, are circumstances which have pro

duced, and ever will preserve their relation to the free and in
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dependent churches of the mother country, as long as pure and

undefiled religion shall be maintained among them ; and this is

a relationship, which no distance of time or place, which no

political condition or constitution, can alter or dissolve.—That

spirit of religious liberty in particular, and the principles of

freedom in general, asserted and maintained by the old Puri

tans, and by them transferred to the New England colonies,

have, no doubt, proved to be the salt of the earth. These prin

ciples, like a plant in a new but congenial soil, have taken

deeper root, and shot their branches far and wide. That sys

tem of liberty at first chartered to your fathers by the British

inonarchs, and then, after a dreadful but successful struggle,

confirmed in an independent constitution of your own, has

been a warning voice to the tyrannies of Europe in general,

and a secret check to the ministers of oppression and persecu

tion in England in particular. Had the champions of liberty

fallen on the western shores of the Atlantic, had the abettors

ofdespotism and absolute power triumphed in the issue of that

important conflict, the doom of Britannia had been fixed, and

her witnesses had prophesied in sackcloth." p. 4.

He proceeds to inform the churches, that their religion

was not borne by " a bold and brazen Socinian scepti

cism ;" was not " nurtured in the cold and icy embraces

of Unitarianism ;" and did not " mature in the school of

a liberal and rational Christianity." From having read

the Platform of the New England churches, and heard

" the heart-gladdening representations of revivals and out

pourings of the Spirit," our author was prepared to con

template a new scene of things, and " had considered

Boston as the meridian of this glory, the capitol of the

New England City of God." He was sadly disappointed,

he informs us, for in Boston he found no distinct " line

drawn between truth and error, between the faith of the

gospel and no faith at all." p. 5. He found also a great

scarcity of the public means ofgrace ; for " there are in

Boston every Lord's day almost as many gospel ministers

silent as there are actually preaching to the people." Now,

it might be a question, whether there are more than three

gospel ministers resident in Boston, of the Congregational

order, Mr. Sabine himself being included as one ; so that

if his statement is true, the gospel ministers that are silent

must be few, even when all of them are dumb. Of mini

sters that have no relation to the gospel, except that of op-
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ponents, they have enough, and it would be well if they

were always to hold their prace. " The churches are

closed and fast bolted," he says, " on a Lord's day evening,

while a vast multitude of souls are perishing for lack of

knowledge ; they are on the walk of pleasure, or on a dis-

sipating visit, or at a sacred music party, with scarcely any

means being tried to counteract these evils. As it respects

evening lectures, it is well known that some have serious

objections to such means." Mr. Sabine did not probably

recollect that all the ancient Puritans of New England

considered the Christian sabbath as beginning at sunset

on Saturday evening, and as ending at evening twilight

on the first day of the week. The modern Puritans of

New England imitate the practice, and retain on this sub

ject the opinions, of their ancestors; so that it is not

deemed reprehensible for the young people of the most

pious families to devote sabbath evening to courtship ;

but the liberal and enlightened people of Boston would

think it a reflection unfavourable to their understanding,

to intimate that they regard any one evening as more holy

than another Indeed there are few of them who deem

any part of the Lord's day holy time, but that which is

spent in the morning service of the church ; and as for

meetings at the " meeting-house" in the evening,—who

in Boston does not think them more favourable to immo

rality, than any " night meetings" at the bail room, the

tavern, the festive parlour, or the theatre ? You will not

find a stiff Arminian, or a lax Antitrinitarian, in any part

of New England, who will not show you how pernicious

nocturnal assemblies for religious worship are ; especially

to those maiden servants and apprentice lads,—who never

attend on any parties of pleasure.

We pass to the sermon. It is founded on Gal. iii. 1 4.

" GodJorbid that I should glory" &c. By the cross of

Christ he understands the gospel system, or the plan of

salvation by Jesus Christ : and glorying in the cross in

cludes, 1st, a most decided avowal of its peculiar charac

ter : 2dly, a defence of it against its enemies : and, 3dly,

an attempt to spread its fame as widely as possible.

Under the first of these heads he remarks, that " the

death of Jesus, and the manner of it, we find to be in per-

vol. n. F No. I.
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feet conformity to that law, which by man had been vio

lated and broken, and by Christ magnified and made ho

nourable." " The death of Christ was not only necessary

for the redemption of a lost world, but this accursed

death was absolutely necessary to the satisfying Divine

justice, and the honour of God's law. This view of the

death and crucifixion of Christ arises naturally out of a

scriptural view of the First Covenant into which God en

tered with man." " The Son of God takes the cup of

trembling from the sinner's hand, he takes the sinner's

place in the covenant, and becomes surety for him." All

who glory in the cross must preach, or at least publicly

avow, this doctrine of atonement ! It was the doctrine of

Boston in former times, Mr. Subine ; but such opinions

are out of fashion now. By the cross of Christ, you

should know, that the Socinians mean, the evidence of

Christ's sincere beliefin his own doctrines and prophetical

character ; and in this your liberal Bostonians glory, just

as the more ignorant Catholics glory in the golden cross

suspended from the neck of a fair daughter, or in the tin

sel cross, as long as a child, displayed on the coffin of a

deceased relative. It is a matter of glorying to the clergymen

of your present place of residence, that Christ was an ho

nest man, and did not teach any thing but what he firmly

believed himself ; which they deem, possibly from their

acquaintance with teachers of a different description, a

matter of high praise. In other parts of the country, it is

considered a mere matter of course, that a preacher should

believe what he himself inculcates.

Under the second head of discourse, Mr. S. teaches,

that the enemies of the cross, against whom all that glory

in it are to defend it, may be considered either as violent

persecutors, false teachers, or unsanctified professors.

" False teachers abound," he says ; and the very summit

of our preacher's insolence consists in saying, not obscure

ly, that persons who deny the true character, person, and

work of the Lord Jesus Christ abound in Boston. After

quoting a passage or two, about certain men crept in una.

wares, whoprivily bring in damnable heresies, denying the

only Lord, and our Lord Jesus Christ; whose pernicious
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ways many follow ; by reason of whom the way of truth

is evil spoken of he adds,

" In puttingthese passages of Scripture together, I was never

more forcibly struck with any thing in my life, than with the

exact resemblance which the description bears to the once dis

guised, but now unmasked Unitarian clergy of these regions.

The true character of this class of pretenders to the ordei of

Christian minsters is delineated by themselves, or at least by

an apostle of their own, and therefore to give them the credit

of telling the truth in this case, can be no slander. They tell

us that they propagate their sentiments by cautious and prudent

sermons, gradually and insensibly bringing over converts to

their system. Persons thus converted, while beguiled into

insensibility, must be very senseless converts at best."—" The

Unitarians of these regions are of two classes. One of these

boldly and in an undisguised manner declare that the doctrines

of the Trinity, the Divinity of Christ, the atonement, &c. is

[are] all superstition, and that it has its [they have their] found

ation in ignorance or in priest-craft. The other class do not

speak out thus ; they even declare that they abhor such an

avowal, and suffer not these honest Unitarians to stand in

their pulpits ; for years they have passed in their own churches

for Trinitarians ; in fact they have taken no steps towards a

developement of their real sentiments; they have gone on

year after year practising a system designedly framed to de

ceive their hearers, and thus while they have tacitly acknow

ledged a Trinitarian platform, they have intentionally been en

deavouring to bring their people into a very opposite creed. It

is not asserted that it is a sin for these gentlemen to be Unita

rians—who can dispute their right to their own convictions ?

but it is most certainly a sin to play the hypocrite. The Con

gregational churches of New England are by platform Trinita

rian churches ; does it not savour of hypocrisy to assume the

office of teachers in such churches, when they know in their

consciences that they are themselves Unitarians, and that they

cannot as conscientious men preach a Trinitarian faith ? If any

thing in the world be of a serious nature, religion is that thing:

to trifle, therefore, and play at make-believe, under the garb of

so solemn a calling, is to display no very rare virtue of cha

racter." pp. 19. 21. .-. ;t .- -

Greatly to aggravate this insult upon the most erUighS

ened, liberal Christians in America, he exhorts his ortho

dox brethren, saying,

" Preach the word, continue instant in season and out of

stated season, rebuke, exhort, reprove with all long-suffering and
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doctrine. Let there be no truce or compromise with these

doctrines, assail them by all possible and legitimate means.

Institute a most systematic attack, by preaching among these

benighted people wherever an opening offers. Let your mis

sion to these regions of darkness be as direct and systematic

as your mission to the Chickesaw and Choctaw Indians. Can

you think of men in a more deplorable condition than such as

are taught to make light of Christ, and to count the blood of

the covenant wherewith he was sanctified an unholy thing, and

to despise the Spirit of grace ?" p. 22.

Such a preacher as this has not resided in Boston for an

age past. He must be looked upop, by some of the old

est people there as one of their ancient preachers risen

from the dead ; or one having the Spirit which actuated

them. If he succeeds in doing good to the souls of men

in that proud metropolis, it will not be by persuasive and

smooth speech, nor by accurate and profound reasonings,

but by plain truth, accompanied to the hearts of his hear

ers by the agency of the Holy Spirit, sent down from

heaven. This, however, is all foolishness, to the present

race of Boston divines, and Bostonian Christians.

Seriously we would urge Mr. S. when he writes, to

pay a little more attention to the grammatical construc

tion and punctuation of his sentences ; and to maintain

the same doctrines with the same boldness and zeal. Such

a sentence as appears on the ^Oth page, ought not to be

found in any American writer. " Pelagianisro, Arianism,

Socinianism, and Unitarianism, with all its shades, are

systems of Anti-Christian error, and these doctrines

whether they are preached under an orthodox or a hete

rodox profession ; whether in the church of England or

of Rome, in the churches of Calvin or of Luther ; in Old

England or in New England, they will produce a bad

moral effect, they exhibit a worldly religion, they will

cherish a worldly temper, and a worldly mind ; they will

£and] introduce a spurious morality, which at last be

comes real immorality." The words we have put m

Italics should be omitted, and the conjunction and insert

ed This is the worst specimen of our author's style ;

but the more correct he is in his manner of speaking and

writing, the more useful he will be likely to be, in New

England ; for the common people of that section of our
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country have been accustomed to grammatical phraseology

from their infancy.

If the reverend author of this sermon will take the

same stand against Hopkinsianism, that he has against

Socinianism, and admit none to preach in his place who

do not maintain a system of thorough and consistent Cal

vinism, he may be the honoured instrument of producing

a religious revolution in Boston : but we warn him, that

a temporizing policy in relation to any system of error

will not prosper. So far as we know any thing of Mr.

Sabine's views and exertions, we wish him God speed. . .

Article IV<—Review of Several American Writers on Mora^

Agency.

The questions, What constitutes a moral agent? and.

What is a moral action ? are of immense importance ia

theology. Could these be settled, it would terminate

many disputes about moral agency.

President Erl wards, in his " Inquiry into the modern

prevailing notions of that freedom of PTillt which is sup

posed to be essential to Moral Agency," &c. Parti. Sec.

v. gives us his opinion, in the following words:

" A moral agent is a being that is capable of those actions that

have a moral quality, and which can properly be denominated

good or evil in a moral sense, virtuous or vicious, commend

able or faulty. To moral agency belongs a moral facultyy or

sense of moral good or evil, or of such a thing as desert or

Worthiness, of praise or blame, reward or punishment ; and a

capacity which an agent has of being influenced in his actions

by mora! inducements or motives, exhibited to the view of un

derstanding and reason, to engage to a conduct agreeable to

the moral faculty. The essential qualities of a moral agent

are in God, in the greatest possible perfection ; such as under

standing, to perceive the difference between moral good and

evil ; a capacity of discerning that moral worthiness and de

merit, by which some things are praiseworthy, others deserv

ing of blame and punishment ; and also a capacity of choice,

and choice guided by understanding, and a power of acting ac

cording to his choice or pleasure, and being capable .of doing

those things which are in the highest sense praiseworthy."
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Man is capable of doing all those things for which he

has the requisite faculties and powers. A moral agent,

therefore, must have faculties for moral agency. What

then are these faculties ? First, Conscience^ or a moral

sense, is one of them; and without this, men would surely

be incapable of any sense of obligation to observe any

law. Secondly, The faculty ofchoice, that is, the will,

is also requsite ; for a being who should not will, choose,

resolve, determine, or purpose to act as he does, would

not be a voluntary agent. Thirdly, The faculty of con

ception, or of understanding, is also necessary, that we

may discern between moral good and evil ; that we may

conceive of our duty ; and that we may comprehend

the law. President Edwards names, fourthly, reason.

These are the only faculties which he speaks of, as ne

cessary to constitute a moral agent. His language would

imply, the necessity of other faculties, especially that of

agency. He states other things besides faculties, never

theless, which belong to a moral agent ; such as power

to understand, choose, act, and exercise the conscience.

A moral agent, moreover, must be so constituted and

governed by the laws of mental operation, that he shall

conceive of motives for every act of the will ; and that

every volition shall be consequent upon, and connected

with, the apprehension of some sufficient inducement. So

far as this we argue with our great American metaphysi

cian. But he has stated only a part of the faculties and

powers, and only one of the laws of volition, which are

essential to a moral agent. It is not requisite, that choice

should always be guided by understanding ; for moral

agents sometimes choose, or will, from a dictate of con

science alone, and sometimes from a sensation, a passion,

or an affection. It is a law of moral agency, that every

act of the will shall be consequent upon some motive ;

but any thought, any feeling may be that motive. Should

any one choose without being able to assign some motive

for his choice, he would not act rationally, or as a sane,

intelligent being. It enters into the very nature of the

human mind, that we should never feel, but in conse

quence of some thought ; that we should never will, but

in consequence of some thought or feeling ; and that a
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great portion of our mental and all of our external moral

operations should be consequent upon volition ; so that

man is a thinking, feeling, voluntary agent.

Some acute writers have objected to President Ed

ward's Enquiry, that it makes motives to be something

existing without the mind ; and thus represents the hu

man will as being irresistibly governed in its determina

tions by external objects. Much of his language would

admit of such a construction ; but an attentive reader will

see, that he really accounts a motive to be some opera

tion of the understanding which is the occasion of a voli

tion ; and under the term understanding he includes the

faculties of Reason, Judgment, and Apprehension or Con

ception, p. 17.*

** By motive," he remarks, " I mean the whole of that which

moves, excites, or invites the mind to volition, whether that

be one thing singly, or many things conjunctly. Many parti

cular things may concur and unite their strength to induce the

mind ; and when it is so, all together are as it were one com

plex motive. And when I speak of the strongest motive, I

have respect to the strength of the whole that operates to in

duce to a particular act of volition, whether that be the strength

of one thing alone, or of many together." p. 7.

All this looks like material motives, and the exertion of

physical energy upon the will ; but the very next para

graph sets the matter right, so far as respects one class of

our motives : for he says,

** Whatever is a motive, in this sense, must be something

that is extant in the view or apprehension of the understandings

or perceiving faculty. Nothing can induce or invite the mind

to will or act any thing, any further than it is perceived, or is

some way or other in the mind's view j for what is wholly un-

perceived, and perfectly out of the mind's view, cannot affect

the mind at all. It is most evident, that nothing is in the

mind, or reaches it, or takes any hold of it, any otherwise than

as it is perceived or thought of." p. 8.

" Perception" is here used to denote any act of concep

tion, perception properly so called, or consciousness ; and

the meaning of the writer undoubtedly was, that men can

not will except in consequence ofsome operation ofthe un-

• Enquiry, London Edition, 8vo. 1790.
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derstanding, of which they are conscious. We would

add, after the word understanding, the clause, or of the

faculty offeeling, and then the whole proposition would

be the truth on this subject. We feel, and are consci

ous of feeling ; and will, from feeling. The feeling, and

not the consciousness of it, is the motive to volition in this

case. When any one thought or feeling constitutes the

motive to an act of the will, it is called a simple motive ;

but when two or more mental operations conspire to con

stitute a sufficient inducement to volition, the will is said

to be governed by a complex motive Let a man, for in

stance, choose to eat, simply because he feels an agreeable

sensation attendant on eating, and his motive for willing to

eat is simple: but let him will to eat, because he desires

to live, to be useful, and to glorify God, and because he

finds an agreeable sensation accompanying the gratification

of his appetite, and his motive for willing to eat is com

plex.

The greater part of the volitions of adults are consequent

upon complex motives. The right volitions of pious per-

sons are the result of a sense of duty, the feeling of

love for God, and regard to their own and their neigh

bours' interest. Conscience pirticularly capacitates us

for the sense ot duty, and the heart for exercisingfeelings

of love for ourselves and others. Our mental constitu

tion and the laws of God indicate the divine pleasure, that

our motives for voluntarily keeping the commandments

should be complex. No man ever yet hated his own

flesh, and no man was ever wisely religious, without in

telligence and feeling, or without love to himself, his fel

low-men, and his God. Indeed, our own personal happi-.

ness, and our duty to our Maker, are so intimately con

nected by the Divine hand, that it is impossible, in obedi

ence to his counsels of wisdom and goodness, to consult

one without promoting the other.

President Edwards repeatedly calls the motive, in con

sequence of which we will in any case, the cause of that

act of the will. This use of the word cause has produced

much confusion in the minds of many of his readers.

The fact is, that no motive is the efficient cause of any act

of human volition : but some human soul is the efficient
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cause of every act of the will; and indeed of every other

mental operation, which can justly be predicated of man.

We agree with Mr. Locke, that a cause is a substance

exerting its power into act, to make something begin to be.

In this strict sense of the word, it is evident; that no one

act of the mind, no one motive, that is, thought orJeeling,

is the cause ofanother act of the mind, denominated a vo

lition ; for the agent himself, the man, is the efficient cause

of all his own mental operations. He makes them exist,

or begin to be. The word cause, however, is used to de

note the reason, and even the occasion of any action and

event ; and in this sense President Edwards would be un

derstood, when he says that motive is the cause of volition.

His words are these :

" I sometimes use the word cause, in this Inquiry, to signify

any antecedent, either natural or moral, positive or negative, on

which an event, either a thing, or the manner and circumstance

of a thing, so depends, that it is the ground and reason, either

in whole, or in part, why it is, rather than not ; or why it is as

it is, rather than otherwise ; or, in other words, any antecedent

with which a consequent event is so connected, that it truly be

longs to the reason why the proposition which affirms that .

event is true ; whether it has any positive influence or not.

And, in agreeableness to this, I sometimes use the word effect

for the consequence of another thing, which is perhaps rather

an occasion than a cause, most properly speaking." p. 58.

Having thus explained his meaning, he lays down the

indisputable axiom, that every effect has some cause ; and

this law of mental operation, that every act ofthe will is ex

citedby a motive. Then he proceeds to show, that

" If the acts of the will are excited by motives, then motives

are the causes of their being excited ; or, which is the same

thing, the cause of their being put forth into act and exercise.

