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Introduction

A recent book intimates that there are three kinds of Sunday-school

teachers. Some are so poor that they must be forgiven by those who

had the disadvantage of having Christianity interpreted through their

words and spirit. Some are so colorless, so neutral, so neither poor

nor rich, that they are forgotten by those who in years of youth had

no Christian impression made upon them by their responsible teachers.

Some are so good and wise that they are forever remembered with that

honor which is partly love and partly reverence. Such teachers of

Christianity have an imperishable memory.

It is to help those who aspire to play their part in fulfilling the Great

Commission, and thereby to achieve that imperishable memory, that

this teacher-training textbook has been prepared.

The book specializes on the history of God's redeeming grace. It

reviews Old Testament history, disclosing the stream of God's redeeming

purposes flowing down through the older times. It reviews New
Testament history, disclosing the broadening and deepening of that

purpose for us men and for mankind in our Lord and Saviour Jesus

Christ and his Church. It reviews the history of that Church in the

world. It introduces the student to the study of the human spirit,

made in the likeness of God. It discusses the organization of the

Church in order to carry out the Great Commission, particularly among
the children and youth whose minds and hearts and consciences God
has designed for that spiritual development which we call religious

education.

The book goes from the press with the hope, that, under God, it

may help many to be never-to-be-forgotten teachers of the grace of

God in Jesus Christ, and to leave an imperishable memorial of them-

selves in the lives of others, brought to a personal and living faith in

Jesus Christ and to the dedication of trained and obedient lives to his

service among men.

Harold McA. Robinson.



SECTION II

The Life of Christ and the Development of

the Church in Apostolic Times and
in Post Apostolic Times

I. THE NEW TESTAMENT
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I. THE NEW TESTAMENT

LESSON I

The Preparation

At the time when the Old Testament narrative closes, the Jews were

under the rule of Persia. The Persian control continued for about one

hundred years more, and then gave way to the empire of Alexander the

Great. Alexander was king of Macedonia, a country to the north of

Greece; but the language and culture of his court were Greek. After

Greece proper had been conquered by Alexander's father, Philip,

Alexander himself proceeded to the conquest of the East. The Persian

Empire fell in 331 b.c, and with the other Persian possessions Jeru-

salem came into the hands of the conqueror. In 323 b.c, when Alex-

ander died, his vast empire, which extended around the eastern end
of the Mediterranean Sea and to the borders of India, at once fell to

pieces. But the kingdoms into which the empire was divided were to

a large extent Greek kingdoms. Short-lived, therefore, as Alexander's

empire was, it had the permanent effect of spreading the Greek lan-

guage and Greek civilization over the Eastern world. It became thus,

as will be seen, one of the most important factors in the divine prepara-

tion for the gospel.

After the death of Alexander, the country of Judea became a bone

of contention between two of the kingdoms into which Alexander's empire

was divided—the Greek kingdom of Syria and the Greek kingdom of

Egypt. At last, however, the Syrian kingdom, with its capital at Antioch,

near the northeastern corner of the Mediterranean Sea, gained the

upper hand. Judea became part of the territory of the Syrian monarchs.

In the reign of Antiochus IV of Syria, called Antiochus Epiphanes,

175-164 B.C., the Jews began a war for independence. Antiochus

Epiphanes had desecrated the Temple at Jerusalem by setting up an

image of a heathen god in the Holy of Holies. The result was the glori-

ous revolt of the Jews under Mattathias and his sons—the family of the

Maccabees. The Maccabean uprising, of which a stirring account has

been preserved in the First Book of the Maccabees, an apocryphal

book attached to the Old Testament, certainly constitutes one of the

most glorious chapters in the history of liberty. The uprising was
successful, and for about one hundred years the little country of the
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Jews, though surrounded by powerful neighbors, succeeded in main-
taining its independence.

At first the Maccabees had been animated by a reHgious motive; the

revolt had been due not to an interference with what may be called

civil liberty, but to the desecration by Antiochus Epiphanes of the

Temple and to the attempt at prohibiting the worship of Jehovah.

As time went on, however, the Maccabean rulers became more worldly

in their purposes and thus alienated the devout element among their

people. Hence the little kingdom became an easy prey to the next

great world empire which appeared upon the scene.

That empire was the empire of Rome. Originally a small city-state

in Italy, Rome had gradually extended her conquests until she came into

conflict with Greece and with the Greek kingdoms of the Eastern world.

Weakened by many causes, the successors of Alexander soon suc-

cumbed, and among them the monarchs of Syria. Judea could not

resist the new conqueror. In 63 B.C., the famous Roman general,

Pompey, entered Jerusalem, and Jewish independence was at an end.

The Roman control was exerted in Palestine for a time through sub-

servient high priests, until in 37 B.C. Herod the Great was made
king. Herod was not a real Jew, but an Idumaean; and at heart he had
little or no attachment to the Jews' religion. But he was wise enough
not to offend Jewish feeling in the outrageous way that had proved so

disastrous to Antiochus Epiphanes. Throughout his reign Herod was
of course thoroughly subservient to the Romans; though a king, he

was strictly a vassal king. Herod reigned from 37 B.C. to 4 b.c. His

kingdom embraced not only Judea, but all Palestine. It was near the

end of Herod's reign that our Saviour was born. Thus the reckoning

of the Christian era, which was instituted many centuries after Christ,

is at least four j^^ears too low; Jesus was born a little earlier than 4 b.c.

When Pompey conquered Jerusalem in 63 b.c, Rome was still a

republic. But before many years had elapsed Julius Caesar assumed
the supreme power, and the ancient Roman liberties were gone. After

the assassination of Caesar in 44 b.c, there was a long period of civil

war. Finally Augustus was triumphant, and the Roman Empire began.

In the long reign of Augustus, 27 b.c to a.d. 14, our Saviour was born.

The political events which have just been outlined did not take place

by chance. They were all parts of the plan of God which prepared for

the coming of the Lord. When Jesus finally came, the world was pre-

pared for his coming.
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In the first place, the Roman Empire provided that peace and unity

which was needed for the spread of the gospel. War interrupts com-

munication between nations. But when the apostles went forth from

Jerusalem to spread the good news of Christ to the world, there was no

war to interrupt their course. Nation was bound to nation under the

strong hand of Rome. Travel was comparatively safe and easy, and

despite occasional persecution the earliest missionaries usually enjoyed

the protection of Roman law.

In the second place, the Greek language provided a medium of com-

munication. When the Romans conquered the Eastern world, they

did not endeavor to substitute their own language for the language

which already prevailed. Such an attempt would only have produced

confusion. Indeed, the Romans themselves adopted the Greek language

as a convenient medium of communication. Greek thus became a

world language. The original, local languages of the various countries

continued to be used (Aramaic, for example, was used in Palestine),

but Greek was a common medium. Thus when the apostles went forth

to the evangelization of the world, there were no barriers of language to

check their course.

In the third place, the dispersion of the Jews provided the early

missionaries everywhere with a starting point for their labors. As a

result not only of captivity, but also of voluntary emigration, the Jews

in the first century were scattered abroad throughout the cities of

the world very much as they are scattered to-day. But there was one

important difference. To-day the Jewish synagogues are attended

only by Jews. In those days they were attended also by men of other

races. Thus when Paul and the other Christian missionaries exercised

their privilege of speaking in the synagogues, they were speaking not

only to Jews but also to a picked audience of Gentiles.

QUESTIONS ON LESSON I

1. Name in order the foreign powers which possessed the country of

the Jews, beginning with Old Testament times and continuing

down to the present day.

2. What was the importance of the Maccabean uprising in the prepara-

tion for the coming of the Lord? What would have happened if

Antiochus Epiphanes had been successful?

3. What was the importance of the Roman Empire for the spread of

the gospel? of the Greek language? of the dispersion of the Jews?
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LESSON II

V

The Coming of the Lord

John 1: 1-18

When the Son of God came to earth for our salvation, the world was
ready for his coming. The whole course of history had been made to

lead up to him. And he was well worthy of being thus the goal of

history. For the One who came was none other than the eternal Son of

God, the Word who was with God and who was God. He had existed

from all eternity; he had been the instrument in creating the world.

He was himself truly God, the same in substance with the Father, and
equal in power and glory. Yet the One who was so great humbled him-

self to be born as a man and finally to suffer and die. His coming was
a voluntary act, an act of the Father in giving him for the sins of the

world, and his own act which he performed because he loved us. It

was an act of infinite condescension. The Son of God humbled himself

to lead a true human life; he took upon himself our nature. He was
born, he grew in wisdom and stature, he suffered, he died. He was
always God, but he became also man. Who can measure the depth of

such condescending love?

What, then, was the manner of his coming? The story is told, in

beautiful narrative, in the first two chapters of Matthew and Luke.

Luke 1 : 5-25, 57-80

First, the birth of John the Baptist, the forerunner, was announced

by the angel Gabriel to Zacharias, a devout priest, as he was ministering

in the Temple. Luke 1 : 5-25. Zacharias was old; he had given up
hope of children. The promise seemed to him too wonderful to be true;

he doubted the angel's word. But the punishment which was inflicted

upon him for his doubt was temporary merely, and the bitterness of it

was swallowed up in joy for the child that was born. The tongue of

Zacharias, which had been dumb on account of his sin, was loosed, and

he uttered a wonderful song of praise. Vs. 57-80.

Luke 1:26-56

But before John was born, in fulfillment of the angel's promise,

there was a promise of a greater than John. Luke 1 : 26-56. "The
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angel Gabriel was sent from God unto a city of Galilee, named Nazareth,

to a virgin betrothed to a man whose name was Joseph, of the house

,of David; and the virgin's name was Mary." It was a far more won-

derful promise than that which had come to Zacharias, not only be-

cause of the greater glory of the promised Son, but also because of the

mystery of his birth. The child was to have no human father, but was

to be given by the power of the Holy Spirit. But this time, despite

the strangeness of the promise, there was no unbelief, as in the case of

Zacharias. "Behold, the handmaid of the Lord," said Mary; *'be it

unto me according to thy word." And then Mary went to Judea to visit

her kinswoman Ehsabeth, the wife of Zacharias; and while in Judea she

gave glorious expression to her thanksgiving in the hymn which is called,

from the first word of it in the Latin translation, the "Magnificat"

—

"My soul doth magnify the Lord, and my spirit hath rejoiced in God
my Saviour." Then Mary returned to her own home in Nazareth.

Matthew 1:18-25

But another announcement of the Saviour's birth was made to

Joseph, who was betrothed to Mary. Matt. 1 : 18-25. Joseph was to

have the high privilege of caring for the child that was to be born.

"Fear not to take unto thee Mary thy wife," said the angel to Joseph

in a dream, "for that which is conceived in her is of the Holy Spirit."

And here again, there was no unbelief and no disobedience. Joseph

"did as the angel of the Lord commanded him, and took unto him his

wife."

Luke 2: 1-7

Joseph and Mary lived in Nazareth, a town of the northern part of

Palestine, which was called Galilee. But the promised Child was to

belong to the house of David, and it was fitting that he should be born

at Bethlehem, a little town five miles south of Jerusalem where David

himself had been born. To cause him to be born at Bethlehem, God
made use of an event of world politics. Luke 2 : 1-7. A decree had

gone out from the emperor, Augustus, that the whole empire should

be enrolled. This enrollment or census seems to have been carried out

in the kingdom of Herod the Great by the Jewish method which took

account of family relationships. So, although at the time Joseph and

Mary were living at Nazareth, they went up to the home of Joseph's

ancestors, to Bethlehem, to be enrolled. And at Bethlehem the Saviour
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was born. There was no room in the lodging place. The Child was

laid, therefore, in a manger that was intended for the feeding of cattle.

Luke 2:8-20

But humble as were the surroundings of the newborn King, his

birth was not without manifestations of glory. Luke 2 : 8-20. Shep-

herds, keeping watch in the fields by night, heard a multitude of the

heavenly host praising God and saying, "Glory to God in the highest,

and on earth peace among men in whom he is well pleased." The

shepherds went then to see the sign which had been made known to

them. It was a strange sign indeed—Christ the Lord, the promised

King, wrapped in swaddling clothes and lying in a manger!

Luke 2:21-38; Matthew 2: 1-12

Forty days after the birth of Jesus, Joseph and Mary made the

offering according to the Old Testament law, and presented the Child,

as the first-born, to the Lord in the Temple at Jerusalem. Luke 2:21-

38. Then they must have returned to Bethlehem, for it was at Beth-

lehem that gifts were presented by Wise Men from the East. Matt.

2 : 1-12. The Wise Men had been guided to Bethlehem partly by a

wonderful star which they had first seen in their own country, and partly

by questions which were answered by the scribes.

Matthew 2: 13-23

But the life of the infant Saviour was not all to be a hearing of angels'

songs and a reception of gold and frankincense and myrrh. The Lord

had come to suffer for the sins of the world, and the last great suffering

on the cross was anticipated by the persecution which came in the

early days. Matt. 2 : 13-18. The suspicions of Herod, the jealous

king, had been aroused by the questions of the Wise Men. He sent to

Bethlehem to put a possible rival out of the way. But it was too late.

The king's rage was vented upon the innocent children of the little town,

but God had cared for the infant Saviour. The Lord was finally to die

for the sins of the world. But meanwhile many words of wisdom and

grace were to fall from his lips; his hour was not yet come. Joseph

was warned of God in a dream, and took the young Child and his

mother away to Egypt, out of the way of harm, until Herod the Great

was dead. Then they returned to Nazareth, where the Child was to

spend long, quiet years of preparation for his work.
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QUESTIONS ON LESSON II

1. What life had our Saviour Hved before he came to earth? Did he

cease to be God while he was on earth?

2. Why did he come?

3. Who was his forerunner? What sort of persons were the parents of

the forerunner?

4. How did Jesus come to be born at Bethlehem?

5. What was the character of his mother?

LESSON III

The Baptism
Luke 2:40-50

The New Testament tells very little about the boyhood and early

manhood of our Saviour. One incident, however, is narrated. Luke
2 : 41-50. Joseph and Mary, we are told, were in the habit of going

up from Galilee to Jerusalem every year in the spring at the feast of

the passover. When Jesus was twelve years old, he went up with

them. But when they left Jerusalem on the return, Jesus remained

behind in the Temple, to study the Old Testament; and when Joseph

and Mary found him, he replied to their inquiries, "Knew ye not that I

must be about my Father's business?" The incident shows the presence

even in the human consciousness of the boy Jesus of a knowledge of the

great mission that he was called to fulfill and of his special relation

to God.
Luke 2:51,52

But the consciousness of these great things did not prevent our

Saviour from performing the humble tasks of daily life and from being

obedient to his human parents. Luke 2 : 51, 52. Jesus became a car-

penter, and since Joseph also was a carpenter, no doubt Jesus learned

the trade in early youth. Mark 6:3; Matt. 13 : 55. For many years,

till he was about thirty years old, the Saviour of the world labored at

the carpenter's bench, and lived as an obedient son in a humble home
at Nazareth. Luke 3 : 23.

At last, however, the time came for the beginning of his public

ministry. Before that ministry is studied, it may be well to cast a

glance at the condition of the country into which Jesus now came
forward.
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When Herod the Great died in 4 B.C., his dominions were divided

among his three sons. Archelaus received Judea, the southern part

of Palestine, with Jerusalem as its chief city; Herod Antipas, the

"Herod" who is mentioned in the Gospels in connection with Jesus'

public ministry, received Galilee and a district to the east of the Jordan

River called Perea; and Philip received a region lying to the east of

Galilee and to the north of Perea. When Archelaus was banished in

A.D. 6, his territory was placed under the control of Roman officials

called procurators. The procurator who was in office during Jesus'

pubUc ministry was Pontius Pilate. Herod Antipas, with the title of

"tetrarch," continued to rule until a.d. 39; Philip until about a.d. 33.

The pubhc ministry of Jesus extended from a.d. 26 or 27 to a.d. 29 or

30. During most of that time he was in the territory of Herod Antipas

and of Pontius Pilate, though occasionally he entered the territory of

Philip.

Matthew 3: 1-12, and Parallels

The beginning of Jesus' public ministry was prepared for by the work

of John the Baptist. Matt. 3 : 1-12, and parallels. John was the last

and greatest prophet of the old dispensation, who came just before the

dawn of the new age. For centuries prophecy had been silent. But

at last a prophet came in the spirit and power of EHjah to prepare the

heart of the people for the promised Messiah.

Even in dress and in manner of life, John was like a prophet of the

olden time. His food was locusts and wild honey; he was clothed with

a rough camel's-hair garment; and his preaching was carried on in the

deserts. The substance of his message is summed up in the words,

"Repent ye; for the kingdom of heaven is at hand." Matt. 3 : 2.

The phrase, "kingdom of heaven," or "kingdom of God," was evi-

dently familiar to the hearers of John, and the meaning of the phrase,

up to a certain point, is perfectly clear. As the kingdom of Caesar is

the place where Csesar bears rule, so the Kingdom of God is the place,

or the condition, where God bears rule. In one sense, the whole uni-

verse is the Kingdom of God, for nothing happens apart from God's

will. But evidently John was using the phrase in some narrower sense;

he meant by the Kingdom of God the condition where God's will is

wTought out to completion, where the sinful disobedience which pre-

vails in the world is banished and God is truly Kng.

The Jews expected an age which should be under the perfect control
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of God. But they were surprised by what John the Baptist said about

the requirements for entrance into that age. They had supposed that

all Jews would have the blessing of the Kingdom, but John told them
that only the righteous would be allowed to enter in. It was a startling

message, since the hearers of John knew only too well that they did

not possess the righteousness which was required. Repentance, there-

fore, or cleansing from sin, was necessary. And the sign of cleansing

was baptism.

Matthew 3: 13 to 4: 11, and Parallels

Among those who came to be baptized was Jesus of Nazareth.

Matt. 3 : 13-15, and parallels. Jesus did not need to be baptized for

his own sake, for he had no sin to be washed away. But his baptism

was part of what he was doing for his people. Just as on the cross he

received the punishment of sin, though there was no sin of his own,

so in his baptism he represented the sinful people whom he came to save.

When Jesus had been baptized, there was a wonderful event which

was perceived not only by him but also by John the Baptist. Matt.

3 : 16, 17, and parallels. The Holy Spirit descended upon him in the

form of a dove, and there was a voice from heaven which said,

"This is my beloved Son, in whom I am well pleased." This event

marks the beginning of Jesus' public ministry as Messiah. He had

been the Messiah already, and he had already possessed the Holy
Spirit; but now the power of the Spirit impelled him to come forward

definitely as the promised One.

At the very beginning, however, there was temptation to be over-

come. Matt. 4 : 1-11, and parallels. Jesus was led up from the deep

Jordan Valley, where the baptism had taken place, into the wilderness

on the heights. And there he was tempted. The temptation was based

upon the holy experience which he had just received. The voice from

heaven had designated Jesus as Son of God. "If that be true," said

the Tempter, "if thou art really Son of God, use thy power to obtain

creature comfort, test out thy power by casting thyself down from a

pinnacle of the Temple, obtain the immediate enjoyment of thy power

by doing obeisance to me." The Devil quoted Scripture for his evil

purpose. But Jesus did not need to repudiate the Scripture in order

to refute him. The Holy Scriptures themselves contained a sufficient

answer to every suggestion of the Evil One. The great victory was

won. The Kingdom of the Messiah was not to be a worldly realm, and
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it was not to be won by worldly means. The path to the Messiah's

throne led by the way of the cross. And that path our Saviour was

willing to tread for our sakes.

QUESTIONS ON LESSON III

1. What is known about the boyhood and youth of Jesus?

2. Describe the physical features and the political divisions of Pales-

tine at the time of our Lord. Where was Jesus born, where did

he spend his youth, and where was he baptized?

3. What was the meaning of John's baptism? Why was Jesus baptized?

4. What was the meaning of each of the three temptations, and how
did Jesus overcome them?

LESSON IV

The Early Judean Ministry

John 1:19-34

After the temptation Jesus descended again into the Jordan Valley,

where the baptism had taken place. There he received the testimony

of John the Baptist. John 1 : 19-34. John had come not to perform a

work of his own, but to be a witness to the greater One who was to

follow. He put aside, therefore, all thoughts of personal ambition,

declared plainly that he was not the Christ, and rejoiced when his

disciples left him in order to follow the One whom he had come to

announce. John had had revealed to him, moreover, not merely the

fact that Jesus was the Saviour, but also something of the way in which

the salvation was to be wrought. Jesus was to die, like a sacrificial

lamb, for the sins of others. "Behold, the Lamb of God," said John to

his disciples, "that taketh away the sin of the world!"

John 1:35-51

Two pairs of brothers, in those early days, left John to follow the

Saviour. John 1 : 35-42. One pair consisted of Andrew and Peter;

the other, no doubt, consisted of the two sons of Zebedee, James and

John, although John, who wrote the Gospel in which this narrative is

contained, has never mentioned his own name in his book. Two other

men, besides these four, came to Jesus on the following day—Philip

and Nathanael. Vs. 43-5L
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John 2: 1-11

After the meeting with these six disciples, our Lord ascended again

from the valley of the Jordan to the higher country of Galilee. And
there, in the village of Cana, he wrought the first of his miracles. John
2 : 1-11. He was a guest at a wedding feast, and when the wine ran

out he supphed the lack by turning water into wine. Thereby he not
only manifested his power, but also indicated the manner of his min-
istry. He was not to be an austere person like John the Baptist, living

far from the habitations of men. On the contrary, his ministry was, for

those whom he came to win, a ministry of joy. He entered not merely
into the sorrows, but also into the joys of men; the One who was to die

for the sins of the world was also wilHng to grace a marriage feast!

