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Art. I.— The Bible, the Missal, and the Breviary ; or Ritual-

ism Self-illustrated in the Liturgical Books of Rome: Con-
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Prefaces, translated from the Latin; with Preliminary
Dissertations, and Notes from the Breviary, Pontifical, etc.

By the Rev. George Lewis, of Ormiston. Edinburgh, 1853:
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Mr. Lewis claims this as the first full English translation of

the great Roman Liturgy.* The Missal is not to be found in

any other spoken language. One Voisin, in the seventeenth

century, who presumed to make a French version, was anathe-

matized for his pains, and the book is not extant. Before the

present undertaking, Ilussenbeth’s was the most complete

English translation, and he gives all that is necessary for the

information of the unlearned in following the service. The

small volumes which are in the hands of the worshippers in

these churches, are not missals or mass-books, but guides to

the observance of what the priest is performing at the altar,

* The copy followed is “ The Roman Missal restored, according to the decree of

the most holy Council of Trent; published by order of the holy Pius V., and

revised by authority of Pope Clement VIII. and Urban VIII. Augmented with

the new Masses granted by the indulgence of the Apostolic See. Mechlin, 1840.”
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Art. V.— The Church—Its Perpetuity.

The Church is perpetual. Of this there is, among Chris-

tians, neither doubt nor dispute. But as to what is meant both

by the subject and predicate of this proposition, there exist

radically different views. By the Church, Romanists under-

stand the external visible society united in the profession of

the same faith, by communion in the sacraments, and subjec-

tion to bishops having succession, especially to the Roman
Pontiff. The perpetuity of the Church, therefore, must on

their theory include the continued existence of an organized

society, professing the true faith
;

the continued legitimate

administration of the sacraments
;
and the uninterrupted suc-

cession of prelates and popes.

Anglicans* understand by the Church an external society

professing the true faith, united in the communion of the same

sacraments, and in subjection to bishops canonically ordained.

Perpetuity with them, therefore, must include perpetual adher-

ence to the truth, the due administration of the sacraments, and

the uninterrupted succession of bishops.

Protestants hold that the true Church is the body of true

believers; and that the empirical or visible Church is the body

of those who profess the true religion, together with their

children. All therefore that the perpetuity of the Church,

according to the Protestant theory, involves, is the continued

existence on earth of sincere believers who profess the true

religion.

It is obvious that everything depends on the definition of the

Church. If you determine the nature of the subject, you deter-

mine the nature of its attributes. If the Romish or Anglican

definition of the Church be correct, then their view of all its

attributes, its visibility, perpetuity, holiness, and unity, must

also be correct. And, on the other hand, if the Protestant defi-

nition of the Church be accepted, so must also the Protestant

view of its attributes. It is also obvious that the consideration

* By Anglicans is meant the Laudean, or Oxford party, in the Church of

England.
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of any one of these points involves all the others. The perpe-

tuity of the Church, for example, brings up the question,

whether external organization is necessary to its existence;

whether the Church may depart from the faith; whether the

prelatical office is necessary, and whether an uninterrupted suc-

cession of ordination is essential to the ministry; how far the

sacraments are necessary to the being of the Church; whether

Peter was the head of the College of the Apostles; whether

the bishop of Rome is his successor in that office; and whether

submission to the Roman Pontiff is essential to the unity, and,

of course, to the existence of the Church. All these points are

involved in the Romish theory on this subject; and all, except

the last two, in the Anglican doctrine. It would be impossible

to go over all this ground in less compass than that of a volume.

On each of these topics, ponderous tomes have been written.

We propose simply to present, in a series of propositions, a

brief outline of the Protestant answer to the question, In what

sense is the Church perpetual?

The predictions of the Old Testament, and the promises of

the New, it is universally conceded, secure the existence of the

Church on earth until the second advent of Christ. Our Lord

said to his disciples, “Lo, I am with you always, even to the

end of the world.” He promised that the gates of hell should

never prevail against his Church. As to the fact, therefore,

that the Church is to exist on earth as long as the world lasts,

there is and can be no dispute among Christians. The only

question is, How are these promises to be understood?

The first proposition which Protestants maintain in answer

to the above question, is, that the promise of Christ does not

secure the continued existence of any particular Church as an

organized body. By a particular Church is meant a body of

professing Christians, united by some ecclesiastical organiza-

tion, as the Church of Antioch, of Jerusalem, of England, or

of Holland. The proposition is, that, from all that appears in

Scripture, any such Church may apostatize from the truth, or

cease to exist even nominally. This proposition is almost uni-

versally conceded. Many of the apostolic churches have long

since perished. The Churches of Antioch, of Ephesus, of

Corinth, of Thessalonica, have been blotted out of existence.



6911856.] The Church—Its Perpetuity.

Romanists teach that the Eastern Churches, and those of Eng-

land, Scotland, Holland, &c., have so far departed from the

faith and order of the true Church, as no longer to belong to

the body of Christ. Anglicans teach, that all societies which

have rejected the office, or lost the regular succession of the

episcopate, have ceased to be Churches. Protestants, with one

voice, deny that any particular Church is either infallible, or

secure from fatal apostacy. All parties therefore agree in

asserting that the promise of Christ does not secure the per-

petuity of any one particular Church.

The great majority of Papists do indeed make an exception

in favour of the city of Rome. As the bishop of that city is

regarded as the vicar of Christ, and as all other Churches are

required to recognize and obey him as such on pain of exclu-

sion from the body of Christ, so long as the Church continues

on earth, that bishop must continue worthy of recognition

and obedience. Any member of the body may die, but if the

head perish, the whole body perishes with it.

But since there is no special promise in Scripture to the

Church of Rome, it can be made an exception to the general

liability to defection only on the assumption, 1. That Peter was

made the head of the whole Church. 2. That the recognition

of him in that character is essential to membership in the body

of Christ. 3. That he was the bishop of Rome. 4. That the

Popes are his legitimate successors in the bishopric of that city,

and in his headship over the Church. 5. That the recognition

of the supremacy of the Pope is an essential condition for all

ages of the existence of the Church. Every one of these

assumptions, however, is false.

The second proposition is, that the promise of Christ does

not secure his Church from all error in matters of faith. The
Protestant doctrine is that a particular Church, and even the

whole visible Church, may err in matters of doctrine, and yet

retain their character as Churches. “ The purest Churches

under heaven,” says the Westminster Confession, “ are subject

to mixture and error.” By the profession of the truth, there-

fore, which is declared to be essential to the existence of the

Church, must be understood the profession of the fundamental

doctrines of the gospel. This distinction between essential and
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non-essential doctrines is one, which however it may be denied,

is in some form admitted by all Christians. Sometimes the

distinction is expressed by drawing a line between matters of

faith and matters of opinion; at others, by distinguishing be-

tween truths which must be received with explicit faith, and

those which may be received implicitly. In some form the

distinction must be acknowledged.