And if so, the existence of the acts of the will is properly the

effect of their motives. And if volitions are properly the

effects of their motives, then they are necessarily connected

with their motives. Every effect and event being, as was

proved before, necessarily connected with that, which is the

proper ground and reason of its existence." p. 118.

The words necessity, and necessarily, are used in the

Inquiry in a limited sense, generally, in the same manner

voi.. ii. g No L
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as cause is ; to denote the certainty of those events which

are said to be necessary. The words, however, are fre

quently misunderstood ; and the more so, because Presi

dent Edwards uses them sometimes in their common ac

ceptation, instead of invariably attributing to them, what

he has explained to be their philosophical meaning.

It is this philosophical necessity, which he asserts to be

perfectly consistent with, and indeed essential to moral

agency ; for were there no necessary connexion between

motives and volition, men would never will as rational, in

telligent agents. His doctrine is true, but his sentiments

might have been expressed in a more faultless, and profit

able manner. In our exhibition of the nature of moraL

agency we would shun that use of the words cause and ne

cessity which is uncommon, however philosophical may be

the meaning which may be definitely attributed to them,,

because few will read with philosophical eyes and atten

tion. Let us express the doctrines of President Edwards

so as to defy all opposition, from men of common sense

and candour.

1. No intelligent being wills, in any case, without some

motive.

2. There is a sure connexion between every volition and

the motive for that volition ; so that he who could fore

know what motives a man would have, might be certain

what would be his volitions.

3. This certainty that a man will always choose, purpose,

determine, or will, according to motives, is not inconsis

tent with free agency.

4. Should a man will without motive, his volitions would

not be the volitions of an intelligent agent.

5. God foreknows what will be the thoughts and feel

ings of every man, in every given situation ; and equally

what will be his volitions, consequent upon such of those

thoughts and feelings, as will be the occasion of any voli

tions. This foreknowledge implies the actual and certain

connexion between those motives, or mental operations,

which will induce certain volitions, and those volitions.

6. The connexion is not of the same nature with that

which subsists between physical causes and physical ef

fects ; but it is as infallible ; for it is no more certain, that
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God lias established some laws of physical operations, than

that he has made it a law of mental operation, that there

shall be no volition without some motive ; and that a man,

if he will at all, shall will from such motives as he has.

This is the sum and substance of President Edtvards*

Inquiry.

The common clamour of Arminians against this cele

brated work is, that it represents moral agents to be mere

machines, destitute of any actual efficiency in producing

their own mental operations ; and yet it expressly declares,

that " THE ACTIVITY OF THE SOUL MAY ENABLE IT

to be the cause of effects." p. 67. The great

point in dispute between President Edwards and all Ar

minians, is not whether man is the efficient cause of all his

own volitions, but whether the will has in itself the power

of determining its own volitions. He affirms that it has

not, and they maintain that it has. If the faculty of the

will, he argues, correctly, determines to produce a certain

volition, it must be by a volition to produce that volition;

and that previous volition must exist in consequence of

some act of the will anterior to itself, or it must exist in

consequence of the operation of some other faculty, in

which case volition depends on something besides a self-

determining power ofthe will. The Arminians, therefore,

must admit an infinite series of volitions, or relinquish

their favourite thesis.

Yet, President Edwards, we think, has gone too far, in

maintaining that a volition is in no case the result of a pre

vious volition.

" I can conceive ofnothing else," he says, " that can be meant

by the soul's having power to cause and determine its own vo<-

litions, as a being to whom God has given a power of action,

but this ; that God has given power to the soul, sometimes at

least, to excite volitions at its pleasure, or according as it

chooses. And this certainly supposes, in all such cases, a

choice preceding all volitions which are thus caused, even the

first of them. Which runs into the fore-mentioned great ab

surdity.'.' p. 71.

Every man will find upon reflection, that he is not con

scious of ever producing immediately one volition by

another. But every man may be conscious, we think, of
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approving in his conscience, of a virtuous course of con

duct, and of resolving, or willing, from that approbation,

to pursue it. He may ivill, or choose, or resolve too, (and

these are all volitions,) that he will choose the same course

of conduct to-morrow ; and may purpose then to attend to

the same considerations which induced him to approve and

will to-day, that he may repeat his volition. When to

morrow arrives, he may remember his choice, purpose, or

intention to choose the same course of virtuous conduct,

which he pursued yesterday, and from the remembrance of

his previous purpose, together with a reconsideration of his

ground of approbation, may actually will as he intended

to will. In this case one volition produces another, through

the purposed interposition of some of the faculties of the

understanding : and yet, we are not reduced to the absur

dity of a choice preceding all volitions, or ofa series of vo

litions without end. The first volition of which we have

spoken, in the supposed case, had for its motive an act of

the conscience; and that volition secured the existence of

the second, similar volition, on the ensuing day. Very

frequently the recollection, or the remembrance, of a for

mer volition, is a motive for another volition ; and by will

ing in consequence of some previous purpose, (and every

act ofthe mind in purposing is a volition,) we form habits

of continued operation. If the recalling of a previous vo

lition did not in some cases induce a subsequent volition,

there could be no intentional fulfilment of promises ; for

when we sincerely promise to do something at a future

time, we intend at that time to will the performance of it,

or else we are so absurd as to expect to perform our pro

mises without any volition to do it, at the time of perform

ance.

Although one volition cannot, therefore, induce imme

diately another volition; yet mediately it can, through

those intellectual faculties, which obey the will in recall

ing the motives which have once induced volition and

are likely to do it again ; or which recollect some previous

purpose to will, in a certain manner, at some subsequent

time. We fearlessly assert, therefore, that God has

given power to the sml ofman, sometimes at least, to ex

cite volitions according to its pleasure ; and indeed very
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frequently as it cjwoses. And on this power depends all

that consistency of religious character, which we discover

in some intelligent Christians ; for having come to a deli

berate choice of Jehovah for their God, and of his service

for their employment, they resolve, that is, they will, to

renew their choice of him, and their volitions to serve

him, daily ; so that in the inner man they are, through a

divine blessing on the operations of their own minds, re-

newed day by day. In this way, to a considerable ex

tent, the soul determines what its future volitions shall

be.

Freedom, or Liberty, President Edwards predicates of

a moral agent, when he is " free from hinderance or im

pediment in the way of doing, or conducting in any re

spect, as he wills." p. 38. Such an agent we agree with

him isfree. But he maintains that liberty cannot be pre

dicated of the will itself, (p. 39,) because the existence

of the faculty of the will is essential to the idea of liberty

in any being ; and it would not be good sense to say that

tlie will acts according to its will. It may be deemed

presumption to oppose this eminent divine in any thing ;

but we would that our understanding should bow only to

conviction. We cannot think it nonsense to affirm, that

the faculty of volition is free to will, from the recollection

of some previous volition, when there is no impediment

in the way, and no extraneous energy exerted to prevent

the operation. A moral agent to be free in his moral ac

tions must have a will, we allow ; but we see no im

propriety in saying, that every faculty of the soul has a

natural freedom in its operations, when no constraint,

force, compulsion, or coaction is exerted to prevent it

from operating according to, or to make it act contrary

to, the constitution of the human mind, and the divinely

established laws of mental operation. Our readers will

permit us to quote, what we have elsewhere published, as

an exhibition of mmal liberty.

" Liberty of Action consists in such a connexion be

tween the faculties of volition and efficiency, that a man may

perform what he wills. So far as a man may effect what he

wills, so far he is free in his agency.—Liberty or Voli

tion, or freedom of will, consists in such a connexion be
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tween the will and a sufficient inducement to volition, that a

man may will upon the presentation of the motive. Hence

man has no such freedom of will that he can choose without

motives, or independently of all knowledge, judgment, consci

ence, and feeling. Hence, also, a man cannot will from such

thoughts and feelings, whether they be holy or unholy, as he

has -not ; any more than he can see what is not to be seen

Liberty of Thought is predicated of any faculty of the un

derstanding, precisely so far as a connexion is established be

tween that faculty and our voluntary efficiency."

Both kinds of liberty, of which we have spoken, name

ly, a natural freedom from the physical compulsion of any

faculty ; and the moral liberty of thought, volition, and

action ; seem absolutely essential to the constitution of a

moral agent; and the continuance of his moral agenc)\

Should the divine energy physically constrain the mind to

any act, that act would be a work of God, and not an

act of any human efficient being, or agent. Should man

be the efficient of mental operations, and yet be prevented

from exercising some voluntary government over his own

thoughts, feelings, volitions, and actions, he would not

be A FREE MORAL AGENT.

Had President Edwards avoided the use of the word

cause, when he did not intend an efficient cause ; and of

the word necessity, when he meant certainty, the Rev.

James Dana, D. D. ivould probably never have ivritten

" An Examination of the late Rev. President Edwards's

Inquiry on Freedom of Will." Boston, A. D. 1760.

pp. 138. \2mo.

Dr. Dana says, " we readily grant, that there can be

no act of choice without some motive or inducement."

p. 109. This is one great point which the President la

boured to establish : but he unfortunately said, that there

is a necessary connexion between every volition and the

motive which is the occasion of- it. That there is a necessary

connexion Dr. Dana denies, and asserts that if every vo

lition be necessary, man is not accountable for necessary

volitions, or the actions that necessarily flow from them.

President E. informs us, that he means a moral, or a me

taphysical, or a philosophical necessity ; but this Dr. D.

overlooks, and insists upon it, that necessity is necessity,

of whatever kind it may be. Had President E. asserted,
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that in the Divine foreknowledge it was certain that all men

would infallibly choose as they do, from the motives

which induce them ; so that in the Divine foreknowledge

there was a sure connexion between each motive and the

volition consequent upon it, Dr. D. would never have con

tradicted him.

The President asserts, that a motive is the cause of a

volition, and produces it. Then replies Dr. D. man is

not the cause of his own volitions ; his soul is not ; nor

does the will produce them : for they cannot have two

distinct causes. This inference is just ; but if the Pre.

sident had said, man never wills but from some motive,

which was the very thing he intended, his acute opponent

would have found no fault with his doctrine.

The chief part of the Examination is devoted to a very

loose paragraph of the Inquiry ; and truly Dr. Dana

makes the great metaphysician appear ridiculous, by sub-

stituting volition where the President uses the word mo

tive ; because the Inquiry, (p. 11, and 12,) says,

" I have rather chosen to express myself thus, that the will

always is as thegreatest apparent good, or as what appears most

agreeable is, than to say, that the will is determined by the

greatest apparent good, or by what aeems most agreeable ; be

cause an appearing most agreeable or pleasing to the mind, and

the mind's preferring and choosing, seem hardly to be perfectly

and properly distinct. If strict propriety of speech be insisted

on, it may more properly be said, that the voluntary action

which is the immediate consequence and fruit of the mind's

volition or choice, is determined by that which appears most

agreeable, than the preference or choice itself ; but mat the act

of volition itself is always determined by that in or about the

mind's view of the object, which causes it to appear most agree

able."

Dr. Dana was a divine that always insisted on strict

propriety of speech. If then, says he, a motive, which

is an appearing most agreeable or pleasing to the mind,

is not properly d i s t i n c t from tlw mind's preferring and

choosing, which is a volition ; we may use motive and vo-

lition as synonymous ; for if they denote not distinct

things, they must be two names for the same thing. With

this weapon, thus prepared by the President himself, Dr.

D. dissevers every bone and muscle of his opponent's
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f Inquiry. Motive causes volition, says the President.

Then volition causes volition, according to your own

scheme, and contrary to it, says Dr. Dana. Volition is

always as the greatest appearance of good, says the for

mer : and the latter remarks, then volition is alivays as vo

lition ; and then, a man always ivills as he determines to

will.

Into this difficulty the President was brought, we must

think, by not accurately distinguishing between the ope

rations of the faculties of the understanding, and those of

the heart, or faculty of feeling. Agreeable is an attribute

of certain sensations and emotions, in which human hap

piness consists. All our happiness consists in such sen

sations as are termed agreeable, or in those emotions

which are termed affections. Were we destitute of these,

we could not be the subjects of happiness. This is the

principal sense of the word agreeable ; but it is also used

to characterize any thing which is the occasion of an

agreeable feeling. Hence those material objects which

excite pleasing sensations are called agreeable objects;

and those thoughts which are followed by felicitous affec

tions are called agreeable thoughts.

Any thing is said to seem as it is mentally seen, that

is, perceived or conceived of, or thought of, by any one.

That contemplated action which seems agreeable, is an ac

tion which we conceive would promote or indulge some

agreeable feeling. When several acts are contemplated,

and we conceive that one would most promote those feel

ings in which our happiness consists, it-is said to " seem

most agreeable" to us. Now an agreeablefeeling is one

mental exercise ; the conception of that agreeable feeling

another ; and the thought, that any particular act of body

or mind will induce that agreeable feeling, is a third.

That is said to appear good to us, and for us, which we

think of as conducive to our happiness ; or, which we

think will be, or remember has been, the occasion of

agreeable feelings.

Thoughts are the operations of the seven faculties of

the understanding ; feelings, of the heart ; and volitions,

of the will. Now it must be manifest, that a motive, ac

cording to the scheme of the President himself, is either
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some thought, or somefeeling ; is either a conception of

something in an action contemplated; or a judgment, that

the act will be good, or agreeable ; or a remembrance of

some pleasure afforded by a similar action ; or a feeling

of an agreeable kind. In consequence of some one, or

all of these operations, the contemplated action is, by the

faculty of volition, chosen to be done; or preferred to

some other contemplated action. This choosing or pre*

Jerring is an operation of a very different faculty, from

any which perceives, conceives, judges, approves, rea

sons, remembers, is conscious, or feels ; so that an ap

pearing most agreeable or pleasing to the mind, and the

mind's preferring and choosing, do seem, actually, to be

perfectly and properly distinct. They are as distinct as

any two operations, or exercises, of the human mind,

that can be mentioned : and if strict propriety of speech is

insisted on, as it ought to be, we shall deserve reprehen

sion if we confound them. ( .. ^

We agree, that " voluntary action," whether it be

purely mental, or connected with bodily motion, is the

effect of a mental faculty of agency, which operates either

instinctively, or in consequence of the mind's volition, so

that voluntary action is thefruit of volition, and is deter

mined by it.

" If strict propriety of speech be insisted on," says

the President, " the act of volition itself is always deter

mined by that in or about the mind's view of the object,

which causes it to appear most agreeable."

Here is the very root of the difficulty, Dr. Dana judges,

which the President attempted to explain ; and in which

he has failed. Dr. D. remarks,

" The enquiry in this place is not, Whether the highest mo

tive hath always a causal influence on the will? But, admit

ting this to be the case, what is it that causeth any supposed

motive to be highest in the mind's view?—Now, as there is a

manifest difference between an object's actually appearing- most

agreeable, and the cause of this appearance ; the proper ques

tion, in the first place, is, What is the ground, reason, or cause

of the agreeable appearance itselfP For, admitting the strong

est motive to be the more immediate cause of volition, how doth

this prove that it is the original cause ? Whence is it that any

proposed object hath the greatest appearance of good ? From

VOL. II. H No. I.
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what cause ? Hither we must ultimately recur for the ground

of volition.—Till the answer to this question is found, the ori

ginal ground of volition is not discovered." Examination, p. 1.

These interrogations are certainly very pertinent, for the

President had informed the Doctor, that an act of volition

is always determined by something which causeth it [the

motive] to appear most agreeable. Dr. D. insists upon

knowing what this something is, which in fact causeth the

motive, which causeth volition.

On the assertion of the President, that " the act of voli

tion itself is always determined" by something, we must

remark, that a mental determination is neither more nor

less than a volition, or an operation of the faculty of will.

A mind that determines to perform any act, mils to do it.

Now the President would not have maintained, that every

act of volition is the consequence of a prior volition. He

must have intended, therefore, that every act of volition is

in consequence of some mental view, which is a motive;

and that every mental view which moves us to volition, be

comes a motive in consequence of being caused by some

thing in or about the mind's view, to seem or appear most

agreeable. What this something in or about the mind's

view, which causes one view to be more agreeable, and

another most agreeable, he has not informed us.

Shall we, then, undertake to say what it is ? We can but

give our opinion ; that those views which are followed by

the most agreeable feelings, are the most agreeable views.

Man hasfeelings, because his Maker has given him a fa

culty of feeling ; and has placed him in a situation favour

able to the operation ofthat faculty. Of his feelings some

are agreeable and others disagreeable ; and of the agreeable

ones, some are more agreeable, and others most agreeable.

Why one feeling is, in its own nature, more agreeable than

another, we can assign no other reason than this, that God

has so constituted the human mind and the nature of

things, that it is so. No other reason can be assigned why

we think, or feel, or choose, or act at all. No other reason

can be offered, why love is a felicitous, and hatred a pain

ful emotion; or why the sensation consequent upon touch

ing a smooth substance is pleasing ; or a rough, gritty sur

face unpleasant, to one of a delicate hand.
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It is a fact, too, that some thoughts are ordinarily the oc

casion of our having certain agreeable affections ; while

others are almost invariably followed by some one of the

disagreeable passions ; and for this we can account, in no

other way than by saying, that God has so constituted the

mind that it is so ; or that it is natural for us thus to feel.

God, who intended to make Wisdom's ways, ivays of

pleasantness, and ilic way of transgressors hard, has ren

dered the amiable affections pleasing, in their own nature,

to him who exercises them, and all immoral passions pain

ful. With the same design his hand has coupled, in the

formation of our mental nature, certain thoughts with cer

tain feelings. Hence if a man's conscience condemn him,

the mental act of disapprobation is followed by the pain

ful emotion of shame. If his conscience approves of his

own conduct, his heart feels esteem for himself, and delight

in the approved actions.

It is worthy of remark, that similar views of the same

thing are not always equally agreeable or disagreeable ; but

our agreeable or disagreeable feelings, consequent upon

any views, are dependent on, and according to, the nature

arid degree of the antecedent mental operations, ivhich are

the occasion of them. Thus a very lively and energetic

view of the goodness of God to us, will be followed by a

proportionate emotion of love, or of gratitude, or of both.

Would we, therefore, pursue our investigations into the

nature and origin of all those motives that excite our wills

to volition, we must attempt to account for our thoughts;

for we never feel but in consequence of some thought, and

our feelings correspond with them, as accurately as our

actions of an external kind with our volitions. " As a

man thinketh, so is he," in his feelings, volitions, and ac

tions.

Should one be able to show how a man comes by every

one of his thoughts, and what is the occasion of each; he

would then be required to account for the difference in

energy and vivacity, which he experiences, at different

times, in similar thoughts about the same thing ; and so

would arrive at that which causeth any particular view

to be most agreeable, at any particular time.