John 2:12-22

After a brief sojourn at Capernaum, on the shores of the Sea of

Galilee, where he was afterwards to carry on a large part of his min-
istry, Jesus went southward to Jerusalem at passover time. At Jeru-

salem his first recorded act was an act of stern rebuke. John 2 : 13-22.

The Temple area was filled with the tables of those who sold the sheep
and oxen and doves which were intended for sacrifice; the socred

precincts of God's house had been made a place of business. There
was no hesitation on the part of Jesus; he made a scourge of cords and
drove the traflfickers out. It is a mistake to suppose that the wonder-
ful gentleness of our Saviour or his gracious participation in innocent

joys was any indication of weakness. Though always merciful to the

penitent, Jesus could be indignant against blatant sinners; and the

righteous anger of the Saviour was a terrible thing.

John 2:23-25

At Jerusalem Jesus won adherents because of the miracles which he
wrought. But he was able to distinguish true devotion from that

which was false. He "knew all men, . . . and needed not that any
one should bear witness concerning man; for he himself knew what was
in man." John 2 : 24, 25.

John 3:1-15

One example of this knowledge was afforded by the case of Nico-

demus, John 3 : 1-15; Jesus knew what Nicodemus lacked Nico-
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demus, a ruler of the Jews, came to Jesus by night, to discuss the sub-

stance of what Jesus had been saying. But our Lord would not waste

lime with things that lay on the surface. He went straight to the heart

of the matter, and said to Nicodemus, "Ye must be born anew." V. 7.

None of the learning, none of the worldly influence of Nicodemus

would avail; true life could come only by a new birth, which all, rich

and poor, learned and ignorant, must receive, and receive, not by their

own efforts, but by the mysterious power of the Spirit of God. Jesus

spoke, too, on that memorable night, of the sacrificial death which he

himself was to die for the sins of men. "As Moses lifted up the serpent

in the wilderness," he said, "even so must the Son of man be lifted up;

that whosoever believeth may in him have eternal life."

John 3:22-30

Then Jesus left Jerusalem, the capital, and carried on, through his

disciples, a ministry of baptism in the country districts of Judea.

John 3 : 22-30. He was thus engaging in a work which before had

belonged peculiarly to John the Baptist. Some of John's disciples were

perhaps inclined to be envious. But there was no envy in the heart

of John himself. He had come not for his own sake but to be a wit-

ness to Jesus as Messiah. And now he rejoiced in the growing promi-

nence of Jesus. "The friend of the bridegroom," he said about him-

self, "rejoices at the voice of the bridegroom. He must increase, but

I must decrease." Vs. 29, 30, in substance.

John 4: 1-42

When this early Judean ministry was over, Jesus went back to

Galilee. On the way he passed through Samaria. John 4 : 1-42.

The inhabitants of Samaria were not of pure Jewi.sh race, and although

they accepted the five books of Moses and locked for the coming of

a Messiah, they did not accept all of the Old Testament. They were

despised by the Jews. But even for the Samaritans, and for the most

degraded among them, the Saviour had a message of hope. Wearied

by his journey, our Lord was sitting by Jacob's well near the city of

Sychar. When his disciples had gone into the city to buy food, a

woman came to draw water at the well. For that woman it was a

memorable hour. Jesus was willing to labor, and that in the midst

of his weariness, for one sinful soul, as well as for all the multitudes

that had crowded around him in Judea. The woman was of sinful
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life, and she could not hide her sin from Jesus But Jesus searched

out her sin, not in order to condemn her, but in order to bring to her

the message of salvation. Attracted, then, by what the woman had

said, a number of the Samaritans came to Jesus and recognized him

as the Messiah and as the Saviour of the world.

QUESTIONS ON LESSON IV

1. Give an account of the testimony of John the Baptist to Jesus.

How did John know that Jesus was the Messiah?

2. What happened at Cana? Who, besides Jesus, was a guest at the

feast?

3. Give an outline of all the journeys of Jesus up to his passage through

Samaria.

4. Give an account, fuller than the outline given, of the early Judean

ministry. What did Jesus say when he was asked to give a sign?

5. What is the meaning of the "new birth"? Is it still necessary to-day

if a man is to be saved? How does it come?

LESSON V

The Beginning of the Galilaean Ministry

After passing through Samaria, Jesus arrived in Galilee, and it

was in Galilee that a large part of his ministry was carried on. The
Galilsean ministry is narrated for the most part by the first three

Gospels, which are called Synoptic Gospels, whereas the Gospel Ac-

cording to John deals more particularly with the work in Judea.

Luke 4:16-30

After the healing of a nobleman's son, when Jesus was at Cana of

Galilee, our Lord began his preaching in the Galilaean synagogues.

Early in this period he went to Nazareth, the place where he had

been brought up. Luke 4 : 16-30. But the people of Nazareth could

not believe that the carpenter's Son whom they had known was really

chosen by God to fulfill the glorious prophecies of Isaiah. When
rebuked by Jesus they even desired to kill him. Thus did they illus-

trate, to their own eternal loss, the words of Jesus that "No prophet

is acceptable in his own country."

Leaving Nazareth, our Lord went down and dwelt at Capernaum,
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making that city apparently the center of his work. But before the

details of the Galilsean ministry are studied, it will be well to cast a

hurried glance at the geographical features of the country where Jesus'

ministry was carried on.

The political divisions of Palestine have already been mentioned

—

Galilee in the north, under the tetrarch, Herod Antipas; Samaria

and Judea to the south, under the Roman procurator, Pontius Pilate.

But the physical features of the country do not correspond at all to

the political divisions. Physically the country is divided into four

narrow strips, each about one hundred and fifty miles long, running

from north to south. The westernmost strip is the coastal plain,

along the Mediterranean Sea, into which Jesus hardly went; then

comes the low hill country, the "shephela"; then the highlands, upon
which Jerusalem is situated, reaching an altitude of some 2500 feet

above sea level. These central highlands of Palestine are broken

by the plain of Esdraelon, in southern Galilee. A little to the north

of this plain, in a hill country, lies the town of Nazareth. East of the

central highlands is the deep valley of the Jordan River. The Jordan

rises in the extreme north of Palestine, one of its sources being

on the slopes of the lofty Mount Hermon; then flows southward to

the lake called "the waters of Merom"; then, issuing from that lake,

it flows, after a short course, into the Lake of Gennesaret, or Sea of

Galilee, which is about twelve miles long; then, issuing from the Lake
of Gennesaret, it flows southward, through a very deep valley to the

Dead Sea, which has no outlet and is extremely salt. During most
of its course the Jordan Valley lies far below the level of the sea, being

on account of this peculiarity absolutely unique among the river valleys

of the world. The Dead Sea is 1292 feet, and the Lake of Gennesaret

682 feet, below sea level. It was on the shores of the Lake of Gennesaret

that a large part of our Lord's ministry was carried on. Centuries

of misrule have now ruined the country, but in those days Galilee

supported a large population. The shores of the lake, particularly,

were lined with villages and towns. The work of our Lord was thus

carried on amid "life's throng and press," though from time to time

he sought out the desert places for rest and prayer.

Matthew 4: 18-22, and Parallels

At the beginning of the ministry on the shores of the Lake of Galilee,

Jesus called the two pairs of brothers—Simon Peter and Andrew, and
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James and John. Matt. 4 : 18-22, and parallels. They had known
Jesus before, and had devoted themselves to his service. But now
they were commanded to show their devotion by leaving their ordinary

occupation and becoming Jesus' permanent followers.

Mark 1:21-39, and Parallels

The Gospels give a vivid picture of a Sabbath which Jesus spent

at Capernaum near the beginning of his Galilaean ministry. Mark 1 :

21-34, and parallels. As usual, he went into the synagogue. Our
Lord knew how to find God's handiwork in the flowers of the field;

but he was not like those who think that the worship of God through

nature is any substitute for the public worship of the Church. In

the synagogue the people were astonished at Jesus' teaching: "He
taught them as having authority, and not as the scribes." But

they were also astonished at his power; he commanded even the un-

clean spirits and they obeyed him. He was not merely a teacher,

but also a healer; he brought not merely guidance, but also active help.

After the synagogue service, Jesus went into the house of Simon
and Andrew with James and John. In the house he healed Simon's

wife's mother who was sick of a fever. Others had heard of the won-
derful power of Jesus, and desired to be healed. But in order not to

break the Sabbath, they waited until sunset, when the Jewish Sabbath

was over. At sunset they brought to Jesus those who were sick and

those who were possessed with demons, and Jesus put forth his divine

power to heal.

It had been a crowded, busy day. Our Lord must have been weary

as night at last came. But even in such busy days, he took time to

seek the source of all strength. A great while before the dawn he

went out into a desert place and there prayed. Mark 1 : 35-39, and

parallels.

Matthew 9:1-8, and Parallels

After a tour in the Galilaean synagogues, with both preaching and

healing, our Lord returned to Capernaum. There, as is told in one

of the vivid narratives of the Gospels, Jesus healed a paralytic. Matt.

9 : 1-8, and parallels. The sick man could not be brought in by the

door of the house because of the crowds. But he and his friends were

not to be denied. The four friends who bore his couch lowered him
through the roof into the place where Jesus was. They had found the

Healer at last. But bodily healing was not the first gift which Jesus
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bestowed. "Son," said Jesus, "thy sins are forgiven." It was a strange

physician indeed who could forgive sins. The scribes said that the

word of Jesus was blasphemy. And so it was, unless Jesus himself

were God, As a proof of his divine power, the Lord said also to the

paralytic, "Arise, and take up thy bed, and walk." And so the man
went away from the presence of the great Healer, whole in body and

in mind.

QUESTIONS ON LESSON V

L Describe the political and the physical divisions of Palestine. In

what parts of the country was our Lord's ministry carried on?

Where was Nazareth? Capernaum? Point out these places on

a map.

2. Describe the call of the four disciples. When and where had they

followed Jesus before? What was their occupation?

3. Give an account of the Sabbath in Capernaum that is described in the

Gospels. What great divisions of Jesus' work were illustrated on

that day?

4. Describe the healing of the paralytic. What can be learned from

this incident about the nature of Jesus' person? Why were the

scribes offended?

LESSON VI

The Period of Popularity

During the first part of the Galilaean ministry, our Lord had the

favor of the people. Great crowds followed him so that he could

scarcely enter into a house. On one occasion he embarked in a little

boat and put forth a short distance into the lake, so as to be able to

speak to the throng on the shore.

This popularity, it is true, was not universal. The common people

heard Jesus gladly, but the official teachers were hostile. These teachers,

who are called scribes, belonged for the most part to the sect of the

Pharisees. At the time of Christ there were two chief parties among
the Jews—the Pharisees and the Sadducees. The Sadducees were a

worldly aristocracy, in possession of the high-priestly offices at Jerusa-

lem, favored by the Romans, and satisfied with the existing political

order. The Pharisees, on the other hand, were a strict Jewish party,

insisted on a strict interpretation of the Mosaic Law, and added to
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the Law a great mass of oral "tradition," which ostensibly consisted

of interpretation of the Law, but really meant an enormous and oppres-

sive addition to it. The Pharisees were opposed to Jesus for at least

two reasons. In the first place, they were envious of his success in

teaching, which endangered their own position. In the second place,

they were opposed to the contents of his teaching; he rejected their

interpretation of the Law, and rebuked them for paying such atten-

tion to the detailed rules which were set forth in their tradition as to

forget the weightier matters of justice and mercy.

The conflict of Jesus with the Pharisees was precipitated particularly

by the attitude of Jesus toward the Sabbath. The Sabbath controversy

was carried on partly in Galilee and partly, John, eh. 5, during a visit

of Jesus to Jerusalem. The Pharisees had developed for the preserva-

tion of the Sabbath an elaborate set of rules which went far beyond

what was set forth in the Old Testament. They were offended, there-

fore, when Jesus refused to rebuke his disciples for plucldng the ears

of wheat on the Sabbath Day, and when he himself insisted on using

the Sabbath to perform works of mercy like the healing of the man
that had a withered hand.

But for the present the opposition of the Pharisees was held in

check by the favor which our Lord had among the people.

This favor was due partly to the teaching of Jesus and partly to

his miracles. He interpreted the Scriptures in a fresh, original way;

"He taught as one having authority and not as their scribes." And
he had power to heal every manner of disease and to cast out demons.

It was no wonder that the crowds followed so wonderful a teacher.

Matthew 4:17

The Galilaean teaching of Jesus began with the proclamation of the

Kingdom of God. The message sounded at first somewhat like the

message of John the Baptist. Quite like John, Jesus came forward

with the summons, "Repent ye; for the Icingdom of heaven is at hand."

But the new teacher differed from John in the more complete account

which he gave of the nature of the Kingdom, and especially in the

central place in the Kingdom which he assigned to himself.

Matthew, Chapters 5 to 7

The nature of the Kingdom of God is set forth in the great dis-

course of our Lord which is commonly called the Sermon on the Mount.
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Matt., chs. 5 to 7. Having gone up from the shores of the Sea of

Gahlee to the heights which surround the lake, our Lord taught his

disciples what was to be the life of those who should have a part

in the Kingdom of God. In one sense, the Kingdom lay altogether in

the future; it would be ushered in with full power only at the end

of the world. But in another sense, it was present already wherever

there were those who were truly submitting their lives to Jesus.

The Sermon on the Mount contains certain features which are

fundamental in all of Jesus' teaching.

In the first place, God is presented, in the Sermon on the Mount,
as "Father." The fatherhood of God, in the teaching of Jesus, is some-

times misunderstood. Jesus did not mean that God is Father of all

men. God stands indeed to all men in a relation which is analogous

to that of a father to his children; he cares for all, he makes his sun to

rise upon all. Matt. 5 : 45. But in the teaching of Jesus and in the

whole New Testament the lofty term, "Father," is reserved for a

still more intimate relationship. So in the Sermon on the Mount
the great world without is sharplj'- distinguished from the company
of Jesus' disciples; it is only the latter who can say, "Our Father which

art in heaven."

There was nothing narrow in such teaching; for although in Jesus'

teaching the intimate relation of sonship toward God was offered

only to those who should be of the household of faith, j^et the door

of the household of faith was open wide to all who would be willing

to come in. Indeed Jesus himself died on the cross with the purpose

of opening that door. Our Saviour did far more than teach men that

they were already children of God; he came to make them children

of God by his saving work.

In the second place, the Sermon on the Mount tells what kind of

hfe is led by those who should have entered into the Kingdom and

been made the children of God. That life is far more than obedience

to a set of external rules; the purity which Jesus demanded is a purity

of the heart. The life in the Kingdom is also far removed from all

pretense; the children of God engage in prayer and good works not

to be seen by men but to be seen by God. Finally, the life in the

Kingdom is a life of perfect trust; all anxious thought for the morrow is

banished, since God will care for his children.

One difficulty arises in the reading of the Sermon on the Mount.

How can such an ideal be attained? It might be possible to obey a
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set of rules, like the rules of the Pharisees, but how is it possible for

sinful men to attain purity of heart? The righteousness of the King-

dom of heaven exceeds by far the ''righteousness of the scribes and

Pharisees." How can such righteousness be attained?

The answer to this question was partly understood even by the

first hearers of the Sermon on the Mount. The disciples of Jesus

knew even then that Jesus alone could give them entrance into the

Kingdom; they trusted in him already not merely as teacher but also

as Saviour. But the answer to the question is far plainer to us; for

we know the cross. The atoning death of Christ it was that gave men
the kind of righteousness required for entrance into the Kingdom
of God, for it gave them the righteousness of Christ himself. The
significance of the cross was spoken of by our Lord even during his

earthly ministry, but the full explanation of it was left to the apostles.

The saving work of Jesus could be fully explained only after it had
been done.

QUESTIONS ON LESSON VI

1. What is the meaning of "the kingdom of God," in Jesus' teaching?

2. Who were the Sadducees? Who were the Pharisees, and why were

they opposed to Jesus?

3. Give an outline of the Sermon on the Mount.

LESSON VII

The Turning Point

The teaching of Jesus was carried on in various ways. Sometimes
there were extended discourses like the Sermon on the Mount. On
the other hand, much of the most precious teaching of our Lord is

contained in brief sayings which were uttered in answer to some objec-

tion or in view of some special situation. One other form of teaching

requires special attention—namely, the parables.

Mark 4: 1-34, and Parallels

A parable is a narrative taken from ordinary life, but intended to

teach some spiritual lesson. It differs from an allegory in that the

application is not to be carried out in such detail. Ordinarily a parable

teaches simply one lesson; there is only one point of similarity



74 TEACHING THE TEACHER

between the literal meaning of the parable and the deeper spiritual

truth. Thus when our Lord compared God's answer to prayer with

the answer which an unjust judge gives to an importunate widow,

the details in the two cases are not intended to be similar; God is

very different from the unjust judge. But there is one point of similarity

—importunity does have its effect in both cases.

The distinction between a parable and an allegory is not an absolute

distinction, and sometimes the two shade into each other. Thus the

parable of the Wicked Husbandmen, which Jesus uttered nearly at

the close of his earthly ministry, partakes largely of the nature of

allegory. The details to a considerable extent are significant—the

wicked husbandmen represent the Jews and their leaders, the servants

who were first sent represent the prophets, the son who was sent last

represents Jesus himself. But many of Jesus' parables are parables

pure and simple; they are not intended to be pressed in detail, but

teach, each of them, some one lesson.

The purpose of Jesus in using parables was twofold. In the first

place the parables were not clear to those who did not wish to learn.

In accordance with a principle of the divine justice, willful closing

of the eyes to the truth brought an increase of darkness. But in the

second place, to those who were willing to receive the truth, the parables

were made gloriously plain; the figurative form of the teaching only

served to drive the meaning home.

The ministry of Jesus did not consist merely of teaching. Along

with the teaching there went wonderful manifestations of divine power.

These manifestations of divine power were of various kinds. Many
of them were miracles of healing; Jesus had power to make the lame

to walk, the dumb to speak, the deaf to hear. He also had power to

cast out demons. At the presence of the Son of God, Satan and his

ministers had put forth all their baneful power. But the demons

were obliged to flee at Jesus' word.

Matthew 8:23-27, and Parallels

Not all of the miracles, however, were miracles of healing. Some
of the most notable of them were of a different kind. But all of them

were manifestations of Jesus' divine power. When, on the lake, in

the midst of the frightened disciples, our Lord said to the winds and

the waves, "Peace, be still," the Ruler of all nature was revealed. The
particular form of Jesus' miracles depended upon his own inscrutable
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will; but all of the miracles revealed him as the Master of the world.

He who had made the world in the beginning could still put forth

the same creative power. A miracle, as distinguished from the ordinary-

course of nature, is a manifestation of the creative, as distinguished

from the providential, power of God.

Matthew 14: 13-21, and Parallels

Among the miracles of Jesus the feeding of the five thousand seems

to have been particularly important. Its importance is indicated by
the fact that it is narrated in all four of the Gospels. Matt. 14 : 13-21,

and parallels. Even the Gospel of John, which is concerned for the

most part with what happened in Judea, here runs parallel with the

Synoptic Gospels and narrates an event which happened in Galilee.

This event marks the climax of the popularity of our Lord and at

the same time the beginning of his rejection. Even before this time

he had been rejected by some; his popularity had been by no means
universal. He had been opposed by the scribes and Pharisees; he

had not been understood even by the members of his own household;

and he had been rejected twice at the town where he had been brought

up. But for the most part he had enjoyed the favor of the people.

At the time of the feeding of the five thousand, this popular favor

had reached its height. Jesus had withdrawn from the crowds into

a lonely place across the lake from Capernaum. But such was his

popularity that he could not escape. The people followed him even

when he tried to be alone; they had had no thought of food or of lodging

for the night, so eager had they been to listen to his teaching. When
evening came, therefore, they were in want. But our Lord had pity

on them because they were like sheep without a shepherd. By a

gracious manifestation of his divine power he made the five loaves and
two fishes suffice for all the multitude.

Matthew 14:22-34, and Parallels

After the feeding of the five thousand Jesus found at last the solitude

which he had sought; he went up into the mountain to pray. The mul-

titudes were making their way around the lake by the shore; the disciples

had taken the only boat and were rowing hard against the wind.

But about three o'clock at night our Lord came to the disciples

walking upon the water. It is no wonder that they bowed before

him and said, "Of a truth thou art the Son of God."
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John 6:22-71

Meanwhile the multitude had gone on foot around the lake to Caper-

naum. When they found Jesus there before them they were astonished.

But their astonishment, unfortunately, was not of the kind that leads

to true and abiding faith. They had valued the earthly bread which

Jesus had given them, but were not willing to receive the spiritual

bread. Jesus himself, he told them, was the Bread of life who had

come down from heaven; only those could truly live who would feed

upon him by accepting his saving work. John 6 : 22-71.