What we are concerned to show is, that the existence of the

Church does not depend on its absolute freedom from error.

This may appear too plain a point to need proof; and yet it i3

one of the fundamental doctrines of Romanism, that the

Church cannot err in matters of faith. That the Church may
thus err, is proved, 1. Because nothing can be necessary to the

existence of the Church which is not necessary to salvation.

Freedom from error in matters of doctrine, is not necessary to

salvation, and therefore cannot be necessary to the perpetuity

of the Church.

That nothing can be necessary to the existence of the Church

which is not necessary to salvation, is so nearly a self-evident

proposition, that its terms cannot be understood without forcing

assent. Salvation involves union with Christ; union with

Christ involves union with the Church, for the Church is his

body; that is, it consists of those who are united to Him.

Therefore, nothing which is compatible with union with Christ,

can be incompatible with union to the Church. Consequently,

the Church exists so long as true believers exist. It is a con-

tradiction, therefore, to say that anything is necessary to the

being of the Church, which is not necessary to salvation.

That freedom from error in matters of faith is not necessary

to salvation, is scarcely less plain. By “matters of faith” are

meant those truths which God has revealed in his word, and

which all who hear the gospel are bound to believe. Perfect

faith supposes perfect knowledge; and such perfection cannot

be necessary to salvation, because it is not necessary to piety.

It is of course admitted that knowledge is essential to religion,

because religion consists in the love, belief, and obedience of

the truth. It is therefore conceded, that all religious error

must be injurious to religion, in proportion to the importance

of the truths concerned. If such errors are so grave as to pre-
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sent a false object of worship to the mind, or to lead men to

rest on a false ground of confidence, they must he fatal. But

it must be admitted that a very limited amount of knowledge is

absolutely essential to faith and love. A man may be ignorant

of much that God has revealed, and yet receiving with humble

confidence all he does know, and acting in obedience to what

he has learned, he may be accepted of Him who judgeth ac-

cording to that a man hath, and not according to that he

hath not. As religion may consist with much ignorance, so it

may consist with error. There is indeed little practical differ-

ence between the two. In both cases the proper object of faith

and love is absent from the mind; and when absent its place is

of necessity supplied by some erroneous conception. If a man
know not the true God, he will form to himself a false god. If he

know not that Jesus Christ is the Lord of glory, he will conceive

him to be a man or angel. If he know not the true method of

salvation, he will build his hope on some wrong foundation.

But if perfect knowledge is not necessary to religion, freedom

from error cannot be essential. And if not essential to the

individual Christian, it cannot be essential to the Church,

which is only a company of Christians. The Romish and An-

glican doctrine, therefore, that all error in matters of faith is

destructive to the being of the Church, or that the promise of

Christ secures the Church from all such error, is contrary to

the nature of religion, inasmuch as it supposes freedom from

error to be necessary to its existence.

This view is confirmed by daily observation. We constantly

see men who give every evidence of piety, who are either igno-

rant or erroneous as to many matters of faith. The Bible also,

in various ways, teaches the same doctrine. It distinguishes

between babes in Christ, and those who are strong. It recog-

nizes as Christians those who know nothing beyond the first

principles of the doctrines of Christ. It teaches that those

who hold the foundation shall be saved, (though so as by fire,)

although they build on that foundation wood, hay, and stubble.

It recognizes great diversity of doctrine as existing among those

whom it treats as being substantially one in faith. It is not

true, therefore, that a Christian cannot err in matters of faith;

and if one may err, all may; and if all may, the Church may.
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The perpetuity of the Church consequently does not imply that

it must always profess the truth, without any admixture of

error.

2. The historical argument in opposition to the Romish doc-

trine that the Church must be free from error in matters of

faith, is no less decisive.

There are two ways in which the Church may profess its

faith. It may be done by its public authorized confession or

creed
;
or it may be done by its individual members. The for-

mer is the more formal and authoritative
;
but the latter is no

less real. The Church of any age consists of its members for

that age. What the members profess, the Church professes.

The apostacy of the Church of Geneva was not the less real,

because the old orthodox Confessions were allowed to remain.

The Churches of Germany were universally considered as sunk

in Rationalism, even though the Augsburg Confession was nomi-

nally their standard of faith. The lapse of the Romish Church

into infidelity and atheism in France was complete, although

the Apostles’ Creed continued to be professed in the Church

services. If no Church could be considered as having lapsed

into error, so long as its standards remain orthodox, then no

Church can ever become erroneous, so long as it professes to

believe the Scriptures. By the faith of a Church is properly

meant the faith of its actual members; and by a Church pro-

fessing error is meant that error is avowed by its members.

The doctrine, therefore, that the Church cannot err in matters

of faith, must mean that the mass of its members cannot thus

err; for they constitute the Church, and if they err the Church

errs.

There is no historical fact better established than that no

external organized body has ever existed free from error. Even

during the apostolical age the Churches of Jerusalem, of

Corinth, and of Galatia, were infected with serious errors, and

yet they were Churches. During the first three centuries,

errors concerning the Trinity, the person and work of Christ,

the person and office of the-Spirit, and the nature of man, were

almost universal. From the fourth to the tenth century, no

organized body can be pointed out whose members did not

profess doctrines which are now almost universally pronounced
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to be erroneous. Since the Reformation, the Lutherans and

the Reformed differ in matters of doctrine. The Church of

England differs from the Greek and Latin Churches. So that

it is impossible to maintain that freedom from error is essen-

tial to the perpetuity of the Church. No Church is absolutely

pure in doctrine; and even if the standards of the Church should

be faultless, still the real faith of its members is not. The
promise of Christ, therefore, securing the perpetuity of the

Church, does not secure the constant existence on earth of any

body of men who are infallible in matters of faith and practice.

The third proposition is, that the perpetuity of the Church

does not involve the continued existence of any visible organ-

ized body professing the true religion, and furnished with re-

gular pastors.