To the work of giving the history of the thoughts and
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different states of any human mind we confess ourselves in

adequate. Who but God could tell, in relation to all men,

why they think as they do think? A few general remarks,

however, we can make, and the experience of all men will

vouch for the truth of them. 1. There could be no men

tal perceptions of external objects, if they did not exist, in

such a state relative to us, that we can perceive them. We

can no more touch, taste, smell, and hear, things not to

be touched, tasted, smelled, and heard, than we can see

what is not to be seen. 2. All our sensations, which are

sometimes motives to volition, are dependent on our

perceptions; and those perceptions could not exist, with

out the existence of percipient beings, and of all those

objects which are perceived, in such a state as to be capa

ble of being perceived by them. Hence, had God never

created objects of sense; or having created them, had they

been situated beyond the circle of our observation, we

should never have had any perceptions, or any consequent

sensations. If there are mines of platina in the moon, we

cannot at present see them; nor can we have any sensations

from seeing them.
-

3. Some of our perceptions exist without our volition;

some of them contrary to our volition; and some of them

in consequence of our volition. Without willing it, we

may perceive a blow upon our head: finding the light un

pleasant we may will not to perceive the sun when our

face is turned towards it, and yet perceive it; and having

heard of Pittsburgh, we may will to perceive it, and to use

the proper means for so doing, in which case we shall be

hold that emporium of the west.

4. Some of our judgments are formed in consequence

of voluntary attention to the subject of them, while others

are the result of our mental constitution. Our judgments

are frequently motives to volition.

5...Acts of reasoning are always voluntary, and termi

nate in inductive judgments.

6. Some of the operations of memory are voluntary,

and some involuntary. Remembrance and recollection

both may occasion volition.

7. Those operations of mind, which are termed concep

tion, intuition, the forming of an idea or motion of a thing,
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comprehension, apprehension, imagination, and the un

derstanding of a subject, are all of one class, and are per

formed by the faculty of conception. In the exertion of

this faculty we are frequently voluntary; but sometimes

we conceive without volition to do it, and sometimes in

opposition to the will. A sinner may will to form some

conception of heaven, and do it; he may not will to un

derstand his own character, and yet form just notions of

it; and he may will not to conceive of his own perdition,

and yet do it in spite of himself. We rarely will from

bare conception, but very commonly from conception

and the emotions that follow it; or from the combined in

fluence of conception and judgment, or of conception and

conscience. Let a man judge that certain good, of which

he conceives, will follow any action, and the judgment and

conception may be a motive for willing to perform that

action: or let him conceive of a deed, and approve of the

same, and he may will its performance.

8. We may will to consider a subject, that our con

science may be exercised about it; and some dictates of

conscience may follow this voluntary consideration; but

still conscience approves or disapproves according to our

conceptions and judgments upon moral subjects. Con

science is not under the direct control of the will.

9. Consciousness seems to be essential to every motive;

for did we not know what we think and feel, we could

not be influenced by our thoughts and feelings. Nor

could we know that we will at all. Consciousness is a

necessary mental operation.

10. It must be thought evident from inspection, that

all our involuntary thoughts result from our constitution,

our state, or the agency of some other being. Men cer

tainly have some power over each other's thoughts, and

by their actions are the occasion of them. Thus a pa

rent states a truth to a child; the child conceives of the

meaning of the statement, judges it to be true, and in

consequence of this judgment wills to perform something.

In the way of revelation, and by his allotments of provi

dence, God is the agent that occasions many of our invo

luntary thoughts; and by the constitution of the mind he

kays the foundation for consciousness and all our constitu
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tional judgments. We are, moreover, informed by re-

velation, that some of the angels of the spiritual world are

able to excite thoughts, and thereby tempt us, in our

present fallen state. One, we know, the Devil, was able

to utter a lie in the hearing of the ear of female inno

cence, and was the occasion of Eve's judging it to be a

truth.

11. Neither our constitutional mental operations, nor

the thoughts suggested by divine instruction, ever of them-

selves become motives to sinful volitions. On the con

trary, they are calculated to restrain, and counteract, the

depravity of mankind.

We pass on to another question concerning moral

agency. Does the will always follow the last dictate of

the understanding? President Edwards says it does, if

the word understanding be taken in a large sense, " as in

cluding the whole faculty of perception or apprehension,

and not merely what is called reason and judgment."

This opinion he was necessitated to maintain, or else give

up his position, that the view most agreeable, or the great

est appearance ofgood, constitutes the motive for every

volition. Dr. Dana denies this position. We answer

that it is true, only in this sense ; we are always conscious

of our thoughts and feelings ; so that if afeeling be our

motive, we are always conscious of that feeling immediately

before volition. According to the President's scheme,

nothing but a thought can be a motive ; and that thought

must be a judgment that the contemplated thing is good

for us, upon the whole. Dr. D. denies, very properly,

that we are always moved to choice by such a judgment.

Numerous instances might be stated, in which our feel

ings are our motives to volition in direct opposition to our

conception and judgment of what is good for us upon the

whole. Let us take for example the feeling of hatred.

We hate a man, and desire to smite him. Shall we smite

him or not ? Conscience disapproves of the contemplated

action. Judgment decides that it is not best for us, upon

the whole, to perform it; but we hate him, and therefore

we will to smite him. Here the last act of the understand

ing is a judgment that the action we have chosen to per

form had best not be done ; and the act previous was
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that of disapprobation. The mental act which moved us

to will was a feeling, of which we were conscious. It is

in this way, that men choose, very commonly, to act

contrary to their conscience and judgment : and the pious

man, in hostility to his unhallowed feelings, that cry for

indulgence, is moved by his approbation to voluntary,

holy self-denial.

Another work of considerable celebrity is entitled, An

Essay on Moral Agency : containing remarks on a late

anonymous jmblication, entitled, ' An Examination of the

late President Edwards's Inquiry on Freedom of Will.

By Stephen West, D. D. Pastor of the Church in Stock-

bridge (Massa.) Second Edition. Salem, 1794./>p. 313.

8vo.

Dr. West teaches, that " moral agency consisteth in

spontaneous, voluntary exertion." This he repeats at

every turn, through three hundred pages. Of course, any

action which springs up in any mind, that is a voluntary

action, is a moral action : and any mental operation which

is not a spontaneous voluntary action, is not a moral action.

So far as we derive any idea from the word spontaneous

in this connexion, it is equally applicable to every mental

operation, and denotes that without compulsion men think,

feel, will, and act. Thought is as spontaneous as volition.

Is, then, every voluntary operation of any creature, a moral

action ? Dr. West affirms, " that spontaneous, voluntary

exertion, is such an agency as hath moral desert in it ;"—.

and such as really renders usfit subjects ofpunishment, or

reivard. p. 17. Mr. Wilson of Providence,* here re

marks, " This definition, if correct, would render every

beast of the field, every bird of the air, every fish of the

sea, and each and every insect and creeping thing, a moral

agent deserving of reward or punishment ; for every one

of them performs * spontaneous, voluntary exertion. ' "

Dr. West should have described men, angels good and

bad, and the Deity ; and then he might have said, that the

voluntary mental operations of any one of these beings,

which are either required orforbidden by moral law, are

moral ACTioNs,anddeservingofpraiseor blame. This

* Letters to the Rev. E. S. Ely, p. 94.
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would have been true : but it would not have been the

whole truth. Dr. W. is correct in saying, that " when

we talk of moral agency, we talk, of some kind of action or

exertion;" p. 18. but it is not true, that our notion of a

moral agent includes nothing but the conception of a being

in exercise ; or of the fact of his having put forth some

exertion ; for " it is agreeable to the common sense and

understanding of men," to conceive of a moral agent, as a

being possessed of certain faculties, capacities and powers,

for obeying or disobeying some moral law that is laid down

for the regulation of his conduct.

" Moral liberty," says Dr. W. p. 20. " essentially con-

sisteth in voluntary exercise.—Although liberty and voli

tion may not be precisely the same, yet all the idea we have

of liberty is to be found in voluntary exertion." p. 21.

This is strange indeed ; but then it is Hopkinsianism ; and

therefore,—if we believe the advocates of it,—it must be

metaphysics ! But why can we not form an idea, or concep-

tion, of liberty, of volition, or any voluntary mental opera

tion, and ofthe difference between these objects ofthought ?

We certainly use the verb may to denote liberty ; and can,

to signify power or possibility. Now a man is at liberty to

do any thing which he may do : and he has power to per

form any thing which he can do. Men of common sense

say, that a man may will, choose, love, reason, remember,

and the like ; and they conceive that liberty to do these

things, is something wholly distinct from his actually doing

them. Men may do many things which they never will

do ; so that liberty of agency,—and actual agency, by no

means run parallel to each other ; nor is it necessary to

conceive of them as inseparably connected. A man may

do, or has legal liberty to perform, any thing which the

law allows : and he has natural liberty to perform any act,

whether mental or bodily, for which he has the requisite

faculties, provided he is not the subject of some physical

restraint. Hence, a man may have natural liberty to per

form actions, for which he has no present moral ability.

For instance, a man may have faculties for loving God, and

no physical restraint prevents him from performing this

mental, .moral operation : but not only the existence of fa

culties, but the actual apprehension of the loveliness of the
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Deity is requisite to constitute the moral ability of loving

God. This apprehension, or right view of God as lovely,

he has not, and therefore he has not the moral ability of

performing the moral action of loving God. Hopkinsians

very frequently mistake natural ability for natural

liberty; and hence they assert the absurd doctrine,

that all men, by nature, have a natural ability, and a

moral viability to love God. They have natural liberty

to love God, it is true, but until they are changed in

their views, they have no requisite ability for performing

the mental, moral operation in question.

The enquiry, " Whether the will isfree ?" Dr. West

pronounces to be " utterly unmeaning and impertinent."

p. 21. Yet we cannot think it impertinent to enquire,

whether the will of every man is, at all times, free from

physical restraint ? or, whether man's faculty of will is

free in its operations, from the causal influence of every

thing without his own mind ? Neither does it seem un

meaning to ask, Is the will free to choose without any

motive ? We should think it good sense to say, that the

original constitution of the mind effectually prevents the

faculty of will from operating, except in consequence of

some motive ; so that the will is not free to act at all,

without motives.

Of all the Hopkinsian metaphysicians which we have

read, no one but the Rev. Isaac Anderson equals Dr.

West, for confusion of thought, and abuse of language.

To follow him into all his absurdities and expose them,

would be a tedious labour. We shall advert to a few only.

He remarks,

" The mind is conscious of nothing otherwise than in and by

its own exertions. As it is conscious of a power of thought

and idea, only in thinking and perceiving; so it is conscious of

a power ofwill, only in the exercise ofvolition. That the mind

should be conscious ofapower ofchoice which is distinguishable

from actual choosing, is no more conceivable, than that we

should be conscious of a power of thinking and perceiving,

without, at the same time, feeling or exercising any perception

or thought." p. 22.

Consciousness is the knowledge we have of our own

present mental operations. Tlie mind, truly, is conscious

VOL, II. i No 1.
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of nothing otherwise than by one of its own exertions ;

even one of its own exertions, called an' act of conscious

ness. The mind is not conscious at all, of " a power of

thought and idea:" nor of " a power of will," nor of a

u poiver of choice ;" because power is not an object of

consciousness. We are conscious of every kind ot think

ing, of feeling, of choice, or actual choosing; and of

every mental operation ; but we conceive of the power of

choosing, and judge that it is distinct from the act of

choosing. We conceive and judge that we can come to

a choice, or that we can speak, or write, and thus form a

notion of the meaning of the expressions, a power to

choose, a power of speaking, and a power of writing. It

will not follow, that we have no knowledge ofpower, be

cause we are not conscious of it ; for we are not conscious

of the existence of God, or of our neighbour, and yet we

know there is a God, and that we have neighbours. The

mind of man constitutionally judges, that actual volition

implies a power of volition ; just as infallibly as we decide,

upon the first apprehension of the meaning of the propo-1

sition, that there is no effect without an adequate cause.

Dr. West continues to say, " Minds are conversant only

with their own ideas ; they perceive and are immediately

conscious of nothing beside their own exercises and

ideas." An idea is a conception or notion. We are

conversant about all our own mental operations, as much

as about our ideas. Minds are conversant with material

things, for they perceive them through their five senses :

and they are conversant with all the objects oftheir thoughts,

as well as with their thoughts themselves.

Dr. W. says, p. 24, that " all mankind have immedi

ate consciousness of spontaneous, voluntary exertion." It

is agreed, that men are conscious of each volition, and of

each mental act that results from volition. But are they

conscious of nothing else ? Certainly we are conscious

of mental operations which are not consequences of voli

tion. We remember frequently when we do not will to

remember; yes, and even when we choose not to re

member, and are conscious of these acts of memory. We

are conscious of many judgments too, of many perceptions,

of many conceptions and imaginations, of many acts of
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conscience, and of many sensations, affections and pas

sions, which are not the result of any acts of will ; and

which therefore may be termed involuntary. Are any of

these involuntary mental operations moral actions or not ?

Dr. West must say they are not. Indeed he does affirm,

that in voluntary exertion all moral agency consists ; and

that in voluntary exertion consist all the liberty and power

which are necessary to render any one a moral agent, an

accountable creature, and the proper subject of reward or

punishment, p. 24.

" This is a sort of agency which is the object of command

and prohibition in the word of God. Accordingly we find

that the exercises of affection, voluntary exertions, are subject

ed to law, and are the direct object of Divine precept. Nor

can any thing jusdy be considered as having the nature of obe

dience or disobedience any farther than it partaketh of volun

tary exercise and affection. Mere voluntary exercises, of a cer

tain kind, are accepted as obedience. These, and these only,

are our conformity to the Divine law. And so much do all

obedience and disobedience consist in the exercises of the will,

so much do our voluntary exertions constitute the very essence

and formal nature of virtue and vice, that no man will ever be,

either rewarded or punished, for any thing besides his exer

cises of affection—spontaneous, voluntary exertions. What

ever action or event taketh place without any concurrence of

our wills, or otherwise than as the fruit of our voluntary exer

tion, and which hath nothing of our will or choice in it, will

never be set to our account for adjusting our reward or pun

ishment. It is agreeable to the common sense and opinions of

man, that all spontaneous, voluntary exertions carry in them

desert of either punishment or reward. It is a maxim, esta

blished by the universal sense of mankind, that the exercises of

our affections are, in their very nature, either virtuous or vici

ous. And so universally doth a sense of desert on this account

prevail among mankind, that, in order to determine any man's

character and desert, we always accustom ourselves to enquire

into his motives, and the temper, 'disposition, or state of mind

from whence his outward actions and conduct proceed. Here,

all acknowledge, are to be found moral quality and desert. In

the exercises of affection do men place virtue or vice." p. 25.

This is a pretty good specimen of Hopkinsian meta

physics and theology. Let us analyze the extract.

1. By exercise Dr. W. and every one else mean ope

ration ; and by mental exercise, mental operation, or ac

tion.
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2. Voluntary exercises must include all the operations

of the faculty of the will, that is, all volitions; and all

other mental operations tvhich are the result of volitions.

3. All virtue and vice, all sin and holiness, consist in

voluntary exercises, as thus defined ; and, of course, no

thing is blamable or punishable but voluntary exercises ;

nothing is to be rewarded but voluntary exercises.

4. Of course, if we have any mental operations that are

not " the fruit of our voluntary exertion," those operations

are no part of our moral agency, and for them we can nei

ther be rewarded nor punished, with propriety.

5. Yet we form our opinion of a man's moral charac*

ter, by judging of his motives, temper, disposition, or

state of mind.

6. Hence, motives, temper, disposition and state of

mind, are all of them voluntary exercises, or else we " de

termine a man's character," by enquiring into, and judg

ing of, things which are neither virtuous nor vicious, nei

ther rewardable nor punishable.

7. All exercises of affection are voluntary exercises, be

cause in them men place virtue or vice ; and nothing is

either virtuous or vicious but voluntary exercises.

8. " All obedience and disobedience consist in the ex

ercises of the will ;" and, therefore, all our affections are

operations of the faculty of the will ;—or, all our affections

are volitions. So says Dr. West.

That we have not misrepresented this writer may be

evinced by some additional quotations. " There is no

thing morally beautiful or deformed in any thing beside

the exercise of affection—spontaneous, voluntary exer

tion." p. 26. In this passage he makes voluntary exer

tion exegetical of exercises of affection. This he fre

quently does ; so that our affections and volitions must,

in his esteem, be the same mental operations. " Man

kind are agents in nothing but spontaneous, voluntary ex

ertions." p. 28. Of course, our thoughts and feelings are

all of them voluntary actions. " So that, upon the whole,

nothing is found in the mind more than voluntary, sponta

neous exertion." p. 29. " A view or conviction of what

the heart or the affection really is, or of what is indeed the

very choice of the mind, always terminates the enquiry,
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and fixeth the judgment in regard to the beauty or de*

formity of the action. Upon this ground alone it is, that

we form our judgment of the characters of men, or any

moral beings ; determining and judging them to be either

good, or bad, only by their volitions, and according to the

nature of them." p. 30. Here the heart and an operation

of the heart, called an affection, are confounded: the

heart, an affection, and the very choice of the mind, are

represented as one and the same thing ; and all voluntary

mental operations, together with all man's affections, are

reduced to volitions. " In the mind's perceiving any thing,

which is fitted, by the nature and constitution of it, to be

an object of its affection, is really all the choice which is

ever made of it. Nothing that is, in its nature, the object

of affection, is ever either chosen, or refused, with any

feeling, exercise, or perception of mind, different from

what is necessarily and certainly implied in the mind's

perceiving it." p. 60. " The perception of the beauty of

an object,——is not the cause and ground of choice, nor

any thing distinct from it." p. 60. " There are but two

senses in which the term Motive is commonly made use

of among men. In the first of these, it importeth the

very choice of the mind itself: in the second, the external

object or quality which doth, or ought to, terminate it, and

which is exhibited as a reason, in the view of which the

mind ought to act, either in choosing, or refusing." p. 61.

From these passages we learn, that perception is volition,

is choice; and that motive is either volition, or some exter

nal object or quality. " An agreeable appearance to the

mind, is no more distinct from choice, than a fixedness

and cohesion of parts is distinct from solidity." p. 68.

IF this is a specimen of the metaphysical science of the

new divinity school, we do not wonder at the celebrity

which the advocates of it enjoy, with some portion of the

community, for profound obscurity. Volition, misundet-

stood, is the substance of Dr. West's Essay, and the mys

tery of Hopkinsianism. Men of common sense believe,

and all but very uncommon writers say, that the expressi

ons, " I will—I purpose—I intend—I design—I refuse—

I choose—I resolve—I determine," denote acts of the fa

culty of will, which 'are called volitions. These they
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deem a class of mental operations distinct from those

which are called feelings.

