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ANECDOTES OF THE REV. GEORGE WHITEFIELD.

---

THE History and Character of the Rev. GEoRGE

WHITEFIELD are very generally known. There

are yet alive in our country, many who ac

knowledge him as their Father in Christ; and

“will rise up, and call his memory blessed.” We

presume, however, that the following Anecdotes

respecting him are unknown to the most of our

readers, and will be perused with interest and

profit. Their truth and correctness are not to be

doubted; as they are related by one who was well

acquainted with Mr. Whitefield's most private

history. They are extracted from Mr. Jay's Me

moirs of the Rev. CoRNELIUS WINTER.

The time Mr. Whitefield set apart for prepara

tions for the pulpit during my connexion with him,

was not to be distinguished from the time he appro

priated to other business. If he wanted to write a

pamphlet upon any occasion, he was closeted; nor

would he allow access to him, but on an emergency,

while he was engaged in the work. But I never
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THE DOCTRINE OF THE ATONEMENT.

Our Lord Jesus Christ, by whom we have now

received the Atonement.—Rom v. 11.

-nº

No. I.

IN order to perceive the force of the powerful rea

soning which the apostle Paul, under the inspiration

of the Almighty, employs in this epistle, it is neces

sary to know something of the state of religion

among the Jews at the time in which he wrote.

It is against the errours of that people, errours

likely always to arise among those who, destitute of

grace, make a profession of religion, that the argu

ment is principally directed. Simple information

was sufficient for the heathen who had recently em

braced the Gospel. They were sensible that they

had every thing to learn, and they readily submitted

to the instruction which was tendered to them by

the apostles. But much disputation was necessa

with the Jews, who thought that they already knew

the way of truth. : Proud of their descent, and glo

rying in their priesthood, the natural offspring of

Abraham did not hesitate in conceiving themselves,

independently of faith and holiness, to be the pecu

liar favourites of heaven.

The two sects, which, at this period, were most

conspicuous in contending for power in the Jewish

church, are the Sadducees and Pharisees. The con

tentions of these formidable parties had for a centu
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ry distracted the councils of the nation, and corrupt.

ed the religion established in Judea.

The former exerted their influence over the San

hedrim, the Temple, and the Priesthood; and the

latter had obtained the principal direction of the

schools, the pulpits of the Synagogues, and the pre

judices of the populace. The Sadducees were sup

ported by the most opulent of the inhabitants. Since

the days of Hircanus, who united in his own person,

the supreme ecclesiastical power, with the civil and

the military, and who was besides an intolerant

Sadducee; the influence of the supreme council of

Elders, and of the great body of the Priests, had

been employed in favour of this sect”. Duri

the reign of Jannaeus, the Sanhedrim, with the ex

ception of a solitary individual, consisted altogether

of Sadducees. Annas and Caiaphas, well known in

evangelical history, belonged also to the same sect.

The Sadducees rejected the doctrines of a special

providence, of the immortality of the soul, and of

a future state. With such sentiments, the Jewish

priesthood, supported by their tithes, and by the

learning, the wealth, and the power of Judea, pre

sented a formidable opposition to the progress of

the gospel. They combined irreligion with a pro

fession of the established system, which, on ac

count of its emoluments, they did not hesitate to sub

scribe: a combination, which, however pernicious,

is, alas! far from being uncommon in other nations.

The Pharisees had, upon their side, by far the

greater part of the common people. Assisted by

the scribes, they engrossed, in a great measure, the

ininistry of the synagogues. Animated with a super

stitious zeal, making pretensions to an extraordinary

* Joseph. Antiq.lib. 13.cap. li. & de bel. Jud. lib,i. cap. 3, 4,

Wol. III.- No. H. E
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piety, they contrived to inflame the minds of their

hearers with a spurious devotion, by their discours

es from the pulpits, and their unwearied efforts to

disseminate their sentiments by private conversation.

They accommodated themselves to the ignorance of

the lower classes; they adapted their doctrines to

the gross conceptions, the prejudices and the pas

sions of the multitude; they imposed upon the cre

dulity, and succeeded in ensnaring the consciences

of vast numbers in their own delusions. The Pha

risees professed a strict adherence to the ceremoni

al law, an accurate observance of the traditions of

the elders, and a patriotic attachment to the liber

ties and independence of their country; and while

they urged the doctrine of a future state, they

taught that salvation was secured to the Jews, upon

the sole condition of obedience to these external

rites, which they uniformly represented as entitling

them to covenanted mercy.

In the course of a few years after the ascension

of our Saviour into glory, great numbers of the Jews

embraced the Christian dispensation; and several

of the new converts were affected with the “leaven

of the Pharisees and of the Sadducees.” . Several

carried along with them from the old to the new

dispensation of grace, those false principles which

are equally opposite to both. They who had no in

ward experience of the power of godliness, whatever

may have been their profession, formed very inade

quate conceptions of the deep depravity and misery

of man, of the evil of sin, and of the method of sal

vation through a Redeemer. These expected justi

fication on some one of the three following grounds.

1. Some supposed that the Jews should be justi

fied on account of the piety of the patriarchs".

* Kim. Com. Hos. iii. 2. Pococke. Miscel. 170, 171.
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: 2. Others supposed that their knowledge of the

law would justify them *. º

3. Several imagined that justification proceeded

upon the ground of their punctual performance of

those rites which had been enjoined upon them in

the law given by Moses f. -

Such was the degrading idea which they had

formed of the divine holiness, and the proud opinion

which they cherished of their own excellence, that

they imagined the righteousness of his moral go

vernment would be amply supported by awarding

to them exemption from punishment, and the felicity

of heaven upon one or other of these terms. They

also laboured to impress the Gentiles, who discover

ed an inclination to receive revealed religion, with a

belief in the justness of those crude sentiments.

Such pernicious doctrines required refutation. They

called for a demonstration, from the scriptures of

the Old Testament, for which the Jews professed

the most perfect reverence, of those great principles,

upon which the salvation offered in the gospel, and

purchased by the Redeemer, necessarily depended.

The inspired apostle, accordingly, provides an an

tidote to the poison, in this epistle written from Co

rinth, to the church of Christ in Rome, and trans

initted by Phebe, a sister remarkable for her piety,

and her services to the church of Cenchrea, of

which she was a member, in the year 58.

After an affectionate salutation, in which he

magnifies his own holy and extraordinary office, the

Apostolate, he exhibits the righteousness of God, re

quiring that wrath be revealed from heaven against

all ungodliness and unrighteousness of men f. By

* Rom. ii. 13.17–29.

t Rom. iii. 28. See also Mich. Int, vol. 4. page 94.

# Chap. i. 17, 18.
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an ample induction of facts, and with arguments of

conclusive power, he proves both Jews and Gentiles

that they are all under sin, that every mouth may

be stopped, and all the world become guilty before

God”. By an inference necessary from these pre

mises, by the deeds of the law there shall no flesh be

justified, he prepares the way for a declaration of the

righteousness of God manifested in justification by

grace, through the redemption that is in Christ

Jesus. It is thus, and thus only, that God is just,

and the justifier of him which believeth in Jesust.

In the fourth chapter he illustrates, by an explanation

of the case of Abraham, the nature of faith, and justi

fication by imputed righteousness; and in the fifth,

he proceeds to a discussion of the benefits flowing

from justification. After enumerating a variety of

Gospel blessings, the apostle, in the 8th verse, di

rects the Romans to the spring from whence the

system of grace, with all its invaluable blessings,

flow—the love of God manifested in the death of

Christ. “But God commendeth his love towards

us, in that, while we were yet sinners, Christ died

for us.” He then immediately states that the death

of Christ procures our reconciliation with God—

we were reconciled to God by the death of his Son,

and declares the infallible certainty of the salvation

of all who are partakers of reconciliation—much

more, being reconciled, we shall be saved. Upon

this footing believers have indeed cause to rejoice

in the Lord. The apostle accordingly adds in the

11th verse, Jºe also joy in God through our Lord

Jesus Christ, by whom we have now received the

Atonement.

The doctrine of the Atonement affords joy to be

lievers, and is worthy of their attention.

* Rom. iii. 9. 19. t iii. 20–26
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* As we propose to devote a series of Essays under

this head to an elucidation of the doctrine, it will

be necessary, in this early stage of the discussion, to

inform our readers what ideas we annex to the word

Atonement, as employed in a religious acceptation.

Correct definitions of the expressions employed in

designation of any important subject, are recom

mended no less by the nature of the case itself, than

by the best writers on the art of reasoning. We

apprehend also, that in order to comprehend what we

shall hereafter offer in proof of the fact, that Christ

has made atonement for sin, and in illustration of

its nature and extent; recourse must be frequently

had to the definition which shall now be given of the

term in which we express the doctrine.

. . By the Atonement we mean,

That which effectually removes the offence of

sin, and procures for the simmer reconciliation with

The common acceptation of the word Atonement,

certainly supports this definition. It is uniformly

employed to signify adequate reparation for an in

sult or an injury, in order to restore to friendship

parties at variance. It occurs only once in the

scriptures of the New Testament, and that is in the

text whichstands at the head of this Essay. Karaxxar,

is the Greek word, which is thus rendered. The

translators were constrained by the nature of the sub

ject, to render it, in every other instance in which

it occurs,” by the English word—Reconciliation,

instead of Atonement". This is exemplified in the

verse which precedes the text under review, and

which forms with it one argument. The corres
8- -

ponding verb and participle are used in that verse,

- * 2: Cor. v. 18, 19. Rom. xi. 15.
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and translated—Reconciled. For if when we were

enemies, we were reconciled, (Karnaxayºu, *,) to

God by the death of his Son, much more being re

eonciled, (karaxxzyorº, *,) we shall be saved by his

life. And not only so, but we joy in God through

our Lord Jesus Christ, by whom we have now re

ceived the atonement, (Karaxxzy", t.) -

From this passage it appears, that reconciliation

with God, and eternal salvation, are inseparably con

nected ; and that both are of equal extent with

atonement in the New Testament acceptation of

that word. It also appears, how little is their

acquaintance with the Holy Scriptures who make a

separation between atonement and reconciliation, by

assigning to the one a different extent from that

which is assigned to the other. Such separation is

grossly absurd. God is merciful and just. An ade

quate atonement cannot, therefore, possibly fail of

producing reconciliation with him.

The Old Testament acceptation of the word—

Atonement, also supports our definition.

The Hebrew word is nes. This root signifies to

cover, as the primary idea, and from it are derived

the Saxon coffre, the French couvert, as well as the

English coffer and cover. The Hebrew caper or

copher, is first applied to the pitch which covered

the ark of Noah, and secured it from danger by

water, Gen. vi. 14. It denotes also Hoar-frost,

which covers the ground, Exod. xvi. 14.—The Cy

press, or Camphire tree, which covers from the heat

by its shade, Song. i. 14.—A covered bowl or bason,

Deut. xiv. 26.-The young Lion just forsaking his

covert, Jer. xxv. 38–And a small village, as a

covert or retired place in the country. Josh. xviii. 24.

* Atoned for. Reconciliation.
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nus is the word, also, for the mercy-seat, or the

cover of the ark of the covenant, Exod. xxv. 17,

which is rendered by the Septuagint, ºzºo. Upon

this mercy-seat of pure gold, God dwelt in the She

kinah, and from it he communed with his covenant

people from between the Cherubim, as a reconciled

God. The apostle Paul explains this mystery.

Jesus Christ is the mercy-seat in whom God is re

conciled. Rom. iii. 25. H/hom God hath set forth

to be a propitiation, (pagneto,) through faith in his

blood, to declare his righteousness for the Nemission

of sins. In Christ we have the wº, the propitiation,

the atonement for the remission of sins. To cover

sin, is, therefore, to pardon it—to remove the of.

fence for reconciliation. Blessed is he whose trans

gression is forgiven, whose sin is covered. Psalm
xxxii. 1. -

The Hebrew word, in all instances in which it is

applied to denote the effect produced by the pia

cular oblations required by the law, and in which

our translators render it by the word—Atonement,

bears its primary signification to cover, in a moral

acceptation ". . It signifies covering the offence of

sin for the purpose of establishing a perfect recon

ciliation. The verb is, accordingly, translated to

make Atonement, Exod, xxx. 15, to make Reconci

tiation, Lev. viii. 15, to appease, Gen. xxxii. 20, to

be merciful, Deut. xxi. 8, and to forgive, Jer. xviii.

23. And the noun is rendered Ransom, Exod.

.xxx. 12, Satisfaction, Num. xxxv. 31, and Atone

ment, Exod. xxix. 36. . . . . . .