It seemed to the Jews to be a hard saying. How could the Jesus

whose family they knew be the bread which had come down from

heaven? Many even of those w^ho had formerly followed Jesus were

offended at this "hard saying." The popularity of Jesus at this time

began to wane.

But there were some disciples who remained. Jesus had chosen

twelve men, whom he called apostles. He had had them as his com-

panions, and already he had sent them out on a mission to teach and

to heal. Turning now to them, he asked, "Would ye also go away?"

Then Peter, speaking for the others, showed the difference between

true disciples and those who are offended at every hard saying. * 'Lord,
'

'

he said, "to whom shall we go? thou hast the words of eternal life."

QUESTIONS ON LESSON VII

1. What is a parable? How does it differ from an allegory?

2. Why did Jesus use parables? Mention some of the parables recorded

in the Gospels.

3. What is a miracle? Why did Jesus work miracles?

4. What is the particular importance of the feeding of the five thousand?

5. Why were the people offended by the discourse on the Bread of life?

LESSON VIII

Jesus as Messiah

The waning of Jesus' popularity was by no means sudden. Even

after the discourse on the Bread of life, we frequently find the multi-

tudes around him. But in general, from that time on our Lord seems

to have withdrawn from the crowds more frequently than before,

in order to devote himself to the instruction of his intimate disciples.
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Matthew 15:21-39, and Parallels

At this time our Lord withdrew into Phoenicia, northwest of Palestine.

In Phoenicia he healed the daughter of a Syrophoenician woman. It

was a foretaste of the rich streams of mercy which after Pentecost

were to flow out into the whole world.

After a brief stay in Phoenicia, Jesus returned to Galilee, where

he engaged again in controversy with the Pharisees and again, by his

divine power, fed a great multitude. This second time four thousand

men were fed. There were also miracles of healing, and in general

the essential characteristics of the Galilaean ministry were continued.

Matthew 16:13-20, and Parallels

But before long Jesus departed again from Galilee, and finally went

with his disciples to the regions of Caesarea Philippi, northeast of

Galilee. Near Caesarea Philippi occurred the great confession of Peter,

which is one of the most important incidents of the Gospel record.

Matt. 16 : 13-20, and parallels.

"Who," Jesus asked of his disciples, "do men say that I am? And
they told him, sajnng, Elijah; but others, One of the prophets. And
he asked them, But who say ye that I am? Peter answereth and saith

unto him, Thou art the Christ." Mark 8 : 27-29.

In this confession Peter recognized that Jesus was the "Messiah,"

the "Anointed One," or according to the Greek translation of the

same word, "the Christ." It was by no means the first recognition

of the fact. The Messiahship of Jesus had been revealed to Joseph

and Mary and Zacharias and Elisabeth even before Jesus was born;

it had been revealed to the shepherds and the Wise Men who greeted

the infant Saviour; it had been revealed to John the Baptist; it had

been revealed to the little group of disciples who left John at the Jordan

in order to follow Jesus; it had been proclaimed by Jesus himself in

his conversations with Nicodemus and with the Samaritan woman;
it had been recognized even by the unclean spirits.

But although Jesus had been proclaimed as Messiah before, the

confession of Peter was by no means a matter of course. Although

the disciples had already accepted Jesus as the Messiah it required

considerable faith and devotion to continue to accept him, for Jesus

was not the kind of Messiah whom the Jews had been expecting. They
had been expecting a Messiah who, as anointed king of Israel, would



78 TEACHING THE TEACHER

deliver God's people from the Roman oppressors, and make Jerusalem

the center of the whole world.

Such expectations seemed to be set at nought by the Prophet of

Nazareth. No kingly pomp surrounded him; he mingled freely with

the common people; he lived in the utmost humility, having not even

a place to lay his head. Political Messiahship he definitely refused.

When, after the feeding of the five thousand, the people were about

to come and make him a king—that is, the Messianic Idng—he left

them and withdrew into the mountain. John 6 : 15. It is no wonder

that they were disappointed. All their enthusiasm seemed to be ruth-

lessly quenched. Jesus would have absolutely nothing to do with the

kind of Messiahship which they offered.

By this attitude of Jesus no<- only the multitudes were discouraged.

Even the members of Jesus' household failed to understand, and the

very forerunner of Jesus, John the Baptist himself, was assailed,

momentarily at least, by doubts. Conceivably the twelve apostles

also might have been discouraged. But their faith remained firm.

Despite all disappointments, despite the refusal of our Lord to accept

what were supposed to be prerogatives of Messiahship, Peter was

al)le still to say, at Csesarea Philippi, "Thou art the Christ."

But in what sense was Jesus the Christ? He was not an earthly

king who would lead the armies of Israel out to battle against the

Romans. He was not that sort of Messiah. What then was he? What

was Jesus' own conception of Messiahship?

In order to answer that question fully, it would be necessary to

return to the study of the Old Testament. Jesus accepted to the full

the Old Testament promises about the Messiah; what he rejected

was merely a false interpretation of them.

Even those promises of the Old Testament which make the Messiah

a king of David's line were fulfilled in Jesus. He was actually of David's

line, and he was born in David's city. He was also the King of Israel.

Only his Idngship was exercised in ways different from those which

the people generally were expecting. And there were other features

Df the Old Testament promises which Jesus also fulfilled. Jesus was

not only Son of David; he was also Son of Man. The title ''Son of

Man," which was Jesus' own Messianic designation of himself, does not

denote merely the humanity of Jesus in distinction from his deity. On

:he contrary, it is plainly taken from the stupendous scene in Dan. 7 :

13, where "one like unto a son of man" is represented as coming with
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the clouds of heaven, and as being in the presence of God. It indi-

cates, therefore, not the human weakness of Jesus, but his exalted

position as supreme Ruler and Judge.

It is not surprising that for a time at least during his earthly ministry-

Jesus used this title of the Messiah rather than the other titles, for

the title Son of Man was without the political associations which Jesus

desired to avoid. It had been employed, not so much by the masses

of the people, as by the circles which read the books which are called

the "Apocalypses." In these books, on the basis of Daniel and other

Old Testament prophecies, the Messiah was represented not as a

political king, but as a heavenly, supernatural person. The title,

therefore, was admirably fitted to designate the lofty character of

the Messiah's person, without the dangerous political associations

which had gathered around certain other titles.

Indeed for a time, in the early Galilsean ministry, our Lord seems

to have kept his Messiahship somewhat in the background. Public

proclamation of his Messiahship would have aroused false, worldly

hopes of pohtical upheaval. Before proclaiming himself again as

Messiah, our Lord needed to make clear by his teaching and by his

example what kind of Messiah he was; before finally setting up his

Kingdom he needed to show that that Kingdom was not of this world.

But he was Messiah and King from the beginning, and even at the

beginning his Messiahship had been made known.

QUESTIONS ON LESSON VIII

1. Mention some of the titles which are used to designate Jesus as

Messiah, and explain their meaning. Was the title "Son of Man"
ever used with reference to Jesus by anyone except Jesus himself?

2. What was the significance of Peter's confession?

3. Why did Jesus become less popular than he was at first?

LESSON IX

The Prediction of the Cross

Peter's confession at Cicsarca Philippi was a triumph of faith, for

which Jesus pronounced Peter blessed. Through a revelation from

God, Peter had been made able to endure the disappointment involved

in Jesus' refusal of kingly honors. But another trial of faith was soon

to come.
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Matthew 16:21-28, and Parallels

After Peter's acknowledgment of Jesus as Messiah, our Lord began

to teach the disciples more of what his Messiahship meant. Matt.

16 : 21-28, and parallels. It meant, he said, not worldly honors,

and not merely a continuation of the humble life in Galilee, but actual

sufferings and death. This teaching was more than Peter could endure.

"Be it far from thee. Lord," he said, "this shall never be unto thee."

In such rebellion against God's will Jesus recognized a repetition

of the temptation which had come to him at the first, immediately

after the voice from heaven had proclaimed him to be the Messiah

—

the temptation to use his Messianic power for his own worldly glory.

And now as well as then the temptation was resolutely overcome.

"Get thee behind me, Satan," said Jesus: "thou art a stumbling-

block unto me: for thou mindest not the things of God, but the things

of men."

Jesus was thus ready to tread the path of suffering which he had

come into the world, for our sakes, to tread. And he called upon his

true disciples to tread that path after him. Yet all the suffering was

to be followed by a greater glory than Peter had ever conceived; and

almost immediately there was a wonderful foretaste of that glory.

Matthew 17:1-13, and Parallels

Six days after the scene at Caesarea Philippi, our Lord took Peter

and James and John, his three most intimate disciples, with him up
upon a high mountain—no doubt somewhere on the slopes of the lofty

Mount Hermon. There he was transfigured before them. Matt. 17 :

1-13, and parallels; "his face did shine as the sun, and his garments

became white as the light." With him appeared Moses and Elijah,

talking with him. And they were talking about what seems to be a

strange subject at such a moment. They were talking not of the

glories of Jesus' Kingdom, but of the "departure" which he was about

to accomplish at Jerusalem. Luke 9 : 31. The "departure" included

not only the resurrection and the ascension, but also the crucifixion.

Even the shining light of the transfiguration was intended to point

to the cross.

Matthew 17: 14-20, and Parallels

After the glorious experience on the mountain, our Lord came at

once into contact with the repulsiveness of human misery. Matt.
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17 : 14-20, and parallels. But he did not shrink from the sudden
transition. As he came down from the mountain, he found at the

bottom a boy possessed of a demon, who "fell on the ground, and
wallowed foaming." It was a depressing sight, very unlike the bright-

ness of the transfiguration. Even more discouraging, moreover, than
the condition of the boy himself was the powerlessness of the disciples.

They had tried to cast the demon out but had failed miserably, not

because the power might not have been theirs, but because of their

unbelief. The father of the boy, too, was lacking in faith. "I beheve,"

he said; ''help thou mine unbelief." Jesus did help his unbelief, and
the unbehef of the disciples. He rebuked the unclean spirit, and healed

the boy.

At this period Jesus repeated on several occasions the prophecy of

his death. The tragedy on Calvary did not overtake him unawares.

He went deliberately to his death for our sakes.

Matthew 18:1-6, and Parallels

Even on such solemn days, when the shadow of the cross lay over

the path, the disciples were unable to overcome the pettiness of their

character. On the very journey when Jesus had told them about his

approaching death, they had quarreled about the question as to which

of them should be greatest in the Kingdom of heaven. Thereby they

had shown how far they were from understanding the true nature of

the Kingdom. If the Kingdom was finally to be advanced under the

leadership of such men, some mighty change would have to take place

in them. That change did take place afterwards, as we shall see,

at Pentecost. But at present the pettiness and carnal-mindedness

of the disciples added to the sorrows of our Lord. Despite the intimacy

into which he entered with his earthly Triends, he towered in lonely

grandeur above them all.

After the transfiguration and related events near Csesarea Philippi,

our Lord returned to Galilee. But apparently he did not resume

permanently his Galilsean ministry. Soon we find him passing through

Samaria, and laboring in Judea and in that country east of the Jordan

River which is called Perea. This part of Jesus* ministry is recorded

particularly in the Gospels According to Luke and According to John,

although Matthew and Mark contain important information about

the latter part of the period. The general character of the period is

fixed by the expectation of the cross. Jesus had set his face toward
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Jerusalem to accomplish the atoning work which he had come into

the world to perform.

Luke 10: 1-24 ; John, Chapter 5

At the beginning of the period Jesus sent out seventy disciples, to

prepare for his own coming into the several cities and villages which

he was intending to visit. The Seventy were in possession of some-

thing of Jesus' power; they were able to report with joy that the demons

were subjected to them.

During the same period we find Jesus in Jerusalem at the feast of

tabernacles. Even during the period of the Galilsean ministry Jesus

had gone up to Jerusalem at least once, at the time of one of the Jewish

feasts; and in connection with the healing of a man at the pool of

Bethesda he had then set forth the true nature of his person and his

relation to God the Father. John, ch. 5. At the later period with

which we are now dealing, the same teaching was continued. Chs. 7, 8.

Matthew 11:27, and Parallels

It is particularly the Gospel of John which records the way in which

Jesus set forth the nature of his own person, but what is fully set forth

in the Gospel of John is really implied all through the Sj'noptic Gospels,

and in Matt. 11 : 27; Luke 10 : 22 it is made just as plain as it is in

John. According to his own teaching, Jesus stood in a relation toward

God the Father w^hich is absolutely different from that in which other

men stand toward God. In the plainest possible way, our Lord laid

claim to true deity. "I and my Father," he said, "are one." All the

Gospels present the true humanity of Jesus, the Gospel According to

John, no less than the Synoptists. But all the Gospels also set forth

his deity. He was, according to a true summary of the Gospel teach-

ing, "God and man, in two distinct natures, and one person for ever."

QUESTIONS ON LESSON IX

1. What trial oi Peter's faith came just after his great confession?

2. What was the meaning of the transfiguration?

3. What event took place just afterwards?

4. Give an account of Jesus' teaching at the time of the feast of taber-

nacles. John, chs. 7, 8. How was this teaching received?

5. Give an account of the mission of the Seventy and compare it with

the previous mission of the Twelve.
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LESSON X
The Last Journeys

John, Chapter 9

During the latter part of Jesus' ministry, with which Lesson IX
began to deal, Jesus spoke some of the most beautiful of his parables.

A number of them, such as the Good Samaritan and the Prodigal

Son, are recorded only by Luke. From the same period the Gospel

According to John records some notable teaching of Jesus, in addition

to that which was mentioned in the last lesson. Part of this teach-

ing was introduced by the healing of the man born bhnd. John, ch. 9.

This miracle, which had been performed on the Sabbath, had aroused

the special opposition of the Pharisees. In answer to them, our Lord

pointed out the difference between those leaders of the people who

are like robbers breaking into the sheepfold or at best Hke hirelings

who flee at the first approach of danger, and the good shepherd who is

willing to lay down his life for the sheep. Such a shepherd was Jesus

himself, and his life was soon to be laid down.

John 11: 1-53

Finally, after various journeyings of Jesus in Judea and in Perea,

there occurred in Bethany, a little village near Jerusalem, one of the

most notable of our Lord's miracles. John 11 : 1-44. At Bethany

lived a certain Lazarus with his sisters Martha and Mary, whom
Jesus knew well. Lazarus fell ill during the absence of Jesus across

the Jordan in Perea; and the illness resulted in his death. On the

fourth day after Lazarus' death, Jesus came to Bethan}'. Martha

came to meet him; Mary remained mourning in the house, until her

sister brought word that Jesus had arrived. Then she, too, went to

meet the Lord. When Jesus saw her and her friends weeping for the

one who had died, he, too, wept with them. But he had pdwer not

only to sympathize, but also to help. Going with the sisters to the

tomb, he caused the stone to be removed, then prayed, and then called

with a loud voice, "Lazarus, come forth." At the word of Jesus, the

dead man came out of the tomb. Jesus was Master over death and

the grave.

It was not the first time that our Lord had raised the dead. He
had raised the daughter of Jairus in Galilee and the son of the widow
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of Nain. But the raising of Lazarus is especially important, not only

because of the wonderfully vivid way in which the incident is narrated

in the Gospel According to John, but also because it served to hasten

the crisis in Jerusalem. Both the Sadducees and the Pharisees were

now aroused. The movement instituted by Jesus had reached alarm-

ing proportions. If allowed to continue it would be full of danger.

The Romans, it was feared, would regard it as rebellion and would

utterly destroy the nation of the Jews. The diverse parties among the

Jewish leaders were becoming more and more united against the strange

Prophet from Galilee.

John 11: 54

For a short time still the crisis was delayed. Our Lord retired from

Judea to a city called Ephraim, near the wilderness. We also find him,

in this period of his life, again beyond the Jordan, in Perea. In this

Perean residence is to be placed a portion of the teaching contained

in the Synoptic Gospels, such as the teaching concerning divorce,

Matt. 19 : 3-12, and parallels, the words to the rich young ruler,

vs. 16-30, and parallels, and the parable of the Laborers in the Vine-

yard. Matt. 20 : 1-16.

Luke 19:2-10

Before long, however, Jesus went up to Jerusalem for the last time.

On the way, when he was passing through Jericho, in the Jordan

Valley, he healed two blind men, and converted the tax collector

Zacchacus. The conversion of Zacchseus was in accord with Jesus'

custom all through his ministry. The taxgatherers were despised by
the rest of the Jews at the time of Christ. They had allied themselves

with the Roman oppressors, and no doubt most of them were guilty

of abominable extortion on their own account. By the Pharisees,

particularly, they were regarded as belonging to the very dregs of the

people, with whom no true observer of the law could be intimate.

But Jesus was bound by no limits in his saving work. He did not

condone sin—either the sin of the taxgatherers or the sin of the Pharisees.

But he was willing to save from sin all who would believe. The whole,

he said, need not a physician, but they that are sick. The Son of

Man had come to "seek and to save that which was lost."

John 11:55 to 12:1

Toiling up the long ascent from Jericho, our Lord arrived at last,

six days before the passover, at the village of Bethany, which is less
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than two miles from Jerusalem. During the remaining time before

the crucifixion Jesus went every morning into the city and returned

in the evening to lodge with his friends at Bethany.

Matthew 26:6-13, and Parallels

Soon after his arrival at Bethany, when Jesus was reclining at table

in the house of a certain Simon the leper, he was anointed by Mary

the sister of Lazarus. Matt. 26 : 6-13; Mark 14 : 3-9; John 12 : 2-8,

This anointing is not to be confused with a somewhat similar event

which had taken place some time before, when Jesus had been anointed

by a woman who had been a notorious sinner. Luke 7 : 36-50. The

disciples murmured at the waste. The precious ointment, they said,

might have been sold for a great sum, which could have been distributed

to the poor. Judas Iscariot, one of the Twelve, had a special cause

for dissatisfaction; in his case the mention of the poor was only a cloak

for covetousness. Judas kept the bag, and if the proceeds of the oint-

ment had been put into his keeping, he could have indulged his thiev-

ing propensities. But all the murmuring, whether it proceeded from

more sordid motives or from a mere misunderstanding of the true

spirit of the woman's act, was rebuked by our Lord. The woman,

he said, had anointed his body beforehand for the burial. The days

just before the crucifixion were no time for true disciples to murmur

at an act which was prompted by overflowing love for the Saviour

who was so soon to die.

Matthew 21:1-11, and Parallels

On the day after the supper at Bethany, that is, on the day after

the Jewish Sabbath, on the ninth day of the Jewish spring month

Nisan, our Lord entered into Jerusalem. Matt. 21 : 1-11, and paral-

lels. It was a triumphal entry; Jesus was received publicly by the

multitudes as the Messiah, the promised King of Israel. Even the

manner of his entry was in accordance with prophecy; he came riding

over the Mount of Olives and into the city mounted on an ass, in

accordance with Zech. 9 : 9. The promised King of Israel at last

had come. The multitudes strewed palm branches in the way, and

cried, "Hosanna to the son of David."

QUESTIONS ON LESSON X
1. Where was Perea? Jericho? Bethany? Ephraim? Find on a

map the places mentioned in this lesson.
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2. Give an account of all the times when Jesus, during his earthly

ministry, raised the dead. In what Gospels are these incidents

narrated?

3. What is the special importance of the raising of Lazarus?

4. Give an account of some of those parables of Jesus which are con-

tained only in the Gospel According to Luke.

LESSON XI

Teaching in the Temple
Despite the enthusiasm which the multitudes had shown at the

time when Jesus entered into Jerusalem, despite the shouts of those

who cried, "Blessed is he that cometh in the name of the Lord," Jesus

knew that he was going to his death, and that Jerusalem would soon

turn against her King. "When he drew nigh," we are told in the Gospel

According to Luke, "he saw the city and wept over it, saying, If thou

hadst known in this day, even thou, the things which belong unto

peace! but now they are hid from thine eyes." Luke 19 : 41, 42.

On the Sunday of the triumphal entry it was already late when

Jesus entered into the Temple area. He did nothing, therefore, that

day, except look about him; and then he returned to Bethany with the

twelve apostles. Mark 11 : 11.

Matthew 21:12-19, and Parallels

On Monday, however, the final conflict began. Entering into the

city, our Lord cast out of the Temple those who bought and sold,

just as he had done at the beginning of his public ministry. The

rebuke which he had administered several years before had had no

permanent effect. But Jesus did not hesitate to rebuke again those

who made God's house a place of business. The rulers, of course,

were incensed. But popular favor for a time put a check upon their

hate. On the way into the city, Jesus said to a fig tree, which was

bearing leaves only, "No man eat fruit from thee henceforward for

ever." The motives of our Lord's act are not fully known to us;

but at least he was able afterwards to point out through the case of

the fig tree the limitless power of faith. The disciples were exhorted

to pray in faith. But their prayers, Jesus said, must be in love; no

unforgiving spirit should be left in their souls when they prayed to their

heavenly Father for their own forgiveness.
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The next day, Tuesday, was a day of teaching. Our Lord spent

the day in the Temple, meeting the attacks of his enemies. And he

had an answer to every inquiry; the trick questions of his enemies

always redounded to their own rebuke.

Matthew 21 : 23-32, and Parallels

First our Lord was questioned as to the authority by which he had

cleansed the Temple the day before. Matt. 21 : 23-32, and parallels.