Perceptions, again, are another class ofmental exercises

which always have for their object something with

out the mind. We perceive only through the five organs

of sense. Perception is figuratively used to denote con

ception; as when >ve say, " we perceive the meaning of a

proposition;" just as we figuratively say we see some

statement to be true, or have a view of some object not vi

sible through our eyes.

Affections, instead of being volitions, are a species of

feelings; and very frequently are independent of volition.

We may perceive an object which is beautiful, and in

stantly feel love for it, without willing to love it. It is

true, we may not have willed not to love it; so that our

feeling of love is not opposed to volition: and it is more

over true, that, having perceived its beauty, and having

loved it, we may will, from some motive, not to love it

any longer, and yet feel the emotion of love in direct defi

ance of the ivill. In this case, the mental operation of

love is consequent on perception, and is so far involuntary

as to be against our will. Is this act of love a moral ope

ration of the mind, or not ?

We are conscious of feeling sensations immediately

consequent upon perceptions, and both passions and affec

tions that follow some of our thoughts, without any in

tervention of volition ; and we cannot help judging, that

other human beings are conscious of similar exercises.

Our experience teaches us, that our feelings are depend

ant on some operation of some faculty of the understand

ing ; and our volitions on our thoughts and feelings,

much more frequently than our feelings on our volitions.

Indeed, we are not conscious of ever exciting ourselves

immediately to any particular feeling by a volition to do it.

Our hearts, figuratively speaking, command our loills

directly ; but if our wills would regulate our hearts, they

must do it, indirectly, by overruling our faculties of

thinking. We will to act very frequently because we

love ; but we less frequently love because we mil to love.

If we love from volition, it must be by contemplating the
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object from willing to do it, that we may discern its love

liness, and then the operation of love will follow.

Is the mental operation of loving, then, without a vo.-

lition to love, and even without a volition to take such

views of a subject, as may induce love, a moral action?

Dr. West says it is not. But we ask, why should the

mental act of volition be deemed a moral action, any more

than an exercise of spontaneous love? Volition is as de

pendant on some motive, (by which we mean some pre

vious thought or feeling,) as the feeling of love on some

previous apprehension of loveliness in the object loved.

Laving is as important an operation, for our own happi

ness and the glory of God, as volition. Loving some ob

jects is as plainly required by the law of God, as volition

to perform certain actions. For loving as well as for unit

ing we are to be rewarded or punished : and for loving

as well as for ivilling our consciences either accuse or else

justify us. This is true even of an act of love which is

performed not immediately in consequence of any voli

tion, but immediately in consequence of some conception,

judgment, remembrance, or approbation of loveliness

in the object beloved. The same may be said of very

many affections and passions.

One general remark, we are persuaded, will express the

truth on this subject. It is this : Any mental operation

which is either required orforbidden by the moral law, is

called a moral action, in contradistinction to a physical

operation ; and any mental operation required by the

moral laiv is called a moral action, in contradistinction

to an immoral action, which isforbidden by God. In the

last case, it seems desirable to insert right, or holy, or

spiritual, so as to distinguish a holy moral action, not

only from a physical, but also from an immoral opera

tion.

By a moral law we intend any rule of conduct laid

down for the regulation of any intelligent, sensitive, vo

luntary agent. By the moral law, we intend that law

which God has given for the regulation of human actions.

Now the law of God neither requires nor forbids men to

have involuntary perceptions. We may see a flash of

lightning, h$ar the sound of thunder, smell the fragrance
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of the new mown grass, by which we pass, touch a rock

upon which we stumble, or taste iood which is forced

into our mouths, without willing to perform either act ;

and these Jive perceptions are not moral actions; are neither

holy nor sinful.

From these involuntary perceptions, involuntary sensa

tions may result, which are neither required nor forbidden

by the law of God. The moral law neither requires nor

forbids us, tofeel cold in winter, nor hot in summer : it

neither rewards nor punishes men, for feeling hungry and

thirsty ; it neither praises nor blames any involuntary ap

petite.

Those feelings, on the other hand, which are denomi

nated emotions, and which are divided into affections

and passions, are all of them objects of moral law. God

requires us tofeel, for such things as are proper to excite

them, all the different affections; and forbids us to exer

cise them in relation to improper objects ; or in relation to

proper objects in an improper degree. His law approves

of the right exercise of affections, and condemns the

wrong operation of them, whether they immediately re

sult from volition or not. He forbids some passions al

together, and forbids the exercise of some of the passions

in relation to some objects, while he requires them in re

lation to others, so that every passion is either forbidden

or required ; and is either censured or praised, whether it

be immediately consequent upon volition, or some other

mental operation. All our passions and affections, there

fore, are moral, as opposed to physical, operations.

In like manner, all the operations of our faculties of

conception, judgment, reason, memory, conscience, voli

tion, and agency, are required by the moral law to be

right, and all these, together with our voluntary percepti

ons and feelings, are declared to be either morally good or

morally evil. We are even required to be conscious of our

mental operations which are holy ; and we are not forbid

den to be conscious in any case ; for God has so made

every man that he is necessarily conscious of every thing

which he is doing. External operations, such as eating,

drinking, writing, walking, and speaking, are all of them

under requisition by the moral law, and all of them imply
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volition, and some other mental operations. Thus we have

candidly shown what actions we believe to be of a moral

nature ; and trust that our readers are convinced, that all

moral agency does not consist in volitions. After man

was made a moral agent in Paradise, he must have had

some thoughts and feelings, before he had any volitions ;

for on the supposition that a volition is the first mental

act which any man performs, that volition must be with-

out any motive, or reason ; and of course wholly an irra

tional volition. And if the first holy mental act of any

moral agent should be a volition, he would have a holy

volition, without any holy, or morally and spiritually good

motive.

Several other errors, on the subject of moral agency,

in Dr. Stephen West's Essay, we have not time to ex

pose. We pass to a publication entitled, " A Disserta

tion concerning Liberty and JVecessity ; containing Re

marks on the Essays of Dr. Samuel West, and on the

toritings of several other authors, on those subjects. By

Jonathan Edioards, D.D. Worcester, 1797. pp. 234.

8vo.

The author of this Dissertation was the son of Presi

dent Edwards. Dr. Edwards in general defends the

President. The Essays of Dr. Samuel West, we have

not been able to procure. We should judge, however,

from the extracts before us, that his principal objections

to the Inquiry had their origin in the improper use of

terms ; for, says Dr. Edwards, " When Dr. West, p. 46.

holds, that there may be a CERTAINTY, that a man

will do such a thing, though he may have at the same

time a physical power ofnot doing it; he holds, that there

may be the very thing which President Edwards calls a

moral necessity, that the man will do the thing, though

he may have at the same time a physical or natural power

not to do it." p. 18.

This power not to do a thing, we do not pretend, how

ever, to understand, unless by it Dr. Edwards intended

to denote, a power of will to refuse doing it : for although

power is requisite to perform every thing which is done,

yet no power is required to do nothing, or not to do any

given thing. To refuse to do any contemplated action, is

VOL. ii. k No. I.
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doing something ; is an act of volition, and requires a

moralpower, quite as much as any other operation of the

faculty of will.

Physical, mental, and bodily faculties man has; and

some of these may be active or not active, according to

his volitions ; but power to do any action, always implies

every thing which is requisite to the actual performance of

that action. The existence of a natural faculty for per

forming any action, which may be in exercise or not.

President Edwards, Dr. Edwards, and multitudes of

other metaphysicians, have confounded with natural abi

lity ; which always includes, not only the existence of

the requisite natural faculties, but of every thing else, in

connexion with those faculties, requisite to the actual

production of the natural operation.

Of moral necessity we shall not write, for " absolute

certainty,^ says Dr. Edwards, " is all the necessity for

which we plead," in relation to moral actions. " Cer

tainty is the necessity in question." p. 39. Certainty is

quite as intelligible a term in this controversy, as neces

sity ; and when we mean certainty, therefore, we resolve

to use that word. To the Divine Mind, all future events,

that will ever occur, are absolutely certain ; and of a cer

tainty they will take place.

" Volition," says Dr. Edwards, " never takes place

without the consent or with the entire opposition of* the

will." p. 21. Every operation of the will is a volition,

this author being judge. Consent, therefore, in this case,

is a volition. Now what propriety is there in saying, that

volition never takes place without the volition of the will ?

It is a mere truism. If the will opposes any thing, it must

be by a volition ; for every act of the will is a volition.

We learn, then, that volition never takes place when the

will exercises an entire volition not to have the volition in

question : that is, we never at any time will, contrary to

our then present volition ; which is another truism.

Dr. Edwards maintains, that every volition is an effect

ofa cause extrinsic to the will itself. He also asserts,

that the efficient cause is extrinsic to the mind of him

that wills. The dispute between him and his opponent

would have been reduced to a point by an agreement about
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the use of the words cause, and efficient cause : for Dr. W.

says, " the sense in which we use self-determination is

simply this, that we ourselves determine ; i. e. that we

ourselves will or choose." To this Dr. E. replies, " We

doubtless will and choose as really as we think, see, hear,

feel, &c.—It is to be presumed, that no man ever de

nied, that we determine, that we will, or that Ave choose/'

p. 22. 42. Dr. W. then affirms, that our own minds

are the efficient causes of all our own volitions. Dr. E.

denies this statement to be the truth ; for while he and

his father hold, " that we ourselves will or choose ; that

we ourselves act, and are agents;" they deny " that we

efficiently cause our own mental acts." p. 30.

" President Edwards does not hold," says his son, " that we

are mere passive beings, unless this expression mean, that our

volitions are the effects of some cause extrinsic to our wills.

If this be the meaning of it, he does hold it, and the be

lievers in his system are ready to join issue with Dr. Weston

this point. Though we hold, that our volitions are the effects

of some extrinsic cause, and that we are passive, as we are the

subjects of the influence of that cause ; yet we hold, that we

are not merely passive ; but that volition is in its own nature an

act or action, and in the exercise of it we are active, though in

the causation of it we are passive so far as to be the subjects

of the influence of the efficient cause. This we concede ; and

let our opponents make the most of it : we fear not the conse

quence. In this sense we hold, ' that we are determiners in the

active voice, but not merely determined in the passive voice.' "

p. 31.—" But who or what is the efficient cause in either case,

remains to be considered. To say that we are determiners in

the active voice, and not the determined in the passive voice,

gives no satisfaction. We grant, that we are determiners in

the active : and yet assert, that we are determined, or are caus

ed to determine, by some extrinsic cause, at the same time, and

with respect to the same act: as, when a man hears.a sound,

he is the hearer in the active voice, and yet is caused to hear

the same sound, by something extrinsic to himself. It will

not be pretended, that a man is the efficient cause of his

own hearing, in every instance, in which he hears in the

active voice." p. 42.—" It. is no more possible or conceiv

able, that we should cause all our own volitions, than that men

should beget themselves." p. 38.—" If we cause our own vo

litions at all, we cause them either by a previous volition, or

without such volition. If we cause them by a previous voli-
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tion,"—" this volition is produced by another preceding, which

runs into the infinite series." pp. 50, 51.—" From the supposi

tion, that volition is not the effect of a cause extrinsic to the

mind in which it takes place, it will follow, that there is no

cause of it ; because it is absolutely impossible, that the mind

itself should be the cause of it." p. 59.—" But that we should

thus cause them, is neither possible nor conceivable. If we

should thus cause a volition, we should doubtless cause it by a

causal act : it is impossible that we cause any thing without a

causal act. And as it is supposed, that we cause it freely, the

causal act must be afree&ct, i. e. an act of the will or a volition.

And as the supposition is, that all our volitions are caused by

ourselves, the causal volition must be caused by another, and

so on infinitely : which is both impossible and inconceivable."

p. 38.—" The causing of one act of volition by another is at

tended with this absurdity also, it supposes the causing act in

this case to be distinct from the act caused; when in. reality

they coalesce, and are one and the same. For instance, to

choose to have a choice of virtue, is nothing but a choice of

virtue ; to choose the choice of an apple, is to choose an apple :

so that we have the volition before we have it, and in order that

we may have it." p. 48.—" Some of the advocates for self-

determinaaion hold, that the mind is the efficient cause of its

own volitions, yet not by any act or exertion of the mind, but

by the power orfaculty of the will. And how can this power or

faculty produce volition, unless it be exerted first in order to

the effect?" p. 50 " So long as itis granted, as Dr. West does

grant, that motive is necessary to volition, and that every voli

tion, whether choice or refusal, is occasioned by motive, and

never exists without it, every thing is granted on this head, for

which we contend." p. 64.—*' I do not pretend, that motives

are the efficient causes of volition.—When we assert, that voli

tion is determined by motive, we mean not that motive is the

efficient cause of it ; but we mean, that there is a stated con

nection between volition and motive." p. 66.—" A motive can

have no influence, before influence is given to it ; and nothing

can be a motive, which has no persuasive influence or tendency.

Therefore, the influence of motives and the connection between

them and volitions, are the effect of some cause extrinsic to

the mind." p. 109.—" It is an undoubted truth, that no agent

can bring any effect to pass, but what is consequent on his act

ing." p. 128.—" Our volition must either be the effect of an

extrinsic cause, or of an intrinsic one, or must happen without

cause." p. 45.—" Motives, then, are the reasons, the occasions,

the necessary previous circumstances or antecedents of voli

tion. And what are these but second causes ? Causes in the

sense, in which President Edwards explains himself to use the
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word cause with relation to this very subject. We say, that

fire is the cause of the sensation of heat ; that rain and sun

shine are the causes of vegetation, he. Yet they are no more

than the stated antecedents. In the same sense, motives, ac

cording to Dr. West, are causes of volitions. Besides, all se

cond causes are the effect of the First Cause. Therefore' ulti

mately volitions are effects of the Great First Cause." p. 133.—*-

" If we be the efficient causes of our own volitions, they are

effects. But an effect is produced by a previous exertion of the

efficient cause, which act is as distinct from the effect, as the

divine creating act was distinct from the world created." p.

172—" We grant, that the Deity is the primary efficient cause

of all things, and that he produces volitions in the human mind

by such second causes as motives, appetites, biases, &c. and

the human* mind, in being the subject of the Divine agency

whether mediate or immediate, is passive. Still we hold that -

volition is an action." p. 178.—" My thoughts and all my per

ceptions and feelings are mine ; yet it will not be pretended,

that I am the efficient of them all." p. 181.—" The volitions of

rational beings are in their own nature moral acts, and for that

reason the subjects of them are accountable for them." p. 185.

—" Virtue and vice, desert of praise and blame, consist in the

acts themselves, and not in their cause." p. 184.

In these extracts may be found the substance of Dr.

Edwards's Dissertation. Some of his doctrines we shall

certainly oppose ; but before we do it, let us declare our

hearty assent to some of his propositions. We believe,

that " as volition always implies and supposes a motive ;

so does a motive as evidently imply and infer a volition.

For by the very terms, that is no motive to a man, which

does not persuade, move, or excite him to volition." p.

68. We agree, that " there is no absurdity in the sup

position that one volition," or rather the recollection of one

volition, " should be a motive to another volition." p. 110.

We believe, " that we efficiently cause our own volitions,

but invariably according to motives:" (p. 70,) that there

is no effect without an adequate cause : that God has so

constituted and governs the human mind, that no man

can will without a motive : that God from everlasting fore

knew all human volitions and their motives : that to the

Divine Mind it was always certain that every volition

would be exercised in consequence of its motive : that
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Jehovah has determined all his own actions; and that all

events accord with the Divine foreordination of them.

Having premised these things, we proceed to a consider

ation of the foregoing extracts.

By an efficient cause of any effect, we understand that

cause which by its own efficiency produces that effect. Of

efficient causes, we think, there are two classes ; the first

of which contains the Deity alone, and the second all

created souls. The Divine Mind is the only uncreated,

infinite, efficient cause. All other souls are finite, efficient

causes. Besides these we know of no efficient causes in

the universe. Nothing but a soul, a spirit, a mind, has

any real efficiency. Material things have nothing more

than an instrumental agency in the production of any ef

fect. We define a soul, a spirit, a mind, to be a substance

that can think, feel, will, and act. Of any spirit, soul, or

mind, we have knowledge only by its operations, and our

own conception, reason, and judgment. It is not an ob

ject of perception or of consciousness. The knowledge

we have of matter is derived from ourperception of its at

tributes, and our constitutional judgments, that the objects

of our perception really exist ; and that there could be no

attribute without something to which it belongs.

The existence of a spirit is just as evident as the ex

istence of a portion of matter; notwithstanding this variety

of manner in becoming acquainted with the two objects.

We have knowledge ofa mathematical line and point, not

by our senses ; not by perception of any marks upon pa

per, which really have length and breadth, whereas a ma

thematical line has no breadth, and a point neither length

nor breadth ; but by conception. Our knowledge of a

point is nevertheless as perfect as our knowledge of the

existence of a man, or a mountain. In like manner,

power is not an object ofperception ; and yet we conceive

of it, and constitutionally judge, that every operation im

plies the existence of the power to perform that operation.

This is as evident, upon inspection, as the truth upon

which Dr. Edwards insists, that every effect implies the

existence ofits cause. Indeed the word cause, if properly

used, must denote power, for evidently there can be uo
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causation ofan effect, where there is no power to cause an

effect. Cause, however, we do not use for occasion ;

nor do we intend by it, in this connexion, an instrumental

cause.

It seems to us incontrovertible, that every mental ope

ration of man, proves the previous existence of power to

perform it ; or else, the operation must have existed with

out any efficient cause of its existence. Of course, every

volition evinces the existence of the requisite power of

producing that volition. Under the term power we in

clude every thing requisite to produce an effect. Power to

will implies the existence of a being who has a faculty of

volition, and the actual apprehension of some motive to a

volition. Without these there can be no volition : so that

the power of volition includes the notion of a motive.

Now then, we affirm, that every man has had power

to perform every mental act, whether volition or other

act, which he ever did perform ; and that he will have

power to do every thing, which will ever be truly predi

cated of him.

Of all those mental operations, which man has power

to perform, and actually does perform, we say that man

is the efficient cause. Man effects them, by his own

power. Yet his power, as well as his existence, is of

God his Maker ; for had he not been created, had he not

been formed with the faculty of volition, had he not been

rendered capable of thought and feelings which constitute

his motive to volition ; had he not been so constituted as

to will from motives ; had he n6t been formed a finite effi

cient cause, he would have possessed no power of voli

tion.