As we are convinced that important results in the

investigation of Scripture doctrines depend on this

criticism, we deem it proper further to add, that

* Num, xxix. 11. I.ev. i. 4. and v. 6, &c. &c.
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this idea is included in every application of this word

to the moral relations of man with man. The person

whose ox had, through neglect, killed a man or wo

man, was permitted by the law of Moses to redeem

his life by a sum of money. This sum covered the

transgression, and established friendship. It was

called nea. Exod. xxi. 30. -

• The punishment of a murderer, was, in no case,

to be remitted. Nothing therefore could remove

his offence, or reconcile society to him. Ye shall

take no satisfaction, (copher,) for the life of a mur

derer". Even a bribe which by corrupting a judge,

covers transgression, is called by the same name f.

From this examination it abundantly appears, that

the Scriptures of the Old Testament support our

definition; that Atonement is but another name for

Satisfaction, Propitiation, or Redemption; and that

it is inseparable from Reconciliation, the forgive

mess of sin, or a participation in the mercy and

friendship of God. -

º

* Num. xxxv. 31. t i Sam. xii. S.
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FROM THE RELIGIOUS MONITOR.

º ANECDOTE. -

IT is much to be regretted that the works of the

illustrious Calvin are so little read in the present

day. Every person who is acquainted with the

writings of our most eminent reformers, both in

England and Scotland, such as Hooker, Cranmer,

Knox, &c, knows that no man was held in higher
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A Sketch of the Life of the Rev. WILLIAM

HUMPHRIES, Pastor of a Dissenting Con

gregation at Hammersmith, in England, taken

from the Rev. RobERT WINTER's Sermon, oc

casioned by his death. *

THE Rev. WILLIAM HUMPHRIEs was blessed

with a religious as well as a liberal education. When

hewas only nine years old he began to seek afterGod:

having at that early period received some impres

sive views of the vast importance of religion, which

from that time he never lost. These views awaken

ed in his breast a desire to be useful to the souls of

, his fellow-creatures, and led him to think of the

ministry as his future employment. By his friends

he was designed for the established church; but he

became, on full conviction, a decided, though a li

beral Protestant Dissenter. Hence he was induced

to enter a student of the Academy at Homerton, in

1778, then under the direction of Drs. Conder,

Gibbons, and Fisher. In 1779 he became a mem

Vol. III.-No. HI. I
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many towns, hospitals in which the necessitous are

assisted. There are in every part of the country

hospitals for old men and old women, and for the

sick and wounded—orphan-houses and bedlams,

or mad-houses, and such like, which are governed

by their proper officers. The magistracy appoint

them, and they continue in office for life. Besides

many individuals have, at their own expense, erect-,

ed buildings, in which they support old and need

people. -

In many cities and a considerable number of

towns, there are schools established by the magis

tracy, and it is the duty of the Consistory in every

congregation to provide good schoolmasters, that

the youth may be taught, not only reading, writing,

rammar, and the liberal sciences, but also the prin

ciples of religion as maintained by the Reformed

Church. -

(To be continued.)
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Our Lord Jesus Christ, by whom we have now

received the Atonement.—Rom. v. 11.
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No. II.

EveRY judicious man subscribes, without hesi

tation, the confession of the king of Israel, at the

dedication of the Temple, 1 Kings 8.46. There is

Vor. IH.-No. II. M

*
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no man that sinneth not ; and it is impossible to

form a correct idea of the true God, without a per

suasion of his justice and his holiness. With a full

conviction of the depravity of our own hearts, and

of the purity of the divine mind, how shall we ap

pear before him? It is not imbecility of mind or a

superstitious fear which dictates this inquiry: but

rather it is blindness or folly which prevents its be

coming universal. It is a question of great interest

to every one who feels his obligation to reverence

the supreme Being—“Wherewith shall I come be

fore the Lord, and bow myself before the high

God"?” Nature's light throws not even a solitary

ray upon the path of fallen man in this awful in

quiry. Its answer is found only in the gospel of

Christ.

Every system of religion, indeed, proposes for its

object the establishment or maintenance of friend

ship or fellowship with the deity; but the Christian

doctrine alone exhibits such friendship and fellow

ship founded upon an atonement, which maintains

unsullied, the beauty of the Lord, in the perfect

hatred and condemnation of sin. It alone secures

the salvation of the sinner, consistently with the

glory of Jehovah.

We have defined in the preceding numbert,

atonement to be,

, That which effectually removes the offence of sin,

and procures for the sinner reconciliation with

God.

We will now proceed to show that our Lord Je

sus Christ hath made such atonement for our sins.

We assert this not as an opinion, but as a fact ;

and we appeal to the infallible oracles of God as

containing ample testimony. If, from a review of

* Mic. 6. 6. t Page 37.
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this testimony, it shall appear that the Redeemer

hath indeed made ample satisfaction for the of.

fence, and in consequence of that satisfaction we

have reconciliation with God, the proof will be

complete. With atonement, in any other sense of

the word, we desire to have nothing to do. . An

atonement offered where no offence existed, is an

absurdity not to be charged upon the Bible. An

atonement which does not satisfy in the most ample

manner for the offence, is not worthy of an inquiry;

and one, which, making satisfaction, does not pro

cure reconciliation, although it may afford scope

for the ingenious sophistry of a smatterer in theolo

gy, can never be recommended in the Christian's

Magazine, as the foundation of the sinner's hope.

Christ Jesus has made atonement. -

It is assumed in this Essay, that mankind have

sinned. But this is no unscriptural assumption.

Rom. 5. F. Death passed upon all men, for that all

have sinned. It is also assumed that sin is an of

fence against the great and holy God. So say the

Scriptures *. Conscience, also, that tribunal which

man places over his own actions and motives—that

faculty with which the Creator has endowed the

subjects of his moral government, proclaims the

offensive nature of sin. When awakened from

its slumbers, it raises its voice in condemna

tion of our crimes; and if our own hearts con

DEMN us, God is greater than our hearts. God's

law, emanating from his perfections as the indispen

sable prerogative of his government, prescribes our

duty and condemns its violations. “Thou art of

purer eyes than to behold evil, and canst not look

on iniquity—these things doth the Lord hate; yea,

they are an abomination to him.”

* Hos. 4, 15. Jam. 3. 2. Rom. 4. 25. and 5.15, 16, 17, 18, 20.
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In such a state of things, Jehovah, in mercy to

his offending creatures, devised a plan for our re

storation to his friendship and Iavour in Christ Je

sus our Lord, Rom. 4. 25, who was delivered for

our offences. That he made adequate atonement,

is a truth worthy of all acceptation. The difficulty

lies not in discovering, but in selecting and arrang

ing, testimony in its support. He bore our silis

he suffered punishment in our stead—he offered

sacrifice in our behalf—the satisfaction which he

made for our offences is declared to be complete

—reconciliation is now procured upon the footing

of that satisfaction. Is there any thing else neces

sary in order to support the doctrine of the atone

ment? This is proof, clear, copious, and conclusive.

1. Christ Jesus bare our sins, 1 Pet. 2, 24. Who

his own self bare our sins in his own body on the

tree. He bare our sins on the cross. How did

he bear them? They are not substances capable of

being collected, and constituting a mass of matter

that shall gravitate in a scale, or shall be bound

with tangible cords to his body. They are qua

lities of the state, disposition, and actions, of an in

telligent creature. They are Awux *, a want of

conformity unto, or transgression of, the law of

God. How did he bear them? This quality did .

not belong to his disposition or his actions. He is

holy, harmless, undefiled, separate from sinnerst.

How then did he bear them? This question must be

answered. The assertion is not without meaning.

He did not bear them as a mass of matter bound

upon his body. He did not bear them as immoral

qualities tinging his soul with pollution. They be

came his by a legal transfer. He bare them by

imputation. He became a public representative,

and thus our guilt—our liability to punishment, was

* 1 John 3. 4. º f Heb. 7. 26.
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laid upon him. No other answer can possibly

bear examination in the light of truth. Every other

reply is an evasion of the question. It is a trifling,

a soul-destroying evasion. Christ could not have

otherwise borne our sins. God hath made him to

be sin for us who knew no sin *... God hath made

his holy Son to be sin for us, writ ºwn, in our stead.

How is the Holy One made to be sin? By having

sinful propensities actually infused into his soul?

Impossible! By being made to violate the rule of

righteousness? Equally impossible ! He knew no

sin, either in his inclination or behaviour. He made

him to be sin by bearing our sins. The Lord hath

laid on him the iniquities of us allf. He charged

to his account all our offences. This criminal debt

the Redeemer undertook to pay. . By so much was

Jesus made a surety of a better Testament f, in

order to make atonement for our offences, and to

procure for us reconciliation with God. -

Behold him elevated upon the cross, ye holy disci

ples' behold him, ye mourning sinners' He bears.

our sins on his own body on the tree–Calvary

groans—the earth trembles—the rocks are rent—

the sun is darkened—heaven frowns—the tempest

bursts upon our Surety, and ..

2. He suffers punishment in our stead. 1 Pet. 3.

18. For Christ also hath once suffered for sins, the

just for the unjust, that he might bring us to God.

Punishment is the penalty annexed to disobedi

ence; and the pain inflicted upon the offender is in

proportion to the offence committed. This pain is

the remedy provided in the constitution of the moral

world, for the evil of, deviating from, the laws of

rectitude. The hand of discipline inflicts pain for

the benefit of the subject, and the public good may

* 2 Cor. 5. 21. # Isa. 53. 6. # Heb. 7. 22.
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call for voluntary suffering, or the exhibition of suf.

ferings under authority. Pains, however, endured

for the good of others, or the personal advantage of

the sufferer, are not always penal. It is essential

to punishment that suffering has been merited : and

punishment is due to the criminal, entirely on ac

count of the crime, independently of all considera

tions of personal improvement, or the utility of the

example to others. This principle is as necessary

to the order of the moral world, as attraction is to

the material system.

Our sins deserved punishment; for the wages of

sin is death *. Christ bare our sins and suffered

their punishment. He suffered for our sins, the

just for the unjust. These sufferings made atone

ment. . They were penal, because they were on ac

count of sins. The punishment was endured by the

Redeemer, as a substitute—the just for the unjust

—and the end is the re-establishment of the offending

sinner in the friendship of God—in order to bring

as to God.

A view of the sufferings of the Lord Jesus Christ,

as making an adequate atonement for the offence of

sin is essential to the sinner's hope. “Surely he

hath borne our griefs, and carried our sorrows—he

was wounded for our transgressions, he was bruised

for our iniquities. It pleased the Lord to bruise

him; he hath put him to grieff.” And wherefore

did it please the Lord? Because Jesus Christ me

rited the cursed death of the cross, on account of

sins by himself committed 2 No. Far from it.

The Lord is well pleased for his righteousness' sake.

And lo, a voice from heaven, saying, this is my be

loved Son, in whom I am well pleased. Did Jesus

suffer merely as a witness for the truth of his doc

* Rom. 6. 23. * Isaiah 53.
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trine P. He suffered as a witness; but not as a wit

ness only. The doctrine to which he gave testimo

ny, even in his death, the Son of man came not to

be ministered unto, but to minister, and to give his

/ife a ransom for many, is the doctrine of the atone

ment. Did he suffer as an example? Yes: but

not merely as an example. He patiently endured

tribulation in our redemption, and set us an exam

ple of suffering patiently in our profession of faith

in his blood. The example is precious. It is en

couraging. It is effectual. But strip the suffer

ings of Christ Jesus of this character—they were

the punishment of our sins; and they then cease to

be a salutary example. What! Messiah suffered

for no sin? and yet it pleased the Lord to bruise .

him " Such an example would be terrifying, dis

gusting, detestable. What an example ! That per

fect innocence may be rewarded by Jehovah with

the most terrible pains!—An example, that God is

pleased to bruise his Son without a cause or an ob

ject —An example that the greatest holiness may

be doomed to the most exquisite anguish —An ex

ample, of cruelly taking the sceptre from the hand

of justice, and sporting with the tortures of one in

whom there was no fault, to whose account there

was none charged, who ought not to have suffered

And is this the doctrine which the wisdom of the

world would persuade us to consider as more equit

able than the doctrine of the atonement? The wis

dom of the world is foolishness with God.

Adopt the scriptural representation of the suffer

ings of Christ, and all is consistent. Beloved of

God, holy and harmless as he was, he ought to

suffer. By the constitution of the covenant of grace,

he became our surety—he bore our sins—our guilt

was transferred to him—he must accordingly bear
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our griefs. Justice demands the punishment of our

SlimS.

Hear his own words: “O fools, and slow of

heart to believe—ought not Christ to have suffered

these things and to enter into his glory"?” Even so

might grace reign through righteousness—Grace

reign, in the constitution of the system, through jus

tice displayed in the execution of the victim. For

3. Christ Jesus offered sacrifice in our behalf in

order to procure reconciliation for us.

