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COMPARATIVE PHONOLOGY ; OR THE PHONETIC SYSTEM OF

THE INDO - EUROPEAN LANGUAGES. '

BY BENJAMIN W. DWIGHT, CLINTON, N. Y.

Phonology is, to modern apprehension generally, a new

science. Several centuries , however, before Christ, Sanskrit

scholars had thoroughly studied and classified its facts and

principles ; although, in every other language, it has re

mained, while possessing a potential presence in it, unap

preciated as a science to this day. The ear of the Greek

was, beyond that of any other people, vitally susceptible to

its charms ; but the Greek mind was, in this as in all other

relations, too averse from the real God that made heaven

1 The design of this Article, which is an independent treatise by itself, and the

only one upon the subject in our language, is to present, in a succinct view, the

leading results of recent investigation into the variations of the same radical forms ,

in different languages. The works to which special reference has been made, in

its preparation , are the following : Bopp's Comp. Gram. trans . by Eastwick ;

Bopp's Vergleich . Gram. neue Auflage ; Benary's Lautlehre ; Hoefer's Beiträge ;

Rapp's Vergleich . Grammatik ; Heyse's System der Sprachwissenschaft; Diez's

Gram . der Romanischen Sprachen ; Diez's Lexicon Etymologicon ; Zeitschrift

für Sprachforschung, especially several Articles in it by Ebel, Benary, Kuhn,

Förstemann, and Corssen ; Georg Curtius's Schulgrammatik ; Max Müller's

Survey of Languages ; Sophocles's Hist . Greek Alphabet, etc. etc.
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ARTICLE II .

THE ATONEMENT, A SATISFACTION FOR THE ETHICAL NA

TURE OF BOTH GOD AND MAN .

BY PROF. WILLIAM G. T. SHEDD, ANDOVER.

It is a very important question whether, in the reconcilia

tion of man with God, the change of feeling and relation

ship that confessedly occurs between the parties, is solely

upon the side of man , or whether that method which pro.

poses to bring about peace and harmony between the sinner

and his Judge, contains a provision that refers immediately

to the being and ethical nature of God . Is the Divine Es

sence absolutely passive , and entirely unaffected by the pro

pitiatory death of Christ, and is all the movement and affec

tion that occurs confined to human nature ; or is there in the

Godhead itself, by virtue of its essential nature and quality,

something that requires a judicial satisfaction for sin , and

which when satisfied produces the specific sense of satisfac

tion, or, to use a Biblical term , of “ propitiation," in the

Deity himself ? In short, is the reconciliation of man with

God merely and wholly subjective, an occurrence in the hu

man soul but no real event and fact in the Divine Mind ?

Is the sinner merely reconciled to God, God remaining pre

cisely the same towards him that He is irrespective of the

work of Christ, and antecedent to his appropriation of that

work ; or does God first, by and through a judicial infliction ,

of his own providing and his own enduring in the person

of the Son, — Himself the judge, Himself the priest, Him

self the sacrifice,' — conciliate his own holy justice towards

i The Christian doctrine of Atonement has never been stated more densely

and comprehensively than in the words of John Wessel, one of the forerunners of

the Reformation : " Ipse Deus, ipse sacerdos, ipse hostia, pro se , ile se , sibi sati -

fecit. — De causis incarnationis, c . 17. Pascal makes a similar statement among

his fragmentary reflections : “ Agnus occisus est ab origine mundi. The judge,

the sacrifice." — Thoughts, London ed . by Pearce, p. 255 .
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the guilty, and thereby lay the foundation for the conscious

ness of reconciliation in the penitent ?

The phraseology of scripture teaches, beyond a doubt,

that the transaction of reconciliation is not confined exclu

sively to human nature . We are told, for example, by the

apostle John, that “ Jesus Christ the righteous is the propiti

ation for our sins." 1 Propitiation is the strong word em

ployed to denote the real nature of Christ's work by that

mild and loving apostle whose intuition of Christianity some

Biblical critics would array against that of Paul, and in

whose writings they profess to find only the doctrine of

spiritual life and sanctification, and not that of expia

tion and justification . But this term certainly implies

two parties, - an offending and an offended one . " A

mediator," argues Paul, in bis Epistle to the Galatiaus,

“ is not a mediator of one ; " that is, in order to mediation,

there must be two persons between whom to mediate. In

like manner, propitiation implies that one being has wak

ened the just displeasure of another being, and that the lat

ter needs to be placated by some valid and satisfactory

method. Propitiation, therefore, - an idea that weaves the

warp and weaves the woof of the entire scriptures, - if it has

any solid siguification , looks Godward.2 God, and not man ,

is the party primarily offended by sin . It is his nature which

requires the propitiatory sacrifice, and he himself provides it.

1
1 John 2 : 2

2 This is very apparent when we analyze those words in different languages

which bring to view the relation of sinful man to the Supreme Being. The pri

mary meaning always implies that the Deity is displacent, and it is only the sec

ondary signification that refers to the creature. The word indokopal, for exam.

ple , in Ilomer, is always objective in its signification when applied to the gods.

' IndoKerja. Jeóv primarily means to appease God, to produce a favorable feeling

or atfection in God , and then in a secondary sense to reconcile oneself to him , 10

attain a peaceful feeling subjectively. — The Saxon bot (whence the modern

boot) signifies a compensation paid to an injured party, a redressing, recompense,

amen is , satisfaction , offering ; then a remedy, or cure, effected by such compen

sation ; and lastly a repentance , renewing, restoring wrought out by means of

boot or satisfaction given. In this way repentance is inseparable from atone

ment; and its genuineness is evinced by the cordiality with which judicial satis .

faction is rendered, if it can be , or appropriated as rendered by a substitute , in

case it cannot be .
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“ Since in his crucifixion,” says John Howe, " Christ was a

sacrifice , that is , was placatory and reconciling, and since

reconciliations are always mutual, of both the contending

parties to one another, it must have the proper influence of

a sacrifice immediately upon both, and as well mollify men's

hearts towards God, as procure that he should express favor

able inclinations towards them . ” !

Another very pointed scripture text, from which we can .

not deduce anything but the doctrine of a real satisfaction of

the Divine Nature by the work of Christ, is the declaration

of Paul, that “ if while we were yet (impenitent] simers

Christ died for us, much more, then , being now justified by

bis blood, we shall be saved from wrath through him .” 2

Whose wrath is this, from which, the apostle teaches, we are

saved by the propitiatory death of Christ ? Is it the wrath of

man , and not the wrath of God ? Most certainly it is not

from that selfish and wicked passion in the human heart,

which we most commonly associate with the term anger , that

we are delivered by the blood of redemption. But may it

not be our own moral indignation merely, and not that of

our Creator and Judge, to which the apostle refers ? May

not the appeasing effect of Christ's blood of expiation be con .

fined to the human conscience solely, and there be no actual

pacification of any attribute or feeling in the Deity ? But

this is only a part of the truth . We do, indeed, need to be

saved from the terrible wrath and remorse of our own con

sciences as they bite back (remordere) upon us after the com

mission of sin , — and of this we shall speak in its place ,

but we need primarily to be saved from the judicial dis

pleasure of that immaculate Spirit , in whose character and

ethical feeling towards sin the human conscience itself has

its eternal ground and authority, and of which it is the most

sensitive index and measure .