A real agent ofan action, and the efficient cause ofthat

action, we hold to be expressive of the same thing ; for

instrumental agents, we distinguish from real agents ; and

the efficient cause, from the motive, reason, or occasion,

of any volition. Whether our use of language be correct,

or not, our readers must judge ; and we fear not the ver

dict of common sense.

We do pretend, that man is the efficient cause of all

his own mental operations : and that he really docs every

thing which he performs. God has made him an agent,
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an efficient, who acts within prescribed bounds, and ac

cording to certain laws of mental empire, as really as God

himself acts, and produces effects. He is the author of

all those mental and bodily operations which are truly pre

dicated of him, as much as God is the author of the uni

verse. But these things, in Dr. Edwards's opinion, can

not be ; for, " if a man be the efficient cause of any given

volition, he must cause it by some previous act, or exer

tion of his agency ; so that we must suppose one act to

precede the first act, which is an absurdity." Thi^ is

the drift of his reasoning. A volition, he says, is an ef

fect, and of course must have some cause ; and that

cause must produce the effect, by some previous causal

act ; for " it is impossible that we cause any thing with

out a causal act." A volition is indeed an effect, that is,

something produced by an efficient cause ; but it is such

an effect as we call an action, and requires nothing but

an agent, having requisite power, to perform it. In per

forming the very act, the agent causes the effect ; and a

previous act is not necessary to its existence ; any more

than an action before every action is requisite to an agent's

performing an action. Volition is a mental operation ;

and for the production of such an effect as volition, no

thing is requisite but the power of volition in actual opera

tion. One who has the power to will, actually wills, and

thus the efficient produces this given effect, called a voli

tion.

Every mental operation is an effect ; and Dr. Edwards

might have said, the human mind can perform no mental

operation, without performing a previous mental opera

tion, that is, it cannot act at all, with just as much propri

ety as he asserts, that no man can be the efficient cause of

his own volition, without having a volition before any voli

tion. By the agent, the author, and the efficient cause of

any mental act, we mean one and the same thing, the soul

of whom the act is predicated. This we think is the com

mon, the justifiable use of these expressions.

If " volitions are the effects of some extrinsic cause ;"

that is, of some cause without the mind of which they are

predicated, they are effects of some other being than the

person to whom they are charged ; arid since these effects
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called volitions are actions, they must be the actions of

some other being than the person who is the agent of

them. This is the same as to say,, that a person's actions

are not his own actions ; that they are not done, pro

duced, or effected by himself. The causation of a voli

tion, Dr. Edwards attributes to the efficient cause ; " and

this efficient cause," he says, " is not the man of whom

we predicate the volition ; for he does not cause it : it is in

conceivable, it is impossible that he should." Now by

the causation of an effect we understand the production,

the effecting, the performing, the doing of any thing.

The effect in question is a volition ; and if we may not

ascribe to the man who wills, the causation of his volition,

we may not say, that he performs, produces, or effects

the mental operation called volition : we may not call him

the doer, the author, the agent of his own mental action.

We read much about man's being a determiner, in the

active voice ; and at the same time determined in the pas-

sive voice. This means, we suppose, that man wills and

at the same time has his volition caused; or that he is the

agent of every volition which some other being than him

self causes to exist. He wills, we grant, because he has

power to will ; and this power to will implies the exist

ence of some motive to volition, besides other things.

We grant, too, that some other agent may be instrumental

in furnishing the motive to volition, than the being who

wills ; so that an extraneous efficient, or object, may be

the occasion of volition, and may contribute to our ability

for volition in a particular case. Nevertheless, a volition

is an effect, and the cause, the performer, the efficient, the

producer of volition, let him be whom he will, causes

the effect in question, when he actually wills. We have

no other idea of the causation of a volition, . He wills,

and this is the causation of such an effect as we call a vo

lition. How we can be active and passive in the same

mental action ; how we can ourselves perform it ; while

another is the efficient of it, is beyond our power of con

ception. What zve do, another does not, however he

may assist, dispose, and enable us, to perform the act ;

and what another effects we are not the authors, agents, or

efficients of. Had Dr. E. taught that wc arepassive in re-

voi.. ii. l No 1.
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ceiving those motives, which are the occasion of our vo

litions; and active in volitions, it would have been a

doctrine much more probable than this; and yet, not

true.

Dr. E. seems to have thought that motives exert some

causal influence on volitions, and that we are passive in

being acted upon by this influence. ** We are passive,"

he says, " so far as to be the subjects of the influence of

the efficient cause and this influence is given by the

Great First Efficient Cause, he intimates, to motives.

*' A motive can have no influence, before influence is

given to it ; and nothing can be a motive, which has no

persuaswe influence or tendency." This influence, he

says, is an effect of some cause extrinsic to the mind.

What, then, is this influence ? What is its nature ?

How does it operate ? After God has given a motive in.

fluence, how does that influence affect the will ? Is it by

any voluntary or involuntary operation, causation or

agency ? Dr. Dana, with great force, remarks,

" The original (that is, the true and real) cause of volition Is,

therefore, yet to be explained. For if it be the immediate ef

fect of motive, still this cause is an effect in regard to something

preceding,—and whatever is the next or immediate cause of

the strength or energy of motive itselfkthis again is an effect in

relation to a cause preceding, as well as a cause in relation to

motive,—and thus the inquiry may be pursued in infinitum.

Should it be said, that the energy of motive, in every case, is

to be attributed to the First and Supreme Cause, as the imme

diate efficient—this, indeed, is making short work ; but it is

cutting the knot, rather than untying it. However, when it

shall be shewn, that every act of will, in every creature, is an

immediate, necessary effect of the Supreme Cause, the dispute

will at once be at an end." Examination, p. 6.

When all this is proved, it will be a settled point, that

there is but one efficient cause, one agent, one author of

all physical and moral operations in the universe.

Ofthe influence ofmotives we know nothing more than

this, that, when we exercise a volition, it is in consequence

of some thought or feeling, which we call a motive ; but

we cannot conceive of any causal influence which one

mental operation has upon another, nor are we conscious

of any. Should any one say, " I chose to eat an apple,
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because it seemed desirable to me to do so ;" he would

exhibit a volition and its motive. Now, can any one tell

us, how this motive, this conceiving, judging, or thinking

it desirable to eat an apple, exerted any causal influence on

the act of choosing, or on the faculty of choice ? Is this

causal influence a volition, a thought, a feeling, or a physi

cal operation ? The motive is itself one mental operation

of mentally seeing, that is, of conceiving and judging,

that a certain action is desirable to be done ; and the voli

tion is an act, related to the former mental act, as a voli

tion to a motive ; but of any causation in the case, strictly

speaking, we have no knowledge. This we know, that

God has made us capable of thinking, and choosing ; and

that such are the laws of mental operation, that we never

choose but in consequence of some metive ; yet the mo

tive cannot cause the volition, because motive is not an

efficient cause, is not a being possessed of a faculty of

agency.

Dr. E. would illustrate his notion of the activity and

passivity of man in his volitions, by referring to the act of

hearing. " When a man hears a sound, he is the hearer in

the active voice, and yet is caused to hear the same sound,

by something extrinsic to himself." Hearing is a mental

act, called a perception; and the efficient cause of it, is the

mind that performs the operation of hearing. Yet God,

who made and governs man, has ordained this law, that

man shall perform this operation only through the medium

of his ears, and the percussion of the atmosphere. His

ears and the percussion of the atmosphere are, therefore,

called instrumental causes of hearing. They really do not

produce the effect called an act of hearing ; so that a man

is the efficient cause of his own hearing, in every instance

in which he hears. His ears exert no efficiency in the case,

neither does the atmosphere. It is conceivable, by us,

that a man should really perform all his own mental acts of

seeing, hearing, smelling, tasting, and touching, whatever

be the appointed, but not, in the nature of the case, essen

tial, instrumentality, of material organs. We can even

conceive, that all our mental actions should be performed

by a spirit in a state of separation from the body. It is

quite as conceivable, that God should create a mind ca
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pable of seeing and hearing, as that his own uncreated,

immaterial spirit should hear his own thunder, and see the

stars which his own hand has made. We can, moreover,

as readily conceive of man's efficiently exerting himself,

of man's originating his own finite actions, as of any

causation on the part of the Deity.

We have shown, we trust, to the satisfaction of our

readers, that although a man cannot immediately cause a

volition by a volition, yet mediately he can. Indeed, Dr.

Edwards admits, that one volition may be a motive to

another, and have influence in producing it; and Dr.

Stephen West, his coadjutor, says, " Habit means nothing

more than a certain fixt connexion between our jyresent

exercises of will, and future voluntary exertions of the

same general nature, and deiiominations." Essay, p. 56.

Yet Dr. E. thinks it absurd to speak of one volition's

causing another, (he must mean immediately,) because

the two volitions, in the case of a man's choosing to

choose, in his opinion, coalesce and are one and the same.

" For instance, to choose to have a choice of virtue, is

nothing but a choice of virtue ; to choose the choice of an

apple, is to choose an apple : so that we have the voli

tion before we have it, and in order that we may have it,"

To-day we may choose to have a choice of virtue to-mor

row ; and this choice of to-day is something distinct

from the choice of virtue ; for it is a volition concerning a

future volition ; so that it is not quite so absurd, to choose

to have a cfioice, as Dr. E. seems to have imagined, The

expression conveys good sense. And if we may now

choose to have a choice to-morrow, why may we not this

evening, an hour hence ; or one moment after our pre

sent volition ?

Besides, a man may not choose virtue from the love of

it ; and so strictly speaking does not choose virtue ;

while he may be convinced that virtue is necessary to

everlasting happiness, and from the desire of the latter

may choose to have the choice of the former as the re

quisite means of everlasting felicity. An unrenewed man

may thus, from selfish motives, now choose at some fu

ture time to choose virtue ; just as one who loathes medi

cine may choose to have a volition by and by to take it,
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as the necessary means of self-preservation. Should a

man choose virtue for its own sake, or from a desire to

glorify and enjoy God, he would in this volition have

evidence of being a renewed person. The pious choose

virtue for the present, and will to choose it in future ; but

the ungodly, when afraid of hell, will, purpose, intend,

determine, or choose, as a matter of direful necessity, to

have a choice of it, at some more convenient season.

This is a matter of daily experience : it is nothing like

hiving a volition before we have it, and in order that ive

may have that identical volition.

That the Deity is the sole efficient cause of the exist

ence of all substances is undeniable. Of course, he is the

maker of every human soul and body, with all their con

stituent faculties. He has ordained all our modes of men

tal operation ; as infallibly as all modes of physical ope

ration. Yet should we advance still further, and affirm

that the Deity is the efficient cause, the producer, the

author of all human volitions, we should, in our own es

teem, make God the only sinner in existence. We deeply

regret, that Dr. Edwards should have been of the opinion,

that God efficiently causes all sinful volitions, and think

he has not exonerated his Maker, according to his own

theory, from deserved blame, by alleging, that all virtue

and vice, desert of praise and blame, consist not in the

cause of volitions, but in the acts themselves. Any men

tal operation contrary to the moral law is a vice ; any one

conformable to it, is a virtue : and any being who is the

performer, the producer, the efficient, die doer of any

one of these, is blamable or praiseworthy according to

the nature of the operation performed. This is the lan

guage of common sense, and of the Bible. The divine

law blames, censures and condemns those persons who

produce any moral evil, for their criminal efficiency in the

matter : so that the criminal author of any mischief is the

being censured by God. Could he, then, excuse him

self, were he to produce, or efficiently cause every rebel

lious thought, feeling, volition, and action ? May the

Lord preserve us from charging all, or any of our sinful

mental actions, and voluntary external conduct, upon Him,

who cannot look upon sin without abhorrence.
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Moral Disquisitions and Scrictures on the Rev. David

Tappan's Letters to Philalethes, by the Rev. Samuel

Spring, D. D. require a little attention. The edition

from which we quote was printed at Newburyport, in

1789. Dr. Spring tells us that man's intellectual exer

cises are no more depraved than his finger nails ; for,

they are not ofa moral kind. Exercises of reason, judg

ment and conscience, he says are not moral exercises, p. 9.

" Mere desires to enjoy pleasure and to escape misery arc

natural exercises, and not moral." " Natural gratitude,

sympathy and natural affection,—are not of the moral kind,"

p. 10. " That sin consists in self-love it is evident1 from this

consideration, that it is impossible for it to consist in any thing

else. Sin, every one grants, whatever be the nature of it, is

inseparable from volition. It is a wrong choice or volition."

" Sin is nothing but self-love in some shape or other ; for it

cannot possibly be any thing else. That all sin consists in self-

love, it is evident from this consideration, that self-love is the

only exercise which is opposed to disinterested love. As dis

interested love, therefore, is holiness, self-love is sin." p. 16,

17. " It is impossible to prove that sin is not a volition: and it

is equally impossible to prove that there are any volitions which

are neither selfish nor benevolent." p. 39. " The term mo

tive denotes not only an object of choice, but it denotes the

choice of an object." p. 51. " These are the two senses in

which the term motive is frequently used, by those who write

and speak with propriety. And, if the word be used properly

in a third sense, I wish to see it pointed out and exemplified.

Motives are objective and subjective." " In one word, mo

tive sometimes means the object of volition, and sometimes

the volition itself, p. 52.—What is a moral action? A moral

action is the exercise of the will, or heart of man. For the

heart of man is the only source ofmoral exercise." " In other

words, a moral action is the volition of a moral agent : and

not any animal, intellectual, visible, or external motion."

p. 54." " Moral actions and motives are the same thing."

" For there is no difference between moral actions and motives."

p. 55.

In the foregoing extracts we have the following doc

trines:—That the heart and the will of a man are the

same thing :—that every operation of the heart is a voli

tion :—that love as well as choice is a volition:—that a

motive is an act of the will, or a volition :—and that no

thing in man is either morally good, or morally evil,
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but acts of volition. It is needless, after all we have

formerly written concerning the heart, the will, and

motives, to expose the inaccuracy of Dr. Spring. His

attempt to simplify mental science, by reducing every

mental act of a moral nature to a volition, produces

nothing but confusion. He is the only writer we have

ever read, that ever called a volition a motive. A

motive to volition cannot be the volition itself, unless a

thing can exist before it exists. If we take his term vo

litions, however, to denote not only volitions, properly so

called, but also all of our affections and passions, it will

not be true, that nothing is either morally good or morally

evil, but " exercises of the will," or the " volitions" of

man. We refer for the proof of our assertion to the word

of God. " The thoughts of the righteous are right," says

the author of the Book of Proverbs, xii. 5. Now thoughts

are distinguished in the Bible from volitions andfeelings.

If some thoughts are right, in a scriptural sense, they must

be morally right; they must be holy. Yet Dr. Spring says,

nothing is morally good or evil, but " the volition of a

moral agent." A thought is an intellectual operation

of a moral agent, and the Bible tells us, that thoughts are

good or bad, holy or sinful ; but Dr. Spring insists upon

it, that no intellectual operation of a moral agent can be

either holy or sinful any more than a man's " finger nails."

This is Hopkinsianism.

" The thoughts of the wicked are an abomination to

the Lord." Proverbs xv. 26. Such thoughts, as well

as such volitions, affections, and passions as the law of

God requires, are morally good ; while any mental opera

tion that is forbidden by the law of God is morally evil.

This is a doctrine of Calvinism.

Dr. Spring, to be consistent, would no doubt say, that

thoughts are volitions. In short, all mental operations are

volitions, according to his theory ; for it is as easy to show,

that perceiving, understanding, reasoning, judging, me

mory, consciousness, and conscience, are volitions, as that

love, hatred, fear, hope, desire, and disgust, are acts of

choosing. But the Hopkinsians are the metaphysicians !

No doubt of it ! For they assert that they are metaphysi

cians ; and how can they, in profound disinterestedness,

misjudge concerning their own talents and acquisitions ?
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AAticle V.—1. Christian Baptism. A Sermon, preached in the Lai

Bazar Chapel, Calcutta, on Lord's Day, Sept. 27, 1812. By Ado-

niram Judson, A. M. Reprinted in Boston 1817. pp. 71. 8vo.—

2. A Treatise on the Mode and Subjects of Christian Baptism. In

Two Parts. Designed as a Reply to the Statements and Reasonings

of the Rev. Adoniram Judson, Jun. as exhibited in his Sermon, &c.

By Enoch Fond, Pastor of the Congregational Church in Ward,

Mass. Worcester, 1818. pp. 104. 8vo.

Mr. Judson informs his readers, that he " was, by

education and profession, a paedobaptist. In the spring of

1812 he was sent by the American Board of Commissi

oners for Foreign Missions to India. On his passage

thither " he began to doubt the truth of his former senti- -

ments. After his arrival in" India, "and before he com

municated the exercises of his mind to any of the Baptist

denomination, he became convinced, that the immersion

of a professing believer, into the name of the Father, and

of the Son, and of the Holy Ghost, is the only Christian

Baptism." To exhibit " the reasons of his present belief,"

and particularly to furnish " his distant friends in Ame

rica with a more full and satisfactory statement of the rea

sons of his change, than could be made in private com

munications," Mr. Judson has published the sermon be

fore us. In it he enquires, K What is baptism? and To

whom is baptism to be administered?"

We have Mr. Judson's authority for it, that the Greek

wordsfiivtu and fi»r*i£* always signify a complete immer

sion; that there are no instances in the New Testament

that require any different interpretation of these words ;

that " the circumstances attending the instances of bap

tism, recorded in the New Testament, plainly indicate

immersion ;" for " John babtised in the river Jordan, and

in Enon, because there was much water there :" " that the

idea of immersion is the only one, which will suit all the

various connexions, in which the word is used in the

New Testament;" that /3«rr'£« must mean nothing but

immersion, because the Greek church immerses in bap

tism ; and that " the whole christian world, for the space

of thirteen hundred years, practised immersion, as the

only valid baptism." To confirm his own high authority
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Mr. Judson quotes from Mr. Booth's Pwdobaptism Ex

amined, his many learned quotations, to show that Psedo-

baptists in all ages have admitted immersion to be bap

tism. And thus he proves, to his own satisfaction, that

baptism is immersion, and can be nothing but immer

sion.

Now, then, for the second Inquiry ! To whom is bap

tism to be administered ? Why, to believers, who pro

fess faith ; because the commandment of Christ on which

-Christian baptism is founded requires that we should

teach all nations, baptizing them." The Apostles were

required, he says, by teaching to " make disciples, from

among all nations, and then baptize them." For infant

baptism, he says, we have neither eommand nor apostolical

example in the New Testament ; for he sees no reason to

think there were any young children in the households of

Lydia, Stephanas, and the jailer.

Thus we have analyzed the twenty-five first pages of

Mr. Judson's sermon. The remaining forty-six pages are

devoted to a refutation of the argument for infant baptism,

from the nature of the Abrahamic covenant, and the one-

wess of the visible church of God in all ages of the world,

since its first constitution. Of the nature of the Abra

hamic covenant Mr. J. seems to have no just conceptions.