At the time of the Reformation it was constantly urged

against the Protestants that they were bound to obey the

Church. To this they replied, that the Church to which the

obedience of the faithful is due, was not the Romish, or any

other external organization, for they had all departed from the

faith, and taught for doctrines the commandments of men. To
this, Romanists rejoined, that if that were true, the Church

had perished, for no organized visible society could be pointed

out which professed the doctrines avowed by Protestants. To

this again the Reformers replied, that the perpetuity of the

Church, which all parties admitted, did not require the continued

existence of any such society
;

the Church might exist, and at

times had existed in scattered believers. Calvin says: “In
his cardinibus controversia nostra vertitur : primum quod eccle-

sise formam semper apparere et spectabilem esse contendunt

:

deinde quod formam ipsam in sede Romance Ecclesise et Prse-

sulum suorum ordine constituant. Nos contra asserimus, et

ecclesiam nulla apparente forma constare posse, nec formam

externo illo splendore quern stulte admirantur, sed longe alia

nota contineri: nempe pura verbi Dei proedicatione, et legitima

sacramentorum administratione. Fremunt nisi ecclesia digito

semper ostendatur.”*

* Preface to the Institutes, p. 15. Had Calvin lived in our day he would hear

with surprise zealous Protestants, and even Presbyterians, crying out against the

doctrine that visible organization is not essential to the Church.
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In support of what Calvin thus calls one of the cardinal doc-

trines of Protestants, that the Church may be perpetuated in

scattered believers
;

or, in other words, that the apostasy of

every visible organized society from the true faith is consistent

with the perpetuity of the Church, it may be argued,

1. That the definition of the Church necessarily involves that

conclusion. If the true Church consists of true believers, and

the visible Church of professed believers, then the true Church

continues as long as true believers exist on earth; and the

visible Church so long as professors of the true religion exist.

It is only by denying the correctness of these definitions that

the necessity of a continued visible organization can be main-

tained. Accordingly Romanists and Anglicans have been

obliged to depart from the scriptural view of the nature of the

Church, and to make external organization an essential element

of its definition in order to have any ground on which to stand.

They maintain that the Church is something more than a

company of believers, or a collective term for a number of be-

lievers. They insist that it is a visible organization, subject to

lawful pastors—something that can be pointed to with the

finger. If to such an organization the promise of perpetuity

was originally given, then Protestants were schismatics, and

their Churches are apostate. But if their view of the nature

of the Church be correct, then their view of the sense in which

it is perpetual must also be correct.

2. The promises of the word of God which secure the perpe-

tuity of the Church, require nothing more than the continued

existence of professors of the true religion. Thus, when our

Lord says, the gates of hell shall never prevail against his

Church; if by Church he meant his people, his promise only

renders it certain that he shall always have a seed to serve him,

or that there shall always be true followers and worshippers

of Christ on the earth. Thus, also, the declaration of Christ,

“Lo, I am with you always, even unto the end of the world,”

holds good, even though all the temples of Christians should be

destroyed, their faithful pastors scattered or slain, and they

forced to wander about, being destitute, afflicted and tormented,

hiding in dens and caves of the earth. Nay, his presence will

only be the more conspicuous in the sight of saints and angels,
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in sustaining the faith and patience of his people under all these

trials, and in causing them to triumph through suffering, and

become great through weakness. The presence of God was

more illustriously displayed with the three confessors in the

fiery furnace, than with Solomon in all his glory. Protestants

believe with Tertullian—“ JJbi tres sunt
,
etiamsi laid

,
ibi eccle-

sia est.”

The predictions in the Old Testament, which speak of an

everlasting covenant which God was to form with his people,

(Isa. lxi.) and of a kingdom which shall never be destroyed,

(Dan. ii. 44,) do indeed clearly establish the perpetuity of the

Church, but not of an external organization. The kingdom of

God consists of those who obey him
;
and as long as there are

any who recognize Christ as their king, so long will his king-

dom continue. His promise renders it certain that such subjects

of the heavenly King shall never entirely fail from among men;

and also that their number shall ultimately so increase, that

they shall possess the whole earth. More than this these pre-

dictions do not render necessary. They do not preclude the

possibility of the temporary triumph of the enemies of the

Church, dispersing its members, and causing them to wander

about, known only to God. Nor do they preclude the occur-

rence of a general apostasy, so extended as to embrace all the

visible organizations calling themselves churches. Whether

such an apostasy has ever actually occurred, is not now the

question. All that is asserted is that these promises and pre-

dictions do not forbid its occurrence. They may all be yea

and amen, though the faithful for a season be as few and as

unknown, as the seven thousand who did not bow the knee unto

Baal.

Further, when St. Paul says, “Then we who are alive and

remain, shall be caught up together with them in the air, and

so shall we be ever with the Lord,” (1 Thess. iv. 17,) the only

inference is, that there shall be Christians living on the earth

when Christ comes the second time. The parable of the wheat

and tares proves that until the consummation there will be true

and false professors of the religion of the gospel, but it proves

nothing more.

VOL. XXVIII.—NO. IV. 89
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Such are the leading scriptural arguments urged bj Bellar-

mine* and Palmerf for the Romish and Anglican view of the

perpetuity of the Church. They prove what Protestants admit,

but they do not prove what their opponents assert. That is,

they prove that the people of God shall continue to exist on the

earth until the second coming of Christ, but they do not prove

the continued existence of any visible organization professing

the true faith, and subject to pastors having succession. If it

be granted that the word Church
,
in Scripture, is a collective

term for the people of God, then the promises which secure the

continued existence of a seed to serve God as long as the world

lasts, do not secure the continued fidelity of the visible Church,

considered as an organized body.

3. A third argument on this subject is, that there is no

necessity for the continued existence of the Church as an

external visible society. That is, there is no revealed purpose

of God, which involves such existence as the necessary mpans

of its accomplishment. Bellarmine’s argument on this point

is, “ If the Church should ever be reduced to such a state as

to be unknown, the salvation of those out of the Church would

be impossible. For no man can be saved unless he enters the

Church, but, if the Church be unknown, it cannot be entered,

therefore, men cannot be saved.”J Mr. Palmer’s argument is

to the same effect. “If the Church as an organization were

to fail,” he says, “there would be no way to revive it, except

by a direct and immediate interposition of God; which would

prove the gospel to be a temporary dispensation, and all living

subsequently to its failure would be deprived of its benefits.”

The answer to this is that the argument rests on the unscrip-

* De Ecclesia, cap. 13.

-j- Palmer on the Church, part i. ch. i. sec. 1. Mr. Palmer’s chapter on this

subject is one of the most illogical in all his elaborate work. Without defining his

terms, he quotes promises and predictions which imply the perpetuity of the Church,

and then quotes from Protestant writers of all denominations, passages to show that

the continued existence of the Church is a conceded point. Every step of his argu-

ment, throughout his book, and all his important deductions, rest on the assumption

that the Church, whose perpetuity is thus proved or conceded, is an external organ-

ization, consisting of those who profess the truth, without any error in matters of

faith,. and who are subject to pastors episcopally and canonically ordained. Every-

thing is founded on this chapter, which quietly takes for granted the thing to be

proved.