The natural teaching, then, of these and similar passages

of scripture is , that the atoping sacrifice of the God -man

renders " propitious” towards the transgressor, that particu

1 Liring Temple, Pt . II . c . 5. ( Vol . I. p . 81. New York Ed . ) .

2 Romans 5 : 8 , 9.

61 *
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lar side of the Divine Nature, and that one specific emotion

of the living God , which otherwise and without it is displa

cent and unappeased. This atonement is a satisfaction for

the ethical nature of God as well as man . This propitia

tion sustains an immediate relation to an attribute and qual

ity in the Divine Essence, and exerts a specific influence up

on it . By it God's holy justice and moral anger against sin

are conciliated to guilty man , that man's remorseful con

science may , as a consequence of this pacification in the Di

vine Essence, experience the peace that passeth all under

standing. It will therefore be the purpose of this Article to

evince that the piacular work of the incarnate Deity sustains

relations to both the nature of God and the nature of man ;

and more particularly to show that the pacification of the

human conscience itself is possible only in case there has

been an antecedent propitiation and satisfaction of that side

of the Divine Nature which is the deep and eternal ground

of conscience.

Before commencing the discussion , we would in the very

outset guard against a misconception , which almost uni

formly arises in a certain class of minds, and which is not

only incompatible with any just understanding of the doc

trine of atonement, but prevents even a dispassionate and

candid attention to it . When it is asserted that “ God re

quires to be propitiated ," and that “ his wrath needs to be

averted by a judicial infliction upon the sinner's substitute , "

the image immediately arises before such minds, of an ene

raged and ugly demon whose wrath is wrong , and who must

be pacified by some other being than himself. Such minds

labor under a two-fold error, of which they ought to be disa

bused . Their first fatal misconception is , that the Divine

anger is selfish and vindictive, instead of just and vindica

tive of law . And their second consists in their assumption

that the placation issues from some other source than the of

feuded One himself. Assuming as they do that anger in

God is illegitimate, the attribution of this emotion to him ,

of course undeifies him . And assuming, still further, that

wrath against the sinner's sin , cannot exist at the same in
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stant with compassion towards the singer's soul, they find no

pity in the Deity as thus defined. His sole emotion must be

that of wrath, because, as they imagine, He can have but

one feeling at a time, and therefore the creature who has in

curred God's displeasure, must look elsewhere than to God

for the source of hope and peace.

Now this whole view overlooks the complex nature , the

infinite plenitude, of the Godhead. For at the very instant

when the immaculate holiness of God is burning with in

tensity, and reacting by an organic recoil against sin , the

infinite pity of God is yearning with a fathomless desire to

save the transgressor from the effects of this very displeasure.

The emotion of anger against sin is constitutional to the

Deity, and is irrepressible at the sight of sin . But this is

entirely compatible with the existence and exercise of an

other and opposite feeling, at the very same moment, in

reference, not indeed to the sin but to the soul of the sioner.?

Mercy and truth meet together, righteousness and peace kiss

each other, in the Divine Essence ; and it is a mutilated and

meagre conception of the Godhead that can grasp but one of

these opposites at once. Even within the narrow and imper

fect sphere of human life there may be , and were man holier,

there often would be , the most holy and unselfish indignation

at wrong doing, united with the utmost readiness to suffer

and die if need be for the eternal welfare of the wrong doer.

The inspired words that express the emotion of displaceney in the Divine

Being are startling from their energy and vivi iness. The primary sensuous

meaning, or the visual image called up by them , illustrates this . The verb bai ,

employed in Ps. 7:11, signifies to foam at the mouth ; the verb 57 means to

cut up, or break up, into pieces ; the verb sex signifies to breathe hard through

the distended no - trils ; etc.

? The two emotions of which we are speaking, are clearly discriminated from

each other by the fact that one of them is constitutional, and the other voluntary .

The Divine wrath (opyin Deoû, Rom . 1:18 ) issues from the necessary antagonism

between the pure essence of the Godhead , and moral evil . It is therefore , natu

ral, organic, necessary, and eternal. The logical idea of the Holy implies it .

But the love of benevolence, or the Divine compassion, issues from the voluntary

disposition of God, — from his heart and effections. It is good -will. It is , con .

sequently, easy to see that the existence of the constitutional emotion is perfectly

compatible with that of the voluntary, in one and the same being, and at one

and the same moment.
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Such being the actual relation of indignation to compas

sion in the Divine Essence, it is plain that it is God himself

that propitiates himself to the transgressor. In the incarnate

person of the Son , God voluntarily endures the weight of his

own judicial displeasure, in order that the real criminal may

be spared. The Divine compassion itself bears the inflic

tions of the Divine indignation, in the place of the transgres

sor. ' That ethical emotion in the being of God , which from

the nature and necessity of the case is incensed against sin ,

God himself placates by a personal self - sacrifice that inures

to the benefit of the creature. The " propitiation " spoken of

by the apostle John is, therefore, no oblation ab extra, no de

vice of a third party, or even of man himself, to render God

placable towards man . It is wholly ab intra, a self-oblation

upon the part of Deity itself , by which to satisfy those

immanent and eternal imperatives of the Divine Nature

which without it must find their satisfaction in the punish

ment of the transgressor, or else be outraged . Neither does

the purpose to employ this method of salvation , to provide

this satisfaction of ethical and judicial claims, originate out

side of the Divine Nature. God is inherently willing to for

give ; and there is no proof ofthis so strong as the fact, that

he does not shrink from this amazing self-sacrifice which

forgiveness necessitates . The desire to save his transgres

sing and guilty creature wells up and overflows from the

depths of his own compassionate heart, and needs no solicit

ing or prompting from without Side by side in the God.

head , then , there dwell the impulse to punish and the desire

to pardon ; but the desire to pardon is realized in act , by

carrying out the impulse to punish, not indeed upon the per

son of the criminal, but upon that of his substitute . And

the substitute is the Punisher Himself ! Side by side in the

In all these statements we would be understood as making them in harmony

with , and subject to, all the limitations of the Catholic doctrine of the two na

tures in the one Person of Christ . The Divine Nature, in itself, is impassible ;

but we have scriptural warrant in Acts 20:28, for saying that God incarnate, or

the God-Man , is passible, and suffers and dies . Hence, while there can be no

transfer of predicates from one nature to the other, the predicates of both natures

alike belong to the Person , and that Person is God as well as man .
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Godhead there reside the emotion of moral wrath and the

feeling of pity ; but the feeling of pity is manifested, not by

denying, but by asserting, the entire legitimacy of the emo

tion of moral wrath , and “ propitiating ” its holy intensity

by a sufficient oblation . And that oblation is incarnate De

ity Itself !

Viewed from this central point, and under this focal

light, how impossible it is not to recognize both love and

wrath in the Godhead, and how impossible it is to conceive

of a schism in the Divine Being, and separate his justice

from his mercy. It is a real “ propitiation ” of the Divine

anger againsi sin that is eflected, but it is a propitiation that

is effected by the Deity bimself, out of his own self-sacrificing

and principled compassion.