The present church of Christ he thinks founded on the

covenant ofgrace, which he, and most of our New England

brethren, believe to be a covenant, between God and each

individual believer, distinct from the covenant ofredemp

tion. This covenant of grace, Mr. J. informs us, is dis

tinct from the covenant made with Abraham ; while Mr.

Pond insists, that they are substantially the same. Both

Mr. J. and Mr. P. admit, however, that, by the covenant

made with Abraham, all persons born of Jewish parents,

and all proselytes with their families, were members of the

church of God, from the circumcision of that patriarch,

until Christ was offered a sacrifice. Mr. Pond correctly

maintains, that the covenant made with Abraham is still

in force, and is, strictly speaking, an everlasting covenant.

Mr. Judson will have it, that everlasting, when predicated

of the Abrahamic covenant, means, that the covenant shall

last so long as the Hebrew nation shall possess the tempo-

VOL. II. M N(V'
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ral Canaan. With all the Baptists, he now maintains,

that the Christian church is founded on some other than

the Abrahamic covenant, and is a new, a totally different

visible church from that which was with Moses in the

wilderness.

Neither of the authors under review appears to have

any very clear notions of that covenant with Abraham,

which is the charter of the visible church ; and hence,

their reasonings about it amount to but little. Mr. Jud-

sgn confounds this ecclesiastical covenant with the one

madefourteen years before, in which God gave the land

of Israel to the father of the faithful and his natural de

scendants : and Mr. Pond does not discriminate between

them. He considers the covenant of circumcision as a

national covenant, and says, that, since the introduction of

the gospel dispensation, " with regard to the Gentiles, the

token of the covenant of circumcision has been forbidden;"

whence he infers, " that the covenant is abolished." Yet

Mr. Judson tells us, that God gave Abraham circumcision

as a seal, or token, of the righteousness offaith, which

righteousness of or by faith, he had, before " God gave

him the covenantofcircumcision;" and that this same right

eousness of faith is imputed to every believer, for his justifi

cation. Was circumcision a seal of that covenant, in which

Godpromises to impute the righteousness of Christ to every

believer for his justification? If it was, circumcision was

a seal of the covenant of redemption, which we call the

covenant of grace, between the Father, Son, and Holy

Ghost, because in it God binds himself to bestow saving

grace on certain persons, on condition of Christ's perform

ing the work of redemption. If circumcision was a seal

of the righteousness of faith, it must be a seal at the same

time of that covenant of God by which righteousness is

imputed to every believer, so that faith is reckoned to him

for, or answers him all the purposes of, perfect righteous

ness. It is an external token, or symbol, that God, by co

venant, accounts all believers to be perfectly righteous,

through the righteousness of Christ, which is imputed to

them. This covenant sealed by circumcision, this cove

nant of redemption, this only covenant of grace, by which

the believer is saved, we hope in God, is not abrogated,
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even if no external rite has come in place of circum

cision, which ought no longer to be practised by Jews or

Gentiles, except as a mere matter of indifference in itself,

or of innocent expedience, under some peculiar circum

stances. Of this same covenant, which secures to every

believer a perfect righteousness through faith, we think

baptism now a seal; and a seal is nothing but an external

token of a covenant, appended to that covenant. It also

denotes, that the persons who wear the seal belong to the

visible church, under the Christian dispensation of the co

venant of grace, or of redemption, which covenant secures

saving grace. Circumcision was a seal, in like manner,

of the covenant of redemption ; and was a badge of mem

bership in the visible, church, during the Abrahamic, the

Mosaic, the comparatively legal dispensation of the same

everlasting covenant of life, peace, grace, and complete

redemption for all the elect.

All admit, that there is but one covenant of redemption,

according to which Jehovah dispenses his saving grace ; and

most persons, we think, will admit, that there have at differ

ent times been two seals of this one covenant, circumcision

and baptism. But acontroversy respects the persons who are

to wear the last, and concerning the mode of affixing it to

the proper subjects. None but believers, say the Baptists,

should wear the seal of baptism, and it should be affixed

to them by a perfect immersion. The Pasdobaptists say,

all male persons born of Jews, or under their care and con

trol in their families, and all male proselytes to Judaism,

with males of their households, received the seal of cir

cumcision : and to this the Baptists assent. The Pasdo-

baptists again assert, that all persons, whether male or fe

male, born of members of the church, or belonging to

their families and under their control, with all proselytes

and their households, ought to be baptized : but the Bap

tists say, no person, whether born of a person in the

church or out of it, ought to be baptized, unless he shall

make a credible profession, that he actually believes on

the Lord Jesus Christ, to the saving of his soul. Any so

lemn application of water to a proper subject, by a minis

ter of Christ, acting under his commission, in the name of
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the Father, and of the Son, and of the Holy Spirit, say the

Pasdobaptists, is Christian baptism.

No application of water, except a complete immersion

into it, of a proper subject, and by a minister of Christ,

acting under his commission, say the Baptists, is Christian

baptism.

To illuminate our minds upon either of these subjects

of dispute, neither Mr. Judson nor Mr. Pond has written

any thing that is new. They have given many opinions

from dictionaries, and fathers, and moderns; but after all,

Protestants will allow nothing to be of binding authority

upon this controversy but the Bible. We shall, therefore,

trouble ourselves to quote none of their wise men ; for

we have the Bible as well as they, and every man must

resort to this for his own personal satisfaction. What do

we learn from the Bible about the church in the world,

circumcision, baptism, the proper subjects of these rites,

and the mode of administering them? These are the

questions we should endeavour to answer ; and every thing

else may go for mere opinion of others, tradition, fable, or

human history.

The only thing in, or about Mr. Judson's sermon which

required Mr. Pond's answer, was the circumstance that

Mr. Judson's change of sentiment would induce many

people, of little sense, to judge, that since so wise and be

nevolent a missionary as he, found the doctrine of Paedo-

baptism incapable of being supported, it must be unscrip-

tural. Mr. Pond's answer is well calculated to counteract

this effect ; for he more than insinuates, that Mr. Judson's

reasons for changing his creed were not very benevolent.

Messrs. Newell and Judson, with their wives, sailed for

India in the same ship, and arrived in Calcutta June 17,

1812. During his passage, when he began to doubt, he

communicated none of his doubts to his companions.

With them he entered into no discussions ; no, not dur

ing a long voyage, which might have been enlivened, one

would think, by friendly, Christian controversy. Verily,

he despised the understanding of his brother Newell, or

he wished to doubt ; or he did not doubt. On the 8th of

August, 1812, his companions, Messrs. Hall, Nott, and

Rice, with the wife, of Mr. Nott, arrived in Calcutta ; but



1819.] Judson and Rice. 93

before this arrival, " Messrs. Newell and Judson had been

ordered away ;" (shame on the unchristian government of

the truly Christian people of Great Britain!) "and Mr.

Newell with his wife had actually sailed for the Isle of

France. He left Mr. Judson, say the prudential commit

tee" of the American Board ofCommissionersfor Foreign

Missions, " without any knowledge of his change." From

June 17th, to August 8th, it seems, then, that Mr. J. kept

his doubts to himself ; and concealed them from his bro

ther-missionary. " Four days after Mr. Newell's depar

ture, the other brethren arrived at Calcutta. They were

there in company with Mr. Judson, nearly three weeks,

when, on the 27th of August, he left them to go to Se-

rampore, for the purpose of being immersed. His brethren,

even at this last moment, were totally • unapprized of the

object of his visit' to Serampore, ' and received their first

intelligence on the subject, two days afterwards, from Dr.

Marshman !! ! !—We cannot forbear adding a word or

two more. A letter was written, about twenty days after

Mr. Judson's immersion, and signed by Mr. Rice,

wherein mention is made of what had happened, as a ' try

ing event.' Yet within less than four weeks of the date

of this letter, Mr. Rice hadfollowed him /" Those who

have any knowledge of the Rev. Luther Rice, and of his

subsequent labours and thriving in the missionary cause,

will not wonder at this.

Were this all, we should have reason to congratulate

our Baptist brethren on the acquisition of Messrs. Judson

and Rice, two of the young lights from the seminary at

Andover. But alas ! Mr. J. having heard that his meta

morphosis was imputed to certain equivocal motives, to

say the least of them, writes to the Rev. Dr. Baldwin,

Pastor of the second Baptist Church in the town ofBoston,

a letter dated Rangoon, Dec. 23, 1815, which was insert

ed in the Baptist Missionary Magazine, vol. iv. p. 346,

in which the unfortunate proselyte to Anabaptism says,

"The American Board of Commissioners never cave

me a reprimand. In proof of this, I can appeal to

any ofthe members. Furthermore, I never had the

MOST DISTANT IDEA THAT THE BoARD THOUGHT ME

deserving of a reprimand. When I left my native*
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land, it afforded me much comfort, that I .came out under

the patronage of such men."

Now, unfortunately for Mr. J. if he is a bad man ; and

fortunately for his repentance, if he is & good man, that

once in his life deliberately and awfully lied, Mr. Pond un

dertook to ascertain the truth on this subject. He wrote

to the corresponding secretary of the board, the Rev.

Samuel Worcester, D. D. of Salem, Mass. and the pru

dential committee of that Board, through their secretary,

reply, officially, that

" In the beginning of the year 1811, Mr. Judson was sent

by the prudential committee to England, for purposes distinctly

specified in his instructions. In that mission, what he was in

structed not to do, he did ; and what he was instructed to do,

he neglected. On his return, in July of the same year, he kept

himself aloof from the prudential committee, made no regular

report of his doings, and assumed the management of matters

in his own way. At the meeting of the Board at Worcester,

in the following September, his answers to questions, his con

versation, and deportment, were in the same spirit and manner

which had marked his previous proceedings. Great dissatis

faction was expressed by every memberpresent; and it became

a very serious question, whether Mr. Judson should not be

dismissed. After deliberation, however, it xuas resolved, that

he should be in a formal and solemn manner admonished. The

ADMONITION WAS ACCORDINGLY ADMINISTERED IN PRESENCE

or the Board. Mr. Judson was much affected—appeared to

yield to the admonition—made concessions and gave assurances

—and was continued under the patronage of the Board. Yet

after all this, and even after a passage had been engaged for

him, with others, to India, in the February following, his de

portment was such, that it again became a serious and most

trying question with the prudential committee, whether he

should be permitted to go. And it was not without great

heaviness of heart, many fears, and particular but tender cau

tions, not to him only, but to the other missionaries respecting

him, that he was finally sent out. The sequel is publicly

known."

After this disclosure, our respectable Baptist friends,

surely, will not boast of the conversion of Mr. Judson ;

nor glory even in his best missionary labours, until he

shall confess and forsake the sin of lying.
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Of Mr. Pond's treatise it is but just to remark, that he

has beaten his antagonist with his own weapons ; for he

has quoted as many learned authorities in favour of his

views, as Mr. Judson has in opposition to them ; and that

too, without taking them from the hand of some previous

scholar. Nevertheless we dissent from several of the doc

trines of the treatise; and especially to this, "that God

made but one covenant with Abraham." "His covenant

transactions with this patriarch," says Mr. P. " are spoken

of throughout the scriptures in the singular number."-—

" There is as much reason to suppose that God made eight

covenants with Abraham, as that he made more than one."

We admit that God appeared, at eight different times, to

Abraham, and addressedhim in covenant language, at each

time ; but still see no necessity for making out eight dis

tinct covenants, or for asserting that there was but one.

God promised Abraham, when seventy-five years old, that

he would make ofhim a great nation, give his seed the land

of Canaan, and bless in him all the families of the earth.

This was one covenant, that continued without any addi

tion, although it was renewed, until Abraham was ninety-

nine years ofage ; when in addition to all that was promised

before, Jehovah promised something else, that he would

be a God to him, and his seed after them in their genera

tions, that should be circumcised, so as thereby to make

them his visible covenant people. He promised, more

over, that Sarah should have a son, and the children in the

visible covenant should descend from her. These were

distinct promises of distinct things, and were so many co

venants ; but when the same thing is promised, a hundred

times over, it is but one and the same covenant.

Article VI.—Review of Mr. West's Painting, descriptive of Christ

healing in the Temple.

This celebrated painting may be viewed, and reviewed

with great delight, not only by persons skilled in the fine

arts, but by all whose eyes are not weary with looking at
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most interesting, and natural objects. It is a splendid

present to the Pennsylvania Hospital, from the venerable

artist, whom we are happy to know is a native of this state ;

and we should naturally expect the income of it would

afford support to many of the children of disease and want.

Few make such presents ; few are able ; and fewer still,

were they able, would be willing.

The effect produced upon most minds by a sight of the

picture, is solemn, pleasing, and deeply impressive. Peo

ple gaze upon it, until their eyes ache, from long con

tinued, intense vision; and hardly believe, that an hour has

passed away like a few moments, while they have been

employed in studying the features of the wonderful group.

We cannot profess to be connoisseurs in matters of this

nature; but this we may say, that we never saw any

painting that might be compared with it, in our judgment,

without unspeakable disadvantage.

It may be questioned, however, whether the ultimate

influences of this picture on the truly Christian mind are

not unfriendly to his best interests. Many have com

plained, that after seeing it, the figure designed to represent

the body of Jesus has haunted them in their devotions.

When they would think of Jesus, as he is in heaven, they

have involuntarily been shorn of their wings of prayer,

faith and love, and dropped down into the little temple in

Spruce Street, to see how the Saviour looks as he came

from West's hand. Their conceptions of Immanuel have

thus been degraded, and their solemn intercourse with

their exalted head interrupted. Indeed, every picture, de

signed to represent the Deity, whether acting as Father,

Mediator, or Sanctifier, has a tendency to produce disa

greeable associations, if not a species of vile idolatry.

If we may offer a theological criticism upon West's

painting it is this, that his head of Jesus is the most defec

tive part in his whole piece. The head of Judas is much

better done. In short, we like every figure and face but

his principal one. The sick, lame, blind, and insane ap

pear natural as life. But the subject in which the greatest

painter in the world has failed to meet the conceptions of

Christians, is one to which no human pencil can do justice ;

unless that pencil were dipped in colours mingled by the
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hand which formed the sun, the moon, the stars, the rain

bow, and all the light of heaven ; and were guided by the

skill of uncreated wisdom. When Jesus Christ is painted,

the Holy Ghost should be the only painter.

The head and features of his prominent figure are too

small to represent a man of august intellectual faculties.

They might do well enough for an amiable young lady, or

a very tender youth, who has amability without greatness ;

but we cannot eonceive that those features through which

the Godhead shone were so little characteristic ofany thing

sublime. The eyes, through which Divinity looked on

man, were mild, as West has painted them ; but they were

penetrating too, and indicated his omniscience. Instead

of having a soft, fair face, the man of sorrows, in his hu

miliation, had a countenance more marred than that of

any man. His features were perfect in themselves, but

they were so changed in their expression and relation, that

he looked like innocence, and truth, and might, and ma

jesty, and dominion, under the curse of God.

Should any ask, what we could have wished the great

artist had done ?—we should answer, that he had never at

tempted to paint the face of Christ. He might have re

presented the Saviour as standing with his back to all spec

tators ; and as facing the persons on the canvass whom he

is both healing and instructing. Then we should have

been left to conceive more than any one can paint, of the

dignity, greatness, and compassion of Christ. It would

have been natural for Jesus to have fixed his eyes on his

auditors ; but Mr. West has painted him as looking on no

body. What a painter cannot depict, he should contrive

to make us imagine, when we look on his work. This is

the great art in historical painting. When Jehovah Jesus

caused all his goodness to pass before Moses, he put him

into the clift of a rock, and covered him with his hand, while

he passed by, saying, " thou shalt see my back parts ; but

my face shall not be seen."

The scene which Mr. West selected for his pencil on

this occasion, is a peculiarly enchanting one. The con

templation of Christ teaching, and performing all manner

of cures, is calculated to inspire us with faith, hope, and

confidence in him. On this subject, a lady has favoured

VOL. ii. n No 1.
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us with a few lines in manuscript, composed by herself, on

seeing the painting under review. As they have never

been published, we shall give them entire.

On ChrisCs Healing the Sick.

When law divine, in love was given.

' To link this earth with distant heaven ;

To shield from danger and disgrace

The new created human race ;

Man by obedience might renew

Allegiance to his Sov'reign due ;

And by a sweet experience find

Duty and bliss for ever joined.

While yet the first of men observed

This holy law, nor from it swerved

In wish, in thought, man fully blest,

Last of his Maker's works, and best

That all this goodly globe could boast,

Firm stood :—he sinned, and all was lost.

God's image in this lower world

Was then to swift destruction hurled ;

The living soul, by His own breath

Inspired, became a prey to death,

And learned the good from ill to know,

By change of happiness for woe.

No longer wise, nor just, nor pure,

(The ruin sealed was sad as sure,)

The heavenly mind was earthly grown,

Which converse sweet with God had known :

Sickness, disease, and wasting pain,

A fearful, lingering, fatal train,

Sin's products, and its likeness too,

Must now arrest man's troubled view.

But no—with joy and wrapt surprise,

List ! to the music of the skies ;

** Glory to God ! good-will to men !

And peace descends on earth again !"

A scene of wonder now appears,

To change to songs our sighs and tears :

'Tis Love ! in human form arrayed,

To be a conquering victim mad* ;—*
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The willing captive of the grave,

The sons of Death from death to save !—

Oh ! depths surpassing all our thought,

Of works by the Eternal wrought !

Behold ! the sinless sufferer comes !

The dreadful penalty assumes ;

Illustrates fair creation's plan,

And shows forth Deity in man !

Here let us pause,—while we adore

Those heights to which we cannot soar ;

Those heights and depths of matchless grace

Which signalize our favoured race :

Those myst'ries of God's sacred book,

Which angels view with prying look ;

Which must evade all scrutiny,

Till finite grasp infinity.

Here with the mildest radiance shine

Distinctive lineaments divine :

Here let us fix our raptur'd gaze ;

Though all unsearchable his ways,

So much God's glories are displayed,

That all created splendours fade ;

All grandeur here compared is mean,

Before this soul-transforming scene.

Oh ! Source of wisdom ! deign t' impart

Thine influences to my heart,

Else should I dare attempt to bring

My feeble powers thy name to sing ?

His mighty Maker glorifies.

As from the everlasting throne

Of God, who is the Lord alone,

Descended the Eternal Son,

" I and my Sire," he said, " are One."

Co-equal* with his Father, God,

He left his high and bright abode ;

And, as if shorn of all his rays,

This Sun in darkness hid his blaze ;

And made himself of no repute,

And grew a rod of Jesse's root.