Eph. 5. 2. Christ also hath loved us, and hath

iven himself for us an offering and a sacrifice to

É. To God he offered the sacrifice; for God

was offended and must be appeased, or we, whom

he loved, must perish for ever. The Redeemer is

the priest, who offered unto God the sacrifice, which

is our propitiation. He is, himself, the sacrifice,

which he offered unto God, for a sweet smelling sa

vour. He gave his life a ransom for many.

From the earliest ages of the world, sacrifice

formed a part of the religious worship offered unto

God by fallen man. “Cain brought of the fruit of

the ground an offering unto the Lord. And Abel,

he also, brought of the firstlings of his flock, and of

the fat thereof.”

The Hebrew ritual provided for this kind of reli

gious worship in an eminent degree. The Priest

hood, and the variety of sacrifices presented by

them, according to the Levitical law, gave a pecu

liar character to the whole system of ordinances ap

pointed of God for his people Israel. These sacri

fices were piacular. Therefore, we so frequently

read, in the law which required them, of the atone

ment which they made f. We are, however, inform

* Luke 24. 25, 26. # Exod. 29. 36. & 30. 10.

Lev. 1. 4. & 4. 20. Num. 15. 25. &c. &c.
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ed by the word of truth “ that the law can never

with those sacrifices make the comers thereunto per

fect. For it is not possible that the blood of bulls

and of goats should take away sins.” The great

object in view is taking away sins. And this object

is accomplished by the sacrifice which these repre

sented—“ through the offering of the body of Jesus

Christ. For by one offering he hath perfected for

ever them that are sanctified.” Whatever other

ends the kind of worship, prescribed by the Old

Testament dispensation of the covenant of grace,

may have answered, the principal end, certainly,

was the exhibition of the doctrine of the atonement.

Moral sacrifices, such as praise, penitence, and

prayer, are always due from us to Jehovah; but

there is nothing of spirituality naturally connected

with the killing of beasts, or the burning of flesh

aupon an altar.

The external acts of devotion, required of the

Hebrews, were well adapted to the minority of the

church. A form of worship, greatly symbolical,

was appropriate to a very illiterate age; and these

symbols were peculiarly adapted to the preservation

of the descendants of Abraham from surrounding

idolatries. The whole systein continually kept the

Israelites in mind of their dependence on God for

the fruits of the field and the increase of the fold.

But its principal value is its fitness to keep up a

lively conviction of the offensive nature of sin, and

to prefigure the sacrifice which was offered by Jesus

Christ. The bloody victim directed the faith of the

heirs of Isaac and Jacob to the atonement of Christ,

the promised seed.

The apostles laboured to turn the attention of

their cotemporaries to this object. And the hand

of the Baptist is the index from the levitical sacri

Vol. III.-No. II. N
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fices to the one which gave them all their efficacy

—Behold the Lamb of God which taketh away the

sin of the world! The epistle to the Hebrews,

throws open the doors of the Levitical tabernacle,

and all its rich gospel treasure is exposed to view.

Jesus hath an unchangeable priesthood. And every

high Priest is ordained to offer gifts and sacrifices.

Christ through the eternal spirit offered himself

without spot to God. After he had offered one

sacrifice for sins, he, for ever, sat down on the

right hand of God". Himself the priest, himself

the sacrifice, and the sacrifice offered to God for our

sins. Is not this ample atonement? It is. Having,

therefore, brethren, boldness to enter into the holiest

by the blood of Jesus, let us draw near with a truc

heart in full assurance of faith.

4. The satisfaction which the Redeemer made for

our offences, is acknowledged in heaven to be com

plete. Eph. 4, 32. God, for Christ's sake, hath

forgiven you.

Forgiveness of sin, is a covering of its offence

against God by the atonement. The satisfaction

made by the Redeemer is declared accepted, there

fore, when God for Christ's sake grants pardon to

the offender. Therefore are they before the throne

of God, which have washed their robes and made

them white in the blood of the Lamb. And he that

sitteth upon the throne having issued the proclama

tion in the sinner's favour, Deliver him from going

down to the pit, I have found a ransom, declares

his satisfaction with the sacrifice—a sacrifice of a

sweet smelling savour unto God. It is impossible

it would be otherwise. The dignity of the High

Priest—the infinite value of the offering—the decla

ration on the cross, It is finished—the resurrection

from the dead—the glorious exaltation of Messial,

* Heb. 7. 24. & 8, 8, & 1(). 12, & 22.
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—the gifts of the Holy Ghost—the salvation of the

sinner—These speak, yes, they declare with an ir

resistible persuasion, that satisfaction for sin is com

plete, and that -

5. Reconciliation with God is established on

the footing of that satisfaction.

Rom. 5. 10. When we were enemies we were re

conciled to God by the death of his Son. There

cannot be given a more certain evidence that atone

ment is made for an offence, than that reconcilia

tion is fully established between the parties at vari

ance. When the scriptures assure us, therefore,

that we have peace with God through our Lord

Jesus Christ, they testify that Christ hath made

adequate atonement for our sins. JWe were re

conciled to God by the death of his Son.

Shall it be said that the enmity is altogether on

our part, and that Jesus Christ died, not to appease.

the wrath of heaven, but to slay the enmity of the

human heart? How could the death of Christ effect

this, otherwise than by making atonement for our

sins, and so procuring the blessings of sanctifica

tion for us? Is it still insisted, that the barriers to a

reconciliaton with God are altogether on the side of

man, and that Christ came into the world only to

remove these barriers. What? was the atonement

then made to us in order to reconcile us? Were the

sacrifices of the Levitical law offered to man? Was

Christ Jesus ordained the High Priest of man? Did

he offer the sacrifice to man? Did he pay the ran

som to man? Is the scripture phraseology to be re

versed, or is its meaning the reverse of its language?

Did Jesus offer himself as the sweet-smelling sacri

fice to man for the sins of the godhead? And is this

the criticism which shall overturn the doctrine of

the atonement? Is this the criticism which shall ex

plain the the scriptures rationally, and consistently,
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and without mystery : There is indeed enmity in

sinful man against God. Yes: We grant it. Such

criticism is evidence of this truth.

The Redeemer having satisfied divine justice by

the sacrifice of himself, slays the enmity of our

hearts by his gospel, by his grace, by his holy spirit.

We are reconciled to God, to his law, to his ordi

nances, and to this gospel which proclaims salva

tion through the blood of Jesus—the propitiation

for our sins. Therefore if any man be in Christ,

he is a new creature: and all things are of God

who hath reconciled us to himself by Jesus Christ".

-oºoe).3:Gºeeee
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The difference between a Speculative and Practical

Knowledge of the Truths of the Gospel; or such

as an unconverted man may possess, and that

which is attained after ea periencing the regene

rating grace of the Holy Spirit.

-->4 cº

THE soul that sinneth it shall die. The death of

the body, and the death of the soul, as far as a soul

can die, are the inseparable consequences of dis

obedience to the law of God. The wages of sin is

death. In sinning, the divine image is lost; the

principle of spiritual life, by which an intelligent

creature is rendered capable of enjoying commu

nion with God and living to his glory, is extin

guished, and can never be recovered by the sinner

himself. The same almighty power which first be

stowed it, must create it anew, or it will be for ever

gone. Spiritual death extends to all the faculties

of the soul. The understanding is darkened, the

will is at enmity against God, and the affections

* 2 Cor. 5, 17, 18.
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The Life of PATR1ck HAMILton, the first Scotch

Reformer.

(Concluded from p. 134.)
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Errors and absurdities of the PAPrsts, touching the

doctrine of the LAw and of the Gospel.

“ 1. They erroneously conceive an opinion of

“ salvation in the law, which only is to be sought in

“ the faith of Christ, and in no other.

“2. They erroneously seek God's favour by

“works of the law: not knowing that the law, in

“ this our corrupt nature, worketh only the anger of

“God. Rom. iii.

“3. They err also in this, that where the office of

“the law is diverse and contrary from the Gospel,

“they, without any difference, confound the one

“with the other, making the Gospel to be a law, and

“ Christ to be a Moses. - º

“4. They err in dividing the law unskilfully into

“ three parts, into the law-natural, the law-moral,

“ and the law-evangelical.

“5. They err again in dividing the law-evangeli,

Wol. III.-No. IV. 2 B
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ed commentator, Frith, lived before the establish

ment of the Reformation in their respective coun

tries of Scotland and England; and that it is com

fortable to reflect, that the same Spirit teaches the

same truth in all places and times; as appears n the

instance before us, which contains the Gospel with as

much clearness, (and would to GOD, it might not

be said, with more clearness,) as among the professors

of a later day.

—elliol||De

ROR THE CHRISTIAN's MAGAZINE,

THE DOCTRINE OF THE ATONEMENT.

-->4)-G-

Our Lord Jesus Christ, by whom we have now

received the Atonement.—Rom. v. 11.

-->-Gº- º

- No. III. a -

THE system of grace is an astonishing instance of

the wisdom of God. It indeed displays, to all the

intelligent creatures in the universe, that attribute, in

a more remarkable manner than the whole creation.

The angels who dwell in heaven, consider the salva

tion of fallen men, through the atonement made by

the Redeemer for our sins, as eminently calculated to

manifest the divine wisdom. Eph. 3. 10. “To the

intent that now unto the principalities and powers in

heavenly places, might be known by the church, the

manifold wisdom of God.”
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Atonement we have already* defined, That which

effectually removes the offence of sin, and procures

% the sinner reconciliation with God: And we have

presented the readert with ample evidence of the

Jact, that the Redeemer has made such atonement.

To this fact we may justly apply the words of our

blessed Saviour, a few days before his death—“The

stone which the builders rejected, has become the

head of the corner; this was the Lord's doing, and

it is marvellous in our eyest.” But we cannot be

hold with suitable admiration, the wisdom displayed

in the appointment of a Saviour, unless we have a

conviction of the necessity of satisfaction for sin, in

order to be reconciled to God. There is no great

cause of admiration in the cross of Christ, if atone

ment for sin be altogether unnecessary. It is, there

fore, the design of this essay, to prove, 2

The necessity of the Atonement.

The Scriptures represent the sufferings of the Re

deemer, as necessary for our salvation. The salva

tion of a sinner, without the full punishment of all

his sins, is impossible. It is the election of grace

that renders necessary atonement by the Mediator.

We flatter ourselves that we shall succeed in our en

deavours to prove, in a satisfactory manner, the truth

of each of these assertions. This will show, both

the necessity of the atonement, and the state of things

which renders it necessary.

1. The Scriptures represent the sufferings of our

Redeemer, as necessary to our salvation.

This idea is interwoven with all the doctrines of

the Christian religion, so that we cannot for a mo

ment lose sight of it, without destroying the very

marrow of the Gospel, and putting an end to all

• Pige sr. No. ii. Mark. xii. 10, 11.

Vol. III.-No. IV. 2 C
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evangelical obedience. As a powerful motive to

holiness of life, Christians are repeatedly put in mind

of the sufferings of the Redeemer in their behalf. Be

ye therefore followers of God, as dear children; and

walk in love, as Christ also hath loved us, and hath

given himself for us, an offering and a sacrifice to

God. . But if this sacrifice is unnecessary, it cannot

constitute either an obligation to gratitude, or a mo

tive to obedience. The man who exposes himself

unnecessarily to sufferings in my behalf, merits my

compassion; and if he have done this, with a good

design, supposing it to have been necessary, he has

a claim upon my gratitude. If, however, he need.

lessly sported with his own comfort, knowing at the

same time that it was not at all necessary to my happi

ness that he should suffer, he has conferred upon me

no obligation. Christ suffered for us. He did this

with a perfect knowledge of all the circumstances of

the case. These sufferings must have been necessa

ry for our salvation, or they never could be urged as

a motive for evangelical obedience. -

The gift of Christ to die for our sins is exhibited

as both the decisive evidence, and the effect of un

equalled love. God so loved the world, as to give his

only begotten Son, that whosoever believeth in him

should not perish but have everlasting life. This

gift, however, if we could have everlasting life with

out an atonement, cannot be considered as evidence

of superior love. If God could have, consistently

with his own moral excellency, rendered one man

happy without subjecting any other to pain, love

would be better displayed in the immediate commu

nication of the desired felicity, than by giving inno

cence up to the most exquisite torments. If salva

tion were attainable otherwise than by the cross of

Christ, the death of Christ is really of no value. For

if righteousness come by the law, then Christ is dead

*
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-

in vain. Righteousness in this text signifies that on

account of which the sinner is justified in the sight

of God the supreme judge. To justify is not to

condemn, and whosoever is not condemned shall be

saved. Where righteousness comes, there salvation

also comes. The law is a system of moral obliga

tion divinely revealed to man. If righteousness can

not come without Christ, by the law, it certainly can

not come without Christ, through any other medium.