Turning now to the discussion of the theme proposed, the

first step requires us to consider the relation which the ethi

cal nature ofman sustains to the ethical nature of God . For

if both alike are to be satisfied by one and the same atoning

work of one and the same Person, the Lord Jesus Christ, it

is plain that there must be some common kindredness and

sympathy between them . What then is the actual relation

that exists between conscience in man and the attribute of

justice in God ? Do they give differing judgments with re

spect to the demerit of sin, and do they require different

methods of satisfaction for it ? Is the human conscience

clamorous for an atonement, while the Divine Nature is

wholly indifferent ? Or, does the judicial sentiment in the

Deity demand the infliction of penalty upon crime, while

that of man is opposed to such an infliction ? Is there, or is

there not, an entire and perfect agreement between the finite

faculty and the infinite attribute, upon these points, so that

in reference to sin and guilt, what God requires, man's moral

1 The inspired assertion that“ God is a consuming fire ” (Heb . 12 : 29 ) , is just

as categorical and unqualified as the inspired assertion that “ God is love " ( 1

John 4 : 8 ), or the inspired assertion that “ God is light” ( 1 John 1 : 5 ) . Hence

it is as inaccurate to resolve all the Divine emotions into love , as it would be to

resolve them all into wrath . The truth is , that it is the divine essence alone, and

not any one particular attribute, that can be logically regarded as the unity in

which all the characteristic qualities of the Deity centre and inhere.
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nature also insists upon, and what an awakened conscience

craves, eternal Justice also demands ?

The moral reason , as containing for its substance and

inlay the moral law of God , and the conscience as the fac

ulty that testifies with respect to the harmony or the hostility

of the will with this law , this side of human nature is a

part of that “ image and likeness of God,” after which man

was originally created. These faculties have to do with

what is religious, ethical, eternal; and, notwithstanding the

apostasy and corruption of man's heart and will , they still

constitute a point of connection and communication be

tween the being of man and the being of God . The moral

reason and conscience are the intellectual media whereby, if

we may so speak, man and his Maker are put en rapport.

When the Eternal Judge addresses the creature upon the

subject of religion , upon the duties which he owes, and the

liabilities under which he stands, he speaks first of all , not to

his imagination, or his taste, or his hostile heart, or his per

verse will, but to his moral sense and sentiment. When

God begins the work of conviction , and in order to this

throws in an influence from his own holy and immaculate

Essence, He first shoots a pang through this part of man's

complex being. This, like Darien , is the isthmus of volcanic

fire that both divides and joins the oceans.

Here, then , if anywhere in the being of man , we are to

look for views of the Deity that correspond to his real na

ture and character. And here, in particular, we are to find the

true index of his judicialemotions towards sin , and the clue to

what his ethical nature and feeling demands in order to its re

mission . We must not ask the sinful heart, or the taste, or the

mere understanding, what God thinks of sin , and what is

his feeling respecting it. Upon these points we must take

counsel of the conscience. For the God of the selfish heart

is the deity of sentimentalism ; the God of the imagina

tion and the taste is the beautiful Grecian Apollo ; the God

of the understanding merely is the cold and unemotional ab

straction of the deist and the pantheist; but the God of the

conscience is the living and holy God of Israel , — the God
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of punishments and atonements. This ethical part of man's

being, then, has a closer affinity than any other part with the

Divine Essence, and consequently its phenomena, its pangs

and its pacification, have a more intimate connection than

those of any other of his powers, with the processes of the

Eternal Mind. This is the finite contacting point in man

that corresponds with the infinite surface in God. The

moral reason and conscience, thus having their counterpart

and antithesis in the Deity , must, therefore, be regarded as

indexes of him , and particularly of what goes on in his

being in relation to human sin and guilt. The calm con

demnation of man's ethical nature, and the unselfish organic

remorse of his conscience, which are consequent upon his

transgression of law, are effluences from that Being whose

eyes “ devour all iniquity .” The righteous indignation

into which the judicial part of the human soul is stirred by

sin , is the finite but homogeneous expression of that anger

against moral evil which burns with an eternal intensity in

the purity of the Divine Essence.

Hence it follows that a careful examination of what we

find in the workings of this part of the human constitution,

instead of deterring, will compel us to transfer in the same

species to God , what exists in man in only a finite degree.

In other words, the emotion of the human conscience to

wards sin will be found to be the same in kind with the

emotion of God towards sin . The analysis must, indeed , be

very careful. We must eliminate from the indignation of the

moral sense all elements of selfish passion that have become

mixed with it, owing to that corruption of human nature

which prevents even as serious a power as conscience from

working with a perfectly normal action. We must clarify

| Trench remarks upon Eph. 4 : 26 , that “ St. Paul is not, as so many under

stand him , condescending to human infirmity, and saying , ' Your anger shall not

be imputed to you as a sin , if you put it away before nightfall ; ' but rather, ' Be

ye angry , yet in this anger of yours suffer no sinful element to mingle ;' there is

that which may cleave even to a righteous anger, the rapopylouós, the irritation ,

the exasperation, which must be dismissed at once ; that so , being defecated of

this impurer element which mingled with it, that only which ought to remain ,

may remain . ” — Synonymes of N. T., $ 37 .
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remorse until the residuum left is pure spiritual wrath against

pure wickedness.
We must do our utmost, under the illu

mination of divine truth and the actuation of the Holy

Spirit , to have conscience do its perfect, unmixed work ; and

then we need not shrink from asserting, that this righteous

displacency of the moral sense, against the voluntary wick

edness, is precisely the same emotion in specie with the

wrath of God.

It will aid us if at this point we direct attention to the dis

tinction between the human conscience and the human

heart ; and particularly to the difference between emotion in

conscience and emotion in the heart. The feelings and pas

sions of the corrupt human heart we cannot, in any form ,

attribute to God. Envy, pride , malice, shame, selfish love,

and selfish hatred, cannot possibly exist in that pure and

blessed Nature. Hence it is, that we are so apt to shrink

from those portions of scripture which clothe the Deity with

indignant and condemnatory feelings, because this class of

emotions are those in and by which the depravity of the hu

man heart is most wont to display itself. But the emotion

ofwhich we are speaking is not a passion of the human heart.

The heart of man loves sin ; but we are describing remorse ,

· Hence the Divine injunction in Ps . 97:18 : “ Ye that love the Lord ,hate

evil ;” and in Rom . 12 : 9 : “ Alhor that which is evil. ” This pure and spiritual

displacency towards moral evil , unmixed with any elements of sinful and human

passion, is one of the last accomplishments of the Christian life. Hear the fol

lowing low and sad refrain from the spirit of the intensely earnest and ethical

Master of Rugby, as he muses under the dark chestnut-trees, and beside the lim

pid waters, and beneath the cerulean sky of Lake Como : “ It is almost awful to

look at the overwhelming beauty around me , and then think of moral evil ; it

seems as if heaven and hell, instead of being separated by a great gulf from one

another, were absolutely on each other's confines , and indeed not far from every

one of us . Might the sense of moral evil be as strong in me as my delight in

external beauty ; for in a deep sense of moral evil, more perhaps than in anything

else, abides a saring knowledge of God ! It is not so much to admire moral good ;

that we may do, and yet not be ourselves conformed to it ; but if we really do

abhor that which is evil , not the persons in whom evil resides, but the evil that

dwelleth in them , and much more manifestly and certainly to our own knowl

edge, in our own hearts ,– this is to have the feeling of God and of Christ, and

to have our spirit in sympathy with the spirit of God . Alas ! how easy to see

this and say it , — how hard to do it and to feel it ! ” — Arnold's Life and Corres

pondence. Appendix D.
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We arewhich is the wrath of the conscience against sin .

delineating the operations and processes of a very different

part of the human constitution from that which is the

source and seat of earthly passions and sinful emotions. We

have passed beyond the hot and passionate heart of man to

the cool and silent judicial centre of his being; and here we

find feelings and processes of an altogether different and

higher order. Indignation in conscience is a totally differ

ent emotion from indignation in the heart. A man's moral

displeasure at his own sin is an entirely different mental exer

cise from his selfish displeasure towards his neighbor. The

former is an ethical and impartial emotion , totally independ

ent of the will and affections, and called out involuntarily

from the conscience by the mere sheer contact between it and

the heart's iniquity. Hence a man never condemns himself

for the existence of such a species of displeasure within his

breast. He may be angry in this style and sin not. The

sun may go down upon this kind of wrath . And yet it is

not a virtue for which he can take credit to himself ; for it is

no product of his. It is not an emotion of his heart or his

will , but is simply an involuntary and irrepressible efflux

from his rational nature. He may only give glory to his Cre

ator for it, as the only relic left him , in his total alienation of

heart and will from God, of his primitive and constitutional

kindredness with the First Perfect and the First Fair.