Eph. iL6.
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Creation owns his sov'reign sway,

The seen and unseen worlds obey.

Thus did the Sun of Justice rise,

To chase the darkness from our eyes.

Great multitudes, who heard his fame,

With all their sick, to Jesus came :

They thronged around the Saviour sweet,

And cast the wretched at his feet.

His goodness, great and unconfined,

Admitted all of every kind :

His power, as infinite as free,

Removed their every malady.

He, who restored to sight the blindi

Illumines the benighted mind ;

He clears the films of vice away,

And beams irradiating day.

When ignorance obscures the soul,

Disordered thoughts tumultuous roll,

As stormy waves on waves are driven,

To wage unequal war with heaven ;

And Error's dire illusions glare

Like meteors in the troubled air,

That draw the wildered wanderer far

From help or hope, when not a star

Or sheds its influence through the gloom,

To lead his weary footsteps home ;

Or lends one glimmering, friendly ray

To cheer or guide his doubtful way.

'Tis by incarnate Truth alone

The path of peace can e'er be known.

He made blind souls by faith to see

The light of immortality :

And let us magnify his name,

His grace is evermore the same ;

The Sun of righteousness still brings

Life, health, and healing in his wings.

Strength is from him, he is the Rock

Who caused the lame and maimed to walk ;

Like a young hart, or bounding roe,

He made the lame exulting go ;

He is the Rock, whence waters flow,

That make the trees of Eden grow.

Thus by his energies of grace,

When helpless sinners seek his face,
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(And ask with confidence the boon,)

They are invigorated soon

To walk with joy in all his ways,

And show forth his victorious praise ; -

To march on with increasing strength,

Till they arrive in Heaven at length.

'Twas he unstopped the deafened ear,

The world of varying sounds to hear ;

From storms that rend the largest trees,

To softest whispers of the breeze ;

The melting tones of human love,

The warbling music of the grove,

And the far sweeter, nobler lays

Of sacred, solemn, grateful praise. '

But, oh ! when first the deaf ears heard

The glorious Redeemer's word !

When first their long, long silence broke,

As restoration Jesus spoke ;

Of whom from Heaven on high, God said,

" Hear Him ! and by his words be led !"

How precious is the sense that's given

To guide the weary soul to Heaven !

So, when the sinner's conscience sealed,

Cannot to strong conviction yield,

Or list to wisdom's charming voice,

That calls the mourners to rejoice ;

By rooted prejudice is clos'd,

And e'en to evidence oppos'd,

He opes the intellectual ear,

Instruction's blest reproofs to hear.

'Twas he the stammering tongue untied,

To prove sweet speech before denied ;

He made the dumb with joy to sing,

And to his power their tribute bring :

He makes dumb souls to speak in prayer,

(For souls are his peculiar care,)

And when the poor unto him cry,

Their humble suit he'll not deny.

Oft, when the faculty misused,

The gift of speech, was thus abused,

He, from a renovated heart,

Caused them wise counsels to impart.

When conscious guilt the lips had closed,

His pardoning merey interposed ;
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Opened their mouths to speak God's praise,

And sing in consecrated lays.

The outcast lepers of the land

Were cleans'd by his renewing hand ;

The leprosy of sin he cures,

And purity of soul ensures.

The palsied, lunatic, possessed,

And many others, Jesus blessed,

Their various maladies he healed,

Their woes removed, their pardon sealed.

Those who a mental cure desire,

In seeking him should never tire ;

Though his delays our faith may prove,

He still will pity, still will love.

'Tis but our sorrows to express,

To One who e'er delights to bless,

To spread our wants before his face,

And crave the teachings of his grace ;—

Referring to his sovereign will

How to remove our every ill,

Who best, of all things will dispose,

And how to govern wisely knows :-—

'Tis but to throw us at his feet,

To be directed as is meet ;—

Be ruled and ordered as he please,

Prefer our safety to our ease ;—

Submit our case to him alone,

That he may take us for his own,—

And he our every foe will quell,

M Our Jesus will do all things well."

He'll not inflict one needless pain,

But every loss will make our gain,

None shall in vain in him confide,

But find the Lord is on their side.

The multitudes whom he restored,

The God of Israel adored :—

Let us exalt his glorious name,

When he performs for us the same.

If we, by grace, have been preserved

From ills unnumbered, but deserved,

With which those Israelites were tried,

Who their Deliverer glorified ; t.
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Have we not equal cause to bless

His love, and gratitude express ?

Should we not our thanksgivings yield,

As if, like them, we had been healed ?

As they, who saw those wonders done,

Worshipped the great and lofty One ;

(Who manifested forth his power

That all Messiah might adore ;)

So we his goodness should confess

In saving others from distress ;

And know that Israel's God alone,

Such works of mercy could have shown.

The lepers cleansed, the sick he healed,

The waves he trod, the storms he stilled,

The demons quelled, the dead he raised,

In Christ, the God of Israel praised.

But would we further know his worth ?

The darkened sun—the rocking earth—

The rending vail—the rising1 dead—

That he was God of Israel said—

When he for sins, but not his own,

Did everlastingly atone—

When, " It is finished," Jesus cried,

And bowed his holy head, and died.

May Christ heal the spiritual maladies of every one of

our readers ; and then, after death, they will see him as he

is, and be like him in heaven.

Article VIII.—The Character and Success of Barnabas; or the

connexion between eminent piety and distinguished usefulness : a,

Sermon preached on Acts xi. 24. By Thomas Jhirant. London,

1818. pp. 48.8m

Barnabas was a good man, and full of the Holy

the Lord. He was eminently pious, and distinguished by

his usefulness in the ministry of reconciliation. From the

character and success ofBarnabas, Mr. D. infers this ge-

Miss Livingston.

much people ivas added unto
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neral doctrine, That where there are equal powers and ad

vantages, the greatest success will attend the labours of

that minister of the gospel who is most pious. Or, the

success ofa gospel minister will be as the compound ratio

of his powers, advantages, and piety. Let the talents and

advantages of A. and K. severally be as ten ; let the piety

of A. equal ten, and the piety of K. equal an hundred de

grees ; and then the success of A. will bear the same pro

portion to the success of K. as one hundred to one thou

sand. K. will be tenfold more useful, in winning souls to

Christ, and in edifying the saints, than A. This is an en

couraging doctrine for zealous, humble, indefatigable

heralds of the cross, and although Divine Sovereignty may

introduce a few exceptions, yet as a general rule we verily

believe it is true. Our author thinks this established con

nexion between piety and usefulness in the ministerial of

fice, may be accounted for on two general principles ; 1st,

That God adapts means to the ends which he designs to

accomplish ; and 2dly, That God will honour those most

who honour him most. He illustrates these general truths

in the following manner.

Other things being equal, superior piety will give a

tvarmer glow and richer unction to a man's preaching;—

will dispose and enable him more clearly to conceive, and

steadily to present those truths which are of most essential

importance ;—will induce him to labour more abundantly

in his holy calling ;—will present a more practical illustra

tion and confirmation of his doctrine;—will enable him to

state the truth with greater confidence ;—and will incline

him to study more an adaptation of his discourses to the

circumstances of his hearers;—and so will be an instru

ment better suited to the work of convincing, converting,

and edifying his hearers, than a teacher of an inferior reli

gious character. Under the head of adaptation of dis

courses, he has subjoined the following striking remarks :

** The celebrated author of ' Political Justice,' [Godwin,] it

is well known, was educated for the ministry among dissenters.

It is needless to say, that he has long ago totally abandoned the

profession of Christianity : but while, in the exercise of his

ministry, he made a short stay at what Mr. Wilberforce has fa

cetiously termed, ' The half way house to infidelity,' he made
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an exchange for a sabbath with a most revered friend of the

author. His text was, ' Jesus said unto her, Mary. She

turned herself, and saith unto him, Rabboni? His subject was

4 The sententious and expressive style of Scripture? A pretty

subject, truly, for a discourse to a congregation, the chief part

of whom were weavers and peasants ! As a purely literary

subject, it might have done very well for a chapter in Blair's

Rhetoric ; and, in passing, a man. of refinement and taste might

in a sermon have glanced at the thought, as among the literary

and minor glories of revelation ; but, while souls were perishing

through ignorance of principles, or neglect of duty, it was cri

minal not to direct an attention to the heart in language and in

a manner adapted to the capacities of their understandings.

Christianity can well dispense with such triflers, and must de

precate their avowed friendship rather than their hostility."

The second general principle he confirms by showing,

that the most pious minister will be most honoured, by a

blessing bestowed on his labours, in answer to his more

fervent prayers for success ; and as a manifestation of the

Divine approbation of his humble, sterling piety and good

ness.

The subject is surely calculated to " supply ministers

of the gospel with a strong subsidiary motive to be emi

nent in religion;" and to *teach hearers that they have

" personal reasons, of highest importance, for praying and

studying that their ministers be eminently holy."

May every minister of Jesus Christ be a Barnabas !

Article IX.-r-Stewart's History of Philosophy, Dissertation First;

exhibiting a General View oftike Progress ofMetaphysical, Ethical,

and Political Philosophy, since the Revival of Letters in Europe.

Boston: Republished by Wells and Lilly, 1817. pp.260. 8vo.

We took occasion, in the Analectic Magazine for

February, 1817, to express our opinion of Woodward's

Classification of the Sciences, and to suggest what we

deemed an improvement of his plan. Since that time we

have read much on the subject, without seeing cause to

retract any praise or censure which was then expressed.

Perhaps, however, the undertaking of Judge Woodward

and the measure of success to which he attained, were

vol. ii. o No. 1.
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entitled to a higher encomium than we at that time judged

it expedient to bestow. Few things injure a work of any

merit more than indiscriminate, high-sounding, universal

commendation ; and few things do more discredit to any pe

riodical publication, than censure without discretion, and

a contemptuous condemnation of a writer, whom the

public must believe the critic has never read, or else has

not ability to understand. " We have had books of much

more lofty pretensions than these," says Mr. Robert

Walsh, Junr. in his introduction to The American Re-

gister, when speaking of three discourses of the Hon. De

Witt Clinton, &c. " but of little real achievement ; for

instance, the vain-glorious rhapsodies of Mr. Ogilvie, un

der the abused title of Philosophical Essays, and the por

tentous ' System of Universal Science' of Mr. Woodward

—an undertaking greatly above the acquirements and op

portunities of the author, as must be evident, upon the

face of his volume, to every scholar. The Germans, the

proper heroes for such an enterprize, have done all for

the classification of human science, that could well be

compassed or desired, in its imperfect state ; and the

American who may be disposed to emulate their labours,

might wait at least until we are fairly involved in the la

byrinth, before assaying to provide us with the clue. The

truly erudite must smile when they find the author of

this ' System of Universal Science' declaring,—and with

him the reverend gentlemen of Philadelphia, who have so

lustily puffed his attempt, and whose kindness he has

duly reciprocated in the body of his book—that it will

pay, or lighten the heavy debt of gratitude which the

western owes to the eastern hemisphere, on the score of

science ! It is this kind of empiricism on the one hand,

and presumption on the other, which arrests our solid ad

vancement, perverts our relish, and degrades us from our

true level in the eyes of Europe." Vol. i. p. 27.

Would not any candid reader conclude, from this rhap

sody, that the highly respectable Editor of the Register

deems a classification of the sciences not even a desider

atum ; that he thinks the Germans have already accom

plished as much in the work of systematically arranging

the departments of human knowledge as it is possible, or
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even desirable, that any one should, in the present im

perfect state of science ; that the sciences constitute a la

byrinth into which, in preference to a regularly construct

ed temple, the Americans ought to desire an introduction ;

that Judge Woodward has achieved little ; that he has

been presumptuous in attempting to do,—what the Ger

mans have already done ; and that he deserves ridicule

and contempt for making an effort to accomplish an un

dertaking greatly above his acquirements and opportu

nities? We have hitherto imagined, that to attempt

great things is commendable ; have admired the motto

" Nil desperandum ;" and have been induced to believe,

that from the person who essays nothing, is nothing to be

expected. But hear Mr. Walsh again, when he speaks,

not of an American, (for what can any American do ?) but

of " A General View of the Progress of Mathematical,

Ethical, and Political Philosophy,, since the Revival of

Letters in Europe," by Dugald Stewart, Esq. F. R. S.

" What does this great authority say on the subject of

Systems of Universal Science? After speaking of Bacon's

classification, he proceeds thus : ' Nor must it be forgotten to

' the glory of his genius, that what he failed to accomplish

4 remains to this day a desideratum in science ;—that the united

' talents of D'Alembert and Diderot, aided by all the lights of

' the eighteenth century, have been able to add but little to

' what Bacon performed. After what I have said, it will not

' be expected that an attempt is to be made, in this essay, to

' solve a problem which has so recently baffled the powers of

' these eminent writers, and which will probably long continue

' to exercise the ingenuity of our successors. How much re-

' mains to be previously done for the improvement of that part

' of logic, whose province it is to fix the limits by which con-

' tiguous departments of study are defined and separated ! And

' how many unsuspected affinities may be reasonably presumed

' to exist among sciences, which, to our circumscribed views,

c appear at present the most alien from each other ! The ab-

' stract geometry of Appollonius "and Archimedes was found,

4 after an interval of two thousand years, to furnish a torch to

' the physical enquiries of Newton ; while in the farther pro-

' gress of knowledge, the etymology of languages has been

' happily employed to fill up the chasms of ancient history ;

' and the conclusions of comparative anatomy, to illustrate the

' theory of the earth. The strictures which I am about to

' make on the classification of the sciences proposed by $f'
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' Locke, will afford an additional proof of the difficulty, or

' rather the impossibility, in the actual state of logical science,

' of solving this great problem, in a manner calculated to unite

' the general suffrages of philosophers.' " American Register,

Vol. i. p. 29, and Stewart's Dissertation, p. 20, 21.

" What does this, great authority say ?" Why ! he says,

that in quoting him with approbation on this subject, Mr.

Walsh has contradicted his own assertions on a previous

page : he says, that after all which Bacon, Locke, D'Alem-

bert, and the German heroes too, have done, that a correct

classification of the sciences " remains to this day a desi

deratum." He says, that this desideratum is a work of

such magnitude and difficulty as to have baffled the powers

of the most eminent writers ; and he intimates, that it will

redound to the glory of any person's genius to be able to

make any considerable addition " to what Bacon perform

ed." The Register intimates that a better classification of

human science than already exists among the Germans,

could not well be " compassed or desired." Stewart has

reviewed the works of the Germans, and he says, that a

classification considerably better than that of Bacon has

not been invented, and. is still to be desired. He thinks

the science of logic must be much improved before such

a classification of the sciences can possibly be made, as will

unite the general suffrages of the philosophers ; but he

does not insinuate, that even in the present state of science

every attempt to give a more excellent classification than

that of Bacon is ridiculous and presumptuous. When

" this great authority" shall peruse the Introduction to a

System of Universal Science, he will say, because he has

some pretensions to greatness, what many seem afraid to

say, before some transatlantic author had said it before

them, that Mr. Woodward's classification and nomencla

ture are proof of genius and research ; and that our eccen

tric judge has accomplished more, in the work of classify

ing the different sciences, than all writers, except one, that

were before him. It would be expecting too much, were

we to anticipate an acknowledgment from Mr. Stewart,

that the work which he himself attempted to perform in

the dissertation before us, ludge Woodward has perform

ed in a much more perfect manner.
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Article X.—A Sermon, preached before the General Synod of the

Reformed Dutch Church, in the Dutch Church in Garden Street,

JVew Fork, on the evening of the 6th of June, 1816, by Cornelius

Cuyler, A.M. Pastor ofthe Reformed Dutch Church at Poughkeep-

sie. 1816. pp. 48.

This discourse is founded on 1 Cor. vii. 14. For the

unbelieving husband is sanctified by the wife, and the un

believing wife is sanctified by the husband: else were your

children unclean; but now are they holy. " The princi

pal object" of the writer, "is to answer this question:

Whose children are entitled to baptism?" " The answer

furnished in our text," he says, " is this ; those and only

those, one or both of whose parents are real believers. The

reality of their faith gives the title before the Lord; the cre

dible profession of it before the church.

1. The truth of this proposition I shall establish by ar

guments drawn from the word of God.

2. Show that the standards of this church admit and en

force it.

3. Answer the objections which are brought against it."

Every distribution of the parts of a discourse should be

made by one perfect sentence, or by as many perfect sen

tences as there are divisions of the subject. " A sentence,

or period," says Dr. Blair on Rhetoric, " always implies

some one complete proposition, or enunciation of thought."

Aristotle defines a sentence to be, " a form of speech which

hath a beginning and an end within itself, and is of such a

length as to be easily comprehended at once." Mr. C.'s

first sentence in the distribution of his matter is perfect ;

but it does not appear which of the propositions immedi

ately preceding, is intended by this proposition. Is it

the proposition, that those children, and only those, are en

titled to baptism, one or both of whose parents are real be

lievers? Or is it the proposition, that the reality of their

faith gives the title before the Lord ? Or is it this, that the

credible profession of faith gives a title before the church?

The second and third sentences of the distribution are

imperfect, because they have not a beginning within them

selves, unless we understand the words Ishall, before sltow,
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and answer. We offer these remarks because many ex

cellent modern sermons are very faulty in the language of

their divisions. We presume that Mr. C. intended to say,

" In the Lord's sight those children, and only those, one

at least of whose parents is a real believer ; and in the

judgment of the church, those children, and those only,

one at least of whose parents makes a credible profession

of saving faith, are entitled to baptism. The truth of this

proposition I shall, 1st, Evince by arguments drawn from

the word of God : 2dly, Prove it to be admitted and en

forced by the standards of this church : and 3dly, Defend

it against objections." This is what Mr. C. actually en

deavours to perform. His first scriptural argument in sup

port of his complex proposition is framed in this manner :

circumcision was a seal of the righteousness of faith which

Abraham had ; baptism is of the same nature with circum

cision, and has come in the place of it ; therefore baptism

ought always to be the seal of the righteousness bf faith

which one of the parents has, who offers to God a child in

baptism. If the circumcision of Isaac was a sign that

Abraham had a righteous faith, or such a faith as God re

quired of him, this argument will be conclusive, with all

who admit " the identity of circumcision and baptism."