} De Ecclesia, lib. iii. c. 13.
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tural assumption, that we become united to Christ by being

united to the Church as an external visible society; whereas

union with Christ in the divine order precedes, and is entirely

independent of union with any visible society. “That our

union with some present visible Church,” says Dr. Jacksor,

one of the greatest divines of the Church of England, “is a

native degree or part of our union with the Holy Catholic

Church, [i. e., the body of Christ;] or, that our union with

some present visible church is essential to our being, or not

being members of the Holy Catholic Church,” is what “we
utterly deny.”*

That such union with the visible Church as the argument of

Bellarmine supposes, is not necessary to salvation is plain,

because all that the Scriptures require in order to salvation, is

repentance towards God, and faith in the Lord Jesus Christ.

Baptism has indeed the necessity of precept, as something

commanded; but even Romanists admit that where the desire

for baptism exists, the mere want of the rite works no forfeit-

ure of salvation. And they also admit the validity of lay

baptism; so that even if the necessity of that ordinance were

conceded, it would not involve the necessity of an external

organized Church, or an uninterrupted succession of the minis-

try. If, therefore, the whole visible organized Church should

apostatize or be dispersed by persecution, the door of heaven

would be as wide open as ever. Wherever Christ is known,

men may obey and love him, without the intervention of a

priest.

Mr. Palmer’s idea, that if the Church as a society should fail,

it could only be revived by a new revelation or intervention

of God, rests on the assumption that the Church is a corpora-

tion with supernatural prerogatives and powers, which if once

dissolved perishes entirely. The Church however is only the

people of God; if they should be scattered even for years, as

soon as they assemble for the worship of God, the administra-

tion of the Sacraments, and the exercise of discipline, the

Church as a society is there, as good as ever; and a thousand

times better than the fossil churches which have preserved

* Treatise on the Church, p. 143.
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their organic continuity only by being petrified. Should the

succession of the ministry fail, no harm is done. The validity

of the ministry does not depend on such succession. It is not

the prerogative of prelates to make ministers. A minister is

made by the inward call of the Spirit. The whole office of the

Church in the matter is to sit in judgment on that call, and, if

satisfied, to authenticate it. The failure of the succession,

therefore, works no failure in the stream of life, as the Spirit

is not confined to the channel of the ministry. The apostacy

or dispersion of the whole organized Church, is not inconsist-

ent with its continued existence, or incompatible with the

accomplishment of all the revealed purposes of God. Men
may still be saved, and the ministry and sacraments be per-

petuated in all their efficiency and power.

Again, Bellarmine presents the following dilemma. “ Either,”

he says, “ those secret men who constitute the invisible Church,

continue to profess the true religion or they do not. If they

do, the Church continues visible and conspicuously so, in them.

If they do not confess the truth, then the Church in every

sense fails, for without confession there is no salvation.”

This is an illustration of the impossibility of errorists avoid-

ing lapsing into the truth. Here is one of the acutest polemics

Rome ever produced, surrendering the whole matter in debate.

These secret confessors are not a society of faithful men,

subject to lawful pastors and to the Pope. It is precisely what

Romanists deny, and Protestants affirm, that the Church may
be perpetuated in scattered believers, each in his own narrow

sphere confessing the truth, and this is here conceded. This

is what Protestants affirm of the Church before the Reforma-

tion. Every conspicuous organization had lapsed into idolatry,

and yet the Church was continued in thousands of God’s

chosen ones who never bowed the knee to Baal.

4. A fourth argument on this subject is derived from the

predictions of general apostasy contained in the Scriptures.

Our Lord foretold that false Christs should come and deceive

many. He warned his disciples that they should be persecuted

and hated of all nations; that iniquity should abound, and the

love of many wax cold
;
that false prophets should arise and

show signs and wonders, insomuch that, if it were possible,
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they would deceive the very elect. He intimated that faith

should hardly be found when he came again
;
that it will be

then as it was in the days of Noah, or in the time of Lot, only

a few here and there would be found faithful. The apostles

also are frequent and explicit in their declarations that a

general apostasy was to occur. The Spirit, says Paul, speaketh

expressly that in the latter times some shall depart from the

faith. 1 Tim. iv 1. In the last days, perilous times were to

come
;

(2 Tim. iii. 4.) times in which men would not endure

sound doctrine, (iv. 3.) The day of Christ, he says, was not to

come before the rise of the man of sin, whose coming was to be

attended by the working of Satan, with all power, and signs,

and lying wonders, when men (the professing Church generally)

should be given up to believe a lie. Peter foretold that in the

last times there should be false prophets and scorners, who

would bring in damnable heresies. 2 Pet. ii. 1 ;
iii. 3. And the

apostle Jude reminds his readers of the words which were

spoken by the apostles of the Lord Jesus Christ, how they

told you that in the last time there should be mockers, walking

after their own lusts. Jude 18.

Although these passages do not go the full length of the

proposition above stated, or render it necessary to assume

that no organized body was to exist during this apostasy, which

professed the true faith, yet they are entirely inconsistent with

the Romish and Anglican theory. That theory is that the

catholic Church, or the great body of professing Christians

united under lawful pastors, can never err in matters of faith.

Whereas these passages foretell an apostasy from the truth so

general, that true believers are to be few and scattered, driven

into the wilderness, and in a great measure unknown to men.

5. The history of the Church before the advent of Christ,

proves that its perpetuity does not involve the continued

existence of any organization professing the true religion.

The Church has existed from the beginning. We know, how-

ever, that there was, before the flood, an apostasy so general

that Noah and his family were the only believers on the face

of the earth. Soon after the flood the defection from the truth

again became so far universal, that no organized body of the

worshippers of God can be pointed out. Abraham was, there-
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fore called to be the head of a new organization. His descend-

ants, to whom pertained the law, the covenants, and the

promises, constituted the visible Church
;

nevertheless they

often and for long periods lapsed into idolatry. All public

celebration of the worship of the true God was intermitted
;

altars to Baal were erected in every part of the land
;
the true

children of God were scattered and unknown, so that under

Ahab, the prophet complained: “Lord, they have killed thy

prophets, and digged down thine altars, and I am left alone.”

Where was then the visible Church ? Where was then any

organized society professing the true religion. The seven

thousand who had not bowed the knee to Baal, were indeed

the Church, but they were not an organized body. They were

unknown even to Elijah.