He answered that question by another question: ''The baptism of

John, whence was it? from heaven or from men?" The chief priests

and elders could not say. They were not really sincere seekers for

divine authority. But Jesus was not content with having silenced

them. He also pointed out, positively, their sin in not receiving the

word of God which had come through John.

Matthew 21 : 33-46, and Parallels

Still more scathing was the rebuke which Jesus uttered through the

parable of the Wicked Husbandmen. Matt. 21 : 33-46, and parallels.

The wicked husbandmen had been put in charge of a vineyard. But

when the time came to render the fruit of the vineyard to the owner,

they killed the servants who were sent to them and finally the owner's

son. The chief priests and Pharisees needed no elaborate explanation;

they would probably in any case have applied the parable to them-

selves. But as a matter of fact Jesus made the application abundantly

plain. "The kingdom of God," he said, "shall be taken away from

you, and shall be given to a nation bringing forth the fruits thereof."

Matthew 22:1-14

Just as plainly directed against the wicked leaders of the people,

and against the rebellious nation itself, was the parable of the Marriage

of the King's Son. Matt. 22 : 1-14. Those who were bidden to the

feast refused to come in; but from the highways and hedges the king's

house was filled. So the covenant people, the Jews, had rejected the

divine invitation; but the despised Gentiles would be received.

Matthew 22:15-40, and Parallels

The rulers would have liked to put Jesus to death at once; but they

still feared the people. So they adopted the underhand method of

trying to catch him in his speech. First came the Pharisees and the
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Herodians, the latter being the partisans of the Herodian dynasty,

with their adroit question about giving tribute to Caesar, Matt. 22 :

15-22, and parallels; then the Sadducees, the worldly aristocracy,

who did not believe in the resurrection, with their attempt to make
the doctrine of the resurrection ridiculous, vs. 23-33, and parallels;

then an individual Pharisee with his question about the greatest com-

mandment in the law. Vs. 24-40, and parallels. Jesus had a won-

derful, profound answer for them all. But only the last inquirer seems

to have been at all wiUing to learn. "Thou art not far," Jesus said to

him, "from the kingdom of God." Mark 12 : 34.

Matthew 22:41-46, and Parallels

Then, after all the questions which had been put to him, our Lord

put one question in turn. "David himself," he said in effect, "calls

the Messiah Lord; how is the Messiah, then, David's son?" In this

way Jesus was presenting to the people a higher conception of Messiah-

ship than that which they had been accustomed to hold. The Messiah

was indeed David's Son, but he was not only David's Son. Matt.

22 : 41-46, and parallels.

Apparently on the same day, our Lord called attention to the poor

widow who was casting her mite into the collection box. A gift, he

said, is measured in the estimation of God not by its amount, but by

the sacrifice which it means to the giver. Mark 12 : 41-44, and parallel.

Matthew, Chapter 23

Finally, on the same memorable Tuesday, our Lord denounced

openly the formalism and hypocrisy of the scribes and Pharisees.

Matt., ch. 23. It was also perhaps on the same day that certain Greeks

desired to see Jesus, John 12 : 20, 21—a foretaste of that entrance of

Gentiles into the Church which was to come after the resurrection.

We are not told exactly how Jesus received the Greeks, but the im-

portance of the moment was marked by a voice from heaven which

came as a divine confirmation of Jesus' message.

Matthew, Chapters 24, 25

When Jesus, on the same day, had gone out of the Temple and had

ascended to the Mount of Olives, a hill which lay on the way to Bethany,

he taught his disciples about the coming destruction of the Temple
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and also about the end of the world. Matt., ch. 24, and parallels.

The time of the end of the world, he said, is unknown to all except

God, and in expectation of it men should always be watchful. This

duty of watchfulness he illustrated by the parables of the Ten Virgins,

Matt. 25 : 1-13, and of the Talents. Vs. 14-30. Then our Lord drew
a great picture of the last awful judgment of God, when the wicked
shall be separated from the good. Vs. 31-46.

QUESTIONS ON LESSON XI

1 Where was the Mount of Olives? Describe the route between
Bethany and the Temple in Jerusalem.

2. Compare the two occasions when Jesus cleansed the Temple.

3. On what occasions during his ministry did Jesus speak about John
the Baptist?

4. Give a full account of the questions which were put to Jesus on
the Tuesday of the last week, and of the answers of Jesus.

5. What were the "woes" which Jesus pronounced against the scribes

and Pharisees?

6. What did Jesua say after the Gentile^ came to seek him?

LESSON XII

The Crucifixion

Matthew 26:1-5, 14-16, and Parallels

On the Wednesday of the week before the crucifixion, the chief priests

and elders of the Jews took council how they might put Jesus to death.

The difficulty was that if they arrested so popular a teacher in the

midst of the crowds who had come to Jerusalem for the approaching

feast of the passover, there would be a tumult. At first, therefore, the

enemies of Jesus thought that they might have to wait until the

passover was over. But they were helped out of their difficulty by
one of Jesus' own friends. Judas Iscariot, one of the twelve apostles,

proved to be a traitor. He received a promise of thirty pieces of silver,

and watched for a time when Jesus would be away from the crowds

so that he could be delivered quietly into the hands of his enemies

Matt. 26 : 1-5, 14-16, and parallels.
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Matthew 26:17-19, and Parallels

Meanwhile, on Thursday, Jesus arranged for the celebration of the

passover in company with the apostles. The passover feast com-

memorated the deUverance of Israel from Egypt, especially the pass-

ing over of Israel's first-born when the first-born sons of the Egyptians

were slain. The feast was opened on the evening of Nisan 14, Nisan

being a spring month, and the first month of the Jewish year. Accord-

ing to Jewish reckoning, the evening of Nisan 14 constituted the begin-

ning of Nisan 15. Starting from that time, the feast continued for

seven days, no unleavened bread being used within that period. The

first and most solemn act of the whole feast was the eating of the

paschal lamb on the evening of Nisan 14.

This passover supper was celebrated by Jesus and the apostles on

Thursday evening, Nisan 14. And the feast was to be continued into

the Christian era. The symbols were changed; bread and wine were

to be used instead of the paschal lamb. But the fundamental meaning

of the feast remained the same; 'both the passover and the Lord's

Supper had reference to the atoning death of Christ. The paschal

lamb prefigured the Lamb of God who was to die for the sins of the

world; the bread and wine also symbolized the body of Christ broken

for us and the blood of Christ poured out for the remission of our sins.

Thus what the passover symbolized by way of prophecy is symbolized

in the Lord's Supper by way of commemoration. And on that last

evening our Lord changed the symbols in order to suit the new dis-

pensation when, since the Lamb of God had once been offered up,

other sacrifices should be no more.

Matthew 26 : 20-35, and Parallels

Jesus gathered with his apostles for the feast in an upper rooni.

Matt. 23 : 20, and parallels. Then, lamentably enough, there was a

strife among the apostles as to who should be the greatest. Luke

22 : 24-30. As a rebuke of all such inordinate ambitions our Lord

gave an example of humility by washing the feet of his disciples. John

13 : 1-20. The traitor, Judas Iscariot, then left the apostolic company,

John 13 : 21-35, and parallels, and the Lord's Supper was instituted.

I Cor. 11 : 23-25; Matt. 26 : 26-29, and parallels. Then the denial

of Peter was foretold; before the cock should crow twice Peter would

deny his Lord three times.



APOSTOLIC TIMES 91

John, Chapters 14 to 17

Then followed some of the most precious teaching of Jesus—teach-

ing which is preserved only in the Gospel According to John. Chs.

14 to 17. Our Lord spoke of the mission which he had come into the

world to fulfill and of the mission which his apostles were to fulfill

through the power of the Holy Spirit. The meaning of Jesus' redeeming

work could not fully be explained until it had been accomplished.

And it was to be explained by the Holy Spirit speaking through the

apostles.
Matthew 26:36-46, and Parallels

After they had sung a hymn, our Lord went out with the eleven

apostles to the Garden of Gethsemane, outside of Jerusalem, on the

slopes of the Mount of Olives. Matt. 26 : 36-46, and parallels.

There he sought strength in prayer for the approaching hour when
he was to bear the penalty of our sins. The disciples were no help to

him in his agony; Peter and James and John slept while he prayed.

But God the Father heard his prayer.

Matthew 26:47 to 27:1

Soon the traitor came with the Temple guard, and Jesus was arrested,

Matt. 26 : 47-56, and parallels. On the same evening there was an

informal hearing of the Prisoner in the house of Annas, the father-in-

law of Caiaphas, the high priest. Matt. 26 : 57, 58, 69-75, and paral-

lels. Meanwhile Peter and "another disciple," who was no doubt

John the son of Zebedee, the writer of the Fourth Gospel, had entered

into the house. There Peter denied his Lord.

The next morning there was a more formal meeting of the sanhedrin,

the highest court of the Jews. Luke 22 : 66-71, and parallels. This

meeting was intended to confirm the results of the informal hearing

in the house of Annas. But both meetings were little more than a

form. The court had really decided the question beforehand; it had
determined to bring Jesus by any means, lawful or otherwise, to his

death. When faced by his enemies, our Lord declared plainly that

he was the Messiah, the Son of God. That answer was enough to

satisfy the accusers. Jesus was judged guilty of blasphemy.

Matthew 27:2-56, and Parallels

But the sanhedrin did not possess the power of life and death. Before

Jesus could be executed, therefore, the findings of the sanhedrin had
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to be confirmed by Pilate, the Roman procurator. And at first Pilate

was recalcitrant to the Jews' demands; he was not able to find in Jesus

any cause of death. John 18 : 28-38, and parallels. In his perplexity,

Pilate sent the prisoner to be examined by Herod Antipas, the tetrarch

of Galilee, who was at the time in Jerusalem. Luke 23 : 6-12. But
this hearing also was without decisive result.

At last Pilate yielded, against his better judgment, to the importunity

of the Jewish leaders and the mad shouts of the crowds, who had turned

now against the One whom formerly they had honored. Matt. 27 :

15-30, and parallels. Pilate delivered Jesus up to the will of the Jews.

Before the execution, however, the Prisoner was cruelly scourged

and mocked by the Roman soldiers. Then when a last effort of Pilate

had failed to placate the wrath of Jesus' enemies, John 19 : 4-16, our

Lord was finally taken out of the city to be crucified. Luke 23 : 26-33,

and parallels.

The Prisoner at first was compelled to bear the cross on which he

was to be put to death, but when his strength gave way a certain Simon
of Gyrene was pressed into service. A crowd of people from Jerusalem

followed the Prisoner, and especially a number of women who lamented.

At last the place of execution was reached. It was called "Golgotha,"

or according to the Latin translation of the name, "Calvary." There

they crucified our Lord. Matt. 27 : 33-56, and parallels.

With him were crucified two thieves, of whom one repented at the

last hour, and received salvation. A number of sayings which Jesus

uttered on the cross are recorded in the Gospels. At the moment of

death, he cried, "It is finished." John 19 : 30. The meaning of that

saying is plain. The work for which our Lord came into the world

at last was done. The Lord of glory had died to wash away the sins

of all believers. The just penalty of sin had been borne by the One
who knew no sin.

QUESTIONS ON LESSON XII

1. Summarize the teaching of Jesus on the last evening before the

crucifixion.

2. What happened in Gethsemane?

3. Describe the trial of Jesus before the sanhedrin and before Pilate.

4. Why did the Jewish leaders put Jesus to death? Why did Jesus

consent to die?

5. Give an account of the crucifixion of our Lord.
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LESSON XIII

The Resurrection

The death of Christ was the greatest event that history has ever

seen. By that event the grace of God triumphed over sin, and a lost

world was redeemed. Apart from Christ we all deserve eternal death.

But the Lord of glory, on Calvary, bore the guilt which belonged to

us, and made us children of God.

So great an event was accomplished without flare of heavenly

trumpets or blazing of heavenly light. To many, the death of Christ

seemed to be merely the execution of a criminal. But there were not

wanting some strange phenomena which marked the greatness of the

event. From twelve o'clock on the day of the crucifixion there was

darkness until three o'clock, when Jesus died. Then the veil of the

Temple was rent, there was an earthquake, and graves were opened.

Thus was nature made to recognize the suffering and the triumph of

her Lord.

After Jesus had died, his side was pierced by one of the soldiers

whom Pilate had sent at the instance of the Jews in order that those

who had been crucified should be killed and their bodies removed

before the Sabbath. From the body of Jesus there came out blood

and water. The event was witnessed by John the son of Zebedee,

the writer of the Fourth Gospel. John 19 : 31-42.

Matthew 27:57-66

Then, in the late afternoon of the same day Joseph of Arimathea,

a secret disciple of Jesus, removed our Lord's body from the cross

and placed it in a new tomb. Mark 15 : 42-46, and parallels. Another

secret disciple, or half-disciple, Nicodemus, came also to anoint the body.

John 19 : 39. Certain women also came to see where Jesus was laid.

Luke 23 : 55, 56, and parallels. The chief priests and Pharisees, on

the other hand, obtained a guard from Pilate, to watch the tomb,

lest the disciples of Jesus should steal the body of Jesus away and

say that he had risen from the dead. Matt. 27 : 62-66.

Matthew 28:2-4, 11-15

The next day was Saturday, the Old Testament Sabbath. The
friends of Jesus rested on that day. But very early on Sunday morn-

ing, the women started to the tomb bearing spices in order to anoint
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the body. But before they arrived, our Lord had already risen

from the dead. There had been an earthquake, an angel had rolled

away the stone from the sepulcher, and our Lord himself had risen.

At the sight of the angel, the soldiers of the guard, in their fear, "be-

came as dead men." Matt. 28 : 2-4. All that they could do was to

report the event to the chief priests who had sent them. Vs. 11-15.

Matthew 28: 1. and Parallels; John 20:2;

Matthew 28:5-10, and Parallels

Then the women arrived at the tomb, and found it empty. Matt.

28 : 1, and parallels. One of them, Mary Magdalene, went back to

tell Peter and John. John 20 : 2. The others remained at the tomb,

and there saw two angels who announced to them that Jesus was

risen from the dead. On their way back to the city Jesus himself

met them, and they fell down, grasped his feet, and worshiped him.

Matt. 28 : 5-10, and parallels.

John 20:3-18

Meanwhile, at the message of Mary Magdalene, Peter and John

ran to the tomb, found it empty, and believed that Jesus really was

risen. John 20 : 3-10. But Mary Magdalene, after they had gone,

stood weeping at the tomb; she supposed that some one had taken

the body of her Lord away. Then Jesus himself came to her, her

sorrow was changed into joy, and she joined her voice to that of the

other women who told the disciples of the glad event. Vs. 11-18.

I Corinthians 15:5;Luke 24: 13-49; John 20:19-23

Thus far, Jesus himself had been seen only by the women. But

now he appeared to Peter, I Cor. 15 : 5; Luke 24 : 34, and to two

of the disciples who were walking to the village of Emmaus. At first

the two disciples did not know him; but they recognized him at Emmaus
when he broke the bread. Then, on the evening of the same Sunday,

he appeared to the apostles in Jerusalem. I Cor. 15 : 5; Luke 24 :

36-49; John 20 : 19-23. All doubts were removed when he showed

them the wounds in his hands and his side, and partook of food in

their presence. Then he interpreted the Scriptures to them, as he

had done to the two disciples on the walk to Emmaus, showing them

that it was necessary that the Messiah should suffer. Finally he

breathed upon them, and said, "Receive ye the Holy Spirit."
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John 20:24-29

Thomas, one of the apostles, who had been absent from this meet-

ing with the risen Lord, refused to beheve at the mere word of the

others. But Jesus dealt very graciously with the doubting disciple.

Again, one week later, he came to the apostles, the doors of the room

being shut, and presented to Thomas his hands and his side. All

doubts now melted away in the joy of meeting with the risen Lord.

Thomas answered and said unto him, "My Lord and my God." John

20 : 24-29.

John 21:1-24; I Corinthians 15:6; Matthew 28:16-20

The apostles then went back to Galilee in accordance with Jesus'

command, and in Galilee also Jesus appeared to them. First he

appeared to seven of the disciples on the shores of the Sea of Galilee.

Among the seven was John the son of Zebedee, who has given an

account of the event in his Gospel. John 21 : 1-24. Then there was

a great appearance of Jesus on a mountain. At that time, apparently,

not only the eleven apostles were present, but also five hundred other

disciples. I Cor. 15:6; Matt. 28:16-20. On the mountain Jesus

instituted the sacrament of baptism, and gave his disciples the Great

Commission to make disciples of all nations. The execution of that

commission has sometimes been attended with discouragements. But

the risen Lord promised always to be with his Church.

I Corinthians 15: 7; Acts 1:1-11

After the appearances in Galilee, the apostles returned to Jerusalem.

It was no doubt in Jerusalem that Jesus appeared to James, his own
brother, I Cor. 15 : 7, who during the earthly ministry had not believed

on him. Other appearances also occurred there. At one or more of

these appearances Jesus commanded the apostles to wait in Jerusalem

until the Holy Spirit should come upon them. Then, said Jesus, they

were to be witnesses of him "both in Jerusalem, and in all Judsea and

Samaria, and unto the uttermost part of the earth." Acts 1 : 8.

Finally, forty days after the resurrection, Jesus led his disciples out

to the Mount of Olives, on the way to Bethany, and there he was

taken from them in a cloud into heaven. The disciples were saddened

and bewildered by the departure of their Lord. But their sadness

was soon turned into joy. "Two men stood by them in white apparel;

who also said, Ye men of Galilee, why stand ye looking into heaven?
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this Jesus, who was received up from you into heaven, shall so come
in like manner as ye beheld him going into heaven," Acts 1 : 10, 11.

The disciples went then into the city, where they were constantly in

the Temple, praising God.

QUESTIONS ON LESSON XIII

1. Describe the burial of Jesus. How long did his body rest in the

tomb?
2. Enumerate the persons who saw the empty tomb.

3. Enumerate, so far as the facts are known, the persons who saw
Jesus after the resurrection.

4. In what books of the New Testament are the facts about the resur-

rection mentioned?

5. What is the importance of the resurrection of Jesus for our Christian

faith?

6. Describe the change which the resurrection produced in the early

disciples of Jesus.

LESSON XIV

The Beginnings of the Christian Church

The Christian Church is founded on the fact of the resurrection

of Jesus; if that fact had not occurred there would be no Church to-day.

The disciples of Jesus of Nazareth were evidently far inferior to him

in spiritual discernment and in courage. Evidently they could not

hope to succeed if he had failed. And with his death what little

strength they may have had before was utterly destroyed. In the

hour of his trial they had deserted him in cowardly flight. And when
he was taken from them by a shameful death, they were in despair.

Never did a movement seem to be more hopelessly dead.

But then the surprising thing occurred. Those same weak, dis-

couraged men began, in a few days, in Jerusalem, the very scene of

their disgrace, a spiritual movement the like of which the world has

never seen. What produced the wonderful change? What was it

that transformed those weak, discouraged men into the spiritual

conquerors of the world?

The answer of those men themselves was plain. Their despair,

they said, gave way to triumphant joy because the Lord Jesus had
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risen from the dead, and because they were convinced of his resur-

rection by the empty tomb and by the appearances of Jesus himself.

No other real explanation has yet been discovered to account for the

sudden transformation of the despair of the disciples into triumphant

joy. The very existence of the Christian Church itself, therefore,

is the strongest testimony to the resurrection; for without the resur-

rection the Church could never have come into being.

Acts 1:12-26

After the ascension of Jesus, which was studied in the last lesson,

the apostles returned to Jerusalem, and obeyed the command of Jesus

by waiting for the coming of the Holy Spirit. But the period of wait-

ing was not a period of idleness; it was spent, on the contrary, in prais-

ing God and in prayer. One definite action was taken—the place of

Judas, the traitor, who had killed himself in his remorse, was filled

by the choice of Matthias. Acts 1 : 15-26. At that time, certain

women and a number of other disciples were gathered together with

the apostles, making a total of about one hundred and twenty persons.

It was upon that little company of praying disciples, or rather upon
the promise of Jesus which had been made to them, that the hope of

the world was based.

Acts, Chapter 2

At last, at the feast of Pentecost, fifty days after the passover, the

promise of Jesus was fulfilled; the Holy Spirit came upon the disciples

to fit them for the evangelization of the world. Acts 2 : 1-13. They
were all together in one place; there was a sound as of a rushing, mighty
wind; cloven tongues, like tongues of fire, sat upon each one of them;

they were all filled with the Holy Spirit, and began to speak with other

languages as the Spirit gave them utterance. When the crowd came
together to see the wonderful thing that had happened, Peter preached

the first sermon of the Christian Church. Vs. 14-36. At the preach-

ing of Peter three thousand persons were converted; the campaign
of world conquest had begun. Vs. 37-42.

The campaign from the beginning was a campaign of witnessing,

in accordance with Jesus' command. Acts 1 : 8. The Christian

Church was to conquer the world, not by exhorting men to live a cer-

tain kind of life, but by bringing them a piece of news. The Son of

God, said the Christian missionaries, died on the cross and then rose

again. That was the good news that conquered the world. Christianity
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from the beginning was a way of life, but it was a way of life founded

upon a piece of news, a way of life founded upon historical facts. The
meaning of the facts was not revealed all at once, but it was revealed

in part from the very beginning, and throughout the Apostolic Age
the revelation came in greater and greater fullness, especially through

the instrumentality of Paul.