But we think our author has misunderstood the apostle to

the Romans, who asserts, that circumcision was a seal of

that righteousness which is imputed to a sinner for his jus

tification, even that righteousness which Christ covenanted

to render in behalf of his people, and which the Father co

venanted to accept and reward in the salvation of all be

lievers. It is called i/ie righteousness offaith, because a

sinner receives it by faith ; just as we are said to be justi

fied by thefaith of Christ, which intends the faith ofwhich

he is the author. We cannot yet agree with Macknight

on the passage, (Romans iv. 11.) " that like circumcision,"

baptism " may be administered to infants, to assure the

parents that their future faith shall be counted and re

warded as righteousness." Mr. C. has well said in a sub

sequent part of the discourse, that baptism is a divinely

appointed seal of the covenant of grace; and if this is true,

it cannot be a seal of any individual's faith ; nor was cir

cumcision any more the seal of Abraham's faith than if



1819.] Cuyler on Baptism. Ill

.

was of the faith of Sarah, Hagar, Ishmael, and Isaac. It

was a sign, by which God certified to Abraham and his

family, and to all who saw it administered, the truth of

the covenant of redemption. It was a sign, by which

God confirmed his own gracious purposes concerning the

redemption, sanctification, and salvation of his people.

Abraham " received the sign of circumcision" which

sign was " a seal of the righteousness offaith;'' -which

righteousness he had, it being received through the

operation of faith, while he was in circumcision : and

this external rite was given to him, who was a believer

before, that he might be the father, in a visible church

relation, ofall them that believe, though they be not cir

cumcised, as the christian converts to the visible church

are not, that righteousness might be imputed to them also.

The christian rite of baptism bears the same relation to

the covenant of redemption in which the Father, the Son,

and the Holy Spirit, stipulate for the salvation of the elect,

as a seal or a signature bears to a written agreement. It

signifies to all, who are made acquainted with the terms

of the covenant, the fact, that the Father, Son, and Holy

Ghost have established the counsel of peace, through

f which all that were given to Christ shall in due time be

completely purified and glorified. Baptism is a symbo

lical mode of proclaiming the covenant of life ; of exhibit

ing the righteousness required, and rendered, for our

justification, and of reminding believers of his faithful,

ness and justice, who will forgive the sins of the redeemed,

and cleanse them from all unrighteousness.

The question then arises, who shall wear this seal of

the covenant of redemption ? Shall those who make a

credible profession of such faith as Abraham possessed,

by which he apprehended Christ's righteousness for justi-

fication ? Shall the children of parents who make such

a profession ? Shall the servants of those heads of fami

lies who make such a profession of faith? We think

the word of God answers, they shall ; for any adult who

makes a credible profession of saving faith is to come into

that visible church which was set up in Abraham, and, by

the appointment of God, is to bring in with him his

children, and all his domestics, that are under his care
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and control. Has God, in constituting his visible church,

given any other persons a place in it ? We answer, that

by the same principle which introduces children, from

the world, with their parents, into the visible church, the

children which are born of persons already within the pale

are acknowledged members. They were thus acknow

ledged from the days of Abraham to Christ, and none

has ever shown that the new dispensation of the seals and

means of grace has excluded them. All then, who by

birth belong to the visible kingdom of God, are to be

baptized, even as you would mark a lamb of your flock,

because it is allowedly your property. But it will be de- *

manded, who are already members of the visible church ?

We answer, all those persons who have been baptized,

and have not been suspended, or excommunicated, ac

cording to the regulations of the Great Head of the

church.

The second argument by which Mr. C. would prove

the truth of his fundamental proposition " is derived from

the nature of the ordinance of which we have already

expressed our opinion.

The third argument is derived from the confessions

andpromises which are connected with the administration

ofthe ordinance." Here the author begins to shine forth

to better advantage than in the former parts of his dis

course.

Mr. C. derives a fourth argument in favour of his pro

position, that no child but that which has at least one

believing parent, is entitled to baptism from that diffi

cult passage of scripture, recorded in 1 Peter iii. 21.

" The like figure whereunto even baptism doth also now

save us, (not the putting away of the filth of the flesh, but

the answer of a good conscience towards God,) by the re

surrection of Jesus Christ." " The apostle here plainly

intimates," in his opinion, " that baptism, in order to be

properly and profitably administered, must be connected

with the answer of a good conscience."

We concur with Macknjght in reading and explaining

the passage. " Eight souls were effectually saved by wa

ter. To which water the antitype baptism, (not the put

ting away of the filth of the flesh, but the answer of a good
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conscience towards God,) now saveth us also, through

the resurrection of Jesus Christ." " Here a twofold

baptism is spoken of ; the one consisting in the putting

away the filth ofthe Jlesh by washing ; the other in the

answer ofa conscience. This latter, the apostle tells us,

is the baptism which is the antitype of the deluge."

" This answer of a good conscience being made to God,

is an inward answer, and means the baptized person's sin

cere persuasion of the things, which, by submitting to [an

external] baptism, he professes to believe : namely, that Je

sus, in whose name baptism is administered, arose from the

dead, and that at the last day he will raise all from the dead

to eternal life who sincerely obey him."* As Noah and his

family were saved by the waters ofthe deluge whichsupport

ed the ark, so are all believers saved from eternal destruc

tion by that baptism ofthe Spirit, by that washing ofregene

ration, which rectifies and quickens the conscience, and dis

poses it to answer in faith the calling of God from on high.

Of this internal baptism by regeneration, the washing away

of the filth of the flesh is but an emblem, a type, or figure.

Although this passage does not prove that for which Mr.

C. cited it, yet we agree with him in his solemn and

weighty exhortations to sincerity in all professions and re

ligious transactions. To a person who is himself bap

tized, and who offers a child in baptism, without being the

subject of God's act of regeneration, we must say, God is

your God only in a visible church relation, and not yours

by any actual union and communion. Should you live and

die in your present state, all the baptisms which you have

received for your children, or have witnessed in the church,

will profit you nothing, even should they be blessed, as

they may be, to the saving health of your children, and the

conviction and conversion of Other spectators.

Jehovah may have authorized the ministers of Christ to

baptize your offspring with that external baptism, to which

by his own constitution of the church they are entitled as

visible members, and yet may have purposed to punish

you for the want of faith and love in your compliance with

that external ordinance, which he enjoined upon you.

* See Macknight on 1 Pet iv. 21.

VOL. II. P No 1.
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Mr. C.'s last argument is founded on the uses of baptism.

It is the design of this ordinance, among other things, he

says, " to distinguish believers and their seed, from unbe

lievers and their seed—As a token of the Divine favour to

believers and their seed—and, To secure the Christian

education ofthe children ofbelievers."

Under the second general head of discourse,

the writer clearly proves, that the standards of the Re

formed Dutch Church require all persons who olFer child

ren in baptism to make a credible profession of faith in

Jesus Christ, and appropriate to them such terms as imply

at least a hope that their profession will be found to have

been sincere.

The third part of his discourse, in which he an

swers several objections to the system which he espouses,

contains most important matter, and exhibits, at the same

time, a fair specimen of the writer's zeal and talents.

On the whole, it appears evident to us, that all baptized

persons, so soon as they can make a credible profession of

faith, or give evidence of their having knowledge to dis

cern the Lord's body, and faith to feed on him, are entitled

to participate in all the ordinances of God's house. When

they make such a profession of faith to the officers of a

church, the ministers of Christ have no authority to de

prive them of any Christian ordinance, until for some wil

ful omission of duty, or positive transgression, they have

been disciplined for a reasonable time, and judicially sus

pended or excommunicated. That a man may deserve

the censure of the church, and become a fit subject for

excommunication, is manifest; but to the doctrine that a

man ecclesiastically and judicially disciplines and suspends

himself we can never subscribe.

When the omission of duty, and the violation of obli

gation in relation to the Lord's Supper; furnish a suffici

ent ground of suspension from any privilege which is de

sired, the Session, or Consistory, or pastor, if he be the

only elder and ruler in the church, must decide. The au

thor of this sermon was evidently made for a solemn he

rald of acknowledged facts, and for exhortation, rather than

criticism and controversy; but with his manly candour and

frankness in expressing his opinions, every man who has
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ability to appreciate these virtues will be pleased. The

divine who wishes to be a Christian disciplinarian will

thank him for his researches into the constitution and go.

vernment of the visible body of Christ before the incarna

tion ; and all may find in his sermon powerful motives pre.

sented to induce them to be thorough, consistent, and sin

cere professors of faith in our Righteousness, Strength,

and Salvation.

Article XI.—Memoirs of the Life of Miss Caroline E. Smelt, who

died oh the Zlst September, 1817, in the city of Jlugusta, Georgia,

in the \7th year ofher age : compiled from authentic papers fur

nished by herfriends, and published at their request. By Moses

Waddel, D.D. Sfc. Second Edition. New Fork: 1819, pp. 180.

18mo.

While yet a little child, the subject of these memoirs

evinced uncommon tenderness, and delicate sensibility.

She was only three years of age, when the tale of woe

melted her, and she determined to bring a poor little

ragged girl home, that she might give her a part of her

shoes and frocks, and a place in her bed. Her mother

was pious, and delighted to cultivate the susceptible heart

of her only daughter. When between five and six years

old, the beautiful little Caroline told her mother, that she

would rather be poor and afflicted, if she could only be

goods than be rich and fine, but a vain, proud, unduti-

ful child. She was early attentive to her catechism, and

seemed to Have an understanding of it, which was not to

have been expected. About the period just named, her mo

ther asked her, if she understood the meaning of that com

mand which requires us to love our neighbour as ourselves.

She replied with great modesty, " I believe I do. You

know," said she, " when my dear old grandmamma comes

to see us, she always brings some little token of her re

membrance to cousin Cornelia and myself; and she al

ways says, ' Come here, my little Caroline, take this, and

divide it with Cornelia.' She gives it to me first, be

cause she says I am your only little pet. Well, I take

it, (perhaps it is only a biscuit, perhaps only a single

apple,) and I divide it, taking care always to give cousin
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the biggest part. Now, is not this loving my neighbour

as myself?" p. 20. At six years of age, " it was thought

expedient to take her to a dancing school." The child

felt a disgust that she never could conquer. She

desired that her mother would never send her to that

school again, for, said she, " I can hop and jump about

enough at home, without going to that school to learn."

Strange to tell, Caroline was permitted to absent herself

only for a few years, and at ten was compelled to learn

polite accomplishments from a fiddler. It was strange,

she said, " that any thing so light and trifling in its na

ture, should qualify her better for the society of rational

beings." From a disposition to submit to her parents,

however, she soon became an elegant andgraceful dancer ;

and then requested leave to retire, before the expiration

of the last quarter ; but was constrained, notwithstanding

she shed many tears of " repugnance to bestow so much

time on a thing of which she never should be fond," to

complete the prescribed course of dancing, with as much

weariness as a hireling his task. Oh! if parents, and

professing parents too, were half so persevering in their

attempts to convey religious instruction to the mind, and

to form virtuous habits of thinking, feeling, speaking,

choosing, and acting, in their children, as to make them

good dancers, they would in thousands of instances be

blessed in the salvation of their offspring. Many parents

labour much more to teach their children how to bow be

fore men, than to bow before the Lord ; and are more

anxious that they should shine in the circles of fashion

than in the realms of celestial glory. Let parents be

warned and encouraged to pursue a better course by the

Memoirs of Caroline Elizabeth Smelt. Her parents took

her to see the Augusta races. She came away abhorring

them, and would never attend again, on any such amuse

ment. Her recreations were with birds, gardens, plants,

flowers, paintings, chaste and solemn music, books, and

intellectual friends.

" In her eighth year she was called to experience a most af

flictive dispensation of Divine Providence, in the death of a

darling little sister, who was three years younger than herself.

She was greatly grieved, but displayed much resignation to the



1819.] Memoirs ofMiss Smelt. 117

will of God ; and directed her sympathy and affectionate con

dolence to the consolation of her afflicted mother. Mrs. Smelt

had enjoyed but feeble health for several years, and her mind

had been deeply exercised, in seeking to secure the best inte

rests of her own soul. This bereavement laid her low in the

valley of humiliation. She was visited by many pious friends

and ministers of the gospel. When her mother was engaged

in conversation with them, reading the Scriptures, or other re

ligious works, little Caroline would give her whole attention

to the subject, and she has since told her mother, that from

that period she dated the first perceptible operations of divine

grace upon her heart. For, said she, ' so clear was my com

prehension of the plan of salvation through a Redeemer, that

I understood it as well, and believed in it as firmly, at eight

years, of age, as I do now on my death-bed.' She also ob

served, ' that it had often been a matter of astonishment to

her, even at that early period, that she should have had such

clear conceptions of a subject which caused so much investiga

tion and doubt in the minds of older persons.' She was al

ways attentive to religious instruction, and at the age just men

tioned, particularly so. Her mother never askedher to retire with

her, for the purpose of private prayer, without finding her

ready and immediately willing to attend, let her little engage

ments be what they might. She would bow on her little knees,

with so much sweet humility, and so silently and patiently en

gage in this solemn duty, as to afford her affectionate mother

the greatest delight, particularly when she could see her, at the

close of duty, wiping the precious, tears from her infantile

cheeks." p. 24.

The subsequent parts of this narrative induce us to

judge, that Caroline actually experienced, at the time re

ferred to in the last extract, the commencement of a new,

spiritual life in her sonl, through the regenerating agency

of the Holy Spirit. Neither she, nor her mother, nor

the readers of . her memoirs, however, in general, seem

to have dated her conversion at this time. They are in

clined to think, that she was regenerated during her last

sickness, at a time when she asked and obtained a strong

manifestation of the love of God. Regeneration is that

act of God, which being performed, a sinner begins to

live as a new creature in Christ. Before this act is per

formed by him, in whom we live, and move, and have

our being as christians, the sinner cannot have any right

mental operations of any description; cannot think a
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good thought, have a holy emotion, will from a spiri

tually good motive, or exert one pious energy of soul.

His actions may be good for himself, his family, and

friends, as natural men ; but none ofthem are morally good,

holy, or spiritual. Every one that loveth God, his dear

Son, his truth, his providence, his ordinances, his people,

or any spiritually good thing, is born of God ; and know-

eth God. Love cannot exist in any fallen man without

being itself the evidence that the divine act of regenera

tion has been performed on that mind. We say the same

of every mental operation that is peculiar to a child of

God. By the fruits of regeneration, which are holy

thoughts, emotions, volitions, and exertions in man, and

by these alone can any person ascertain that regeneration

has been performed by its author. We apply these re

marks thus : if Caroline, in her eighth year, felt submis

sion to the will of her Heavenly Father, loved pious people

because they were pious, loved religious conversation ;

received with pleasure religious instruction ; felt attach

ment to the duty of prayer ; understood the way of salva

tion by Jesus Christ, and approved of it, so as to desire

a personal deliverance from sin and hell, she was a chris

tian indeed, that had been regenerated before she was the

subject of these exercises of mind. Such knowledge, as

the spirit alone gives, and gives in the commencement of

the work of saving a sinner, is as much a result of rege

neration, as hope, joy, love and peace ; and he who hath

begun a good work in the soul, will carry it on, until it

is perfected, in the day of the Lord Jesus.

If Caroline was renovated at this early age, it might have

been expected, that she would indicate her piety .to a dis

criminating person ; but that she would, while a babe in

Christ, think, speak, and act, as Paul once did, like a child.

In our apprehension, this appears to have been the case ;

and we may add, that she put away childish things much

sooner than any youth could have done, without experi

encing, not only the saving, but very extraordinary influ

ences, of the Holy Ghost. Too much is very frequently

expected of those who have just begun to have the

thoughts, and experience the incipient energies of spiritual

life, in an infant state. If as much, in proportion to their
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years of grace, were demanded of older Christians, to esta

blish their title to the Christian character, we fear that

many would be struck from our list of believers, whose

names are written in the Lamb's book of life.

At an age when other little girls are captivated with

their dolls, Caroline " would take no pleasure in wasting

time with those pieces of painted wood ;" but" she was

veryfond of living babes; indeed, she loved them dearly,

because our blessed Saviour had taken such in his arms

and blessed them." p. 27. At the age of thirteen she was

a woman in stature, tall and slender, but delicate in con

stitution. Her health was impaired by too close attention

to her studies, and a journey to New York was found ne

cessary. On her way thither, she spent a sabbath in a

small town, in which she heard a sermon that seemed to

stir the almost dormant principle of holy life within her.

" I think it was an excellent one," she said, " and I am

now very glad that I went. I do think if the preacher had

continued a little longer, I might have gotten religion ;

for I never experienced such feelings in my life before."

" She referred to the exercises of that evening on her

death-bed ; and said, that she had never lost their impres

sion." p. 33. On her return home she pursued her stu

dies with great assiduity ; and fell into the snare of am

bition. The devil, being unable, at this time, to seduce

her by the gay amusements of the world, governed by

folly and fashion, filled her with the desire of being con

sidered as learned, and of being " distinguished for intel

lectual attainments." The love of literature, and the

hope of literary celebrity, for a time, turned her heart

aside from its Supreme Good. From this temptation,

which is the more dangerous, because less obviously sin

ful than the dissipations of the children of pleasure, it

pleased the Lord to deliver her soul. Then she yielded,

occasionally against her conscience, to the fascinations of

the vain and gay.

We pass over some of the best arguments, drawn from

the feelings of the pious, which we have ever read, against

balls, theatres, and splendid tea-parties ; and many tender

exhibitions of filial and christian feeling, in the subject of

these Memoirs, to the scene of her last sickness and
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death. On the 28th of August, 1817, she was affected

with a species of vertigo, and from the fever which en

sued, was destined never to recover. Her pious mother,

deeply afflicted at the apprehension of losing her only child,

was mainly anxious for the salvation of her soul. In the

commencement of this sickness Caroline was greatly ex

ercised in mind, especially with a half formed judgment,

that in relation to herself the harvest was past, and the

summer ended. It was difficult to inspire her with hope,

or administer any comfort. Her mother, however, ad

dressed to her the great and precious promises of the

gospel, and they kept her from despair. " O that I could

know," said she, " that I had passed through the new-

birth." Now follows an interesting period of her sick

ness, and of her religious experience, which many deem

the time of her passing from death to life.

" After some short time Caroline said, ' Let perfect silence

be observed, and do you, my mother, engage with me in silent

prayer to God for a manifestation of his acceptance of my im

mortal soul.' They then commenced their silent devotions ;

and in about half an hour afterwards Doctor Smelt entered the

room—felt her pulse, and said, ' My dear Caroline, I have just

been called upon to visit, in consultation, a sick lady in our

neighbourhood. I will be absent only fifteen or twenty mi

nutes. You must not be uneasy ; for you have less fever than

jou had at this time yesterday ; and I hope you will have a

very comfortable night.' Her hands were still clasped, nor

had she opened her eyes while he addressed her. Supposing

her silence to be a mark of her disapprobation of his leaving

her, for a few moments, her father said in a tone of affection,

' You do not wish me to go, Caroline ?' She then spoke and

said, ' O yes, go, papa, but do not stay longer than you can

possibly help.' He then left the room, and she was still ob

served to continue her devotion."

( To be continued.)
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