Again , this judicial emotion , this conscientious wrath , of

which we are speaking, differs from the selfish and partial

emotions of the human heart, in that it is not intrinsically

an unhappy feeling. It does not, like the latter, of neces

sity render the being in whom it exists miserable . Envy,

hatred, malice, shame, pride , are each and all of them un

happy exercises in themselves, as well as in their conse

quences. They cannot exist in any being without mental

suffering. But it is not so with the moral displeasure of the

moral sense. Whether this just and legitimate emotion be

a torment or not, depends altogether upon the state of the

heart and will, upon the moral character. It is indeed true

that it causes unhappiness in a sinful being, because in this

VOL. XVI. No. 64 . 62
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instance the emotions of the heart are in antagonism with

the emotion of conscience ; because the executive faculty is

not in harmony with the judicial faculty. But where there

is no personal sin , both the wrath of conscience and the

wrath of God are as innocuous as fire upon asbestos. Hence

this very same emotion of moral indignation and abhor

rence exists in an intense degree in the angels and the sera

phim , but is productive of no disquietude in them , because

there is nothing evil in their own character upon which it

can wreak its force. There is a perfect harmony, within

them , between the emotions of the heart and the judicial

emotion, between the character and the conscience. And, in

like manner, this same feeling of ethical displeasure exists in

an infinite degree in the being of God, without disturbing,

in the least , the ineffable peace and blessedness of that pure

nature which is the paradise and elysium of all who are con

formed to it . For this judicial sentiment is a legitimate one,

and nothing that is legitimate can be intrinsically miserable.

And therefore it is that the saints and the seraphim , as they

look down from the crystal battlements with holy abhorrence

and indignation upon the sorceries and murders and un

cleanness of the fallen Babylon, are not distressed by their

emotion , but, on the contrary, rejoice with a holy joy at the

final triumph of justice in the universe of God, and say, Alle

luia, as the smoke of that just torment rises up for ever and

ever. And therefore it is that God himself carries eternally,

in his own blessed nature , a righteous indignation against

moral evil , that is no source of disquietude to him , because

there is no moral evil in him , nor to the angels and saints

and seraphim , because there is none in thein ; but only to

those rebellious and wicked spirits into whom it does fall like

lightning from the sky.

1
And after these things, I heard a great voice of much people in heaven,

saying, Alleluia : Salvation, and glory, and honor, and power unto the Lord our

God : for true and righteous are his judgments, for he hath judged the great whore

which did corrupt the earth with her fornication, and hath avenged the blood of

his servants at her hand . And again they said , Alleluia : and her smoke rose up

forever and ever . And the four and twenty elders, and the four beasts fell down,

and worshipped God that sat on the throne, saying, Amen, Alleluia .” — Rev. 19 :

1-4 .
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66

For if the emotion of moral indignation were intrinsically

one of unhappiness, then the existence of evil would be the

destruction of the Divine blessedness ; because God can

not look upon evil with allowance," I and yet he is con

stantly looking upon it . But it is not so. On the contrary ,

the Deity is blessed in his displacency at that which is vile

and hateful. For pleasure is the coincidence between a

feeling and its correlated object. It implies intrinsic con

gruity and fitness. It would therefore be unhappiness in

any being to hate what is lovely, or to love what is hateful;

to be pleased with what is wrong, and displeased with what

is right ; because the proper coincidence between the emo

tion and the object would not obtain . But when God, or

any being, hates what is hateful, and is angry at that which

merits wrath , the true nature and fitness of things is ob

served , and that inward harmony which is the substance of

mental happiness is maintained . Anger and hatred are al

most indissolubly connected in our minds with mental

wretchedness, because we behold their exercise only in an

abnormal and sinful sphere. In an apostate world, as such,

there is no proper and fitting coincidence between emotions

and their objects . A sinner hates holiness, which he ought

to love ; and loves sin , which he ought to hate. The an

ger of his heart is not legitimate, but passionate and selfish .

The love of his heart is illicit ; and therefore, as it is styled

in the scriptures, is mere lust or evil concupiscence (emriSuuia ).

In a sinful world, as such , all the true relations and correla

tions are reversed . Love and hatred are expended upon ex

actly the wrong objects . But when these emotions are con

templated within the sphere of the Holy and the Eternal;

when they are beheld in God , exercised only upon their appro

priate and deserving objects; when the wrath falls only upon

the sin and uncleanness of hell, and burns up nothing but

1 " Thou art not a God that hath pleasure in wickedness. Thou hatest all

workers of iniquity ” ( Ps. 5 : 5 , 6 ) . “ God is angry with the wicked every y "

( Ps. 7:11 ) . “ Who may stand in thy sight when once thou art angry ” ( Ps.

76 : 7 ) ? Who knoweth the power of thine anger ? Even according to thy fear

so is thy wrath ” ( Ps . 90:11 ) . “ He that believeth not the Son, shall not see

life ; but the wrath ofGod abideth on him ” ( John 3:36 ).

66
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filth in its pure celestial flame ; the emotion is not merely le

gitimate, but beautiful with an august beauty, and is no

source of pain either to the Divine Mind or to any minds in

sympathy with it. It is only upon this principle that we can

explain the blessedness of the Deity, in connection with his

omniscience and omnipresence. We know that sin and the

punishment of sin are ever before him. The smoke of tor

ment is perpetually rolling up in the presence of the Omni

present. And yet he is supremely blessed . But he can be

so only because there is a just and proper correlationship be.

tween his wrath and the object upon which it falls ; only be

cause he condemns that which is intrinsically damnable .!

The least disturbance of this coincidence, the slightest love for

the hateful, or hatred for the lovely , would indeed render God

a wretched being. But the perfect harmony of it makes him

“ God over all, ” hell as well as heaven , “ blessed forever.” 2

Were this ethical feeling once to be outraged by the

final triumph of iniquity overrighteousness; were the smoke

of torment to ascend eternally from pure and innocent spirits,

and were the revelry of joy to steam up everlastingly from

the souls of the vile and the worthless ; were the great rela

tions of right and wrong, sin and penalty, happiness and

misery, once to be reversed in the universe, and under the

' It is at this point that the metaphysical necessity of endless punishment ap

pears. For if sin be intrinsically damnable, it is intrinsically punishable. If

then the question be asked : How long is it intrinsically damnable and punisha

ble ? there is but one answer. There is , in fact, no logical mean between no

punishment at all of sin as an intrinsic evil , and an absolute, that is , an endless

punishment of it .