To this argument Bellarmine answers, that the Jewish

Church was not catholic in the sense in which the Christian

Church now is, because good men existed outside the pale of

the Jewish Church: and therefore, although all within the

Jewish communion had apostatized, it would not follow that

the whole Church had failed. This is very true on the Protes-

tant theory of the Church, but not on his. Protestants hold

that the Church consists of true believers, and therefore so

long as such believers exist, the Church exists. But according

to Romanists the Church is a corporation, an external, visible,

organized society. It is very clear that no such society existed

except among the Jews, and therefore if the Jewish Church

lapsed into idolatry, there was no Church on earth to answer

to the Romish theory.

Another answer to the above argument is, that the com-

plaint of Elijah had reference only to the kingdom of Israel;

that although the defection there had been universal, the true

Church as an organized body was continued in the kingdom of

Judah. To this it may be replied, that the prophet probably

intended to include both kingdoms, because he complains of

digging down the altars of God
;

but there were no altars of

God except at Jerusalem. Besides, the prophet could hardly

have felt so entirely alone, and wished for death, if the wor-

ship of God were then celebrated at Jerusalem. ''That, how-

ever, is more to the purpose is, that it is plain that the apostle
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in Rom. xi. 2, evidently uses the word Israel not in its

restricted sense for the ten tribes, but for the whole theocrat-

ical people. He appeals to the words of the prophet for the

very purpose of proving that the rejection of the Jews as a

body involved no failure of the divine promise. As in the days

of Elijah there were an unknown few who, in the midst of

general apostasy, did not bow to Baal; so notwithstanding the

general defection and rejection of the Jews at the time of

Christ, there was still a remnant according to the election of

grace. Paul’s design was to teach that the Church might be

perpetuated, and in fact had been perpetuated in scattered

unknown believers, although the visible Church as a society

entirely apostatized.

Admitting, however, that the complaint of Elijah had exclu-

sive reference to the kingdom of Israel, it still proves all that

the argument demands. It proves that the Church as visible

in that kingdom had apostatized and was continued in the

seven thousand. This proves two points: first, that scattered

believers, although members of no external society, may be

members of the Church
;
and second, that the Church may be

continued in such unknown believers. This is precisely what

Romanists and Anglicans deny, and what Protestants affirm

;

and what Calvin declares to be one of the cardinal or turning

points in our controversy with Rome.

Besides, whatever may have been the condition of the

Church in Jerusalem at the period to which the prophet refer-

red, it is certain that idolatry did at other times prevail contem-

poraneously in both kingdoms; and that after the captivity of

the ten tribes wicked kings set up idols even in the temple.

Thus we read in 2 Chron. xxxiii. 4, 5, that Manasseh built

altars in the house of the Lord, whereof the Lord had said, In

Jerusalem shall my name be for ever. And he built altars in

the two courts of the house of the Lord. . . And he set up a

carved image, the idol which he had made, in the house of

God . . . made Judah and the inhabitants of Jerusalem to err

and to do worse than the heathen. It is plain that the public

worship of God, all the institutions of the Jewish Church, all

sacrifices and service of the temple were abolished under this

and other wicked princes. And when at last the patience of
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God was wearied out, Jerusalem itself was taken, the temple

was destroyed, and the people carried away. During the

seventy years of the captivity the visible Church as an organ-

ized body, with its priests and sacrifices, ceased to exist. It

was continued only in the dispersed worshippers of the true

God. Subsequently to the return of the people and the restora-

tion of the temple, under the persecutions of Antiochus Epi-

phanes the public worship of God was again suppressed. Idols

were erected in the temple, and altars dedicated to false gods

were erected in every part of the land. It must be remem-

bered that under the old dispensation the visible Church had,

as it were, a local habitation. It was so connected with Jeru-

salem and the temple, that when those sacred places were in

possession of idolaters, the Church was, for the time being,

disorganized. No sacrifice could be offered, and all the func-

tions of the priesthood were suspended.

There is another consideration which shows that the perpe-

tuity of the Church does not depend on the regular succession

of a visible society, and especially on the regular succession of

the ministry, as Romanists and Anglicans assert. By the law

of Moses it was expressly ordered that the office of High Priest

should be confined to the family of Aaron, and descend in that

family by regular descent. Even before the captivity, how-

ever, the priesthood was changed from one branch of that

family to another, descending first in the line of Eleazar,

(Num. iii. 32. Deut. x. 6;) from Eli to Solomon in that of

Ithamar; then returning to that of Eleazar, (1 Sam. ii. 35.

1 Kings ii. 35.) From the latter passage it appears that

Solomon displaced Abiathar and appointed Zadok. Under the

Maccabees the office was given to the hero Jonathan, of the

priestly family of Joiarib, (1 Macc. xiv. 35, 41;) after his

death it was transferred to his brother Simon; and under

Herod the office was sold to the highest bidder, or given at the

discretion of the king. (Josh. Antiq. xx. 10.) Caiaphas was

made High Priest by Valerius Gratus, the Procurator of

Judea, and soon after the death of Christ he was displaced by

the Proconsul Vitellius. (Joseph, xviii. 4, 3.) If then, notwith-

standing the express injunction of the law, the priesthood was

thus changed, men being introduced into the office and dis-
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placed from it by the ruling powers without legitimate authority,

and still the office continued, and the actual incumbent was

recognized as high priest even by Christ and his apostles, it

cannot be supposed that the existence of the Church is sus-

pended on the regular succession of the ministry under the

New Testament, where there is no express law prescribing the

mode of descent. The Old Testament history, therefore, dis-

tinctly proves that the perpetuity of the Church involves

neither the perpetual existence of an organized body professing

the true religion, nor the regular transmission of the ministe-

rial office. In other words, the apostolical succession in the

Church or in the ministry, which is the great Diana of the

Ephesians, is a mere figment.

Another illustration on this subject may be derived from the

state of the Church during the time of Christ. The Jews

were then divided into three sects, the Pharisees, the Saddu-

cees, and the Essenes. Of these the Pharisees were the most

correct in doctrine, and yet they made the word of God of no

effect by their traditions, teaching for doctrines the command-

ments of men. They asserted the doctrine of justification by

works in its grossest form
;
they attributed saving efficacy to

external rites; and they were great persecutors of Christ.

The people in their organized capacity, through their official

organs, the priesthood and the Sanhedrim, rejected and cruci-

fied the Lord of glory. The Christian Church, as distinguished

from the Jewish, was not organized until after the resurrection

of our Lord. Where then, during the period referred to, was

there any organized body which professed the true religion?

The Protestant theory provides for this case, the Romish

theory does not. The one theory is consistent with notorious

historical facts; the other theory is inconsistent with them.