The life of the Early Church in Jerusalem was in some respects like

that of the Jews. The disciples continued to observe the Jewish fasts

and feasts and were constantly in the Temple. But a new joy animated

the company of believers. Their Lord was indeed taken from them
for a time, and they did not know when he would return, but mean-
while he was present with them through his Spirit, and already he

had saved them from their sins.

Even in external observances the believers were distinguished from

the rest of the Jews. Entrance into their company was marked by
the sacrament of baptism, which signified the washing away of sin;

and their continued fellowship with one another and with the risen

Lord found expression in the sacrament of the Lord's Supper, which

commemorated the atoning death of Jesus. There were also common
meals. And those who had property devoted it, in a purely voluntary

way, to the needs of their poorer brethren. The disciples attended

diligently, moreover, to the teaching of the apostles, and engaged

constantly in prayer.

Acts, Chapter 3

The preaching of the apostles in Jerusalem was authenticated by
miracles. One notable miracle is narrated in detail in the book of

The Acts. Ch. 3. As Peter and John were going up into the Temple
at the hour of prayer, they healed a lame beggar, who was in the habit

of sitting at the gate. The miracle was the means of bringing to the

people something better than bodil}'' healing; for when the crowd

came together in wonder at the healing of the lame man, Peter pro-

claimed to them the good news of the salvation which Jesus had
wrought.

Acts, Chapter 4

The Sadducees, the ruling class, being incensed at such a proclama-

tion, laid hands upon the two apostles, and brought them before the

sanhedrin. Acts 4 : 1-22. But even when Peter boldly announced

to them that the name of that Jesus whom they had put to death
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was the only name which could bring salvation to men, they were
unable to do more than warn the recalcitrant preachers. A notable

miracle had been wrought, and they could not deny it. When Peter

and John came again to the company of believers, all the company
united in a glorious prayer of praise. The answer to the prayer was
plainly given. "The place was shaken wherein they were gathered

together; and they were all filled with the Holy Spirit, and they spake
the word of God with boldness."

QUESTIONS ON LESSON XIV

1. Show how the Christian Church is founded upon the fact of the

resurrection.

2. Describe the choice of Matthias.

3. Who were gathered together in the "upper room" in Jerusalem?

4. Describe the coming of the Spirit on the Day of Pentecost.

5. Was the speaking with other tongues on the Day of Pentecost

the same as the gift of tongues described in the First Epistle

to the Corinthians? If not, what was the difference?

6. Why were the Sadducees opposed to the preaching of Peter and
John?

LESSON XV
The First Persecution

Acts 5:1-11

The life of the early Jerusalem church was full of a holy joy. But
even in those first glorious days the Church had to battle against

sin, and not all of those who desired to join themselves to the disciples

were of true Christian life. One terrible judgment of God was inflicted

in order to preserve the purity of the Church. Acts 5 : 1-11.

A certain Ananias, with Sapphira his wife, had sold a possession,

in accordance with the custom of those early days, and had laid part

of the price at the apostles' feet that it might be distributed to the

poorer disciples. Part of the price was withheld, and yet Ananias
and his wife pretended to have given all. Ananias was not required

to sell his field, or to give all of the price after he had sold it. His
sin was the sin of deceit. He had lied to the Holy Spirit. Terrible

was the judgment of God; Ananias and Sapphira were stricken down
dead, and great fear came upon all who heard.
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Acts 5: 12-42

The apostles and the Church enjoyed the favor of the people

—

a favor which was mingled with awe. Many miracles were wrought

by the apostles; multitudes of sick people were jbrought to be healed.

But the Sadducees made another attempt to put a stop to the danger-

ous movement. Acts 5 : 17-42. They laid hands upon all the apostles,

as they had laid hands upon two of them once before, and put them
all in prison. But in the night the apostles were released by an angel

of the Lord, and at once, in obedience to the angel's command, went

and taught boldly in the Temple. When they were arrested again,

Peter said simply, "We must obey God rather than men. The Jesus

whom you slew has been raised up by God as a Prince and a Saviour,

and we are witnesses of these things and so is the Holy Spirit." Vs.

29-32, in substance. It was a bold answer, and the sanhedrin was

incensed. But Gamaliel, a Pharisee, one of the most noted of the

Jewish teachers, advocated a policy of watchful waiting. If the new
movement were of God, he said, there was no use in fighting against

it; if it were of men it would fail of itself as other Messianic move-

ments had failed. The cautious policy prevailed, so far as any attempt

at inflicting the death penalty was concerned. But the apostles before

they were released were scourged. The suffering and shame did not

prevent their preaching. They rejoiced that they were counted worthy

to suffer dishonor for the name of Jesus.

Acts 6:1-6

The early Jerusalem church was composed partly of Aramaic-

speaking Jews who had always lived in Palestine, and partly of Greek-

speaking Jews who were connected with the Judaism of the Dispersion.

The latter class murmured because their widows were neglected in

the daily ministrations. In order that the matter might be attended

to without turning the apostles aside from their work of teaching

and preaching, seven men were chosen to preside over the distribution

of help to the needy members of the church. Acts 6 : 1-6. But these

seven were no mere "business men." They were "full of the Spirit

and of wisdom," and at least two of them became prominent in the

preaching of the gospel.

Acts 6:7 to 8:3

One of these two was Stephen, a "man full of faith and of the Holy

Spirit." Stephen "wrought great wonders and signs among the people,"
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and also preached in the synagogues which were attended by certain

of the Greek-speaking Jews residing at Jerusalem. By his preaching

he stirred up opposiition. And the opposition was of a new kind. Up
to that time the objection to the Early Church had come, principally

at least, from the Sadducees. But the Sadducees were a worldly

aristocracy, out of touch with ' the masses of the people, and in

their efforts against the Church they had been checked again and

again by the popular favor which the disciples of Jesus enjoyed.

Now, however, that popular favor began to wane. It became
evident that although the disciples continued to observe the Jewish

fasts and feasts, their preaching really meant the beginning of

a new era. The people were not ready for such a change, and
especially the leaders of the people, the Pharisees, who, since the

crucifixion of Jesus, had shown no persecuting zeal, came out in

active opposition.

The result was at once evident. Stephen was arrested, and was

charged with revolutionary teaching about the Temple. The charge

was false; Stephen did not say that the Temple worship should then

and there be abandoned by the disciples of Jesus. But he did pro-

claim the beginning of a new era, and the presence, in the person of

Jesus, of one greater than Moses. So, after a great and bold speech

of Stephen, he was hurried out of the city and stoned. As Stephen

was stoned, he called on Jesus, saying, "Lord Jesus, receive

my spirit," and then kneeling down he prayed for forgiveness

of his enemies: "Lord, lay not this sin to their charge." Acts

6 : 8 to 8 : 3

Thus died the first Christian martyr. The Greek word "martyr"

means "witness." Others had witnessed to the saving work of Christ

by their words; Stephen now witnessed also by his death.

When Stephen was stoned, the witnesses had laid "their garments

at the feet of a young man named Saul." Saul was to become the

greatest preacher of the faith which then he laid waste. But mean-

while he was a leader in a great persecution.

The persecution scattered the disciples far and wide from Jerusalem,

though the apostles remained. But this scattering resulted only in

the wider spread of the gospel. Everywhere they went the perse-

cuted disciples proclaimed the faith for which they suffered. Thus

the very rage of the enemies was an instrument in God's hand for

bringing the good news of salvation to the wide world.
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Acts 8:4-40

Among those who were scattered abroad by the persecution was

PhiHp, one of the seven men who had been appointed to care for the

ministration to the poor. This PhiHp, who is called "the evangehst,"

to distinguish him from the apostle of the same name, went to Samaria,

and preached to the Samaritans. It was a step on the way toward

a Gentile mission, but the Samaritans themselves were not Gentiles

but half-Jews. When the apostles at Jerusalem heard of the work of

Philip, they sent Peter and John from among their own number, and

through Peter and John the Samaritans received special manifesta-

tions of the Holy Spirit. Acts 8 : 4-25. Then Philip went to a desert

road leading from Jerusalem to Gaza. There he preached the gospel

to an Ethiopian treasurer, who despite his employment in a foreign

country may have been of Jewish descent. Vs. 26-40. Yet the preach-

ing to him was another preparation for the spread of the gospel out

into the Gentile world.

QUESTIONS ON LESSON XV

1. What was the sin of Ananias and Sapphira? Was the relief of the

needy in the early Jerusalem church what is now called com-

munism or socialism? If not, why not?

2. What was the fundamental difference between the two first im-

prisonments of apostles in Jerusalem, and the persecution which

began with the martyrdom of Stephen? Why was the latter

more serious?

3. Outline the speech of Stephen.

4. Describe the progress of the gospel in Samaria.

LESSON XVI

The Conversion of Paul

The work of the Early Church was at first carried on only among

the Jews. The Lord Jesus, it is true, had commanded the apostles

to make disciples of all the nations, but he had not made it perfectly

plain when the Gentile work should begin, or on what terms the

Gentiles should be received. Conceivably, therefore, the early dis-

ciples might have thought it might be the will of God that all Israel

should first be evangelized before the gospel should be brought to the
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other nations; and conceivably also the men of the other nations,

when they finally should receive the gospel, might be required to

unite themselves with the people of Israel and keep the Mosaic Law.
The guidance of the Holy Spirit was required, therefore, before the

gospel should be offered freely to Gentiles without requiring them to

become Jews.

But that guidance, in God's good time, was plainly and gloriously

given.

One of the most important steps in the preparation for the Gentile

mission was the calling of a leader. And the leader whom God called

was one upon whom human choice never would have rested; for the

chosen leader was none other than Saul, the bitterest enemy of the

Church.

Saul, whose Roman name was Paul, was born at Tarsus, a center

of Greek culture, and the chief city of Cilicia, the coast country in

the southeastern part of Asia Minor, near the northeastern comer of

the Mediterranean Sea. In Tarsus the family of Paul belonged by
no means to the humblest of the population, for Paul's father and

then Paul himself possessed Roman citizenship, which in the provinces

of the empire was a highly prized privilege possessed only by a few.

Thus by birth in a Greek university city and by possession of Roman
citizenship Paul was connected with the life of the Gentile world.

Such connection was not without importance for his future service

as apostle to the Gentiles.

Far more important, however, was the Jewish element in his prep-

aration. Although Paul no doubt spoke Greek in childhood, he also

in childhood spoke Aramaic, the language of Palestine, and his family

regarded themselves as being in spirit Jews of Palestine rather than

of the Dispersion, Aramaic-speaking Jews rather than Greek-speaking

Jews, "Hebrews" rather than "Hellenists." Both in Tarsus and in

Jerusalem, moreover, Paul was brought up in the strictest sect of the

Pharisees. Thus despite his birth in a Gentile city, Paul was not a

"liberal Jew"; he was not inclined to break down the separation be-

tween Jews and Gentiles, or relax the strict requirements of the Mosaic

Law. On the contrary, his zeal for the Law went beyond that of

many of his contemporaries. The fact is of enormous importance

for the understanding of Paul's gospel; for Paul's gospel of justifica-

tion by faith is based not upon a lax interpretation of the law of God,

but upon a strict interpretation. Only, according to that gospel.
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Christ has paid the penalty of the law once for all on the cross. Ac-

cording to Paul, it is because the full penalty of the law has been paid,

and not at all because the law is to be taken hghtly, that the Christian

is free from the law.

Acts 9:1-19, and Parallels

Early in life Paul went to Jerusalem, to receive training under

Gamaliel, the famous Pharisaic teacher. And in Jerusalem, when he

had still not reached middle age, he engaged bitterly in persecution

of the Church. He was filled with horror at a blasphemous sect that

proclaimed a crucified malefactor to be the promised Eng of Israel,

and that tended, perhaps, to break down the permanent significance

of the law. It is a great mistake to suppose that before he was con-

verted Paul was gradually getting nearer to Christianity. On the

contrary, he was if anything getting further away, and it was while

he was on a mad persecuting expedition that his conversion finally

occurred.

The conversion of Paul was different in one important respect from

the conversion of ordinary Christians. Ordinary Christians, hke Paul,

are converted by the Holy Spirit, who is the Spirit of Jesus. But in

the case of ordinary Christians human instruments are used—the

preaching of the gospel, or godly parents, or the like. In the case of

Paul, on the other hand, no such instrument was used, but the Lord

Jesus himself appeared to Paul and brought him the gospel. Paul him-

self says in one of his Epistles that he saw the Lord. I Cor. 9 : 1 ; 15 : 8.

It was that fact which made Paul, unlike ordinary Christians, but

like Peter and the other apostles, an actual eyewitness to the resur-

rection of Christ.

A wonderful thing, moreover, was the way in which Jesus appeared

to Paul. He might naturally have appeared to him in anger, to con-

demn him for the persecution of the Church. Instead he appeared in

love, to receive him into fellowship and to make him the greatest of

the apostles. That was grace—pure grace, pure undeserved favor.

It is always a matter of pure grace when a man is saved by the Lord

Jesus, but in the case of Paul, the persecutor, the grace was wonder-

fully plain. Paul never forgot that grace of Christ; he never hated

anything so much as the thought that a man can be saved by his own

good works, or his own character, or his own obedience to God's com-

mands. The gospel of Paul is a proclamation of the grace of God.
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Paul saw the Lord on the road to Damascus, where he had been

intending to persecute the Church. Acts 9 : 1-19, and parallels.

As he was nearing the city, suddenly at midday a bright light shone

around him above the brightness of the sun. Those who accompanied

him remained speechless, seeing the light but not distinguishing the

person, hearing a sound, but not distinguishing the words. Paul,

on the other hand, saw the Lord Jesus and listened to what Jesus said.

Then, at the command of Jesus, he went into Damascus. For three

days he was blind, then received his sight through the ministrations

of Ananias, an otherwise unknown disciple, and was baptized. Then
he proceeded to labor for the Lord by whom he had been saved.

Soon, however, he went away for a time into Arabia. Gal. 1 : 17.

It is not known how far the journey took him or how long it lasted,

except that it lasted less than three years. Nothing is said, in the

New Testament, moreover, about what Paul did in Arabia. But
even if he engaged in missionary preaching, he also meditated on the

great thing that God had done for him; and certainly he prayed.

QUESTIONS ON LESSON XVI

1. Where was Paul born? Find the place on a map. What sort of

city was it.

2. What is known about Paul's boyhood home, and about his educa-

tion? In what books of the New Testament is the information

given?

3. Why did Paul persecute the Church?

4. Describe in detail what the book of The Acts says about the con-

version of Paul. Where does Paul mention the conversion in his

Epistles?

5. How did the conversion of Paul differ from the conversion of an

ordinary Christian? In what particulars was it like the conversion

of an ordinary Christian?

6. What did Paul do after the conversion?

LESSON XVII

The Gospel Given to the Gentiles

Saul of Tarsus was not only converted directly by the Lord Jesus;

he was also called just as directly by Jesus to be an apostle, and espe-
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cially an apostle to the Gentiles. But other instruments were also

used in the beginning of the Gentile mission. Even Peter, whose work

continued for a number of years afterwards to be chiefly among the

Jews, was led by the Holy Spirit to take a notable step in the offering

of the gospel freely to the whole world.

Acts 9:31-43

During the period of peace which followed after the persecution

at the time of the death of Stephen, Peter went down to labor in the

coastal plain of Palestine. Acts 9 : 31-43. At Lydda he healed a

lame man, iEneas; at Joppa, on the coast, he raised Dorcas from the

dead. And it was at Joppa that he received the guidance of the Holy

Spirit as to the reception of Gentiles into the Church. Ch. 10.

Acts, Chapter 10

At midday Peter went up upon the flat housetop to pray. There

he fell into a trance, and saw a vessel like a great sheet let down from

heaven, and in it all kinds of animals which it was forbidden in the

Mosaic Law to use for food. A voice came to him: "Rise, Peter;

kill and eat. But Peter said, Not so. Lord; for I have never eaten

anything that is common and unclean. And a voice came unto him

again the second time, What God hath cleansed, make not thou com-

mon. And this was done thrice: and straightway the vessel was re-

ceived up into heaven."

The meaning of this vision was soon made plain. A Roman oflicer,

CorneHus, a devout Gentile, living at Csesarea, which was a seaport

about thirty miles north of Joppa, had been commanded in a vision

to send for Peter. The messengers of Cornelius arrived at Peter's

house just after Peter's vision was over. The Holy Spirit commanded

Peter to go with them. Arriving at Caesarea, the apostle went into

the house where Cornelius and his friends were assembled, and there

proclaimed to them the gospel of the Lord Jesus. While he was still

speaking, the Holy Spirit fell upon all those who were present, upon

the Gentiles as well as upon the Jews. Then said Peter, "Can any

man forbid the water, that these should not be baptized, who have

received the Holy Spirit as well as we?" So the Gentiles were baptized.

A very important step had been taken. Cornelius, it is true, was a

"God-fearer"—that is, he belonged to the class of Gentiles frequently

mentioned in the book of The Acts who worshiped the God of Israel
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and were friendly to the Jews, Nevertheless, he was still outside the

covenant people, and under the old dispensation he could not be re-

ceived into covenant privileges until he united himself with the nation

by submitting himself to the whole Mosaic Law. Yet now such restric-

tions were removed by the plain guidance of the Spirit of God. Evi-

dently an entirely new dispensation had begun.

Acts 11:1-18

At Jerusalem Peter's strange action in receiving Gentiles into the

Church without requiring them to become Jews gave rise to some dis-

cussion. Acts 11 : 1-18. But the apostles had no difficulty in con-

vincing the brethren of the necessity for what he had done. The
guidance of the Holy Spirit had been perfectly plain. When the

brethren heard what Peter said, ''they held their peace, and glorified

God, saying. Then to the Gentiles also hath God granted repentance

unto life."

The freedom of the Gentiles had not yet, however, fully been re-

vealed. For a time the case of Cornelius seems to have been regarded

as exceptional. The Holy Spirit had plainly commanded Peter to

receive Cornelius and his friends without requiring them to be united

to the people of Israel, but perhaps similar definite guidance was

required before others could be received. The underlying reason for

Gentile freedom, in other words, had not yet fully been revealed.

The revelation, however, was not long delayed; it came especially

through the Apostle Paul. But meanwhile Paul was being prepared

for his work.

Acts 9: 19-30, and Parallels

After the journey to Arabia, which was mentioned at the end of

Lesson XVI, Paul returned to Damascus, and preached to the Jews,

endeavoring to convince them that Jesus was really the Messiah.

His preaching aroused opposition, and the Jews, with the help of an

officer of King Aretas of Arabia, had tried to kill him. But the brethren

lowered him over the city wall in a basket, and so he escaped to Jerusa-

lem, Acts 9 : 23-25; II Cor. 11 : 31-33, where he desired to become

acquainted with Peter. No doubt he then talked with Peter especially

about the events of the earthly ministry of Jesus and the appearances

of the risen Christ. He also engaged in preaching to the Greek-speaking

Jews. But when these Greek-speaking Jews sought to kill him, the

brethren sent him away to Tarsus. He was unwilling to go, being
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desirous of repairing the harm which he had done to the church at

Jerusalem; but a definite command of the Lord Jesus sent him now
forth to the country of the Gentiles. Acts 9 : 26-30; 22 : 17-21; Gal.

1 : 18-24. He labored in or near Tarsus, preaching the faith which

formerly he had laid waste.

Acts 11:19-26

Meanwhile an important new step in the progress of the gospel

into the Gentile world was taken at Antioch. Acts 11 : 19-26. Antioch,

the capital of the Roman province of Syria, was situated on the Orontes

River, near the northeastern corner of the Mediterranean Sea. It

was the third greatest city of the empire, ranking immediately after

Rome and Alexandria. And among the great Gentile cities it was the

first which was encountered on the march of the gospel out from Jeru-

salem to the conquest of the world.

At Antioch, certain unnamed Jews of Cyprus and Gyrene, who had

been scattered from Jerusalem by the persecution at the time of

Stephen's death, took the important step of preaching the word of

God to the Gentiles. Before, they had spoken only to Jews; here

they spoke also to the Gentiles. Gentiles were received no longer mere-

ly in isolated cases like the case of Cornelius, but in large numbers. To
investigate what had happened, Barnabas, an honorable member of the

early Jerusalem church, Acts 4 : 36, 37, was sent from Jerusalem to

Antioch. Barnabas at once recognized the hand of God, and sent to

Tarsus to seek Paul. He and Paul then labored abundantly in the

Antioch church. At Antioch the disciples of Jesus were first called

"Christians"—no doubt by the Gentile population of the city. The

fact is not unimportant. It shows that even outsiders had come to see

that the Christian Church was something distinct from Judaism.

A distinct name had come to be required.

QUESTIONS ON LESSON XVII

1. Describe the conversion of Cornelius in detail. What was the im-

portance of the event?

2. What was the meaning of Peter's vision on the housetop at Joppa?

3. What important step was taken at Antioch?

4. Trace the part of Barnabas in furthering the work of Paul.

5. Show how every successive step in the offering of the gospel to the

Gentiles was taken under the guidance of the Holy Spirit.
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LESSON XVIII

The First Missionary Journey and the Apostolic
Council

Acts 11:27 to 12:25

After a time of rapid growth in the Antioch church, a prophet,

Agabus by name, came down from Jerusalem and prophesied a famine.