2 It is a standing objection of infidelity to the Biblical idea and representation

of the Deity, that it conflicts with the natural intuitions of the human mind. It

is asserted that the instinctive sentiments of the soul repel the doctrine of anger

against sin . The ethics of nature, say these theorizers, are contrary to the ethics

of scripture upon this point, and hence mankind must make a choice between

the two . But a careful study of the most profound systems of natural religion

does not corroborate this assertion . Probably no mind, outside of the pale of

Christianity, has made a more discriminating and truthful representation of the

natural sentiments of the human mind, than Aristotle. But this dispassionate

thinker asserts that “ He who feels anger on proper occasions, at proper persons ,

and in a proper manner, and for a proper length of time, is an object of praise. "

- Vicomachean Ethics, Book IV. c . 5 .
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government, of God , then indeed this quick sense of justice,

and this holy indignation at sin, would be a grief and a sor

row to its possessor. And therefore it is , that, in all the Di

vine administration , and in the entire plan of redemption, the

utmost possible pains is taken to justify, and legitimate, and

satisfy this judicial sentiment, and to see that its demands

are fully met.

There must be this correspondence between the judicial na

ture of man and the judicial nature of God, or religion is im

possible. How can man even know what is meant by justice

in the Deity, if there is absolutely nothing of the same species

in his own rational constitution, which, if realized in his owo

character as it is in that of God, would make him just as God

is just ? How can he know what is meant by moral per

fection in God, if in his own rational spirit there is absolutely

no ideal of moral excellence, which if realized in himself as

it is in the Creator, would make him excellent as he is excel

lent ? Without some mental correspondent, to which to ap

peal and commend themselves, the teachings of revelation

could not be apprehended. A body of knowledge alone is

not the whole ; there must be an inlet for it, an organ of
ap

prehension. But if there is no such particular part of the

human constitution as has been described , and these calm

judgments of the moral sense, and this righteous displeasure

of the conscience, are to be put upon a level with the work

ings of the fancy and imagination, or the selfish passions of

the human heart, then there is no point of contact and com

munication between the nature of man and the being of God .

There is no part of his own complex being upon which man

may fall back, with the certainty of not being mistaken in

judgments of ethics and religion . Both anchor and anchor

ing -ground are gone, and he is afloat upon the boundless,

starless ocean of ignorance and scepticism . Even if revela

tions are made, they cannot enter his mind. There is no

contacting surface through which they can approach and

take hold of his being. They cannot be seen to be what

they really are, the absolute truth of God , because there is no

eye with which to see them .

62*
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Assuming, then, that there is this correspondence and cor

relationship between the moral constitution of man and the

Divine Nature, we proceed, in the light of the fact, to evince

the doctrine, taught in the scripture texts which we have

cited , that the atonement of Christ is a real satisfaction both

on the part of God and man. The death of incarnate Deity

has always been regarded, by those who have believed that

the Deity became incarnate in Jesus Christ, as expiatory.

As such, it relates immediately to the attribute of justice in

the Creator, and to the faculty of conscience in the creature.

And the position taken here , is that it sustains the same re

lation to both . It satisfies that which would be dissatisfied

both in God and man if the penalty of sin were merely set

aside and abolished by an act of will. It placates an ethical

feeling which is manifesting itself in the form of remorse in

the conscience of the transgressor, only because it has first

existed in the nature of God in the form of a judicial dis

pleasure towards moral evil.

A fundamental attribute of Deity is justice. This comes

first into view , and continues in sight to the very last, in all in

quiries into the Divine Nature. No attribute can be conceived

of that is more ultimate and central than this one. This is

proved by the fact that the operation of all the other Divine at:

tributes, love itself not excepted, is conditioned and limited by

justice. For whatever else God may be, or may not be, he

must be just. It is not optional with him to exercise this at

tribute, or not to exercise it , as it is in the instance of that class

of attributes which are antithetic to it. We can say : “ God

may be merciful or not, as he pleases; ” but we cannot say :

“ God may be just or not, as he pleases.” It cannot be as

serted that God is inexorably obligated to show pity ; but it

can be categorically affirmed that God is inexorably obligated

to do justly. For the attribute of justice is a necessary one ;

while, if we may accommodate a Shaksperean phrase, “ the

quality of mercy is not strained .” Hence the existence of

justice can be demonstrated upon a priori grounds, while

that of mercy is known only by a declaration or promise up

on the part of God . It is for this reason , that man can have
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no certainty that the Deity is a merciful being, except as he

obtains it from a special revelation . When the thoughtful

pagan looked up into the pure heavens above him , or into

the deep recesses within him , he had no doubt that the Infi

nite One is just, and a punisher of evil doing, because he

must be such . Hence he trembled ; and hence he offered a

propitiatory sacrifice. But neither from the heavens, nor

from anything in his own moral constitution, could he ob

tain certainty in regard to the attribute of mercy ; because

there is nothing of a necessary nature in this attribute. God

might or might not be merciful to him . Man may dare to

hope that there is pity in the Deity ; but whether there actu

ally is , he cannot know with certainty until the heavens are

opened, and a voice issues from the lips of the Supreme

himself, saying: “ I will show mercy, and this is my be

loved Son in whom I am well pleased .” The light of na

ture is sufficient for man's damnation ; but it casts not a

ray in the direction of his salvation. There is ample evi

dence from natural religion that the Deity is holy and im

partial; but it is only from revealed religion that the human

mind obtains its warrant for believing in the Divine clemency.

From the position of natural ethics alone, man is merely

condemned to retribution ; and, as matter of fact, while

standing only upon this position, his conscience accuses

him , and fills him with fears and forebodings of judgment.

Nothing but a promise of forgiveness, from the mouth of God,

can remove these fears ; but a promise to pardon is not a

priori, and necessary, like a threatening to punish.

The absolute and indefeasible nature of justice is seen ,

again, by considering the nature of law . If we regard the

moral law as the efflux of the Divine Nature, and not, as in

the Grotian theory, a positive statute which may be relaxed

in part, or wholly abrogated, by the law -making power, we

find this same stark necessity existing. The law is obligated to

punish the transgressor, as much as the transgressor is

obligated to obey the law . Human society, for instance, has

claim upon law for penalty, as really as law has claim upon

human society for obedience. Law has no option. Justice
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bas but one function. The necessity of penalty is as great

as the necessity of obligation. The law itself is under law ;

that is , it is under the necessity of its own nature ; and there

fore the only possible way whereby a transgressor can

escape the penalty of law, is for a substitute to endure it for

him . The language of Milton respecting the transgressor

is metaphysically true :

“ He, with all his posterity, must die ;

Die he, or justice must ; unless for him

Some other able, and as willing, pay

The rigid satisfaction , death for death . ” 1

And the mercy of God consists in substituting Himself in

carnate for his creature, for purposes of atonement. Analyzed

to its ultimate elements, God's pity towards the soul ofman is

God's satisfying his own eternal attribute of justice for it .

It does not consist in outraging his own law , and the guilt

smitten conscience itself, by simply snatching the criminal

away from their retributions, in the exercise of an unprinci

pled and an unbridled almightiness, or in substituting a par

tial for a complete atonement; but in enduring the full and

entire penal infliction by which both are satisfied .

Still another proof of the primary nature of justice is found

in the fact of human accountability. The most necessary

characteristic of man is evidence of the most necessary char

acteristic of God ; and thus the correspondence between the

Divine and the human meets us again . Man is not a link

in the necessary chain of material nature. He is by creation

a free creature ; capable of continuing holy as he was cre

ated , or of turning to sin . Now over against this freedom

and responsibility on the part of man , there stands justice

on the part of God. This great divine attribute presupposes

the hazardous human endowment of will, and holds the pos

sessor of it accountable for its use or abuse . Without such

a characteristic, man could not stand in any sort of relation

ship to such solemn realities as law and justice. There

would be nothing in his constitution that could feel the tre

i Paradise Lost, III . 209–212.
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mendous swing and blow of penal infliction. For justice

smites a transgressor as one who has illegitimately assumed

a centre of his own, and who is wickedly standing upon that

centre, in hostility to the being and government of God. In

a certain sense , though not that which excludes the permis

sive decree and the preventive power of the Supreme Being,

justice supposes the sinner to be sustaining something of the

isolated and self-asserting relation to God that the principle

of evil in the system of dualism sustains to the principle of

good ; and when the accountable self-will of a creature at

tempts to set itself up as an independent and hostile agent

in the doing of evil , it then feels the full force of the avenging,

vindicating stroke of law, as if it were a single disconnected

atom , all alone and by itself, in the middle of creation.