To all this, however, Bellarmine and others object that the

privileges of the Christian Church are so much greater than

those of the Jewish, that we cannot infer from the fact that the

latter apostatized that the former may depart from the faith.

To this we answer that the promises of God are the only foun-

dation of the security of the Church. The promises addressed

to the Jewish Church were as explicit and as comprehensive as

those addressed to the Christian Church. If those promises

VOL. XXVIII.—NO. IV. 90
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were consistent with the apostasy of the whole organized body

of the Jews, they must be consistent with a similar apostasy on

the part of Christians. God promised to Abraham to be a God
to him and to his seed after him; that though a woman might

forsake her sucking child, he would never forsake Zion. But

he did forsake Zion as an organized community; he did permit

the seed of Abraham as a body to lapse into idolatry, to reject

and crucify their Messiah; he permitted Jerusalem to be de-

stroyed, and the people to whom were given the covenants, the

law, and the promises, to be scattered to the ends of the earth.

These promises, therefore, as Paul argues, were not intended

to guaranty the continued existence of Israel as a society

faithful to the truth, but simply the continued existence of true

believers. As the Jews argued that the promises of God
secured the continued fidelity of the external Israel; so Bellar-

mine and Mr. Palmer, (Rome and Oxford,) argue that his pro-

mises secure the continued fidelity of the visible Church. And
as Paul teaches that the rejection of the external Israel was

consistent with the fidelity of God, because the true Israel,

hidden in the external body, continued faithful; so Protestants

teach that the apostasy of the whole external organized Church

is consistent with the promises of God, provided a remnant,

however small and however scattered, adheres to the truth.

The argument from the history of the Church under the old

dispensation is therefore legitimate and scriptural. Nothing

is promised to the Church now, that was not promised to the

Church then. Whatever happened to the one, may happen to

the other.

6. The history of the Church since the advent of Christ is

no less conclusive against the Romish theory. It is not neces-

sary to assert that the whole visible church has at any time

been so far apostate, that no organized body existed professing

the true faith. All that is requisite is to prove that the

Church, in the sense in which Romanists and Anglicans under-

stand the term, has at times denied the faith. By the Church

they mean the multitude of professed Christians subject to

Prelates or to the Pope. This body has apostatized. There

have been times in which the Church has officially and

by its appropriate and acknowledged organs, (as understood by
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Ritualists,) professed doctrines universally admitted to be

heretical. Romanists and Anglicans say that this Church

is represented by the chief pastors or bishops, and that

the decisions of these bishops, either assembled in council,

or each acting for himself, are the decisions of the Church,

to which all the faithful are bound to submit. The deci-

sion of the three hundred and eighty bishops assembled at

Nice, in favour of the proper divinity of the Lord Jesus,

is considered as the decision of the whole Church, not-

withstanding the fewness of their number, and the fact that

they were not delegates or representatives, and the further

fact, that they were almost entirely from the West, because

that decision was ratified by the silent acquiescence of the

majority of the absent bishops. The fact that a great many
of the Eastern bishops dissented from that decision and sided

with Arius, is not allowed to invalidate the authority of the

council. By parity of reasoning, the decisions of the contem-

poraneous councils, that of Seleucia in the East, and of Arimi-

num in the West, were the decisions of the Church. Those

councils together comprised eight hundred bishops; they wrere

convened by the Emperor, their decisions were ratified by the

Pope or bishop of Rome, and by the vast majority of the

bishops of Christendom. Yet the decisions of these councils

were heretical. They denied the proper Divinity of our

Lord.

It cannot be pretended that the acquiescence in these deci-

sions was less general than that accorded to those of the ortho-

dox council of Nice. The reverse was notoriously the fact.

Jerome in his Dialogue “Contra Luciferianos,” says: “Ingern-

uit orbis terrarum, et se Arianum miratus est.” In his com-

ment on Psalm cxxxiii.—“Ecclesia non in parietibus consistit,

sed in dogmatum veritate; ecclesia ibi est, ubi fides vera est.

Ceterum ante annos quindecim aut viginti parietes omnes

ecclesiarum haeretici possidebant; ecclesia autem vera illic

erat, ubi fides vera erat.” Athanasius himself asks: “Quae

nunc ecclesia libere Christum adorat? Nam si alicubi

sunt pii et Christi studiosi (sunt autem ubique tales permulti)

illi itidem, ut magnus ille propheta Elias, absconduntur, et in

speluncas et cavernas terrae sese abstrudunt, aut in solitudine
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aberrantes commorantur.” Lib. ad solitar. vitam agentes.

Yincentius Lirineusis says: “Arianorum venenum non jam
portiunculam quandam, sed pene orbem totum contaminaverat

;

adeo fere cunctis Latini sermonis episcopis partim vi partim

fraude deceptis caligo qusedam offunderetur.” Adv. hceres.

novationes. Thus according to Jerome the heretics were in

possession of all church edifices; according to Athanasius the

worshippers of Christ were hidden, or wandered about in soli-

tude; and according to Vincent, the poison of Arianism

infected the world. “After the defection of Liberius,” says

Dr. Jackson, “the whole Roman Empire was overspread with

Arianism.” If therefore the Church was orthodox under Con-

stantine, it was heretical under Constantius. It professed

Arianism under the latter, more generally than it had pro-

fessed the truth under the former. For the bishops were

“forty to one against Athanasius.”

It will not avail to say that these bishops were deceived or

intimidated. First, because the point is not why they apos-

tatized, but that they did apostatize. This, the Romish and

Anglican theory teaches, the representatives of the Church

cannot do, without the Church perishing and the promise of

God failing. And secondly, because the same objection might

be made to the validity of the decisions of the council of Nice.

Many bishops feigned agreement with those decisions; many
signed them from fear of banishment

;
many because they

thought they could be interpreted in a sense which suited

their views. If these considerations do not invalidate the

authority of the orthodox councils, they cannot be urged

against the authority of those which were heterodox. Every

argument which proves that the visible Church was Trinitarian

at one time, proves that it was Arian at another time; and

therefore the Church in the Romish and Anglican sense of that

term, may apostatize.

So undeniable is the fact of the general prevalence of Arian-

ism, that Romanists and Anglicans are forced to abandon their

fundamental principles, in their attempts to elude the argu-

ment from this source. Bellarmine says, the Church was

conspicuous in that time of defection in Hilary, Athanasius,
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Vincent, and others.* And Mr. Palmer says the truth was

preserved even under Arian bishops. f Here they are on

Protestant ground. We teach that the Church is where the

truth is
;
that the Church may be continued in scattered indi-

viduals. They teach that the Church, as an organized body,

the great multitude of professors under prelates, must always

profess the truth. The facts are against them, and therefore

their doctrine must be false.