If salvation cannot be procured by obedience to the

divine law, we shall in vain look for it by any other

merit of our own. When, therefore, the Scriptures

teach us, that if righteousness come by the law then

Christ is dead in vain, they declare that if we could

be otherwise saved than by the death of Christ, that

event would have been worse than useless. -

The necessity of the atonement, evident from every

part of the Christian doctrine, is formally acknow

ledged by the Elders who sit around the throne of

the Lamb. They, having the harps of God, sing a

new song, saying, Thou wast slain and hast redeem

ed us to God by thy blood. The felicity which the

celestial inhabitants enjoy, forbids the thought that

Christ shed his blood, his precious blood in vain.

The sufferings which he underwent are acknowledg

ed as the price of their redemption. To these suffer

ings, to the atonement made on Calvary, they cor

dially ascribe their title to eternal enjoyment in hea

ven. The necessity so universally acknowledged

must arise from an adequate cause. The atonement

is necesssary, because,

2. The salvation of a sinner, without the full pun

ishment of all his sins, is impossible. - -

God cannot deny himself. His perfections are in

perfect harmony. “The most lovely idea we can

form of the Deity, and which at the same time, is the

most solid ground of our faith in his word, and of our
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confidence in the performance of his promises, is

that which represents him as an uniform being,

whose attributes harmonize, and who is always con

sistent with himself”.” Punitive justice is essential

to God. The holiness of Deity requires the punish

ment of every sin. His honour demands the condem

nation of the guilty, and his truth the execution of the

sentence: therefore is it impossible that sin should

be unpunished, or that the sinner can be saved with

Out an atonement.

“The justice of God presides, as it were, in all

the divine decrees, actions, and words: there is no

egress of the divine will, though distinctly breathin

mercy, truth, or wisdom, but in respect thereof Go

is eminently said to be justt.” He is just and hav

ing salvationſ. He is just, and the justifier of him

that believeth in Jesus). In the exercise of justice,

God is infinitely free from all constraint. None re

sisteth his will with effect. Although always free,

he cannot for a moment be indifferent whether he

shall act justly or not. This would be an imperfec

tion. Justice requires that sin be punished, because

sin deserves punishment. Every sin deserves pun

ishment; and what its demerit demands, justice

demands. “If it be allowed that great crimes

should be punished in some measure answerable to

the heinousness of the crime; it will follow, that it is

requisite that God should punish all sin with infinite.

punishment; because all sin, as it is against God,

has infinite demerit, and is infinitely hateful to him.”

Every sin also must be punished precisely accord

ing to its demerit. What it deserves, justice re

quires that it should receive. It is not enough that

some sins should be punished in order to give an
irº , . . * *

* Saurin. t Owen. # Zach. ix. 9. § Rom. 3.26.

| Edwards... " -

* -
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evidence of God's power to punish. Justice de

mands that no sin whatever should escape; because

every sin deserves punishment, and it would be un

just not to treat sin as it deserves to be treated. It

is perfectly obvious, that if God may justly pass one

sin over with impunity, he may, so far as justice is

concerned, pass over all sins without punishing them.

This mode of reasoning is abundantly supported by

the word of God. Thou art not a God that hast

pleasure in wickedness; neither shall evil dwell with

thee; thou hatest all the workers of iniquity. Shall

not the judge of all the earth do right & Righteous

art thou, O Lord, and ſºft are thy judgments.

The wages of sin is death. He will render to every

one according to his works. The Lord—that will by

no means clear the guilty.

The consciences of men bear testimony to this

º: Justice requires the punishment of sin.

he heathen idolaters, in every part of the world,

were conscious that the divinity punishes the guilty.

We have in proof of this, their own poets, histo

rians, and philosophers. And we have a more sure

word in confirmation of this fact, respecting the

heathen. Who knowing the judgment of God, that

they which commit such things are worthy of

death.*. The conscience, which the hand of the

omnipotent God hath recently touched for convic

tion, feels the force of this truth. The terrors of

the Lord surround him day and night. The ar

rows of the Almighty stick fast, the poison where

of drinketh up his spirit. He no longer doubts that

“every sin deserves the wrath of God both in this

hiſe and that which is to come t.” He feels that

the righteous Lord, will not clear the guilty. He

feels the necessity of the atonement—of an atone

* Rom. i. 32. Shorter Catechism.
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ment which does more than merely exhibit God's

displeasure at sin in the abstract. God's displeasure

at sin is displayed in the torments of the damned.

The conscience, convinced of sin, seeks for an atone

ment adequate to remove the offence of its own sins.

Not of some of its sins; but of all its sins. God

never can clear the guilty. While the guilt of any one

sin remains, justice necessarily demands punishment.

Justice is glorified in exhibiting pardon, as well as in

executing vengeance. Therefore does the soul re

joice, because each pardoned sinner can say, Thou

*:::::: the iniquity of My sin”.

he death of Jesus Christ as a satisfaction for sin,

is conclusive evidence of the impossibility of pardon

ing the sinner without the full punishment of all his

sins. He was made a propitiation for us, in order to

glorify divine justice by the punishment of our sins,

in his sufferings, that by his obedience we might be

made righteous. Whom God hath set forth to be a

propitiation through faith in his blood, to declare his

righteousness for the remission of sinst.” What

sins ? Sin in the abstract? Did the idea of sin de

serve punishment? Is it the word sin that is punish

ed? Is it against the word only that God is displeas

ed? Sin, in the abstract, is nothing more than the

word. No creature ever was guilty of it in the ab

stract. Alas! Shall we suffer terms without mean

ing to robus of Qur scriptural language, and of our
Christian hope 2 No. The Redeemer suffered for our

sins—sins of individual persons actually existing. He

suffered the punishment of all our sins; the full pu

nishment of every sin of every individual that shall

be saved. Justice required no less. What justice

demanded, he suffered. Infinite wisdom fixed the

proportion. He is our “near kinsman,” and not a

* Psalm xxxii. 5. + Rom. iii. 26.
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remote monument of sufferings for sin in the alstract.

The Bible-language is sweet to the soul. It has the

unction of the Holy Ghost. “Surely he hath borne

our griefs, and carried our sorrows. He was wound

cd for our transgressions; he was bruised for our

iniquities: the chastisement of our peace was upon

him; and with his stripes we are healed”.”

The holiness of deity requires the punishment of

every sin. God is infinitely holy. Holiness is oppoi

sition to sin. The nature of God is therefore infinite

lyº: to the immorality of moral agents. And

shall he not act againstit? Shall he not take vengeance

upon our iniquities & Vengeance is mine; I will

repay, saith the Lord t. Sins, for which no sacri

fice is made, are unpardonable. For if we sin wil

fully after that we have received the knowledge of

the truth, there remaineth no more sacrifice for sins,

but a certain fearful looking for of judgment, and

fiery indignationſ. There is a necessary connexion

between every sin, for which no adequate sacrifice is

made, and fearful judgment; because God is holy.

Thou art of purer eyes than to behold evil; and

canst not look on iniquity . It ought not to be

otherwise. It is impossible it should be otherwise.

For what fellowship hath righteousness with un

righteousness? And what communion hath light with

darkness|| ? -

The honour ofJehovah demands the condemnation

of the guilty. Honour and majesty are before him.

Every sin is a dishonouring of God, and a contempt of

his majesty. The language of sin is, that God's

displeasure is not worth regarding. And shall such

hanguage be justified, or permitted to escape with

• Isa. iii. 4, 5. f Rom xii. 19. Heb. x. 26.

$ Hab. i. 13. | 2 Cor. vi. 14.
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impunity? The Ruler of the Universe cannot be

entitled to infinite reverence, unless the consequence

of contempt for his authority be infinitely awful.

Therefore every instance of rebellion against him

must be punished. “If we could behold the infinite

fountain of purity and holiness, and could see what

an infinitely pure flame it is, and with what a pure

brightness it shines, so that the heavens appear im

pure when compared with it; and then should be

hold some infinitely odious and detestable filthiness

brought and set in its presence; would it not be na

tural to expect some ineffably vehement opposition

made to it??” -

Truth requires the punishment of every sin. God

is Truth. He is incapable of misrepresentation or

falsehood. He has published a law for the regula

tion of our conduct; and to the transgression of his

law he hath annexed a suitable penalty. The law is

holy, just, and good. And cursed is every one who

continueth not in all things which are written in the

book of the law, to do them. If there is truth in

heaven, then it is impossible that the sinner can be

saved without the full punishment of all his sins.

The great God did not publish his law, and utter

these threatenings, for his own amusement. If sin

is not prevented by the law, it must be punished.

Accordingly, the law is magnified in the obedience

of Messiah, and the curse has taken, in him, as our

surety, full effect. He was made a curse for us.

Christ hath redeemed us from the curse of the lawf.

It remains, that we prove,

3. It is the election of grace that creates that state

of things, which renders necessary an atonement by

the vicarious sufferings of Jesus Christ.

• Edwards. f Gal. iii. 13.
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The introduction of sin into the world created the

necessity of punishment. But if God had not de

creed the salvation of sinners, there would have been

no necessity for an atonement. The election of

grace, therefore, rendered it necessary that an ade

quate atonement should be made for our sins; and

provided the Saviour, who alone was competent to

accomplish the awful and glorious undertaking.

The salvation of fallen angels was not decreed.

There is, therefore, no sacrifice offered for them.

Jesus took not on him the nature of angels. The

glory of God is maintained sufficiently in their con

demnation to endless punishment. -

Justice requires no more than the infinite punish

, ment of that class of fallen men who have no interest

in the redemption purchased by Christ. And if

there was no intention on the part of God to save any

of the human family, there would have been no né

cessity whatever for any other display of the glory of

his justice than what appears in the flames of hell.

Other ends, besides the salvation of the elect, are

indeed answered by the atonement. That these

ends, however, did not render the sufferings of

*Christ necessary, appears abundantly from the con

sideration, that they all depend upon the salvation of

believers. God is glorified in the redemption of

"Jesus Christ; but this end of the atonement is in

separably connected with the salvation of his people.

It is their salvation in this method that displays the

glory of Jehovah. Sinners are left without excuse

by the atonement of Christ. But were it not for the

salvation of believers this end could not have been

answered by it. They are left without excuse, be

(cause the most conclusive evidence is presented to

all the intelligent creatures in the universe, that every

sin deserves infinite punishment, seeing God him

self could not confer salvation even upon those whom

Vol. III.—No. VI. 2 D
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he loved from eternity, without punishing all their

sins in the sufferings of his own Son. Sinners are

left without excuse, because all who shall be saved

ascribe their happiness entirely to the riches of divine

grace, and disclaim the most remote idea of personal

merit. . They acknowledge that they, even they, did
themselves deserve condemnation. The voice of

reproach cannot, therefore, assail the ear of Jehovah

from the regions of misery. Sinners are left with

out excuse, because a great portion of the damned

are Gospel despisers.-Men who hear the doctrine

of the atonement taught, but do not believe it—who

have the Bible, and do not love it—who are requir

ed to ask salvation of God through a Redeemer, but

do not comply with the commandment—Men, to

whom the blessings of the Gospel, eternal life in

Christ Jesus, have been affectionately offered, and

yet make light of it. Every mouth must there

fore be stopped. Nor shall any be found, at the

last day, either in hell or in heaven, to deny the

necessity of the atonement.

.*SNG)\\Sºf --
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Memoirs of the Rev. Dr. JAMES LATTA, late

Pastor of the Congregation of Chesnut Level, in

the County of Lancaster, (Penn.)

DR. JAMES LATTA was born in Ireland, and

at the age of about six or seven years, came into this

country with his parents. The vessel in which they

sailed beingwrecked upon the American coast, and the

family records, as far as is known, destroyed, the time

of his birth has not been precisely ascertained. From

concurring circumstances, however, it appears, that

he was born some time during the winter of the year

1732. When quite a child, he discovered a serious

turn of mind; and so remarkable was his attachment

to his bible, that during the three days and nights

he remained aboard of the foundered vessel, before

the family and passengers could be relieved, he kept

it continually under his arms.