Any just view of sin as guilt , as the product of will, is,

consequently, corroborative of the position that the attribute

of which we are speaking is an immanent and necessary one

in the Divine Nature. We might conceive of the same

amount of evil consequences as those which flow from hu

man transgression ; but if this latter were not the real work

and agency of a responsible creature, Eternal Justice could

take no cognizance of it. Unless sin is crime, penalty has

no more relation to it than it has to the disease and corrup

tion in the material world about us ; and the fall of man

could no more be visited by the infliction of judicial suffer

ing, than could that process of decay which is continually

going on in the forests, by means of which a more luxuriant

vegetation springs up, and a more glorious forest waves in

the breeze.

It has been a query among those who have speculated

upon the nature of the Deity : What is the base or substrate

of His being ? The inquiry has too often been so answered

as to bring in a subtle pantheism , because there was more

reference to the natural than the ethical attributes of the God

head. Whether the question in such a reference can be an

swered by the finite mind, we do not pretend to decide here ;

but with reference to God's moral constitution , with reference

to that congeries of ethical attributes which belongs to bim
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as a personal being, it is as certain as anything can be, that

the deep substrate and base of them all , is eternal law and

impartial justice. This pervades all the rest, keeps them in

equilibrium , and constitutes, as it were , the very divinity of

the Deity. And this view of the primary nature of justice

coincides with the convictions of men in all ages. In all

time, justice has been the one particular divine attribute that

has pressed most heavily upon the human race . This al.

ways comes first into man's mind, when the idea of the De .

ity overshadows him . He trembles when he remembers that

God is just ; and he remembers this when he remembers

nothing else. Nor let it be objected that this is owing to the

fact that man is sinful, and that this quality in the Supreme

Being would not be so prominent in the mind of an unfallen

creature who has nothing to fear from it. The utterance of

the pure burning seraphim is : Holy, Holy, Holy . That which

comes first into the minds of the spotless and unfearing

worshippers in God's immediate presence — they whose

spirits, in the phrase of Jeremy Taylor, “ are becalmed, and

made even as the brow of Jesus, and smooth like the heart

of God," is that particular characteristic in the Divine Be

ing, by virtue of which he has a right to sit on the eternal

throne; that specific attribute upon which the moral adinin

istration of the universe must be established .

Now if this be a correct statement of the necessary nature

and the capital position of Divine Justice, it is plain that

any plan or method that has to do with sin and guilt, must

have primary reference to it , and must give plenary satisfac

tion to it as it exists in God himself. Inasmuch as justice ,

and not mercy, is the limiting and conditioning attribute, its

dernands must be acknowledged and met in order that mercy

may make even the first advances towards the transgressor.

Compassion cannot, by mere arbitrary will and might, stride

forward to reach its own private ends, and trample down jus

tice by sheer force ; but must come forth , as she does in the

bleeding Lamb of God, as the voluntary servant and victim

of Law , doing all its behests, and bearing all its burdens, and

enduring its sharp, inexorable pains, in the place of (vice, vi
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carie) the helpless object whom vengeance suffereth not to

live. The cup must be put to the lips of him who has vol

unteered to be the Atoner, and he must drink it to the bot

tom , for the guilty transgressor whose law -place he has taken .

The God -man having, out of his own free will and affection ,

become the sinner's Substitute, must now receive a sinner's

treatment, and be " numbered with the transgressors ” ( Isa .

53:12). He cannot therefore escape the agony and passion ,

the hour and the power of darkness. He may give expres

sion to his spontaneous shrinking from the awful self-obla

tion, as the hour darkens and draws on , in the utterance : “ (

my Father, if it be possible, let this cup pass from me ; ” but

having taken the place of the guilty, it is not possible , and he

must sweat the bloody sweat, he must cry : “ My God, my

God , why hast thou forsaken me? ” that his voice may then

ring through the universe and down the ages: " It is finished,

-the atonement is made.” 1

For the Deity cannot, by an arbitrary and unprincipled

procedure, release the transgressor's Substitute from the pe

nal suffering, and inflict a wound upon that holy judicial

nature, which is vital in every part with the breath of law

and the life of justice. By reason of an immanent neces

sity , he cannot disturb his own eternal sense of righteous

ness and ethical tranquillity, by doing damage to one whole

side of his Godhead.

He has not. In the voluntary, the cordially offered, sacri

fice of the incarnate Son, the judicial nature of God, which

by a constitutional necessity requires the punishment of sin ,

finds its righteous requirement fully met. Plenary punish

ment is inflicted upon One who is infinite, and therefore

competent ; upon One who is finite, and therefore passible ;

upon One who is innocent, and therefore can suffer for oth

1 " The justice of God is exceedingly glorified in this work . God is so strictly

and immutably just, that he would not spare his beloved Son when he took upon

him the guilt of men's sins , and was substituted in the room of sinners. He

would not abate him the least mite of that debt which justice demanded .

Justice should take place, though it cost his infinitely dear Son his precious

bloodl ; and his enduring such extraordinary reproach , and pain , and death in its

most dreadful form . " — Edwards's Works, IV . 140 .
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ers ; upon One who is voluntary, and therefore uncompelled.

By this theanthropic oblation , the ethical feeling , the or

ganic emotion of displeasure in the Deity is, in the scripture

phrase, made “ propitious ” towards the guilty, because it has

been placated by it. Thus God is immutably just while he

justifies (Rom . 3:26) , and his mercy is , in the last analysis,

one with his truth and his law.

We turn , now, to the other half of the proposition derived

from the scripture texts that have been cited, and proceed to

show that the atonement of Christ effects a real satisfaction

upon the part of man . We have seen that the propitiatory

death of the God -inan meets the immanent ethical necessi.

ties of the Divine Nature. We have now the easier task of

evincing that it meets the moral wants of human nature .

In discussing the fact of a divinely-established correspond

ence between the judicial nature of man and that of God,

we have already observed that the attribute of justice natu

rally selects this judicial part ofman as the inlet of approach

to him . Eternal law has, in all ages, poured itself down

through the human conscience, like a fountain through the

channel it has worn for itself, and in this instance like hot

lava down a mountain gorge. Hence by watching its work

ings within this particular faculty, we are enabled to deter

mine what man's judicial nature requires, and also incident

ally to throw back some more light upon the relations of the

atonement to the Divine Nature. It is indeed true that Di

vine Justice manifests itself in other modes than this . There

are revelations of it in the written word , and in the course of

providence and human history. But we are endeavoring to

establish the position that the atonement has an internal ne

cessity grounded in the very moral being of man . It is nec

essary, therefore, to look at the principle of law in its vital

and felt manifestation within the soul of the criminal him

self. By the analysis of the contents of a remorseful con .

science, especially if it has been made unusually living and

poignant by the truth and Spirit of God, we may discover

much of the real quality of Eternal Justice . As this august

attribute acts and reacts within the breast of man upon his
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violation of law, we may obtain some clear and conscious

knowledge of its nature and operations ; and also of what

the human conscience itself demands, and with what it is

satisfied.