7. The only other argument in favour of the position that

the external Church may apostatize, is the concession of oppo-

nents. So far as the Anglican or Oxford party of the Church

of England are concerned, they are estopped by the authority

of their own Church and by the facts of her history.

Before the Reformation, that Church, in common with all

the recognized Churches of the West, and the great body also

of the Eastern Churches, held the doctrines of transubstantia-

tion, the sacrifice of the mass, subjective justification, the

priestly character of the ministry, the invocation of saints, the

worship of images, extreme unction and purgatory. These

doctrines the English Church rejected, pronouncing the mass

idolatrous, and the other errors heretical. According to her

own official declaration, therefore, the whole Church embraced

in the Oxford definition of the term, had apostatized from the

faith, and become idolatrous. To say, with the Anglican party,

that the points of difference between Rome and England are

matters of opinion, and not matters of faith, is absurd. Because

both parties declare them to be matters of faith, and because

they fall under the definition of matters of faith, as given by

the Anglicans themselves. Any doctrine which the Church

at any time has pronounced to be part of the revelation of God,

they say is a matter of faith. But the doctrines above men-

tioned were all for centuries part of the faith of the whole

catholic Church, and therefore cannot be referred to matters

of opinion. It is, therefore, impossible that the Church of

England can deny the proposition that the catholic Church, as

a visible organization, may apostatize. All the great divines

of England, consequently, teach that the Church may he per-

petuated in scattered believers.

* De Ecclesia, lib. iii. cap. 16. j Palmer on the Church, vol. ii. p. 187.
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The concessions of Romanists on this point are not less deci-

sive. They teach that when Antichrist shall come, all public

worship of God shall be interdicted; all Christian temples

shall be occupied by heretics and idolators, the faithful be dis-

persed and hidden from the sight of men in caves and dens of

the earth. This is precisely what Protestants say happened

before the Reformation. The pure worship of God was every-

where forbidden
;

idolatrous services were universally intro-

duced; the true children of God persecuted and driven into the

mountains or caves
;

false doctrine was everywhere professed,

and the confession of the truth was everywhere interdicted.

Both parties agree as to what are the consequences of the

coming of the man of sin. The only difference is that Pro-

testants say he has come already, and Romanists say his

coming is still future. But if the promise of Christ that the

gates of hell shall never prevail against his Church, consists

with this genera] apostasy in the future, it may consist with it

in the past. If the Church hereafter is to be hidden from view

and continued in scattered believers, it may have been thus

continued in times past. Romanists and Anglicans spurn with

contempt the idea that the Lollards were the true Church in

England, and yet they admit that when Antichrist shall come,

the faithful will be reduced to the same, or even to a worse

relative position. That is, they admit the external visible

Church may become utterly apostate. Thus Bellarmine says:

“Certum est, antichristi persecutionem fore gravissimam et no-

tissimam ita ut cessant omnes publicae religionis ceremonise et

sacrificia Antichristus interdicturus est omnem divinum

cultum, qui in ecclesiis Christianorum exercetur.”* Stapleton

says: “Pelli sane poterit in desertum ecclesia, regnante Anti-

christo, et illo momento temporis in deserto, id est, in locis

abditis, in speluncis, in latibulis quo sancti se recipient, non

incommode quaeretur ecclesia.”f During the reign of Anti-

christ, according to the notes to the Romish version of the

New Testament, 2 Thess. ii. “The external state of the

Romish Church, and the public intercourse of the faithful with

it, may cease
;
yet the due honour and obedience towards the

Rom. Pontiff, lib. iii. c. 7. -j- Princip. Doctrin. cap. 2.
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Romish see, and the communion of heart with it, and the

secret practice of that communion, and the open confession

thereof, if the occasion require, shall not cease.” Again, in

verse 4, it is said: “The great Antichrist, who must come

towards the world’s end, shall abolish all other religions, true

and false; and put down the blessed sacrament of the altar,

wherein consisteth principally the worship of the true God,

and also all idols of the Gentiles.” “ The oblation of Christ’s

blood,” it is said, “is to be abolished among all the nations

and churches in the world.”

These passages admit that as great an apostasy as Protestants

have ever asserted has occurred. The public exercise and pro-

fession of the true faith is everywhere to cease: idolatry, or the

worship of Antichrist, is to be set up in every church in the

world; the only communion of the faithful is to be in the heart

and in secret; believers are to be scattered and hidden from the

sight of men. Romanists, therefore, although the admission is

perfectly suicidal, are constrained to admit that the perpetuity

of the Church does not involve the continuance of an external

visible society, professing the true faith, and subject to lawful

pastors. They give up, so far as the principle is concerned, all

their objections to the Protestant doctrine, that the true Church

was perpetuated during the Romish apostasy, in scattered be-

lievers and witnesses of the truth.

8. The last proposition to be sustained, in vindicating the Pro-

testant doctrine, is included in what has already been said. The
Church is perpetual; but as its perpetuity does not secure the

continued existence or fidelity of any particular Church
; not

the preservation of the Church catholic from all error in matters

of faith; nor even the preservation of the whole visible Church

as an organized body, from apostasy—the only sense in which

the Church is necessarily perpetual, is in the continued exist-

ence of those who profess the true faith, or the essential doc-

trines of the Scriptures.

The perpetuity of the Church in this sense is secured, 1. By
the promises made to Christ, that he should see of the travail

of his soul, (Isa. liii.;) that he should have a seed to serve him

as long as sun or moon endured, (Ps. Ixxii.;) that his kingdom

was to be an everlasting kingdom, as foretold by all the pro-
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phets. 2. By the promises made by Christ, that the gates of

hell should never prevail against his Church
;
that he would be

with his people to the end of the world; that he would send

them his Spirit to abide with them for ever. 3. By the nature

of the mediatorial office, Christ is the perpetual teacher, priest,

and ruler of his people. He continues to exercise the functions

of these several offices in behalf of his Church on earth; and

therefore the Church cannot fail so long as Christ lives: “If I

live,” he says, “ye shall live also.” 4. The testimony of history

is no less decisive. It is true, it is not the province of history to

preserve a record of the faith and knowledge of all the individuals

of our race. The best men are often those of whom history makes

no mention. And therefore though there were whole centuries

during which we could point to no witnesses of the truth, it would

be most unreasonable to infer that none such existed. The per-

petuity of the Church is more a matter of faith, than a matter

of sight; and yet the evidence is abundant that pious men, the

children of God, and the worshippers of Christ, have existed in

all ages of the world. There is not a period in the whole his-

tory of the world, and especially of the world since the advent

of the Son of God, which does not in its literature retain the

impress of devout minds. The hymns and prayers of the Church

in themselves afford abundant evidence of its continued vitality.