Not only his seriousness, but his thirst for im

provement and promising talents, with the advice of

Vol. III.—No. VII, 2Z
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THE DOCTRINE OF THE ATONEMENT:

Our Lord Jesus Christ, by whom we nave now

received the Atonement.—Rom. v. 11. : I

... . . * *

Ne. IV. … --

LANGUAGE is the channel through which wo.

communicate our thoughts, and the words which

Weº are mere signs of the things about which

we either speak or write. In discoursing upon any

subject, these signs are frequently used without as

sociating with them in the mind of either the writer

or the reader all the ideas which they represent; and:

this is usually accompanied with no inconvenience,”

Upon a plain and familiar subject there is little dan

ger that the writer shall commit mistakes, and it is:

easy for the reader to detect the mistakes, should any

be committed. But in matters of an uncommon of

intricate nature, the case is widely different. When:

the style is highly metaphorical, and especially when

abstract terms are employed, both the writer and theº

reader may be easily deceived, and suppose a sen

tence is perfectly intelligible, when in fact it is totally.
unmeaning. When we are much accustomed to

words which represent very abstract or complex,

ideas, we cannot avoid fancying we understand them,”

although, as employed by the writer, they should

happen to have either no meaning at all, or an erro

neous meaning attached to them. Hence the popular,

prejudice in favour of certain phrases in both religion.
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and politics, which are no more than the catch words

of parties; to which no definite ideas are annexedº.

Nor is this species of delusion confined to the vul

§. The most acute philosophers are greatly un

er its influence. Mr. Locke, and the metaphysi:

cians of that school, have written many unmeanin

ges about the term Idea; and we have recently be:
É. whole learned nation worshipping a mere word.

It is not to be supposed that the French national con

vention intended to worship a faculty of the mind

of any individual man; but in doing homage to

reason, they deceived themselves by the sound of a

word which is employed only as the sign of certain

mental powers." The terms moral, power, polity, and

many others, frequently employed by modern writers,

afford ample specimens in illustration of our remark.,

To the same cause we must ascribe the unmeaning.

and erroneous use made frequently in religious books.

of the word Atonement. Were this word understood,

and the scriptural ideas, which it represents, associat-.

ed, in the mind of the writer, with the use which heſ

makes of it, the controversy about the extent of the

atonement would speedily expire. But so long as a ,

term, so familiar to the eye and the ear, and we may

add, so dear to the hearts of all pious men, continues to

be employed without any definite ideas annexed to it, .

the church must experience more or less distraction.

from this controversy. . - . . .

-What is the extent of the atonement;--or for what.

sius did our Lord Jesus Christ make satisfaction to ,

divine justice? This important inquiry hath met.

with several very different replies in the Christian :

world. We shall both exhibit and examine every.

bºok cº- " " " . . . . . . . . . . .
, , , , , , ; ; ; ; , , , it eº * * * * * *

I *. Hum, i. part 1. sect. 7. Prin. Hum. Knowl. *
ntrod." sect. 19 il. jookii. ºs-Lock …

hººvºº
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possible reply, and shall accordingly state the ques.

tion in every conceivable form. … * *- : * > . .

1. Did the Redeemer make atonement for all their

sins whom he purposed to save, and for their sins

only ; or, ! . . . f.

2. Did he atone for some sins of all men? or, " -

3. For all the sins of all mankind? or, º- ºt

4. Did he suffer for sins indefinitely, without any

reference to the particular sins of any one individual

person 2 ... -

One of these questions must necessarily be an:

swered in the affirmative. There is no other cons

eeivable hypothesis. - • *.*.*.*

Those who have attentively perused the preceding

numbers of this essay, are already aware that we shal

answer the first of these questions in the affirmative.

This necessarily follows from the preceding reason

ings. The atonement is of the same extent with the

nature, number, and magnitude of the sins of all

those persons who are elected to everlasting life be.

fore the foundation of the world. In asserting this,

we do not at all intend to enter into a discussion of

the question, whether, if the number of the elect had

been either greater or less, the sufferings of the Re

deemer must have been increased or diminished?

We desire not to be wise above what is written, and

we most cheerfully allow the righteous and wise God

to fix the proportion of punishment to sin....We are

completely assured that the atonement is adequate to

all its purposes, and is precisely what it ought to be.

That it was designed to be, and actually is, a satisfire;

tion to divine justice for all the sins of the elect, we

have an irresistible conviction producedby such consi,

derations asthe following: the unity ofthedivinecoun

sels, the nature of atonement, the economy of the

covenant of grace, and the uniform tenour of Scriptu

ral assertion, together with what we believe upon ex
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amination to be the inconsistencies of every other

systºm-º: º, ſº - - - *

1. Our first argument is derived from the unity of

the divine counsels. Whatsoever is accomplished in

time was purposed from eternity. The Holy Spirit

accordingly purposed the sanctification of a chosen

number.' Whom the Father did foreknow, he also

did predestinate. And, if there be no dissention in

heaven, the purpose of the Son must have been, to

laydoun his life for the very same number. * -

The perfections ofGod forbid the idea of ascribing

any diversity of purpose, as it respects either means

oriends, to the several persons of the godhead. The

love and grace of God, Father, Son, and Holy Ghost,

have precisely the same objects. This love, in the

purpose of election, as we have already proved”;

produced the necessity of an atonement, and provided

the Redeemer, whom, considering the guilt of those.

who are to be saved, that very guilt had rendered ne

cessary. If an atonement is necessary, it is for expiat.

ing sin. That every sin shall receiveadequate punish

ment, is the requisition of divine justice. Those

sins, therefore, which are not punished in the persons

of the transgressors, and those only, must be punish

ed in the. of the substitute. The damned,

however, do in fact, suffer punishment exactly pro

portioned to their guilt. -

Atonement remains only to be made for those who

escape punishment. The Father, having chosen the

elect in Christ, gave them to his Son in order to be re

deemed by his blood. He laid upon him their ini

quities. The Holy Spirit dwelt in him as the head

qfthe system of grace, and sanctified the sacrifice

which he made, in order to perfect for ever them that

are sanctified. Settled, then, as it was, in the coun

ºri; tº is a .*

** Page 205, to wild he reader is referred.

… tº a “º i. **

- *

*
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cil of peace, that the Spirit should sanctify those that

are predestinated to eternal life, is it conceivable that

Jesus Christ should dissent from the heavenly ar;

rangement, and in despite of the end of his mission,

to expiate the sins of his elect, make his atonement to

be of more or less extent? Election, conversion,

justification, and the heavenly glory, have respect to

precisely the same individual sinners; and we can

perceive no reason why atonement should be of

greater or less extent. The works and ministra.

tions of men, in dispensing ordinances, cannot re

spect their fellow-men, as elected, because it is not

allowed to us to inspect the secrets of Jehovah;

But certainly the Son of God does not labour under

this inability. IPhom he did predestinate, them he

also called; and whom he called, them he also justi.

fied; and whom he justified, them he also glorified.

And is it not for the very same persons that Jesus

suffered and laid down his life? Or shall God, in

very deed, condemn a soul for whom Christ hath

died? Impossible! For who shall lay any thing to

the charge of God's elect 2 Who is he that on

demneth?. It is Christ that DIED. Rom. viii. 30.

33, 34.. "
2. The nature of the atonement renders it necessa

ry to consider it as of equal extent with the election

of grace. -
- *- - -

É. readily be acknowledged, that when atone.

ment is complete, the offence has received expiation,

and justice does not demand or admit of subsequent

punishment. If then the Saviour is to be considered

as having made a complete atonement, justice has no

further claim upon the sinner, and he cannot come

into condemnation. We have already shown, that

atonement is that which removes the offence and pro

cures reconciliation*. It must accordingly have

.* Pages 37–40. - º * *



The Doctrine of the Atonement. §77

inſide fºr the sins of the elect. If for less, some peo.

ple are saved otherwise than by the blood of Jesus;

and if for more, justice condemns where it has no

fight.'*". fully aware that some respectable wri.

ters have fancied that this view of the subject renders

the salvation of the sinner more of debt than of grace,

and we shall bestow upon this objection, in dué

time, a patient examination. We }. at present,

nly observe, that if it be of debt, it is only so unto

him that worketh, unto Christ Jesus; but unto him

that worketh not, unto the sinner, it is still of grace;

even the grace of our Lord Jesus Christ: nor do

we shudder at the consequences of ascribing to the

sufferings of our Redeemer, the glory of our recon

. with God. The pardoned soul shall make

her boast in the Lord, and glory in the cross of Jesus

Christ, without fear of being charged, on that ag.

count, with denying the grace of the Father, who

spared not his own Son, ; delivered him up unto

the death for us. We know that the Father himself

loved us, and gave his Son to die for our sins; but

he is never jealous that we ascribe to his Son too

much of the praise of our pardon. To the grace qf

our Lord Jesus Christ, and the love of God, and the

communion of the Holy Ghost, the blessing of believ

ers, we can confidently look, upon the footing of an

atonement which enlists appeased justice in our cause.

Being justified freely by his grace, is consistent with

'the propitiation whereby he declares his righteousness

iför the remission of sins. * --

3. The covenant of grace provides atonement for

the sins of the elect, and confines it to them.

This covenant is ordered in all things and sure.

In it the Father promises to his Son the salvation of

the elect, upon condition that he, as their public

head, shall bear their iniquities, and make his soul an

offering for sin. The Son accepts the offer, and en

Wor... III.-No. VII. 3 (" . -
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gages to fulfil the condition. This is the covenant,

and it displays the grace of both the Father and the

Son. The Redeemer appeared in the fulness of

time made of a woman, made under the law, and by

his obedience unto death he fulfilled the condition of

the covenant. It is the fact of its being a covenant

arrangement, that renders the sufferings of the Re

deemer either acceptable to God, or capable of avail

ing for our redemption, Independently of the eter.

nal covenant, the sufferings of Jesus Christ could not

have been; and if they had been, they could prove

no benefit to man; they could make no atonement

for any sin whatever. It is a common observation,

that the blood of Jesus is, abstractedly considered,

of such value as to save worlds. And if by this ex

pression it is intended merely to convey 'the idea,

that our Redeemer did, by his obedience and death,

confer infinite honour upon the divine law, and satis.

fy divine justice to the utmost, we admit the senti.

ment, however incorrect the expression. But

from the covenant, no such ends could be answered.

Had he not undertaken to represent his elect, the law

could have no demands on his obedience, and had he

not become a substitute for us by covenant, his suf.

ferings would have availed nothing. Had there been

no promise of salvation to his seed, upon condition

of his fulfilling all righteousness, both his obedience

and sufferings would have been in vain. They
would neitherJ. God, nor profit'man. Suffer.

ings, abstractedly considered, have nothing in them

to please a benevolent mind. . The pains endured by

Messiah, could not thus delight his heavenly Father.

They accordingly could have no value, had they not

been considered according to a covenant constitution

as the atonement for the sins of those who were given

to him, in that covenant, to be redeemed by this very

price. Destroy the idea of representation, and the
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pains of the cross cease to display God's displeasure

at sin. It is no evidence of such displeasure to make

the innocent suffer for sins with which he has no con

nexion. He must be identified with us, by a legal

constitution, in which, both he and the father agree,

that he bear our sins, before displeasure at our sins

can appear from his sufferings. For his elect, there

fore, he entered into covenant with God, and upon

this covenant entirely depends both the value and ex

tent of his atonement. ->

* *
* , * ,

* . . . . . . . . . . . .

. . . . . . . . , SNORSAS-'

; , , , infº -

on theKnowledge of Christ Crucified.

------- . . ;

C. RIST crucified is the library which triumph.

'ant souls will be studying to all eternity. This is the

true Margão, Jºzº, that which cures the soul of all its

maladies and distempers. Other knowledge makes

men's minds{. and flatulent, this settles and com

poses them. Other knowledge is apt to swell men into

igh conceits and opinions of themselves—this leads
to hiºand sobriety. Other knowledge leaves

men's hearts as it found them—this alters them, and

makes them better. So transcendant an excellency

is there in the knowledge of Christ crucified, above

e* in the world.—Stilling

- eet, Orig. Saor. º º

º
tº º -
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Few Biblical critics have acquired higher reputation than

Michaelis. His Introduction to the New Testament is

an elaborate performance, extremely useful to the theo

logical student. It is, however, with all its excellences,

replete with unwarranted censures upon different parts of

the sacred text. The following Dissertation is a season

abie corrective to the objections which he has offered to

the authenticity of the Apocalypse, or book of Revelation.

“WE consider it,” say the editors of the Christian Ob

server,” (vol. i. p. 726,) and we heartily concur in opinion

with them, “WE consider it as important, not only be

cause it rescues from undeserved condemnation a very va

luable part of the sacred volume, but more especially be

cause its influence will extend to the whole body of canon

ical Scripture, and will serve as a check to the temerity of

the German professor in other instances. Whatever de

ference the reader may be disposed to pay to the authority

of so profound a scholar, on the very subject of his profes

sion, he will suspect that the evidence upon which other

books (of Scripture) are rejected or questioned, has as lit

tle foundation as that which has produced the rejection of

the Apocalypse.”—p. 723.