The commission of sin is either attended or succeeded by

the sensation of guilt , - one of the most distinct and unique

of all the sensations that emerge within the horizon of self

consciousness. Provided conscience does its unmixed work ,

the transgressor is conscious, not merely of unhappiness,

which is a very low form of feeling, but of criminality , which

is a very high form . Nay, the more profound and thorough

the operation of the moral faculty becomes, the more does

the sense of mere wretchedness retreat into the back -ground,

and the sense of ill -desert come forth into the foreground of

consciousness. It is possible for this latter element to drive

out, for a time , the particular feeling of misery, and to absorb

the mind in the sense of horror and amazement at the past

transgression. The guilty , in the final day, are represented as

calling upon the rocks and the mountains to fall upon them ,

as inviting new forms of suffering, in the vain hope that the

awful consciousness of crime may be drowned thereby.

Now seizing and holding the experience of the trans

gressor at this point, let us examine it more closely. No.

tice that this consciousness of guilt , pure and simple, is

wholly involuntary. It comes in upon the criminal, not

only without his will, but in spite of it . He would

keep it out, if he could. He would drive it out, if he could .

His experience at this stage, then, is the result of no volun

tary effort upon his part, but of the simple reaction of law ,

the most dispassionate and unselfish of all realities, against

its violator. In the conscience, that part of the human con

stitution which we have seen to be the proper seat and

organ for such an operation, the commandment is making

itself felt again, not as at first in the form of command, but

of condemnation. The free agent has responsibly disobeyed

the holy, just, and good statute, and is now feeling the tre

mendous reaction of it in his own moral being. This re

morse , or damnatory emotion, therefore, is the work of God's

Vol XVI. No. 64 . 63
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law , and not of man's will . There is consequently very lit

tle of the selfish and the earthly, but much of the unearthly

and the eternal, in the transgressor's experience held at this

point. He can take no merit to himself, because it is of such

an intensely ethical and spiritual character, since the entire

process , so far as he is concerned, is involuntary and organic.

It is provided for in his judicial constitution, and as an ope

ration within himself it is to be regarded, not as the working

of his corrupt heart, but as the infliction of Divine retribution

and justice, in and through the judicial faculty. Man can

take no merit to himself because he possesses a power
that

condemns evil, and distresses therefor. For this is the work

manship of the Creator, and it exists in hell as well as

heaven. The workings of conscience are as much beyond

the control of the will, are as truly organic, as those of the

sympathetic nerve, and therefore are worthy of neither praise

nor blame. Given conscience and sin , within one and the

same soul, and remorse must follow as a matter of necessity.

Hence remorse is never made the subject of a command. Man

is commanded to melt down in godly sorrow , but never to be

filled with remorse ; for this is provided for in the moral consti

tution given by Him who makes it the fiery chariot by which

he himself rides into man's being, in majesty, to judgment.

Hence this sense of ill -desert, though its sensorium is the

human conscience, must be traced back for its first cause, to

a yet deeper ground , and a yet higher origin. For if it were

a fact, that remorse had nothing but a human source , though

that source were the highest and most venerable of the hu

man faculties, and the transgressor should know it , he could

overcome and suppress it . Nothing that has a merely finite

origin can be a permanent source of misery ; and if the vic

tim of remorse could but be certain that the just and holy

God has had nothing to do with the origin of the distress

within him , he could ultimately expel it from his breast. If

he could be assured that the terrible emotion which follows

the commission of evil, though welling up from the lowest

springs of his own nature, yet has no connection with the

nether fountains of the Divine Essence, he could put an end
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to bis torment. For no man is afraid of himself alone, and

irrespective of his Maker and Judge. That which renders

a portion of our common and finite humanity terrible to us,

is the fact, that it is grounded in and supported by that which

is more than human. In the instance before us, the highest

part of the human constitution supports itself by striking its

deep roots into the holiness and justice ofthe Godhead ; and

therefore it is that conscience makes cowards of us all, and

its remorse is a feeling that is invincible by the strongest

finite will , and requires, in order to its extinction , the blood

of atonement.

We are , therefore, compelled back into the being and

character of God, for the ultimate origin of this sense of

guilt, and this “ fearful looking-for of judgment and fiery in

dignation .” And why should we not be ? If Justice is living

and sensitive anywhere, it must be so in its eternal seat and

home. If law is jealous for its own authority and mainte

nance anywhere, it must be in that Being to whom all eyes

in the universe are turned with the inquiry : “ Shall not the

Judge of all the earth do right ? ” What, therefore, con

science affirms, in the transgressor's case, God affirms, and is

the first to affirm . What, therefore, conscience feels in re

spect to the sinner's transgression, God feels , and is the first

to feel . What, therefore, conscience requires in order that it

may cease to punish the guilty spirit, God requires and is

the first to require. In fine , all that is requisite in order to

the satisfaction and pacification of conscience towards the

sipful soul in which it dwells, is also requisite in order to the

satisfaction and " propitiation " of God the Just ; and it is

requisite in the former case only because it is first requisite

in the latter. The subjective in man is shaped by the objec.

tive in God , and not the objective in God by the subjective

in man. The consciousness of the conscience is the reflex

of the consciousness of God .

But what, now , does conscience require, in order that it

may become pacified with respect to past transgression ?

We answer, simply and solely an atonement for that past

transgression ; simply and solely that just infliction which is
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due to guilt. That is a powerful , because profoundly truth.

ful , passage in Coleridge's play of “ Remorse,” in which the

guilty and guilt-smitten Ordonio is stabbed by Alhadra, the

wife of the murdered Isidore . As the steel drinks his own

heart's blood, he utters the one single word “ Atonement ! "

His self -accusing spirit, which is wrung with its remorseful

recollections, and which the warm and hearty forgiveness of

bis injured brother has not been able to soothe in the least,

actually feels its first gush of relief only as the avenging

knife enters, and crime meets penalty. And how often, in

the annals of guilt, is this principle illustrated. The crimi

nal has wandered up and down the earth, vainly seeking re

pose of conscience, but finds none until he surrenders himself

to the penalty of law. Those are the only hopeful execu

tions, in which the guilty goes to his death justifying the ju

dicial sentence that condemns him , and, as a completing act

of the solemn mental process, appropriating that yet more

august and transcendent expiation which has been made for

man by a higher Being than man . A guilty conscience,

when it has come to a clear consciousness, wants its guilt ex

piated by the infliction of punishment. It feels that strange

unearthly thirst of which Christ speaks, and for which he as

serts that his blood of atonement is “ drink indeed . "

not be made peaceful except through the medium of a ju

dicial infliction ; that is to say, of a particular species of suf

fering that will expiate its guilt. The mere offer of kindness,

or good -humor, to remit the sin without any regard to that

eternal law of retribution which is now distressing the soul

by its righteous claim , does not meet the ethical wants . The

moral sense , when in normal action , feels the necessity that

crime be punished. Hence the human conscience is a faculty

that is unappeased , and gnaws like a blind worm , until it

hears of the Lamb, the Atonement, of God, that taketh away

the guilt of the world . Hence, however much the selfish

1 Remorse, Act V. Scene 1. Coleridge's Works, VII. p . 401. - The psy.

chology of crime, or the analysis of the consciousness of guilt ( Schuldbewuszt

seyn ), is a portion of mental philosophy that has been generally neglected. The

only treatise specifically devoted to it, that we have met with, is the Criminal

Psychologie of Heinroth .