The disciples determined to send relief to their brethren in Jerusalem.

This they did by the instrumentality of Barnabas and Paul. Acts

11 : 27-30.

Meanwhile the Jerusalem church had been suffering renewed perse-

cution under Herod Agrippa I, who, as a vassal of Rome, ruled over

all Palestine from a.d. 41 to 44. James the son of Zebedee, one of

the apostles, had been put to death, and Peter had escaped only by
a wonderful interposition of God, Acts, ch. 12.

Acts, Chapters 13, 14

After Barnabas and Paul had returned to Antioch from their labor

of love in Jerusalem, they were sent out, under the guidance of the

Holy Spirit, upon a mission to the Gentiles, which is called the first

missionary journey. Acts, chs. 13, 14. This missionary journey led

first through the island of Cyprus, then, by way of Perga in Pamphylia

to Pisidian Antioch on the central plateau of Asia Minor.

At Pisidian Antioch, as regularly in the cities that he visited, Paul

entered first into the synagogue. In accordance with the liberal Jewish

custom of that day, he was given opportunity to speak, as a visiting

teacher. The congregation was composed not only of Jews but also

of Gentiles who had become interested in the God of Israel and in the

lofty morality of the Old Testament without definitely uniting them-

selves with the people of Israel—the class of persons who are called

in the book of The Acts "they that feared God" or the like. These

"God-fearers" constituted a picked audience; they were just the Gentiles

who were most apt to be won by the new preaching, because in their

case much of the preliminary instruction had been given. But the

Jews themselves, at Pisidian Antioch as well as elsewhere, were jealous

of the new mission to the Gentiles, which was proving so much more
successful than their own. Paul and Barnabas, therefore, were obliged

to give up the work in the synagogue and address themselves directly
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to the Gentile population. So it happened very frequently in the

cities that Paul visited—at first he preached to both Jews and Gentiles

in the synagogues, and then when the Jews drove him out he was

obHged to preach to the Gentiles only.

Being driven out of Pisidian Antioch by a persecution instigated

by the Jews, Paul and Barnabas went to Iconium, Lystra, and Derbe,

which, with Pisidian Antioch, were in the southern part of the great

Roman province Galatia, but not in Galatia proper, which lay farther

to the north. Then, turning back from Derbe, the missionaries re-

visited Lystra, Iconium, and Pisidian Antioch, strengthening the

disciples and appointing elders; and then returned to the church

at Syrian Antioch from which the Holy Spirit had sent them forth.

The Epistle of James

During the progress of the Antioch church and of the mission which

had proceeded from it, the church at Jerusalem had not been idle.

At the head of it stood James, the brother of Jesus, who was not one

of the twelve apostles and apparently during the earthly ministry of

Jesus had not been a believer, but who had witnessed an appearance

of the risen Lord. James was apparently attached permanently to the

church at Jerusalem, while the Twelve engaged frequently in mis-

sionary work elsewhere. From this James there has been preserved

in the New Testament a letter, The Epistle of James, which is addressed

"to the twelve tribes which are of the Dispersion." This letter was

written at an early time, perhaps at about the time of the first mis-

sionary journey of Paul. In the letter, James lays stress upon the

high moral standard which ought to prevail in the Christian life, and

he has sometimes been regarded as an advocate of "works." But

this judgment should not be misunderstood. The "works" of which

James is speaking are not works which are to be put alongside of faith

as one of the means by which salvation is to be obtained; they are,

on the contrary, works which proceed from faith and show that faith

is true faith. James does not, therefore, deny the doctrine of justifi-

cation by faith alone. Only he insists that true faith always results

in good works. Paul meant exactly the same thing when he spoke of

"faith working through love." Gal. 5 : 6. Paul and James use some-

what different language, but they mean the same thing. Faith, accord-

ing to both of them, involves receiving the power of God, which then

results in a life of loving service.
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Acts 15il-35; Galatians 2:1-10

The wonderful success of the first missionary journey of Paul and

Barnabas caused great joy to the Antioch church. But the joy was

soon marred by certain persons, commonly called "Judaizers," who
came down to Antioch from Jerusalem and said that unless the Gentile

converts kept the Law of Moses they could not be saved. The demand
was directly contrary to the great principle of justification by faith

alone; for it made salvation depend partly upon human merit. The
entire life of the Church was in danger. But Paul, guided by a revela-

tion from God, determined to comply with the wishes of the brethren

at Antioch by going up to Jerusalem with Barnabas and certain others,

in order to confer with the leaders of the Jerusalem church. Paul did

not need any authorization from those leaders, for he had been com-

missioned directly by Christ; nor did he need to learn from them
anything about the principles of the gospel, for the gospel had come to

him through direct revelation. But he did desire to receive from the

Jerusalem leaders, to whom the Judaizers falsely appealed, some such

public pronouncement as would put the Judaizers clearly in the wrong

and so stop their ruination of the Church's work.

The conference resulted exactly as Paul desired. Acts 15 : 1-35;

Gal. 2 : 1-10. The Jerusalem leaders—James, the brother of the

Lord, Peter, and John the son of Zebedee—recognized that they had

absolutely nothing to add to the gospel of Paul, because he had been

commissioned by Christ as truly and as directly as the original Twelve.

Joyfully, therefore, they gave to Paul and Barnabas the right hand of

fellowship. God had worked for Paul among the Gentiles as truly as he

had worked for Peter among the Jews. With regard to the propaganda

of the Judaizers, the Jerusalem church, after speeches by James and
Peter presenting the same view as the view of Paul, sent a letter to

the Gentile Christians in Antioch and Syria and Cilicia declaring them
to be absolutely free from the Mosaic Law as a means of salvation, and

directing them to refrain, out of loving regard for the Jews in the

several cities, from certain things in the Gentile manner of life which

were most abhorrent to Jewish feeling.

Such was the result of the "Apostolic Council," which took place

at about a.d. 49. It was a great victory for the Gentile mission and
for Paul, for it established clearly the unity of all the apostles under

the guidance of the Holy Spirit. No wonder the church at Antioch

rejoiced when the letter of the Jerusalem church was read.
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QUESTIONS ON LESSON XVIII

1. Describe in detail the release of Peter from prison in the closing

days of the reign of Herod Agrippa I.

2. Enumerate the visits of Paul to Jerusalem which have been studied

so far.

3. What happened, on the first missionary journey, at Paphos? at

Perga? at Pisidian Antioch? at Lystra?

4. Describe the Apostolic Council in detail. What was the meaning

of the letter which was sent out from the council?

LESSON XIX

The Second Missionary Journey

The Apostohc Council, which was studied in the last lesson, was

an important step in the progress of Christian liberty. By it the

Judaizers were definitely repudiated, and salvation was based upon

faith alone apart from the works of the law. But many practical diffi-

culties still remained to be solved.

Galatians 2: 11-21

One such difficulty appeared at Antioch soon after the council.

Gal. 2 : 11-21. The council had established the freedom of the Gentile

Christians from the Mosaic Law, but it had not been determined

that the Jewish Christians should give up the Law. No doubt the

Jewish Christians were inwardly free from the Law; they depended

for their salvation not at all upon their obedience to God's commands
as set forth in the Law of Moses, but simply and solely upon the sav-

ing work of Christ accepted by faith. But so far as had yet been

revealed, it might conceivably be the will of God that they should

still maintain their connection with Israel by observing the whole of

the Law including even its ceremonial requirements. In order, how-

ever, that the ceremonial requirements of the Law might be observed,

the Jews had always been accustomed to avoid table companionship

with Gentiles. What should be done, therefore, in churches like the

church at Antioch, which were composed both of Jewish Christians and

of Gentile Christians? How could the Jewish Christians in such churches

continue to observe the ceremonial law, and still hold table com-

panionship with their Gentile brethren?
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This question faced the apostle Peter on a visit which he made to

Antioch after the ApostoHc Council. At first he answered the ques-

tion in the interests of Gentile freedom; he allowed the unity of the

Church to take precedence over the devotion of Jewish Christians

to the ceremonial law. He held table companionship, therefore, with

the Gentile Christians, and he did so out of true conviction with regard

to the new Christian freedom. But when certain men came to Antioch
from James, Peter was afraid to be seen transgressing the ceremonial

law, and so began to withdraw himself from table companionship
with his Gentile brethren.

Peter's action, because of its inconsistency, endangered the very

life of the Church. Peter had given up the keeping of the ceremonial

law in order to hold table companionship with the Gentile Christians.

Then he had undertaken the keeping of the ceremonial law again.

Might not the Gentile Christians be tempted to do the same thing,

in order to preserve their fellowship with the greatest of the original

apostles? But if the Gentile Christians should begin to keep the

ceremonial law, they could not fail to think that the keeping of the cere-

monial law was somehow necessary to salvation. And so the funda-

mental principle of Christianity—the principle of salvation by Christ

alone apart from human merit—would be given up. The danger was
imminent.

But God had raised up a man to fight the battle of the Church.

Absolutely regardless of personal considerations, devoted solely to

the truth, the Apostle Paul withstood Peter before the whole Church.

It is exceedingly important to observe that Paul did not differ from
Peter in principle; he differed from him only in practice. He said to

Peter in effect, "You and I are quite agreed about the principle of

justification by faith alone; why, therefore, do you belie your principles

by your conduct?" In the very act of condemning the practice of

Peter, therefore, Paul commends his principles; about the principles

of the gospel the two chief apostles were fully agreed. Undoubtedly
Peter was convinced by what Paul said; there was no permanent dis-

agreement, even about matters of practice, between Peter and Paul.

Thus did the Spirit of God guide and protect the Church.

Acts 15:36 to 18:22

Soon afterward Paul went forth from Antioch on his "second mis-

sionary journey." Acts 15 : 36 to 18 : 22. Journeying with Silas
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by the land route to Derbe and to Lystra, where Timothy became his

associate, he then apparently went to Iconium and Pisidian Antioch

and then northward into Galatia proper, that is "Galatia" in the older

and narrower sense of the term. Finally he went down to Troas, a

seaport on the ^gean Sea. At Troas he must have been joined by

Luke, the author of The Acts, since the narrative in Acts here begins

to be carried on by the use of the first person, "we," instead of "they,"

thus showing that the author was present.

Setting sail from Troas, the apostolic company soon came to Philippi

in Macedonia, where an important church was founded. At last Paul

and Silas were imprisoned, and although they were released through

divine interposition and by the second thought of the city authorities,

they were requested by the authorities to leave the city.

Arriving at Thessalonica, Paul preached in the synagogue, and

founded an important church, chiefly composed of Gentiles. But

after a stay shorter than had been intended, persecution instigated

by the Jews drove Paul out of the city. He went then to Athens,

where he preached not merely in the synagogue but also directly to

the Gentile passers-by in the market place.

At Corinth, the capital of the Roman province Achaia, embracing

Greece proper, large numbers of converts were won, and Paul spent

about two years in the city. Not long after the beginning of this

Corinthian residence, he wrote the two Thessalonian Epistles.

The First and Second Epistles

to the Thessalonians

The First Epistle to the Thessalonians was written just after Paul

had received his first news from the Thessalonian church. He had

been obliged to leave Thessalonica before he had intended. Would

his work in that city be permanent? Would the converts remain

faithful to Christ? These were serious questions. The Thessalonian

converts were living in the midst of a corrupt paganism, and Paul

had not had time to instruct them fully in the things of Christ. Every

human probability was against the maintenance of their Christian

life. But at last Paul received his first news from Thessalonica. And
the news was good news. God was watching over his children; the

great wonder had been wrought; a true Christian church had been

founded at Thessalonica. The letter which Paul wrote at such a

time is very naturally a simple, warm expression of gratitude to God.
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At the same time, in the letter, Paul comforts the Thessalonians in

view of the death of certain of their number, gives instruction about

the second coming of Christ, and urges the converts to live a diligent

and orderly life.

The Second Epistle to the Thessalonians was written very soon

after the former Epistle. It reiterates the teaching of I Thessalonians,

with correction of a misunderstanding which had crept into the church

with regard to the second coming of Christ.

QUESTIONS ON LESSON XIX

1. What practical question arose at Antioch after the Apostolic

Council?

2. How did Paul show the agreement in principle between himself

and Peter?

3. What was the inconsistency of Peter's action? Did Paul neces-

sarily condemn Jewish Christians who continued to observe the

ceremonial law? What principle was at stake at Antioch? What
does Paul in his Epistles say about Peter after this time? Was
there any permanent disagreement?

4. Why did Paul separate from Barnabas at the beginning of the

second missionary journey? What does Paul say afterwards

about Barnabas? Was there any permanent disagreement be-

tween Paul and Barnabas or between Paul and Mark?
5. Describe what happened at Troas, Philippi, Thessalonica, Berea,

Athens, Corinth.

6. What was the occasion for the writing of I Thessalonians? of II

Thessalonians?

LESSON XX
The Third Missionary Journey. The Epistle to the

Galatians

At Corinth, on the second missionary journey, the Jews made charges

before the Roman proconsul Gallio against Paul. But Gallio dis-

missed the charges as concerning only the Jewish Law. It was an
important decision. Judaism was tolerated in the Roman Empire,

and if Christianity was regarded as a variety of Judaism it would
be tolerated too. Such was usually the practice of the Roman authori-
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ties in the very early days; the Roman authorities often protected

the Christian missionaries against the Jews.

Finally leaving Corinth, Paul went by way of Ephesus, where he

made only a brief stay, to Palestine and then back to Syrian Antioch.

Acts 18:23 to 21:15

After having spent some time at Syrian Antioch, he started out

on his third missionary journey. Acts 18 : 23 to 21 : 15. First he

went through Asia Minor to Ephesus, apparently passing through

Galatia proper on his way. At Ephesus he spent about three years.

The Epistle to the Galatians

It was probably during this Ephesian residence that Paul wrote

the Epistle to the Galatians; and probably "the churches of Galatia"

to which the Epistle is addressed were churches in Galatia proper in

the northern part of the great Roman province Galatia. Another

view regards the Epistle as being addressed to the well-known churches

at Pisidian Antioch, Iconium, Lystra, and Derbe, which were in the

southern part of the Roman province. When this view is adopted,

the writing of the Epistle is usually put at a somewhat eariier time in

the life of Paul.

The occasion for the writing of the Epistle to the Galatians can

easily be discovered on the basis of the letter itself. After Paul had

left Galatia, certain other teachers had come into the country. These

teachers were men of the Jewish race, and they are usually called

"Judaizers." What they taught can be established fairly well on the

basis of Paul's answer to them. They agreed with Paul in believing

that Jesus was truly the Messiah, and that he had risen from the

dead. Apparently they had no objection to Paul's doctrine of the

deity of Christ, and they agreed, apparently, that faith in Christ is

necessary to salvation. But they maintained that something else

is also necessary to salvation—namely, union with the nation of Israel

and the keeping of the Mosaic Law. The Judaizers, then, maintained

that a man is saved by faith and works; whereas Paul maintained that

a man is saved by faith alone.

The Galatian Christians had been impressed by what the Judaizers

had said. Already they had begun to observe some of the Jewish

fasts and feasts. And they were on the point of taking the decisive

step of uniting themselves definitely with the people of Israel and
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undertaking the observance of the Mosaic Law. It was to keep them
from taking that decisive step that Paul wrote the Epistle.

At first sight the question at issue might seem to have little impor-

tance to-day. No one in the Church nowadays is in danger of uniting

himself with Israel or undertaking to keep the ceremonial law. If

Paul had treated the question in Galatia in a merely practical way,

his letter would be of no value to us. But as a matter of fact Paul

did not treat the question in a merely practical way; he treated it as a

question of principle. He saw clearly that what was really endangered

by the propaganda of the Judaizers was the great principle of grace;

the true question was whether salvation is to be earned partly by
what man can do or whether it is an absolutely free gift of God.

That question is just as important in the modern Church as it was

in Galatia in the first century. There are many in the modern Church

who maintain that salvation is obtained by character, or by men's

own obedience to the commands of Christ, or by men's own accept-

ance of Christ's ideal of life. These are the modern Judaizers. And
the Epistle to the Galatians is directed against them just as much
as it was directed against the Judaizers of long ago.

Paul refuted the Judaizers by establishing the meaning of the cross

of Christ. Salvation, he said, was obtained simply and solely by what
Christ did when he died for the sins of believers. The curse of God's

law, said Paul, rests justly upon all men, for all men have sinned.

That curse of the law brings the penalty of death. But the Lord

Jesus, the eternal Son of God, took the penalty upon himself by dying

instead of us. We therefore go free.

Such is the gospel of Jesus Christ as preached by Paul, and as de-

fended in the Epistle to the Galatians. That gospel, Paul said, is

received by faith. Faith is not a meritorious act; it simply means

accepting what Christ has done. It cannot be mingled with an

appeal to human merit. Christ will do everything or nothing. Either

accept as a free gift what Christ has done, or else earn salvation by

perfect obedience. The latter alternative is impossible because of sin;

the former, therefore, alone can make a man right with God.

But acceptance of the saving work of Christ means more than salva-

tion from the guilt of sin; it means more than a fresh start in God's

favor. It means also salvation from the power of sin. All men,

according to Paul, are dead in sin. Salvation, then, can come only by a

new creation, as Paul calls it, or, as it is called elsewhere in the New
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Testament, a new birth. That new creation is wrought by the saving

work of Christ, and applied by the Holy Spirit. And after the new crea-

tion has been wrought, there is a new life on the basis of it. In the new
life there is still a battle against sin. But the Christian has received

a new power, the power of the Holy Spirit. And when he yields him-

self to that new power, he fulfills in its deepest import the law of God.

Only he fulfills it not by obedience in his own strength to a law which

is outside of him, but by yielding to a power which God has placed in

his heart. This new fulfillment of the law on the part of Christians

is what Paul means when he speaks of "faith working through love";

for love involves the fulfillment of the whole law.

Such was the gospel of Paul as it is set forth in the Epistle to the

Galatians. Paul had received it from the Lord Jesus Christ. Without

it the Church is dead. It need not be put in long words, but it must

be proclaimed without the slightest concession to human pride, if the

Church is to be faithful to the Saviour who died. We deserved

eternal death; the Lord Jesus, because he loved us, died in our stead

—there is the heart and core of Christianity.

QUESTIONS ON LESSON XX
1. Describe Paul's first visit to Corinth.

2. Where did Paul go at the beginning of the third missionary journey?

3. What was the occasion for the writing of the Epistle to the Galatians?

4. What great principle is defended in the Epistle? What is the mean-

ing of the death of Christ? What is the meaning of "justification

by faith"?

5. Give an outline of the Epistle, showing the three great divisions.

6. Why does Paul give, in the first part of the Epistle, a review of

certain facts in his life?

LESSON XXI

The Third Missionary Journey. The Epistles to the
Corinthians and to the Romans

Another Epistle, in addition to the Epistle to the Galatians, was

written by Paul at Ephesus on the third missionary journey. This

was the First Epistle to the Corinthians.
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The First Epistle to the Corinthians

In I Corinthians, the details of congregational life are more fully

discussed than in any other of the Epistles of Paul. Paul had received

information about the Corinthian church partly through what was

said by the "household of Chloe," who had come to Ephesus from

Corinth, and partly by a letter which the Corinthian church had

written. The information was not all of a favorable character. In

Corinth, a Christian church was in deadly battle with paganism

—

paganism in thought and paganism in life. But that battle was fought

to a victorious conclusion, through the guidance of an inspired apostle,

and through the Holy Spirit of God in the hearts of believers.

First Paul dealt in his letter with the parties in the Corinthian

church. The Corinthian Christians were in the habit of saying, "I

am of Paul; and I of ApoUos; and I of Cephas; and I of Christ," I

Cor. 1 : 12; they seem to have been more interested in the particular

form in which the gospel message was delivered than in the message

itself. Paul treated the subject in a grand and lofty way. The party

spirit in Corinth was merely one manifestation of intellectual pride.

In reply, the apostle directed his readers to the true wisdom. And if

you would possess that wisdom, he said, give up your quarrehng and
give up your pride.

Then there was gross sin to be dealt with, and a certain lordly in-

difference to moral purity. In reply, Paul pointed to the true moral

implications of the gospel, and to the law of love which sometimes,

as in Paul's own case, causes a Christian man to give up even privileges

which might be his by right.

In chs. 12 to 14 of the Epistle, Paul dealt with the supernatural

gifts of the Spirit, such as prophecy and speaking with tongues. These

gifts were not continued after the Apostolic Age. But it is important

for us to know about them, and the principles which Paul used in

deahng with them are of permanent validity. The greatest principle

was the principle of love. It is in connection with the question of gifts

of the Spirit that Paul wrote his wonderful hjonn about Christian love.

Ch. 13.

Paganism of thought was creeping into the Corinthian church in

connection with the doctrine of the resurrection. Paul dealt with

this question by appealing to the plain historical evidence for the

resurrection of Christ. That fact itself had not been denied in Corinth.