-->4)--

.A Dissertation, in which the evidence for the Authen

ticity and Divine Inspiration of the Apocalypse is

stated, and vindicated from the Objections of the

Late Professor J. D. Michaelis ; by John CHAP

PEL Woodhouse, M. A. -

- * * ... CHAP. I.

of Tire METHop PURsued IN...This INQUIRy.

Is the following pages I propose to review the evidence

which has been adduced, for the authenticity and divine in

Vol. III.-No. VIII. 3 H
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the DocTRINE OF THE ATONEMENT.

Our Lord Jesus Christ, by whom we have now

º received the Atonement.—Rom. v. 11.

- -

---

-- * * *

* * *

No. V.

Theories, which are not, in their first princi.

ples and in all their parts, supported by the general

tenour of Scripture doctrines, are unworthy the faith

of Christians. They always direct the mind from

the only rule of faith, and encourage habits of argu

mentation, without immediate reference to the word

of God.
-

A talent for accurate and consistent reasoning is

certainly of great value; but it is of much greater,

“to be mighty in the Scriptures.” Every senti.

ment, which does not perfectly harmonize with the

Scriptural mode of expression, must be viewed with

a jealous eye; and if it does not correspond with

Scriptural principle, it must be treated as an intruder

into the system of Theology. That notion, there

fore, of atonement, which separates the fact of Christ's

death, from the other effects of the mercy and grace

of God, and holds it up, in its detached form, as an

abstract object of speculation, in which believers re

ally have no more concern than any other creature

under God’s moral government, we must treat as an

entire stranger to our theology. It may be the child

of ingenious theory—of a cold and “false philoso

phy;” but we have not so learned Christ. Christian
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ity excludes from her system such a notion. She

embraces as her own, that atonement, which is both

the effect and evidence of sovereign grace, of une

qualled love, of infinite mercy, and which is insepara,

bly connected with the salvation of every individual

for whose sins it was rendered and accepted. … An

atonement, which expiates his own personal guilt and

offence, is the foundation of the believer's joy." The

great love wherewith he loved us who is rich in mercy,

andhath quickened us together with Christ. ... I live-by

the faith of the Son of God, who loved Me and gave

himself for ME. - . . . tº . º. W

* That Christ died, in order to expiate the sins ofhis

elect, we have already proved, 1. From the unity of

the divine counsels. 2. From the nature of atone.

ment. 3. From the economy of the covenant of

grace. The doctrine is also supported, 4. By the

uniform tenour of Scriptural assertion. , tº Jºg

-2. When the death of our Redeemer is mentioned or

referred to in the oracles of God, it is in such connex.

ion, as shows that it was designed as a benefit, only to

those who shall in fact derive benefits from it; and that

the atonement was accordingly made only for those

offences which shall have in fact been pardoned. But

we must here appeal to the reader's own knowledge

of the sacred Scriptures. It would subject us to the

labour of transcribing a great part of the bible, were

we to quote every passage which supports our doc.

trine. We shall only give a specimen, state argu.

ments, and subjoin references. A *

p : John x. 15—I LAY DowN MY LIFE For thr

shEEP.18—No man taketh it from me, but I LAr

it down of MysłLF: I have power to lay it

.down, and I have power to take it again. ... This cont

MAN Dm ENT have I received of my Father.; 26–Ye

BE LI Eve NoT ; because yeare Not of MYºsh EEP.

38 & 29-I give unto them, RTERNAL LIFE.; and
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they shall. NeveR PER1sh, neither shall any pluck

them out of my hand. My Father, whichgave them

me, is greater than all; and Non E is ABLE to PLucit

THEM out of my Father’s hand. to to i, º, ºp.

ſ. In these words the Redeemer himself proclaims

the fact of his expiatory sufferings, and describes the

wery persons for whom he rendered the atonement.

His death is a voluntary sacrifice, in obedience to

that law by which he is appointed Mediator. The

human life which he assumed was at his own disposal;

and agreeably to the establishment of grace, under

which he acted, it was willingly offered for those who

shall in fact believe, who shall never perish, who were

given to him of the Father, to be redeemed and ad

mitted into everlasting life. He suffered death for

the election of grace; and for their sins only did he

make atonement. All others shall be punished in

proportion to their sins; because their offences are

unexpiated.” They deserve punishment; and jus

tice gives them what they deserve. !, ºr a rººt **

o: He asserts the fact—I lay down my life.” His

obedienceunto death was perfectly voluntary. I lay

it down qf myself. The fact cannot be otherwise ac

counted for. He could not suffer against his own

will. He is himself the creator and governor of all

creatures. The Father himself had no power over

him but what arose from his voluntary humiliation.

None in heaven, or on earth, could deprive Jesus

Christ of life, against his own will. No man taketh

it (life)Jrom me. Ov}us agº awrº, ar'pov. Man is a sup

plement, by the English translator. The expression

is, “None taketh it, (life, J from me.” Earth, hell,

heaven, did not take the life of Jesus from him. He

laid it down of himself. He had authority over his

own life to dispose of it in this manner, I have power

to lay it down. The creature has no right over his

‘own life. He did not give it. AHe cannot preserve
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it. It is not his own. Our life belongs to God. No

man has a right to take away his own life, or to lay it

down for the life of another. But Christ's life was

his own. He voluntarily assumed our nature. He

is the Lord of life. All creation is at his disposal,

whether life, or death, or things present, or things to

come. No parallel can be found in the universe to

the substitution of the life of the Saviour for the sin

mer's; and analogies here, rather obscure than illus

trate, unless it be an illustration by contrast. He had

power not only to lay down his life, but also to take it

again. Ežeria, ºxº Guzzi atºwn. I have a right to lay it

down. Ełegia is not mere strength, but power of a

moral description. - -

. This right, which theWord made flesh had over his

own life, as the Son of man, he exercises, not indeed

in an arbitrary manner, but according to that law

which constituted him the head of the election of

race. He laid down his life in obedience to law.—

This commandment have I reeeived of my Father.

Appointed of God in the system of grace to redeem

lost men, he, who thought it not robbery to be equal

with God, took upon him the form of a servant, and

said—Lo! I come to do thy will, O God. The es

tablishment of grace constituted the obligation under

which the Redeemer laid down his life. -

. Let us then consider the death of Christ clothed

with these circumstances, and inquire for whom did

our Redeemer suffer 2 We shall ascertain from his

own reply the eactent of his atonement. I lay down

my life For THE SHE EP. Christ's sheep, to himself

well known, are those for whom he made atonement.

This is plainly asserted. We confess, however, that

it is not generally believed. Many of the Jews who

heard the Saviour teach this doctrine, said, verse 20.

He hath a devil, and is mad, why hear ye him ;

And we are fully aware that the same charge shall be



The Doctrine of the Atonement. I 435

advanced against us forº: doctrine. Be it

so. This shall not at all affect its truth. * {1-

**Theatonement which the Redeemer did, in flict,

make, by laying down his life, which he willed to make,

which he had a right to make, and which the Father
commanded him to make, was for the sheep. s

* This is a specific object. It is the one contemplat

ed by the Father, and by Christ. The appointment,

the power, the will, and the fact, all the circumstances

of Christ's atoning sacrifice, have respect to the sheep.

Who are the sheep? He, who knows them well, an

swers this question. They are those very persons

who shall in fact be saved, who believe, in whom Jesus

has a special property, who were given to him by the

Father when appointed to be their Saviour. These

are the ransomed of the Lord, predestinated to be

conformed to the inage of his Son. These are the

sheep of Christ, distinguished in his purpose of grace

from others in the world. Let not our adversaries, in

sentiment, be wroth with us. It is not we, but he,

that makes the distinction. He who suffered angels.

to fall into sin, suffered men to fall into sin. And he

who left all fallen angels to perish in their sins, left

some men to perish in their sins. Rebel angels have

as much reason to complain, as rebel men have, that

they were not redeemed; that is, no reason at all:

They shall be, every one, treated by a just God ac

cording to their demerit. He, who confirms in happi

ness elect angels, redeems to everlasting life, elect

men; and the angels that perish, and the men who

perish for their sins, can gain nothing by their zeal

against the doctrine. It were better for us to do his

commandments, than dispute his sovereignty. It were

wiser to give all diligence to make our calling and

election sure, than deny the doctrine of election and

redemption. We disclaim all agency of ours, in de

termining the limits of the hations of them that are
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saved. It is God that determines the extent of the

atOnement.

The sheep for whom Christ laid down his life, are

those who, in time, believe in his name. Ye believe

not, because yeare not of my sheep. The assertion

settles three points. 1. No one, who does not belong

to Christ's sheep, shall ever, in fact, believe. 2. Every

one who belongs to this fold, doth believe. 3. Those

who do in fact believe, are the very persons for whom

be laid down his life; His she EP. But this, although

sufficient, is not all the proof this passage affords.

Other characteristics of those for whose sins he made

atonement, are given by our Saviour. They shall

all, without exception, be *f; jor ever, in heaven.

They shall never perish. Their own sins, or falls,

shall not be permitted to destroy them; for then would

they perish. But for these sins atonement is made,

and the offender is consequently pardoned and accept

ed. Their enemies can not destroy them, for Christ

has a peculiar property in them. Neither shall any

pluck them out of my hand. Unto his hands, as the

administrator of the covenant of grace, are they com

mitted. He holds them in his hand, and defends

them by his omnipotence, as his purchased ;

the.. of3.which he has..".

own blood. He has a right to demand their salvation.

And he has power to enforce his right. He has de

clared the fact. Ka, ovz agrari, 1s. No being in the

universe shall deprive him of them. The almighty

power of the Father is engaged in supporting the

Son's title to the salvation of all for whose sins he

made the atonement; for these sheep were committed

by the Father to his care, that they might be saved.

My Father which#. them me is greater than all,

and none is able to pluck them out of my Father's hand.

This assertion settles, concerning the sheep for whom

Christ died, three points. 1. They are given by the
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Father to the Son, in the purpose of grace, as an elect

seed. 2. The power of the Godhead is pledged in

defence of the gift. 3. No power whatsoever can

separate any of themfrom their connexion with God

in Christ. nowłus wala, 23rºw. The word Man, which

is found in our common bibles, is, both in the

38 and 29 verses, as well as in the i8 verse, a supple

ment, and an improper one, because it restricts the

meaning of the text to a certain class of agents. But

the assertion defies all power whatsoever to bring into

condemnation, or future misery, any of those for
whom Christ died.' ' -

* Letºus sum up the argument. Those fallen sin

ners of the human family, for whom Jesus Christ was

appointedto make atonement by his death, for whom

he had a right to make atonement, for whom he will.

ed to make atonement, and for whose sins he did in

Jact atone, are his she EP ; and his sheEP are those

fallen sinners who were given to Christ by the Father,

in whom Christ has a peculiar property, upon whom

faith is bestowed, and who shall eventually be saved. ,

“This is the true state of the case, as God our Sa

viour hath himself described it. Thus hath he pur

posed that it should be, and he knoweth that it is.

. These sheep are known by name and number, only

unto him who numbereth and names the stars of the

firmament. We cannot pretend to separate effectu

ally “between cattle and cattle.” We are bound to

judge only of appearances. In respect to visible so

ciety, we can distinguish between the apparent sheep,

and the apparent goats. And we apply to the visible.

church, in addressing it, the characters of the church.

ofGod. But we do this with humility. Weknow that

there are persons to whom these characters only appear.

to belong; many to whom they do not really belong.

But this acknowledgment does not make yoid the sys-,

tem of grace. Although the administration of externatº

Vol. III.-No. VIII. 3 L
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means is committed to imperfect men, and the charac

teristics of the sheep may be apparently due and ap

plied where they do not really belong, Jesus Christ,

who knoweth them that are his, never commits a mis

take in describing them. It is the design of provi

dence that the elect shall not beperfectly distinguished,

to our view, on this side of time. But the reality of the

distinction between them and others will be cer

tified and made visible to the intelligent inhabitants of

the universe on the day of judgment. Then alone

shall it appear to us, who are personally the sheep for

whom Jesus shed his precious blood. When the Son

of man shall come in his glory, and all the holy angels

with him, then shall he sit upon the throne of his glory.

...And before him shall be gathered all nations; and he

shall separate them onefrom another, as a shepherd di

videth his sheep from the goats: and he shall set the

sh E EP on his RIGHT H AND, but the goats on the

left. Andthese shallgo away into everlasting punish

ment: but the RIGHTEous INTo LIFE ETERNAL.

We shall now state other arguments in support of

our doctrine, and subjoin references which the care

ful reader may consult at his leisure. They will be

found equally conclusive with the text which we have

explained.

1. Texts in which the everlasting love of God is

connected with Christ's atonement, show that the ob

jects of each are the same.