The history of the Church of Rome has been in great measure

a history of the persecution of those who denied her errors, and

protested against her authority; and therefore she has by the

fires of martyrdom revealed the existence of the true Church,

even in the darkest ages. The word of God has been read,

even in the most apostate churches; the Psalter, the Creed,

and the Ten Commandments, have always been included in the

services of the most corrupt churches
;

so that in every age

there has been a public profession of the truth, in which some

sincere hearts have joined.

This is not a point which needs to be proved, as all Christians

are herein agreed. If, however, the Church is perpetual, it

follows that everything necessary to its preservation and exten-

sion must also be perpetual. The Scriptures teach that the

word, sacraments, and the ministry, are the divinely appointed

means for that purpose; and on this ground we may be assured,
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prior to any testimony from history, that these means have

never failed, and never shall fail. The word of God has never

perished. The books written by Mose3 and the prophets are

still in the hands of the Church. The writings of the apostles

have been preserved in their integrity, and are now translated

into all the important languages of the globe. It is impossible

that they should perish. Their sound has gone into all the

earth, and their words unto the ends of the world. So too with

the sacraments. There is no pretence that baptism in the name

of the Father, of the Son, and of the Holy Ghost, has ever

ceased to be administered agreeably to the divine command.

And the Spirit of God has never failed to call men to the

ministry of the word, and duly to authenticate their vocation.

Whether there has been a regular succession of ordinations, is

a small matter. Ordination confers neither grace nor office.

It is the solemn recognition of the vocation of the Holy Ghost,

which may be effectually demonstrated to the Church in other

ways. The call of Farel and of Bunyan to the work of the

ministry, though unordained by man, (if such were the fact,) is

abundantly more evident than that of nine-tenths of the prelates

of their day. In perpetuating his Church, God has therefore

perpetuated his word, sacraments, and ministry, and we have

his assurance that they shall continue to the end.

On the principles above stated, it is easy to answer the ques-

tion so often put to Protestants by Romanists, “ Where was

your Church before the time of Luther?” Just where it was

after Luther. Ubi vera fides erat, ibi ecclesia erat. The visible

Church among the Jews had sunk into idolatry before the time

of Hezekiah. That pious king cast down the idols, and restored

the pure worship of God. Did that destroy the Church? The

Christian Church at Jerusalem was long burdened with Jewish

rites. When they were cast aside, did the Church cease to

exist? The Church in Germany and England had become cor-

rupted by false doctrines, and by idolatrous and superstitious

ceremonies. Did casting away these corruptions destroy the

Church in those lands? Does a man cease to be a man, when

he washes himself?

Or, if Bellarmine and Mr. Palmer may say that the Church

was continued during the Arian apostasy in the scattered pro-
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fessors of the true faith, -why may not Protestants say that it

was continued in the same way during the Romish apostasy?

If the Jewish Church existed when idolatry prevailed all over

Judea, why may not the Christian Church have continued

when image worship prevailed all over Europe? Truth alone

is consistent with itself. The Protestant doctrine that the true

Church consists of true believers, and the visible Church of

professed believers, whether they be many or few, organized or

dispersed, alone accords with the facts which Romanists and

Protestants are alike forced to acknowledge. And that doc-

trine affords a ready answer to all objections derived from the

absence of any conspicuous organization professing the true

faith and worshipping God in accordance with his word. Ad-

mitting, therefore, that such witnesses of the truth as the Albi-

genses, Waldenses, and Bohemian brethren, do not form an un-

broken succession of the visible Church, the doctrine that the

Church is perpetual is none the less certain, and none the less

consistent with Protestant principles. A man must be a Ro-

manist in order to feel the force of the arguments of Romanists.

He must believe the Church to be a visible society subject to

the Pope, before he can be puzzled by the question, Where was

the Church before the Reformation?

In like manner, if the above principles be correct, it is easy

to see that the charge of schism cannot rest against Protestants.

Schism is either separation, without just cause, from the true

Church, or the refusing to commune with those who are really

the children of God. If the Church consists of true believers,

the Protestants did not withdraw from the fellowship of the

Church; neither did they refuse to admit true believers to their

communion. They did not form a new Church; they simply

reformed the old. The same body which owned Jesus Christ

as Lord, and professed his gospel from the beginning, continued

to worship him and to confess his truth after the Reformation,

without any solution in the continuity of its being. The fire

which sweeps over the prairie may seem to destroy everything,

but the verdure which soon clothes the fields with new life and

beauty is the legitimate product of the life that preceded it.

So the Church, although corruption or persecution may divest

it of all visible indications of life, soon puts forth new flowers
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and produces new fruit, without any real discontinuance of its

life. The only schismatics in the case are the Romanists, who

denounce and excommunicate the Protestants because they pro-

fess the truth.

Art. YI.—Egypt's Place in Universal History : an Historical

Investigation
,
in Five Books. By Christian C. J. Bunsen,

D. Ph. and D. C. L. Translated from the German, by
Charles H. Cottrell, Esq., M. A. London: Longman,
Brown, Green & Longmans.

Materials for the history of Egypt have, by the research

of scholars and antiquarians, of late years accumulated to a

large amount. Especially is the internal life of the nation

expounded with great variety of detail and unmistakable cer-

tainty. But one thing is lacking, without which the mass can

never be history. Amid all their labour and devices to trans-

mit a record of their achievements to future time, the authors

of the Egyptian monuments forgot to furnish a system of dates.

Consequently, clear as the subjects of many of the monuments

are, the periods of time to which they belong have to be determ-

ined, if at all, by a criticism, which derives its data from vari-

ous quarters. This is the one grand difficulty which embar-

rasses the history of that interesting country. Had their book

narratives been preserved, no doubt much of our difficulty

would have been prevented. But, unfortunately, nothing of

the kind is known to be extant, except a dry list of kings,

taken from their historian Manetho, and existing in several

partial and undoubtedly corrupt copies, the dates in which are

not harmonious with each other.

Greek writers on Egypt also conflict; the dates of Herodo-

tus with those of Eratosthenes, and those of Diodorus Siculus

with both, while it is notorious that the Greeks themselves had

no certain chronology prior to 776 B. C., and the difficulties in

Egyptian history pertain to an earlier time.

The Hebrew Scriptures alone approach to what the historian

demands as a basis for his structure. Yet, there are questions