It was supported by the testimony not only of Paul himself, but also
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of Peter, of the apostles, and of five hundred brethren most of whom
were still alive. Paul had received the account of the death, the burial,

the resurrection, and the appearances of Jesus from Jerusalem, and

no doubt from Peter during the fifteen days which the two apostles

had spent together three years after Paul's conversion. In I Cor.

15 : 1-7 Paul is reproducing the account which the primitive Jerusalem

church gave of its own foundation. And in that account Christianity

appears, not as an aspiration, not as mere devotion to an ideal of

life, not as inculcation of a certain kind of conduct, but as "a piece of

information" about something that had actually happened—namely,

the atoning death and glorious resurrection of Jesus our Lord.

The Second Epistle to the Corinthians

The First Epistle to the Corinthians did not end all difficulties

in the Corinthian church. On the contrary, after the writing of that

letter, certain miserable busybodies had sought to draw the Corinthian

Christians away from their allegiance to the apostle. A brief visit

which Paul had made to Corinth had not ended the trouble. At last

Paul had left Ephesus in great distress. He had passed through a

terrible personal danger, when he had despaired of life, but more trying

still was the thought of Corinth. Finding no relief from his troubles

he went to Troas and then across to Macedonia. There at length

relief came. Titus, Paul's helper, arrived with good news from Corinth;

the church had returned to its allegiance. To give expression to his

joy and thanksgiving, Paul wrote the Second Epistle to the Corin-

thians. In the Epistle he also dealt with the matter of the collection

for the poor at Jerusalem, and administered a last rebuke to the Corin-

thian trouble makers.

In I Corinthians it is the congregation that is in the forefront of

interest; in II Corinthians, on the other hand, it is the apostle and

his ministry. In this letter, the Apostle Paul lays bare before his readers

the very secrets of his heart, and reveals the glories of the ministry

which God had intrusted to him. That ministry was the min-

istry of reconciliation. God and men had been separated by the

great gulf of sin, which had brought men under God's wrath and

curse. Nothing that men could do could possibly bridge the gulf.

But what was impossible with men was possible with God.

By the redeeming work of Christ the gulf had been closed; all had

been made right again between God and those for whom Christ died.
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The Epistle to the Romans

Arriving at Corinth Paul spent three months in that city. During

this time he wrote the Epistle to the Romans. Paul was intending

to visit the city of Rome. The church at Rome had not been founded

by him; it was important, therefore, that in order to prepare for his

coming he should set forth plainly to the Romans the gospel which

he proclaimed. That is what he does in the Epistle to the Romans.
In the Epistle to the Romans, the way of salvation through Christ is

set forth more fully than in any other book of the New Testament.

In Galatians it is set forth in a polemic way, when Paul was in the

midst of a deadly conflict against a religion of works; here it is set forth

more calmly and more fully.

In the first great division of the Epistle, Paul sets forth the universal

need of salvation. The need is due to sin. All have sinned, and are

under God's just wrath and curse. Rom. 1 : 18 to 3 : 20. But the

Lord Jesus Christ bore that curse for all believers, by dying for them
on the cross; he paid the just penalty of our sins, and clothed us with

his perfect righteousness. Ch. 3 : 21-31. This saving work of Christ,

and the faith by which it is accepted, were set forth in the Old Testa-

ment Scriptures. Ch. 4. The result of the salvation is peace with

God, and an assured hope that what God has begun through the gift

of Christ, he will bring to a final completion. Ch. 5 : 1-11. Thus,

as in Adam all died, by sharing in the guilt of Adam's sin, so in Christ

all beUevers are made alive. Vs. 12-21.

But, Paul goes on, the freedom which is wrought by Christ does

not mean freedom to sin; on the contrary it means freedom from the

power of sin; it means a new life which is led by the power of God.

Ch. 6. What the law could not do, because the power of sin prevented

men from keeping its commands, that Christ has accomplished. Ch. 7.

Through Christ, believers have been made sons of God; there is

to them "no condemnation"; and nothing in this world or the next

shall separate them from the love of Christ. Ch. 8.

Toward the spread of this gospel, Paul goes on, the whole course

of history has been made to lead. The strange dealings of God both

with Jews and Gentiles are part of one holy and mysterious plan.

Chs. 9to 11.

In the last section of the Epistle, Paul shows how the glorious gospel

which he has set forth results in holy living from day to day. Chs.

12 to 16.
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QUESTIONS ON LESSON XXI

1. What was the occasion for the writing of I Corinthians? of II Corin-

thians? of Romans?
2. Give outlines of these three Epistles.

LESSON XXII

The First Imprisonment of Paul

After the three months which Paul spent at Corinth on the third

missionary journey, he went up to Jerusalem in order to help bear

the gifts which he had collected in the Gentile churches for the poor

of the Jerusalem church. He was accompanied by a number of helpers,

among them Luke, the writer of the Third Gospel and the book of

The Acts. Luke had remained behind at Philippi on the second mis-

sionary journey, and now, several years later, he joined the apostle

again. The portions of the journey where Luke was actually present

are narrated in The Acts in great detail and with remarkable vividness.

When Paul came to Miletus on the coast of Asia Minor, he sent to

Ephesus for the elders of the Ephesian church, and when they came
he held a notable farewell discourse. There was a touching scene

when he finally parted from those who loved him so well.

Acts 21:15 to 28:31

Despite prophecies of the imprisonment that awaited him Paul

went bravely on to Jerusalem. There he was warmly received by

James the brother of the Lord and by the church. Acts 21 : 15-26.

But the non-Christian Jews falsely accused him of bringing Gentiles

with him into the Temple. Vs. 27-40. There was an onslaught against

him, and he was rescued by the Roman chief captain, who took him
into the Castle of Antonia which the Romans used to guard the Temple

area. On the steps of the castle he was allowed to address the people,

ch. 22 : 1-22, who listened to him at first because he used the Aramaic

language instead of Greek, but broke out against him again when he

spoke of his mission to the Gentiles.

An appeal to his Roman citizenship saved Paul from scourging.

Acts 22 : 23-29; and a hearing the next day before the sanhedrin,

ch. 22 : 30 to 23 : 10, brought only a quarrel between the Sadducees
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and the Pharisees. That night Paul had a comforting vision of

Christ. V. 11.

A plot of the Jews to waylay Paul and kill him was frustrated by
Paul's sister's son, who told the chief captain. The chief captain sent

the prisoner with an escort down to Caesarea where the procurator

Felix had his residence. Acts 23 : 12-35. Hearings before FeHx
brought no decisive result, ch. 24, and Paul was left in prison at Caesarea

for two years until Festus arrived as successor of Felix. Then, in

order to prevent being taken to Jerusalem for trial, Paul exercised

his right as a Roman citizen by appealing to the court of the emperpr.

Ch. 25 : 1-12. Accordingly, after a hearing before Herod Agrippa II,

who had been made king of a realm northeast of Palestine by the

Romans, v. 13 ; ch. 26 : 32, Paul was sent as a prisoner to Rome,
chs. 27 : 1 to 28 : 16.

On the journey he was accompanied by Luke, who has given a

detailed account of the voyage—an account which is not only perhaps

the chief source of information about the seafaring of antiquity, but

also affords a wonderful picture of the way Paul acted in a time of

peril. The ship was wrecked on the island of Malta, and it was not

until the following spring that the prisoner was brought to Rome.
There he remained in prison for two years, chained to a soldier guard,

but permitted to dwell in his own hired house and to receive visits from

his friends. Acts 28 : 16-31.

During this first Roman imprisonment Paul wrote four of his

Epistles—to the Colossians and to Philemon, to the Ephesians, and

to the Philippians. Colossians, Philemon, and Ephesians were all

written at the same time. Colossians and Ephesians were both sent

by the same messenger, Tychicus, and this messenger was accom-

panied by Onesimus, who bore the Epistle to Philemon.

The Epistle to Philemon

Onesimus was a slave who had run away from Philemon, his master.

He had then been converted by Paul, and Paul was now sending him
back to his master. The little letter which the apostle wrote on this

occasion gives a wonderful picture of the way in which ordinary social

relationships like that of master and servant may be made the means

of expression for Christian love. Very beautiful also was the relation

between Philemon and the apostle through whom he had been con-

verted.
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The Epistle to the Colossians

The church at Colossse, to which the Epistle to the Colossians is

addressed, had been founded not by Paul but by one of his helpers,

Epaphras. A certain type of false teaching had been brought into

the church by those who laid stress upon angels in a way that was

harmful to the exclusive position of Christ. In reply, Paul sets forth

in the Epistle the majesty of Jesus, who existed from all eternity and

was the instrument of God the Father in the creation of the world.

This was no new teaching; it is always presupposed in the earlier

Epistles of Paul, and about it there was no debate. But in the Epistle

to the Colossians, in view of the error that was creeping in through false

speculation, Paul took occasion to set forth fully what in the former

letters he had presupposed.

The Epistle to the Ephesians

The Epistle to the Ephesians is probably a circular letter addressed

to a group of churches of which Ephesus was the center. In this letter

the personal element is less prominent than in the other Pauline Epistles;

Paul allows his mind to roam freely over the grand reaches of the divine

economy. The Church is here especially in view. She is represented

as the bride of Christ, and as the culmination of an eternal and gracious

plan of God.

The Epistle to the Philippians

The Epistle to the Philippians was probably written later than the

other Epistles of the first captivity. The immediate occasion for the

writing of the letter was the arrival of a gift from the Philippian

church, on account of which Paul desires to express his joy. Paul had

always stood in a peculiarly cordial relation to his Philippian converts;

he had been willing, therefore, to receive gifts from them, although

in other churches he had preferred to make himself independent by
laboring at his trade. But the letter is not concerned only or even

chiefly with the gifts of the Philippian church. Paul desired also to

inform his Philippian brethren about the situation at Rome. His

trial is approaching; whether it results in his death or in his release,

he is content. But as a matter of fact he expects to see the Philippians

again.

Moreover, Paul holds up in the letter the example of Christ, which

was manifested in the great act of loving condescension by which he
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came into the world and endured for our sakes the accursed death on

the cross. That humihation of Christ, Paul says, was followed by-

exaltation; God has now given to Jesus the name that is above every

name.

At the conclusion of the two years in prison in Rome, Paul was

released, probably in a.d. 63. This fact is attested not by the book

of The Acts, of which the narrative closes at the end of the two years

at Rome, but by the Pastoral Epistles of Paul and also by an Epistle

of Clement of Rome which was written at about a.d. 95. Clement

says that Paul went to Spain. This he probably did immediately

after his release. He then went to the East again, for it was in the

East that I Timothy and Titus were written.

QUESTIONS ON LESSON XXII

1. Outline the events in the life of Paul which occurred between the

departure from Corinth and the end of the first Roman imprison-

ment.

2. What was the occasion for the writing of Colossians? of Philemon?

of Ephesians? of Philippians?

3. Give outlines of these Epistles.

LESSON XXIII

The Close of the Apostolic Age

The Pastoral Epistles

It was observed in the last lesson that Paul was released from his

first Roman imprisonment, and went then to Spain and then to the

East. At the time when I Timothy was written he has just left Timothy

behind at Ephesus when he himself has gone into Macedonia, and

now writes the letter with instructions for Timothy as to the way of

conducting the affairs of the church. Similarly, the Epistle to Titus

was written to guide Titus in his work on the island of Crete.

After this last period of activity in the East, Paul was imprisoned

again at Rome. During this second Roman imprisonment he wrote

II Timothy, to encourage Timothy and instruct him, and to give

to him and to the Church a farewell message just before his own death,

which he was expecting very soon.
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The two Epistles to Timothy and the Epistle to Titus, which are

called the Pastoral Epistles, are similar to one another in important

respects. They all lay stress upon soundness of teaching and upon

the organization of the Church. In the closing years of his life Paul

provided for the permanence of his work; the period of origination

was over and the period of conservation had begun. It was not God's

will that every Christian generation should have revealed to it anew
the whole of the gospel. What is true in one age is true in all ages.

It was a salutary thing, therefore, that the Pastoral Epistles provided

for the preservation of the faith which was once for all delivered unto

the saints.

Soon after the writing of II Timothy, Paul was beheaded at Rome.
This event, which is attested in altogether credible Christian tradition

outside of the New Testament, took place within the reign of the

Emperor Nero—that is, before a.d. 68. At the time of the great fire

at Rome in a.d. 64 Nero had persecuted the Christians, as is narrated

by Tacitus, the Roman historian. But at that time Paul probably

escaped by being out of the city; his execution probably did not occur

until several years later.

At about the time of the death of Paul disastrous events were tak-

ing place in Palestine. James the brother of the Lord had been put

to death by the Jews in a.d. 62, according to Josephus the Jewish

historian, or a few years later according to another account. In a.d. 66

the Jews rose in revolt against the Romans. In the war that fol-

lowed there was a terrible siege of Jerusalem. Before the siege the

Christians in the city had fled to Pella, east of the Jordan. Jerusalem

was captured by the Romans in a.d. 70, and the Temple destroyed.

From that time on, the Church in Palestine ceased to be of great

relative importance; the gospel had passed for the most part to the

Gentiles. A number of the apostles remained for many years, how-

ever, to guide and instruct the Church, and important books of the

New Testament were written in this period either by the apostles

themselves or by those who stood imder their direction.

The Epistle to the Hebrews

Even before the destruction of the Temple, the original disciples

had begun to labor far and wide among the Gentiles. It was perhaps

during this early period that the Epistle to the Hebrews was written.

The name of the author is unknown, but the book is truly apostolic
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—that is, it was written either by an apostle or by one who wrote

under the direction of the apostles. The Epistle is intended to celebrate

the all-sufficiency of Christ as the great High Priest, who has made
atonement by his own blood, as distinguished from the Old Testament
types that were intended to point forward to him.

The First Epistle of Peter

Some years before the destruction of Jerusalem, the apostle Peter

left Palestine. In the course of his missionary journeys he went to

Rome, and it was perhaps from Rome that he wrote the First Epistle

of Peter, the word "Babylon" in I Peter 5 : 13 being perhaps a figurative

designation of Rome as the "Babylon" of that age. The Epistle was
addressed to Christians in Asia Minor, and was intended to encourage

the readers to Christian fortitude in the midst of persecution. The
gospel proclaimed in the Epistle is the one great apostolic gospel of

Christ's redeeming work which was also proclaimed by Paul.

The Second Epistle of Peter ; The Epistle of Jude

The Second Epistle of Peter was written by the apostle to warn
his readers against false teaching and urge them to be faithful to the

authority of the apostles and of the Scriptures. Closely related to

II Peter is the Epistle of Jude, which was written by one of the brothers

of Jesus. The apostle Peter, in accordance with a thoroughly credible

Christian tradition, finally suffered a martyr's death at Rome.
The apostle John, the son of Zebedee, became the head of the Church

in Asia Minor, where, at Ephesus, he lived until nearly the end of the

first century. During this period he wrote five books of the New
Testament.

The Gospel According to John was written to supplement the other

three Gospels which had long been in use. It contains much of the

most precious and most profound teaching of our Lord, as it had been

stored up in the memory of the "beloved disciple"; and it presents

the glory of the Word of God as that glory had appeared on earth to

an eyewitness.

The Epistles of John

The First Epistle of John was written in order to combat certain

errors which were creeping into the Church in Asia Minor and in

order to present to the readers the true Christian life of love, founded
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upon the Son of God who had come in the flesh, and begun by the

new birth which makes a man a child of God.

The Second Epistle of John is a very brief letter written to warn

an individual church of the same kind of error as is combated in I John.

The Third Epistle is addressed to an individual Christian named

Gains, who is praised for his hospitality to visiting missionaries, which

was the more praiseworthy because it was in contrast to the inhospitality

of a certain Diotrephes. The little letter sheds a flood of light upon

the details of congregational life in the last period of the Apostolic

Age.
The Book of Revelation

The book of Revelation is based upon a revelation which the apostle

John had received during a banishment to the island of Patmos, off

the coast of Asia Minor, not far from Ephesus. Probably the book

itself was written on the same island. The book contains letters to

seven churches of western Asia Mmor which are intended to encourage

or warn them in accordance with the needs of every individual con-

gregation. The whole book is a tremendous prophecy, which strengthens

the faith of the Church in the midst of persecutions and trials by

revealing the plan of God, especially as it concerns the second coming

of our Lord and the end of the world. Details of future events, espe-

cially times and seasons, are not intended to be revealed, but rather

great principles both of good and of evil, which manifest themselves

in various ways in the subsequent history of the Church. The prophecy,

however, will receive its highest and final fulfiUment only when our

Lord shall come again, and bring in the final reign of righteousness

and the blessedness of those whom he has redeemed.

QUESTIONS ON LESSON XXIII

1. When, where, and why were the three Pastoral Epistles written?

2. Outline the life of Paul after his release from the first Roman im-

prisonment.

3. What is known about the latter part of the life of Peter?

4. What was the occasion for the writing of I Peter? of II Peter? of

Jude? What are the characteristics of these letters?

5. What is known about the latter part of the life of John?

6. What were the date and the purpose of the Gospel According to

John; of the Epistles of John; of the book of Revelation.
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II. THE CHURCH IN POST APOSTOLIC TIMES

LESSON I

The Period of Conflict

The close of the Apostolic Age, which came with the death of John,

the son of Zebedee, brought important changes in the conditions

of the Church's life. Miracles, for example, now ceased to be wrought.

They had been intended to authenticate the divine origin of the Church

.

and now that the Church had once been established they were no

longer necessary. The apostles, moreover, had all passed away, and

their peculiar authority, both in discipline and in doctrine, was not

bestowed upon any who succeeded them.

Nevertheless, the Church was not left without ample equipment

for the evangelization of the world. Two great possessions remained

after the apostles had passed away—in the first place the Bible, and

in the second place, the Spirit.

The authority of the Bible had been recognized fully by the Lord

Jesus, by the Apostle Paul, and by all the writers of the New Testa-

ment. Jesus used the Old Testament as the Word of God as it is

used by humble Christians to-day, and Jesus' example in this particular

as in others was followed by all the apostles. Moreover, our Lord

gave his apostles authority to add to the Bible, and it was by virtue

of that authority, and by inspiration of the Holy Spirit, that they

wrote the books of the New Testament. All of the New Testament

books were written either by the apostles themselves or under their

immediate supervision. Thus at the close of the Apostolic Age the

whole of the Bible was in existence.

About the exact extent of the Bible, at least so far as the New Testa-

ment is concerned, there was some difference of opinion throughout

the second and third centuries. The principle of Bible authority

was recognized from the beginning, but there was not always perfect

agreement as to just which books possessed that authority. Those

books were regarded as authoritative which were apostolic, but some-

times the question was raised whether a book was truly apostolic or

not. Careful examination of all the kinds of evidence, however, finally

brought agreement throughout the main body of the Church. The
result was the collection of the books of the New Testament just as

131
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we have them to-day. It is very important to observe, however, that

this work of collecting the New Testament books in the second century

did not mean that authority was given to the books at that time; it

only meant that the Church recognized the divine authority which

the books had possessed from the very time when they had been written

by the instrumentality of their inspired authors.

The Church possessed not only the Bible but also the Holy Spirit.

The Holy Spirit did not, indeed, carry on his work independently

of the Bible, but he applied the truth of Scripture to the minds and

hearts of believers. Such was the equipment of the Church for the

evangelization of the world.

Only rather scanty information has been preserved about that

period in the history of the Church which came immediately after

the close of the Apostolic Age. Such information as is extant is pre-

served for the most part in the writings of the so-called "Apostolic

Fathers" most of which date from the early part of the second century.

These writings are strikingly inferior to the inspired books of the

New Testament. The earliest of the Apostolic Fathers is Clement

of Rome whose Epistle, about a.d. 95, has already been mentioned

in previous lessons. Noteworthy among the other writings of the

group are the seven Epistles of Ignatius, which were written while

the author was going as a prisoner to Rome, where he suffered martyr-

dom in or before a.d. 117. These Epistles attest an important develop-

ment in the organization of the Church. According to the Pastoral

Epistles of Paul, the churches were governed by a body of elders,

who are also called "bishops" or "overseers." But in the Ignatian

Epistles one of the elders in the individual congregation, at least in

the East, appears exalted above the others under the title of "bishop."

Such is the institution of the "monarchical episcopate." For that

institution there is no Scriptural warrant.

About the middle of the second century there appeared a group

of Christian writers called "apologists," who sought to defend Chris-

tianity before the emperors and before the cultured people of their

day. Of these writers the most noteworthy perhaps was Justin

Martyr.

The second century was a time of rapid growth for the Church.

From time to time there were bloody persecutions instituted by the

Roman authorities, but here as elsewhere the blood of the martyrs

proved to be "the seed of the Church."
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The most serious danger which the Church had to face operated

not from without but from within. This danger appeared in the

propaganda of "Gnosticism." The Gnostics desired to Hve on the

best of terms with Christianity ; they used the books of the New Testa-

ment, and presented themselves as in some sort Christians. But their

teachings were not in reaUty Christian at all, but thoroughly pagan.

The Gnostic teachings were a strange mixture of Greek philosophical

speculation and Oriental religion. The triumph of Gnosticism would

have meant a rehnquishment of the historic basis of Christianity.

The danger was very great; never until the rise of modern unbelief

there has scarcely been so insidious a menace to the very life of the

Church. But God was watching over his people, and through the instru-

mentality of men like Irenaeus and Tertullian, the arguments of the

Gnostics were met and overcome.