1 John 4. 9, 10. John 3. 16. Gal. 2. 20. Eph. 5.

2. 25. Rom. 8. 32—39.

2. Texts, in which those persons who undergo a

change of heart, are represented as they for whose sins

atonement was made by Christ's death.

Col. i. 21, 22. Eph. ii. 5–7. Phil. i. 29. Rom.

vii. 4. Heb. ix. 14. Rom. vi. 6.8.

3. Texts, in which justification and atonement are



The Doctrine of the Atonement. 439

exhibited as inseparably connected, and belonging to

the very same persons.

1 Pet. iii. 18. Col. i. 14. Rom. iv. 25. Eph. i. 6,

7. Rom. iii. 24, 25.

4. Texts, which prove that those who are sanctifi

ed, and those for whom Christ died, are the same.

Tit. ii. 14. Heb. i. 3. Eph. v. 25, 26. 1 John. i. 7.

Heb. xiii. 12. Rev. i. 5. and vii. 14.

5. Texts which, by connecting the atonement

with the triumphs of the Christian over every enemy,

represent both as provided for the same persons.

Zech. ix. 11. Rev. xii. 11. Heb. x. 14. 19. Rom.

viii. 3. Gal. ii. 20. Rev. v. 9. Rom. vi. 4–6.

Gal. vi. 14.

6. Texts, which represent the death of Christ as

certainly procuring eternal life for his people.

Heb. ix. 12. 1 John iv. 9. Eph. v. 25. 27. Col. i.

22. Acts xx. 28. Eph. i. 10. 14. Rom. viii. 32—39.

Here then we rest the argument upon the extent of

atonement, derived from the uniform tenour of Scrip

tural assertions. Those few passages of Scripture

which are quoted in behalf of its universality, shall

hereafter fall under our examination.

But, for our own part, when we find in our Bibles,

that the objects of God’s eternal love, who are in fact

converted by his Almighty grace; who are, by his

Holy Spirit, united to Christ, and accepted in him as

pardoned; who are rendered truly holy; who shall

certainly triumph over every impediment to their

complete felicity, and who are, by the power of God,

introduced into the kingdom of Heaven, when we find

these, and none but these, represented in our bibles as

the ransomed of the Lord, we cannot admit that the

atonement is of greater or less extent than the elec

tion of grace.
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Memoirs of Rev. JONATHAN FRENCH, the

late much-esteemed pastor of the South Church

and Congregation in Andover, Massachusetts.

By the Rev. TIMothy ALDEN, A. M. Principal

of the Young Ladies' Academy in Newark, New

Jersey”.
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THE Rev. Jon ATH AN FREN ch, descended from

ancestors eminent for that evangelical faith and prac

ticet which distinguished many ofthe fathers of New

England, was born at Braintree, on the 30th of Janu

ary, 1740. He lived with his parents, following the

occupation of his father, who was a farmer, till he

was about seventeen years old. At this time he en

* Some few details in these Memoirs, chiefly genealogical, are

omitted, with the consent of the Author. The Memoirs are published

at full length in a Pamphlet.

f Among these Ephraim Thayer and his wife were indulged the pe.

culiar satisfaction of living to see fourteen children arrive at years of

maturity, enter a family state, and unanimously make the noble resolu

lution of Joshua; as for me and my house, we will serve the Lord. On one

communion occasion, they enjoyed the singular felicity of presenting

themselves, with the fourteen children God had graciously given them,

at the table of the Lord, to receive the emblems of redeeming love . A

similar instance has seldom been found in the annals of the Christian

Church.

Vol. III.-No. XII. 4 Q.
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THE DOCTRINE OF THE ATONEMENT.

-->4 cº

Our Lord Jesus Christ, by whom we have now

received the atonement.—Rom. v. 11.

---

No. VI.

THE love of truth, which ought to influence us in

our several researches, meets with many impedi

ments in its exercise. Natural disposition, interest,

prejudice, passion, even when they do not succeed in

destroying that love entirely, seldom fail in cutting

out the channel in which it flows. With the purest

motives, and with the best talents for religious dis

cussion, it therefore frequently happens that men's

opinions differ on the most important subjects. It

is an evil which we lament, and for which the only

remedy is from above. At all events, the truth must

be sought out, and what we embrace as truth, we

must defend. The subject of atonement, like many

other christian doctrines, is controversial ground.

We would walk over it with reverence and godly

fear. 0, send out thy light and thy truth, let them

!ead me". -

In page 374, we stated the question, respecting

the eactent of the atonement, in every possible form;

and we stated as one argument in defence of the sys

tem which we maintain, the inconsistency of every

other hypothesis.

* Ps. Yliii. 3.
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To the illustration of that argument this number

is devoted.

Did the Redeemer make atonement

1. For the sins of the elect? or,

2. For some sins of all men? or, -

3. For all the sins of all men? or,

4. For sin in general?

We have already exhibited our reasons for main

taining the affirmative to the first of these inquiries;

and we refer our readers to Vol. I. pages 74, 75, for

a view of the dilemma into which every man must

be reduced who adopts the second or third hypothe

sis. We now select, for a somewhat more particu

lar examination, the doctrine of

IN DEFINITE ATon EMENT.

There are obvious reasons for this selection.

Many, who are otherwise upon what is usually call

ed Calvinistic ground, suppose theatonement to be in

definite. The doctrine itself is so general, and so far

abstracted from common view, and the language in

which it must be expressed so indeterminate, that its

inconsistency is less obvious than that of the other

opinions which we have mentioned and rejected.

The phrase “indefinite atonement,” communicates

but a vague idea to the mind, and imparts to the

doctrine a pliableness which renders it, in the opinion

of many, capable of harmonizing with any set of

ideas which man may choose to entertain relative

to evangelical truth. In examining, too, this sys

tem, we virtually examine the fundamental doc

trine of both the Arminians and Universalists, and

so preclude the necessity of more particular atten

tion to their arguments. This is the doctrine of uni

versal redemption in its least obtrusive form. The

radical principle is evidently one—Messiah in his

atonement had no more respect to the sins of “the
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elect” than to all the transgressions of men: And

the best defenders of universal redemption have re

course to this, hypothesis. It is the one adopted and

recommended by Arminius himself. -

The notion of indefinite atonement is not at all a

novelty in the Christian Church. Several writers

before the time of Arminius, made use of general

terms respecting the purchase of Christ. That

shrewd man was himself much more cautious and

vague in his expressions, than were Episcopius and

others of his followers. Some of the continental

writers, too, who supported the Calvinistic system,

endeavoured to generalize theology, and thereby put

an end to the controversy between the advocates of

universal and particular redemption, by teaching that

whatsoever is particular in the system of grace is to

be attributed, not to the satisfaction which Jesus

made for sin, but to the application of its benefits to

sinners according to the decree of Predestination.

This sentiment excited among divines, in the British

Isles, much sensation. In Scotland, zeal for the doc

trine of indefinite atonement, induced several minis:

ters and congregations, in every other sentiment

Calvinistic, to separate from all former ecclesiastical

connexions, and organize a distinct Church, having

mo Christian communion with those who differed

from them. . The Presbytery of that Church is now

extinct. The doctrine, however, is still maintained

by many divines distinguished for their talents and

their piety, both in Europe and America. Many of

its advocates, we are confident, consider themselves

as opposed to Arminianism, and are not aware of the

coincidence of their favourite doctrine, on the subject

of atonement, with the sentiments of the founder of

that sect; and yet we cannot state their opinions

in words more appropriate than those which he em

ployed about the sufferings of our Redeemer, quoted
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as a subject of criticism, by the learned Dr. Twisse,

Prolocutor of the Westminster Assembly of divines.

“ Christ by his satisfaction only accomplished this

“ much, that God now, consistent with the honour

“ of his justice, might pardon sinners if he willed

“ so to do”.” According to Arminius, the atone

ment rendered salvation only possible; and rendered

it possible to all men. According to our definitiont,

salvation is rendered certain to some—to the “elec

tion of grace.” We shall now take a view of the

classis argumentorum. The arguments employed

by the advocates of indefinite atonement are asſol.

low, viz.

1. It alone reconciles the exercise of justice, with

the doctrine of salvation by free grace.

2. It alone lays the foundation for an indefinite

Gospel offer.

3. It alone justifies either the ascription of infinite

value to the death of Christ, or the use of those terms

of universality employed in Scripture in relation to

the extent of the atonement. . . . --

We shall exhibit, therefore, each of these argu

ments in order, before we proceed to its refutation.

1. “To reconcile grace with justice in the salva

tion of the sinner, is the Gordian knot which di

“. vines generally have been unable to untie. Upon

“ the principle of an indefinite atonement, the dif.

“ficulty vanishes. If all the sins of a certain indi.

“vidual have been atoned for by the Redeemer, free

“grace will not appear in his pardon; because jus:

“tice would, in that case, require his salvation. But

‘justice is threefold, commutative, distributive, and

“ public. Commutative justice has no concern in

“ this case. Public justice is satisfied by the atone.

“ment, because the governor of the universe dis

-º

º

* Owen Jus. Chap. XII. S.5. , t Page 37.
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“ plays his displeasure at sin in general in the suffer.

“ings of Christ. The exercise of distributive jus.

“ºtice is entirely set aside, and herein is grace ex

“hibited, the sinner is pardoned at the expense

“ distributive justice.” -

Although we have stated this argument with all

the precision of which we are capable, we must ob.

serve, that notwithstanding the show of minute dis

cussion which it makes, its whole force consists in

its obscurity, and the confusion of ideas which it

produces. The indistinctness of vision which it

causes, is the only reason for any man’s offering his

hand to those who, by proposing it, promise to be

his* to the temple of truth. - -

e object to this division of a divine attribute

we object to the use which is made of it—we object

to the argument, because it multiplies, instead of solv

ing difficulties—and it takes for granted, what does

ºnot exist, a difficulty in reconciling, justice with

‘grace.-- - - - * * * * -

We object to this division of a divine attribute.

-It is not correct, even as it applies to man. We are

perfectly aware that the Schoolmen, following the steps

ofheathen philosophers, adopted this division. Suarez

builds upon it the doctrine of merit, in order to supply

the traffic of indulgencies with works of supereroga.

tion*. But, however variously divine justice may be

exercised about its several objects, we have no reason

to believe, that there are three different attributes of

justice, or even that the principle in man, which in

'duces him to act honestly in commercial transac

tions, and to give to every man his due, is any way

different from the principle which influences a good

magistrate to conduet with equity his public adminis

tration. It is one principle exercised upon various

* * * See Owen on Jus. Chap. II.' '
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objects. The Scriptures, which uniformly ascribe

righteousness to Jehovah, and afford instances of its

exercise in thrice three various ways, never intimate

that there are three distinct attributes of divine jus

tice.*. º

We object to the use that is made of this division.

There is no reason for excluding commutative jus

tice any more than distributive, as distinct from pub

lic justice, fromº reference to the case of

the sinner's pardon. e can readily conceive of a

civil ruler, having, independently of his official du.

ties, certain private and personal duties to discharge

toward those, who, in such case, are upon terms of

equality with himself. But no equality exists be

tween the creature and Creator. e pardon of sin

most assuredly approaches as near to the forgiveness

of a debt as ºP. of a personal offence,

which has no reference to the divine authority. Sºn

is a want of conformity unto, or a transgression of:

the lawf. Besides, the Scriptures frequently re.

present Jehovah condescending to act towards men

upon the footing of a previously existing contract or

covenant, but never upon the footing of private rela

tion,º his authority. He hath taught us

to pray, “Forgive us our debts;” but never to say,

“pardon private offences which are no transgression

of thy law.” We cannot even conceive of the ex:

ercise of distributive justice by the Lord, separate

from his authority as our king, our lawgiver, and our

judge. We cannot conceive, that it is matter of in.

difference whether God does or does not exercise

distributive justice towards his creatures; and much

• Were this the proper place, it would be easy to show;

by a criticism on the best writers upon this subject, that their

definitions of commutative, distributive, and public justice,

interfere, and are otherwise essentially incorrect. .

t Shorter Catechism. * -- . . . .

*– **
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less can we admit that even, for the sake of mercy,

be is ever guilty of one act of distributive injustice.

We, therefore, object to the use which is made of

this threefold division of the attribute of justice. And

we, also,

- Object to the whole argument which it involves,

because it multiplies instead of solving difficulties

around the doctrine of the sinner's justification.

It requires us to believe that God has, violated, or

set aside the demands of distributive justice in the

salvation of his chosen—that the sufferings of our

Redeemer were the punishment, not of transgres

sions which are, in fact, committed, but of sin in the

abstract—and that public justice requires only an ex

hibition of the divine displeasure at sin.

Sin, in the abstract, is only a word. Like an alge

braical character, it represents all the transgressions

of individual persons. These particular sins are

realities; but sin in general, or in the abstract, is

only the sign, the word, which we employ in reason

ingº. It is not for the sign, but the thing that Jesus

suffered. The word sin, too, represents the trans.

gressions of angels. If the Redeemer suffered for

sin in general, he made atonement for devils, al

though he took not on him the nature of angels,

And if public justice demanded no more than the dis

play of Jehovah's hatred of sin, then Christ is dead

in vain, for such display is made in the everlasting

* Did we deem it eligible to introduce metaphysics into

this discussion, we could more effectually expose the idea

of punishing a nonentity—“sin in the abstract.” We are

no conceptualists; and the controversy between the No.

minalists and Realists is now at an end. It prevailed long

enough. It agitated the European universities, interest

ed thrones, and shed much precious blood. No philoso

pher will now defend the opinions of the Realists. Abstract.

terms have no counterpart in nature. Stew. Phil. Mind. Ch.

1V. § 2. & 3. -

Vol. III–No. XII. 4 T
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\". of Hell. But justice demanded more.

t demanded the punishment of the sinner; and

could not be satisfied with anything short of this,

unless Messiah should so unite himself to sinners,

not only by assuming their nature, but by becoming

in law their representative, as to bear all the sins of

all the persons for whom his sufferings were intended

to atone. We object also to this argument in de

fence of indefinite atonement,

Because it takes for granted, what does not exist;

that if all the demands of divine justice are satisfied

to the full by the atonement, then grace is excluded

from our pardon. This is not the case. Justice is

indeed satisfied. It does not oppose, but demand

the salvation of all for whom Christ died. Here is

no difficulty—no Gordian knot. - Grace reigns

through righteousness. We refer our readers to what

is said on this subject, page 377, and conclude our

examination of this argument in the words of the

Assembly of Divines at Westminster. “Although

“Christ, by his obedience and death, did make a

“ proper, real, and full satisfaction to God's justice in

“ the behalf of them that are justified; yet, inasmuch

“ as God accepteth the satisfaction from a surety,

‘which he might have demanded of them, and did

“ provide this surety, his own only son, imputing his

righteousness to them, and requiring nothing of

‘them for their justification, but faith, which also is

“his gift, their justification is to them of free

“ grace*.” : -

I. Argument in defence of indefinite atonement.

“This doctrine is the foundation upon which the

“Gospel offer can alone be consistently made. Sin

“ners indefinitely are commanded to believe the

“Gospel, and to confide in the Redeemer for salva.
* * *

***'. --- ** * - - - - - - - - * ...ºf :: **

* Larg. Cat. Quest. 71

-

-
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“-tion. r. It would imply insincerity, to urge such as

“s command upon those who have no interest in that:

“...atonement, which is certainly the case, if none but

“the elect were contemplated in the sufferings of.

“...Jesus,Christ.” - f : . . * * * * * *, * - ; : *

The reply to this argument shall be short. It sup

poses a difficulty which does not exist, and which,

if it did, must hang with all its weight upon that,

very system which is invented in order to afford re

lief from it. . . . . . . . . . . . . . . . . . . . . ;

*Supposing, for argument's sake, that insincerity is:

implied in calling upon one, for whom Christ, did.

not make atonement, to believe the Gospel, that, in

sincerity cannot lie at the preacher's door, because he,

while on earth, does not know whether the sinner be

in such a predicament; and in fulfilling his duty he

hopes the best concerning those to whom he delivers

his message. ..., * * * : , , , . . .”

- The insincerity must be charged to a higher ac-,

count. This is the difficulty. - But is it less upon

the principle of indefinite atonement? : It is not. , ,

If, in order, to extricate ourselves from this ima.

ginary difficulty, we give up the doctrine of particu

lar redemption, we must also, in order to be consis

tent, yield, the doctrines of predestination and of the

divine omniscience, tº If the authority, with which a

minister of the Gospel is invested, to require a sin

ner, for whose sins, it is known in heaven, that Christ

did not make atonement, to believe in the Redeemer,

imply insincerity in the divine mind; it mustbe also

implied, supposing the doctrine of predestination true,

in calling any non-elect sinner to repentance, or holi:

mess, or happiness..., Nay, as God is omniscient, and

therefore now knows who shall at the judgment day

be finally condemned, upon this principle, he must

be insincere in ordering any one of these to “work oat

º ºl º "... ." - * ~ *
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his salvation,” especially, seeing that disobedience to

the Gospel must increase the sinner’s guilt. In

short, the principle of this objection is altogether

inadmissible. Its consistent application would con

strain us to admit that Jehovah, is either insincere

or limited in his knowledge; and in either case,

that he is no God. We reject, therefore, the prin

ciple entirely, and the whole argument of which it

forms an essential member. We perceive no diffi

culty whatever involved in the doctrine of particular

redemption, relative to preaching the Gospelinde

finitely to all sinners of ourrace. G -worshippers

are required to believe nothing but what is in itself

true, and supported by ample testimony. They

are ordered to do nothing but what is in itself

right and profitable for them to perform. To such

requisitions and commands no reasonable objection

can be offered.

III. “The doctrine of indefiniteatonement has this

“advantage over every other hypothesis, thatit re

“conciles the scriptural account of the universality

“of the extent of Christ's satisfaction with the fact

.* that many shall perish for ever. Salvation: is in

“deed rendered possible to all men by the merits of

“ Christ, who tasted death for every man; but this

“ does not prevent the condemnation of any one,

“seeing that the atonement renders eternal life-cer

“tain to none. All sinners, as it respects the pur

“‘chase of redemption, are thus placed upon the

“ same footing; and the infinite-value of the blood

“ of Jesus appears from its being equally sufficient

“for the salvation of all men. Election, indeed, is

“particular, but the atonement is universal, because

“...it is indefinite.” … ºr tº: ºf * * * * * *

Farbeit from us...to offer any remark that shall

tend, in any degree, to diminish the estimation in

which the “precious blood of Christ” is held. But
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we do not concede, that that system sets a high value

upon Christ's blood, which affirms that it does not, in

justice, secure the salvation of any one. That atone

mentmust be cheapindeed, which admits the justice

of condemning to everlasting punishment the very

personsfor whom it was made.

* It does notmend the matter to say, that it is of

infinite value in the abstract.” Although we may

conceive of the satisfaction, which the Redeemer

made for sin, abstractly from the application of itsbe

nefits to sinners, yet we cannot conceive of it as ab

stracted from the covenant of redemption, of whichit

is the proper condition. We must set limits to our

abstraction, otherwise the blood of Jesus is of nova

lue. Letit cease to be the “blood of the covenant,”

and its use must also cease. ; , . J. "

-: The terms of universality employed in relation to

the death of Christ, are not inconsistent with the

doctrine which we maintain.” They areas easily ex

plained, as are the terms of universality,employed in

relation to a holy-life. No Christian admits that

every.individual on earth, is regenerated, convert.

ed, and imade actually holy. Compare this text,

In Christ shall ALL be made ALIve, with that

one which asserts, that He, (Christ,) prED for

, AL.L*. And the same explanation of the word

“All,” will apply to each. The word “all” in

cludes every part of that whole, whatever it be, which

is the subject of discourse. This interpretation is
t It forces itself upon us on every occasion in

life.” In common cases we complain of no obscurity.

*A gentleman writing concerning the state of the com

bined armies in Portugal, concludes by remarking,

“All are in the highest spirits.” - No reader will

contend; that by allisintended, all thetmenonent,
ºr -z, tº ºr ſ: ºr rººs t … tº 5 wº, - … . . .

gº ºf ei" cof, kv, 23.4 Cor. v. 1s., .
- - e -

- 1. . . . .
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or all the troops on earth. The expression requires

no explanation. Apply the principle. The death of

Christ is the condition of the everlasting covenant*.

That covenant forms a new creation—a new world.

For every man in this world, Christ laid down his life.

“He died for all;” and, “all shall be made alive.”

He is the head of a new empire; and, as the surety

of the better testament, he hath made atonement for

the sins of All his covenant-people. In this con

sists the universality of the atonement. The several

texts in which terms of universality are employed,

not only admit, but require an explanation consistent

with the mediatorial headship of Jesus Christ. But

extensive criticism must not be intermingled with

this discussion. Let the exposition of such texts be

the subject of distinct consideration.

Having now examined the supposed advantages of

the hypothesis of an indefinite atonement, we con

clude this essay with a few inferences from the pre

ceding discussion. -- - ..:-

l. §. system, of “Indefinites,” and “abstrat

tions,” clothes with the mantle of unintelligibility a

* * * - *.*.* tº 3. . . . . . . . ºf .

* * *
. . . . * * * * : .

* Isa liii. 10, 11. “When thou shalt make his soulan

offering for sin, he shall see his seed. He shall see of the

travail of his soul, and shall be satisfied.” Christ’s death is

the stiftulation, and the salvation of his sced the fromise of

the covenant. ‘Keep this fact in view, and you cannot errin

estimating the value of the atonement. Separated from the

covenant, the death of Christ is made “ of none effect”—It

has no moral excellence—no value. . Pain, in itself, has

none. Death, the extinction of life, in itself has none.

Blood, in itself, has none. But let the sacrifice of the cross

be considered, as the Scriptures teach us to considerit, in all.

its connexions, and then it is the price of our redemption.--

It has infinite-value, Jesus appears as “the surety of the

better Testament.” He appears as our representative, bear

ing our sins and procuring our salvation. God is glorified

in flurchasing his Church with his own blood.
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doctrine definitely expressed, and clearly under.

stood, in the Churches of the Reformation; and it is,

accordingly, of injurious tendency to the faith, the

peace, and the religious comfort of the Church of
God.” - - -- e

2. The use made of the word atonement is in

consistent with its scriptural meaning. In the New

Testament, Karaxxayn, the word rendered Atonement,

uniformly includes reconciliation, and never is inde

finitely applied, in a single instance. In the Old

Testament, “Atonement,” RB2 uniformly signifies

the effectual removal of the offence, and the establish

ment of reconciliation, as often as it is applied to

the sins of mankind against their God. Here there

is nothing indefinite. So perfectly was the Mosaic

ritual adapted to the system, of reconciliation by a

sacrifice for sin, which represented distinctly our

Redeemerº the imputation of his peo

ple's guilt, that the Covenant connexion between

the sinner and the substitute, was every where ex

emplified. "In every instance in which a victim

for sin was offered, the person for whose transgres

sions atonement was to be made, placed his hands

on the victim confessing his sins*. This action dis

tinctly marked that a transfer of guilt takes place,

upon the principle of a covenant representation, in or.

der that the sufferings of the victim should make

atonement. Upon the day of annual expiation, and

at the time of offering the daily sacrifice morning

* Exod. xxix. 10. 33. 36. Lev. i.-4. and iv. 13–20. Num,

xv.22–28. Lev. xvi. 21. The learned Lightfoot, on Luke

i. 5. explains the Jewish practice relative to the morning

and evening sacrifice. "There were appointed certain per

sons to represent the Church; in imposing hands on the

victim, andin attending a while the Priest entered within the

vail. These were called tºir; Statnarii–And are the rºy ro

~2.7%z, Luke, i. 16. . . . . . .” - - *

* . . . ." . . . . . . . . .
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and evening, the representatives of the whole church,

by this action transferred their sins to the sacrifice.

Thus were the Jews constantly taught, that Jesus is

our representative and surety; that all the sins of his

people, and none else, are laid upon him; and that

no confession of sin avails, upon the part of the sin

ner, which is not accompanied “ with an apprehen

sion of the mercy of God in Christ.” The blood

of the sacrifice was accordingly called the “blood of

the covenant.” Inthis there is nothing indefinite. The

atonement was instantly followed with forgiveness,

and punishment was rendered inadmissible.

3. Those who represent atonement as indefinite,

and so admit the justice of punishing sins, for

which an infinite satisfaction has been given, com

mit violence on the English language. Atonement

never, signifies, in any English composition, ex

cept the works of those whom we, in this instance,

oppose, any thing short of such satisfaction for an

#. as would render further punishment unjusti

C.

4. There is something unfair in using the term

Atonement in an indefinite sense. That word has been

long used as a technichal term in theology, to which

a precise idea has been annexed in the standard wri

tings of the Reformation Churches. If a new doc

trine is to be taught, a new term, or name, should

be formed for it. A name, too, which, in good

English, would not convey a quite different meaning.

Men would then be on their guard; and they should

not be exposed, as at present, to the danger of em

bracing a total stranger under a familiar garb. An

atonement, which does not render subsequent Pu

nishment unjustifiable, is no atonement; it certainly

is not that in which we desire to rejoice, as received

from our Lord Jesus Christ.
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