At first Christianity had made its way chiefly among the humbler

classes of society. But it was intended for all, and soon it gathered

into its fold men of learning and culture. Particularly Alexandria in

Egypt became a center of Christian education. Clement of Alexandria

was the leader of the school at the end of the second century, and a

little later came Origen, the most learned man of his age.

During the third century the Church continued to grow very rapidly.

Paganism, indeed, battled hard for its life and sought from time to

time by bloody persecutions to check the spread of the new faith.

But all such efforts were vain. Despite the fury of the enemies, Chris-

tianity permeated all parts of the Roman world, and finally, with the

advent of Constantine to the imperial throne in the early part of the

fourth century, became the favored religion of the empire. The em-
perors after Constantine were all adherents of Christianity except

Julian, called "the Apostate," whose brief reign, a.d. 361-363, brought

a reaction toward paganism. The reaction instituted by Julian proved

to be an utter failure, and after his death Christianity reassumed its

former position as the favored religion of the state.

Unfortunately this prosperity was not an unmixed blessing. When
the Church was subject to persecution only those who were sincere

desired to unite themselves with it, but now that it enjoyed official

favor many who were not true Christians entered into its fold. And
unfortunately many pagan beliefs crept in, with a mere change of

name. The undue veneration of the saints and of the Virgin Mary,
the virtual worship of images—these practices, which form a part of
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Roman Catholic piety until the present day, were instituted partly

under the influence of pagan worship, which was taken over under new
names into the Church.

QUESTIONS ON LESSON I

1. What were the chief elements in the equipment of the Church for

the evangelization of the world?

2. What changes took place at the close of the Apostolic Age?

3. Give some of the evidence for the authority of the Bible. Dis-

tinguish between the principle of Bible authority and the question

as to the extent of the Bible.

4. Who were the Apostolic Fathers? the Apologists? Who was Irenaeus?

TertuUian? Clement of Alexandria? Origen?

5. What was ''Gnosticism"?

6. When and under what ruler did Christianity become the favored

religion of the Roman Empire? What evils crept into the Church

at about that time?

LESSON II

The Nicene Age

The principal achievement of the Church during the fourth and

fifth centuries was the formulation of Christian doctrine. Doctrine

was based not upon speculation but upon the teachings of Scripture.

But the teachings of Scripture were often erroneously interpreted,

and it became necessary to set them forth in an orderly, logical way.

This was done, after there had been less complete summaries in the

previous centuries, in the great creeds of the Church, beginning with

the Nicene Creed of a.d. 325. These early creeds are accepted to-day

by both the Catholic and the Protestant churches, and it is safe to

say that the Church can never give them up so long as she remains

faithful to the teachings of the Word of God.

In A.D. 325, the Emperor Constantine called a council composed

of bishops and other representatives of the Church to meet at Nicaea

in Asia Minor. At this council a party headed by Arius favored the

view that Christ is simply the greatest of created beings and there-

fore not God in the full sense. But the Arian view was defeated, and

in opposition to it the "Nicene Creed," which was finally adopted
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by the council, declared the Son to be "very God of very God," and
"of one substance with the Father." Thus the council of Nicaea, on
the basis of the Scriptures, affirmed the belief which is at the very

foundation of Christianity—the belief in the full deity of our Lord.

After the Council of Nicsea, there was a reaction in favor of Arianism,

and bitter controversy raged for many years, the orthodox view opposed

to Arianism being advocated especially by the great Athanasius.

Many in the Church would admit only that Christ was "of like sub-

stance with the Father," but not that he was "of the same substance."

The difference is often ridiculed as being a mere theological subtlety,

since the two Greek words translated, respectively, "of like substance"

and "of the same substance" differ only in a single letter. But such

ridicule is based upon profound ignorance. In reality, the difference

between the two views involved the very foundation of our faith.

If our Saviour is only like God, then our worship of him is sinful wor-

ship of a created being, and our trust in him is misplaced.

The controversy was finaMy settled in the Council of Constantinople,

meeting in a.d. 381, which not only reaffirmed the Nicene doctrine

of the Person of Christ, but also added a fuller statement about the

Holy Spirit.

The Council of Ephesus in 431 corrected a certain error about the

Person of Christ, but was far less important than the Council of Chal-

cedon which met in 451. Various errors had arisen with regard to the

relation between the divine nature and the human nature of the Lord
Jesus. According to Apollinaris of Laodicea our Saviour did not possess

a full human nature, the divine Word being supposed to have taken

the place in Jesus of a human spirit. Against the ApoUinarian heresy

the Chalcedonian creed affirmed the complete humanity of Jesus.

A certain Nestorius, by an error opposite to that of Apollinaris, so

pressed the completeness of the human nature of Jesus as to affirm

that there was in our Lord a human person in addition to the divine

person. Against this Nestorian heresy, the Chalcedonian creed set

forth the unity of the person of our Lord. Still another error was
represented by Eutyches, who supposed that the divine and human
natures in our Lord were blended into one. Against this Eutychian
heresy the Chalcedonian creed set forth the distinctness of the two
natures, our Lord possessing a complete human nature and a complete

divine nature, not one nature which would be a mixture of a divine

with a human nature. Thus the result of all these controversies was
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the blessed doctrine of the Church, which alone is founded truly upon

Scripture—three persons in one God, two distinct natures in our Lord

in one person. This Scriptural doctrine was set forth most fully in the

so-called "Athanasian Creed," which is of uncertain authorship and

date. It was apparently produced not in the East, like the creeds

which have just been mentioned, but in the West.

The doctrines of the Trinity and of the Person of Christ were formu-

lated very largely by theologians who lived in the East and used the

Greek language. No less important, however, was the contribution

of the West. The Western theologians, who used the Latin language,

concerned themselves chiefly with the problems of sin and grace.

Of these theologians by far the greatest was Augustine, a.d. 354-430,

who became bishop in Hippo, in North Africa. The opponent of

Augustine was Pelagius, a monk who was born in Britain. According

to Pelagius, sin is evil habit which may be broken by an exercise of

the human will; and the grace of God, though it is needed for our

salvation, is merely an assistance to man's own powers. The work of

Christ, according to Pelagius, was really little more than the setting

of a good example. According to Augustine, on the other hand, sin

is not only deadly guilt, which rests upon all mankind on account of

Adam's sin, but also subjection to a mighty power of evil from which

no man can possibly rescue himself. The grace of God, on the basis

of the redeeming work of Christ, alone, therefore, and quite unaided

by human powers, can save from sin.

Augustine has always been regarded with veneration by the Roman
Catholic Church. But unfortunately the doctrine which actually

prevailed in that Church was at best a compromise between Augus-

tinianism and Pelagianism, and the practical piety of the Church of

Rome is a religion by which salvation is sought not in the grace of

God alone but in the grace of God together with the works of men.

The clear formulation of the doctrine of the Trinity in the East,

and of the doctrine of sin and grace in the West, both of them on the

basis of the Scriptures, constitutes the permanent achievement of the

Church in the fourth and fifth centuries. In the sphere of practice,

however, there were developments which were far from being in accord

with the Word of God. One such development—the introduction of

heathenism in the form of the worship of saints and images—has already

been mentioned. Hardly less disastrous was the unscriptural develop-

ment in the government of the Church. Even at the time of Ignatius,
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in the early years of the second century, one of the elders in the

individual congregation was exalted, under the title of "bishop"

over the others. Then the bishops of the large congregations

came to be exalted over the other bishops, and after that the

bishops of the five great cities, Rome, Constantinople, Alexandria,

Antioch, and Jerusalem, came to be exalted under the name of

"patriarchs," over all others. Finally the bishop of Rome claimed,

and in the West actually obtained, authority over the whole Church.

Thus was developed the institution of the papacy. The pope came to

be regarded as the successor of Peter, and the visible representative of

Christ on earth.

QUESTIONS ON LESSON II

1. What is the basis of the doctrine of the Church as set forth in the

creeds? How is it known that the creeds are true?

2. What is the Christian doctrine of the Trinity?

3. What is the Christian doctrine of the Person of Christ? Distinguish

this doctrine from various erroneous views.

4. How are these doctrines summarized in the Shorter Catechism?

5. What is the Augustinian and Scriptural doctrine of sin and grace?

How is this doctrine summarized in the Shorter Catechism?

6. Outline the development of the papacy.

LESSON III

The Middle Ages and the Reformation

In A.D. 395, the Roman Empire, after disruptive tendencies had

long been manifest, was finally separated into the Eastern or Greek

Empire with capital at Constantinople, and the Western or Latin

Empire with capital at Rome. The Eastern Empire continued until

A.D. 1453, when Constantinople was conquered by the Turks; the

Western Empire was conquered by the northern barbarians in the

fifth century. But the barbarians who conquered Rome were them-

selves conquered by the Christian faith which had already become the

religion of the Roman Empire before its fall.

The division between the East and the West made itself felt in the

Church as well as in the State. The authority of the pope at Rome



138 TEACHING THE TEACHER

was never fully acknowledged in the East, and in the ninth and tenth

centuries the disunion between the Eastern and Western Churches

became complete. The Eastern or Greek Church continues until

the present day to dominate a vast territory in Eastern Europe, notably

Russia; the Western or Latin Church is the Church of Rome.

When Rome was conquered by the barbarians, all civilization was

endangered. But the light of learning as well as the greater light of

the gospel was kept alive through the Church of Christ. There were

times in the Middle Ages when education was almost altogether con-

fined to the Church. In the ceaseless feudal wars, the monasteries,

in which men withdrew altogether from the world, alone preserved

the higher possessions of the human race.

The darker side of the medieval Church, however, should not be

ignored. Corruption was often rampant, and there was an almost

universal ignorance as to the way of salvation which is offered in the

Word of God. But the monkish orders, faulty as they were, repre-

sented an attempt to throw off the shackles of worldliness, and here

and there great theologians like Anselm and Thomas Aquinas pro-

moted intellectual life.

During the Middle Ages the papacy attained enormous power,

especially under Gregory VII, called Hildebrand, 1073-1085, and

Innocent III, 1198-1216. Kings and emperors were forced to do

obeisance to the representative of Christ on earth, and in temporal

as well as spiritual affairs, the pope was the most powerful monarch

in the world. But some of the popes were worthless profligates, and

there are scarcely any more degraded chapters in the history of human
vice than some parts of the history of the papal court.

A thorough reformation was needed if the purity of the Church

was to be restored. The reformation was long delayed. But before

it came, there were precursors of it—especially in the three "pre-

reformers": Wyclif in England, 1324-1384, who opposed certain

of the doctrines of Rome and translated the Bible into the language

of the people; Huss in Bohemia, 1369-1415, who was influenced by

Wyclif; and Savonarola in Italy, 1452-1498, who denounced the

corruptions of the Church of his day.

Finally God raised up a man who brought to light once more the

hidden glory of the gospel. The man of God's choice was a German
monk named Martin Luther, 1483-1546, who with others was the

leader in the "Reformation."



POST APOSTOLIC TIMES 139

The Reformation seemed to come in a sudden burst of heavenly-

glory . But it had really been prepared for in various ways—not

only by the work of the three prereformers and others but also by the

"Renaissance." Classical learning had been kept alive all through the

Middle Ages at Constantinople. But in 1453 that city was captured

by the Turks, and the scholars who had formerly resided in the Eastern

capital were now scattered abroad throughout Europe, especially in

Italy. Everywhere they went these scholars carried with them the

knowledge of the glories of Greece. The result was the remarkable

revival of learning which is called the "Renaissance." This movement
was not at all a religious movement—it was often united with the

very worst kind of pagan immorality—but at least it helped to break

the bands of ignorance and so served as a preparation for the triumph

of the gospel.

Luther was born of humble parents at Eisleben in central Germany,
in 1483. He received a good education, attended the university at

Erfurt, and became a monk. But the exercises of monkish piety brought

him no peace; he had a profound sense of sin and felt himself to be

under the wrath of God. At last, however, through the reading of the

Bible, especially the Epistles of Paul, he came to understand the blessed

doctrine of justification by faith—the doctrine namely that he, like

all Christians, was acquitted at the judgment seat of God, not by
anything that he had done, and not by the official ministrations of the

Church, but simply and solely through his acceptance of the salvation

which Jesus wrought when he died upon the cross.

Luther did not at once break with the Church at Rome; he hoped
at first that the Church could be saved from within. But through

the false pretensions of the pope and the clergy, the break became
inevitable. In 1517 Luther nailed upon the door of the church at

Wittenberg, where he was professor at the university, his famous

"ninety-five theses" against the abominable sale of indulgences. From
that time on his conflict with popery became more and more definite

and fearless. In 1521 he appeared before the "Diet at Worms," an

imperial council, and testified boldly to the truth, saying in substance,

whether or no the exact words have been preserved: "Here I stand.

I cannot do otherwise. God help me! Amen."
After the Diet, Luther was kept for a time at the Wartburg, near

Eisenach, by a friendly German prince, the "Elector" of Saxony,

He used his inforced leisure to translate the New Testament into
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German, thus striking another blow at the tyranny of the Church of

Rome, which had sought to keep the masses of the people from direct

contact with the Word of God. Afterwards Luther resumed his work

as professor at Wittenberg. Through his labors and those of his asso-

ciate, the scholarly Melanchthon, the little town of Wittenberg was

a source of evangelical light to the whole of Europe.

Simultaneously with the Reformation in Germany, there had been

a similar movement in Switzerland. The leader at the beginning

was Ulrich Zwingli, 1484-1531. Zwingli did not quite attain to that

peculiar fervor of devotion to the doctrine of justification by faith

which has made of Luther one of the supreme heroes of the Christian

Church, but he was truly opposed to the abuses of the Church of

Rome and a true believer in the way of salvation as it is set forth in

the Scriptures. Like Luther he rejected the tradition of the Church

of Rome, and based his teaching upon the authority of the Bible alone.

But he differed from Luther in certain important particulars, especially

with regard to the Lord's Supper, where Luther remained much nearer

to the Romish doctrine. An attempt to bring about an agreement

in a conference at Marburg in Germany in 1529 resulted in failure.

Henceforth Protestantism was divided into two divisions—the Lutheran

Church appealing to the teaching of Luther, and the Reformed

Churches, which have proceeded from the Swiss Reformation. But

the true leader of the Reformed Churches is not Zwingli, who died

an untimely death in 1531, in a civil war between the Catholic and the

Protestant parts of Switzerland, but a far greater man, who was about

twenty-five years younger.

QUESTIONS ON LESSON III

1. Mention some of the preparations for the Reformation. Who
were the three prereformers? What was the "Renaissance"?

2. Outline the life of Luther, Why did he break with Rome?
3. Who was Zwingli?

4. Mention a great division within Protestant Christianity?

5. Upon what authority was all Protestant teaching baaed?

6. What is meant by justification by faith?
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LESSON IV

The Reformation and the Modern World

The beginnings of the Swiss Reformation were studied in the last

lesson. Those beginnings formed a preparation for the work of Calvin,

1509-1564.

John Calvin was born in northern France in 1509, at Noyon, a

town which has recently been destroyed in the World War. He re-

ceived a classical education, and his first published work was not a

theological work but a commentary on a book of a Latin writer.

After he had been converted to Protestantism, he assumed almost

immediately a position of leadership in the evangelical cause. Being

driven out of France, he went to Switzerland, and after a residence

at Basle became the leader of the Church at Geneva.

Calvin was a man of many-sided ability. He was, for example, per-

haps the leading statesman of his day. His influence extended far

beyond the bounds of the little state of Geneva. Through an extra-

ordinary correspondence he became the adviser of the rulers of State

and Church in almost all Protestant lands. Everywhere the disciples

of Calvin promoted civil liberty—in the Netherlands, in Scotland, and,

in later times, in America.

But it was in the sphere of theology, not of civil government, that

the most important work of Calvin was done. Before the appearance

of Calvin, the Reformation had enunciated great principles, but the

principles had not been united in any thoroughly consistent system,

built up entirely without compromise conscious or unconscious with

the errors of Rome. The absence of a satisfactory system of theology

was the chief weakness of the Reformation; for without such a theology

the Reformers' work could never resist argumentative attack. The
lack was supplied by Calvin, in his supremely important book called

The "Institutes of the Christian ReHgion." This work became the

basis of the ''Reformed Theology" of the Presbyterian and Reformed
Churches throughout the world. And the work of Calvin was based

itself not upon speculation but upon the Word of God.

The Reformed Theology differs from Lutheranism in the thorough-

ness with which the Roman Catholic external view of the sacraments

is abandoned, and it differs from Arminianism in the exclusive place

which it assigns in the work of salvation to the free and irresistible
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grace of God, as distinguished from the will of man. For both of

these characteristics, clear warrant is found in the Scriptures, upon
which as the Word of God, the whole of the teaching is based.

At first it might have seemed as if the Reformation were to

sweep everything before it. But various causes served to prevent the

victory from being complete. Notable among these causes was a

"counter-Reformation" within the Church of Rome, culminating in

the "Council of Trent," 1545-1563, by which the Church sought to

set forth her doctrine clearly in opposition to Protestantism and correct

the worst of her abusive practices. The trouble with all such attempts

at reform in the Roman Church is that there is in that Church a wrong

notion of the seat of authority. Authority is found by the Roman
theologians not in the Bible alone, but in the Bible interpreted by a

supposedly infallible Church, which, as a matter of fact, has fajlen

into the grossest errors.

The Reformation was followed by a period of religious wars. The
result was a divided Europe. In Spain the Reformation was alto-

gether stamped out, especially by the Inquisition; in Italy there was

almost the same result. Germany and Switzerland were divided between

Protestants and Catholics. Holland became Protestant, and after

a glorious struggle obtained its independence from the tyranny of

Spain. In France, after many years of struggle, the Protestants attained

tolerance by the Edict of Nantes, 1598; but about one hundred years

later, 1685, the Edict was revoked and the Protestants were driven

out, to the impoverishment of France and the enrichment of the coun-

tries to which they fled. In England, the Reformation, after a Roman
Catholic reaction under Queen Mary, finally triumphed. But the

Church of England sought to vindicate the rights of its clergy as suc-

cessors of the apostles by the theory of apostolic succession. The
result is a curious vacillation within the Anglican communion, accord-

ing as the truly evangelical theology of the Church on the one hand,

or on the other hand the claim of the Church to an unbroken succession

of its clergy from the apostles and to an affinity with the Greek and

Roman Churches, receives the chief emphasis.

In Scotland, especially through the instrumentality of John Knox,

1505-1572, the Reformation in its Calvinistic form won a complete

victory. The same type of Christianity also made great progress in

England, despite the final victory of the Anglican Church, and pro-

duced through the Westminster Assembly, 1643-1649, the most
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perfect formulation of the reformed faith, which is the standard of the

Presbyterian Church to-day. The behef of the Church was set forth

by the Westminster Assembly in the Confession of Faith and in the

Longer and Shorter Catechisms.

In America the history of the Church has been determined very

largely by the religious conditions of Europe. Driven out of Europe

by rehgious persecutions of various kinds, widely different types of

religious belief found a lodgment on our shores.

One very important fact of modern Church history is the rise of

Protestant missions, to which William Carey in England, 1761-1834,

who went himself as a missionary to India, gave the first great impetus.

The missionary idea spread rapidly into America and into other Chris-

tian countries, and has been enormously favored by the progress of

international and interracial intercourse.

Unquestionably the greatest danger to modern Christianity is the

advance of unbelief both without and within the Church. Modern
unbelief is of widely diverse kinds, but all its varieties may be placed

under the one great head of ''naturalism"—that is the view which

regards the beginnings of Christianity and present Christian experi-

ence as due to the operation of the same causes which are operative

in the natural world. Naturalism has expressed itself, in the sphere

of historical study, in what may be called, for want of a better name,

the "liberal" view of the origin of Christianity, according to which

Jesus of Nazareth was the supreme Revealer of God, who was divine

only in the sense that he possessed the all-pervasive divine life in a

far greater degree than it is possessed by other men, or in the sense

that his personal life demands our homage as it is demanded by no

other person that has ever lived upon the earth. According to this

naturalistic way of thinking, the New Testament accounts of miracles,

including the bodily resurrection of our Lord, must of course be re-

garded as untrue, and the death of the Lord can no longer be regarded

as a true atonement for our sins, but only as an exhibition of divine

love or as an example of self-sacrifice for us to follow.

At such a time, the faith of many has grown faint. But God has

not forgotten his children, and the gospel will surely sound forth once

more with the old power. When the glorious day of revival will come,

none can say—the times are in God's hand. But one thing is certain

—

the revival will come only when men are convicted of their sin. A
light view of sin makes men satisfied with a low view of the Saviour
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from sin; but when men have once more faced the terror of God's

law, they will turn anew to the Son of God who loved them and gave

himself for them. Meanwhile, all of us can hold firm, even in the midst

of unbelief, to this blessed gospel, which is not the word of men but tha

word of God.

QUESTIONS ON LESSON IV

1. Outline the life and work of Calvin.

2. What is the ''Reformed Theology," and what churches maintain it?

3. What is the Westminster Confession? When was it adopted?

What is the basis of it?

4. What is the naturalistic view of Christianity? How does it differ

from the New Testament teaching?