It can
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heart may desire to escape at the expense of right and jus

tice, the impartial conscience can do no such thing. Before

this judicial faculty can be pacified, crime must incur pen

alty, transgression must receive an exact recompense of re

ward . When this is done, there is entire pacification ; there

is great peace, such as death , and Satan the accuser, and the

day of judgment, and the bar of justice , and the final doom,

cannot disturb with a single ripple.

For the correlate to guilt is punishment; and nothing but

the correlate itself can perform the function of a correlate.

A liquid, for example, is the correlative to thirst, and noth

ing that is not liquid , however nutritious, and necessary to

human life in other relations it may be, can be a substitute

for it . There may be the “ fat kidneys of wheat," in super

abundance, but if there be not also the “ brook in the way,”

the human body must die of thirst. In like manner, a ju

dicial infliction, or suffering for purposes of justice, is the

only means by which culpability can be extinguished. Sanc

tification, or holiness, in this reference, is powerless, because

there is nothing penal, nothing correlated to guilt, in it. The

Tridentine method of justification by sanctification , is not

an adaptation of means to ends. So far as the guilt of an

act, — in other words, its obligation to punishment,— is con

cerned, if the transgressor, or his accepted substitute, has

1 Accepted by the law and lawgiver. The primal source of law has no power

to abolish penalty any more than to abolish law , but it has full power to substi

tute penalty. In case of a substitution , however, it must be a strict equivalent

and not a fictitious or nominal one . It would contravene the attribute of justice

instead of satisfying it , should God, for instance, by an arbitrary act of will , substi

tute the sacrifice of bulls and goats for the penalty due to man ; or ifheshould offset

any finite oblation against the infinite demerit of moral evil. The inquiry whether

the satisfaction of justice by Christ's atonement was a strict and literal one ,

has a practical and not merely theoretical importance. A guilt -smitten conscience

is exceedingly timorons, and hence , if there be room for doubting the strict ade

quacy of the judicial provision that has been made for satisfying the claims of

law , a perfect peace , the " peace of God , " is impossible. Hence the doctrine of a

plenary satisfaction by an infinite substitute is the only one that ministers to

evangelical repose. The dispute upon this point has sometimes, at least, resulted

from a confusion of ideas and terms. Strict equivalency has been confounded

with identity. The assertion that Christ's death is a literal equivalent for the

punishment due to mankind, has been supposed to be the same as the assertion ,

that it is identical with it ; and a punishment identical with that due to man

63*
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endured the infliction that is set over against it , the law is

satisfied, and the obligation to punishment is discharged.

And so far as guilt, or obligation to punishment is concerned,

until the allixed penalty has been endured, by himself or his

accepted substitute, he is a guilty man , do what else he may.

Even if he should be renewed and sanctified by the Spirit of

God, this sanctification has in it nothing expiatory,or cor

relative to guilt, and therefore could not remove his remorse.

Food is good and necessary , but it cannot slake thirst. Per

sonal holiness is excellent and indispensable, but it cannot

erform the function of atonement. Hence sanctification is

wrought by spiritual influences, but justification by expiat

ing blood . The former is the work of the third Person in the

Trinity ; the latter is that of the second. Hence, when the

convicted man is distressed because of what the Psalmist

denominates the “ iniquity of sin ,” its intrinsic guilty qual

ity , in distinction from its miserable consequences, he craves

expiation sometimes with a hunger like that of famine.

And hence his desperate endeavor to atone for the past, un

til he discovers that it is impossible. Then he cries with

David : “ Thou desirest not sacrifice " such atonement as

I can render is inadequate — “else would I give it ." ! Taking

would involve remorse, and endless duration . But identity of punishment is

ruled out by the principle of substitution or vicariousness, - a principle that is con

ceded by all who hold the doctrine of atonement. The penalty endured by

Christ, therefore , must be a substituted and not an identical one. And the only

question that remains is , whether that which is to be substituted shall be of a

strictly equal value with that, the place of which it takes , or whether it may be of

an inferior value. When a loan of one hundred dollars in silver is repaid by one

hundred dollars in gold, there is a substitution of one metal for another . It is

not an identical paym int ; for this would require the return of the very identical

hundred pieces of silver, the ipsissimae pecuniae, that had been loaned. But it is

a strictly and literally equivalent payment. All claims are cancelled by it . In

like manner, when the suffering and death of God incarnate is substituted for that

of the creature, the satisfaction rendered to law is strictly plenary, though not

identical with that which is exacted from the transgressor. It contains the cle

ment of infinitude, which is the element of value in the casc, with even greater

precision than the satisfaction of the creature does ; because it is the suffering of a

strictly infinite Person in a finite time, while the latter is only the suffering of a

finite person in an endless but not strictly infinite time. A strictly intinite dura

tion would be without beginning, as well as without end .

1 The true and accurate rendering of Psalm 51 : 7 , is not “ purge me with hys
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him at this point in his experience, his desire is for justifi

cation . He wants, first of all, to be pardoned ; and, be it ob

served, to be pardoned upon those just and eternal principles

that will not give way in the great judicial emergencies of

this life and the life to come. Then he will commence the

good fight of faith . Then he will run in the way of obedi

ence with an exulting heart, because he is no longer under

condemnation. “ Whom he justifies, them he glorifies."

Such, it is conceived, is the general doctrine of atonement,

to be deduced from the sharp and pointed texts of scripture

cited in the outset of this discussion . The Christian atone

ment possesses both an objective and a subjective validity ; it

is a satisfaction for the ethical nature of both God and man .

Ilaving thus contemplated the inward and metaphysical

nature of that atoning work of incarnate Deity, which is the

most stupendous fact in the history of the world, and one

upon which all its religious hopes and welfare hang, we natu

rally turn , in conclusion, to the more external and practical

aspects of the great theme. And the application of the doc

trine will be found to be all the more acceptable to the Chris

tian heart, and profitable for Christian edification, if the prin

ciples and theory from which it flows are profound and tho

rough. The cup of cold water is all the more grateful to the

thirsty soul, if it has been drawn up from the deep wells ;

and it is certain that divine truth gains, rather than loses , in

popular and practical efficiency, upon both the mind and

heart, if it be sought for in its purest and most central

That view of the work of Christ which represents

it as meeting all the ethical necessities of both the divine

and the human natures, is well fitted to inspire belief and

trust in it , and to draw out the heart towards its Blessed

Author.

1. One of the first and obvious inferences, then , from the

subject as it has been unfolded, is , that an atonement for sin

is no arbitrary requirement on the part of God . If the posi

sources .

sop . ” but “ atone me ( 1077 ) with hyssop .” David, in the poignancy of his

consciousness of guilt, prays, not for a cleansing merely, but for an erpiatory

cleansing
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tions taken in this discussion are correct, the doctrine of ex

piation contains a metaphysique, and is defensible at the bar

of philosophic reason .

One great obstacle to the reception of the evangelical sys

tem lies in the fact, that very many are of opinion that the

scripture method of forgiving sin is needlessly embarrassed

by a sacrificial expiation . “ Why should not God ,” they ask,

“ forgive the creature of his footstool in the same manner

that an earthly father does his child ? Why does he not, at

once, and without any of this apparatus of atonement, bid

the erring one go his way, with the assurance that the past

is forgotten ? Is not this expiation, even though made by

the Deity himself, after all , a hinderance rather than an en

couragement to an approach to the eternal throne ? Is it

not, at least, something that is not strictly necessary, and

might have been dispensed with ? ” This lurking or open

doubt, with regard to the rationality and intrinsic necessity

of an atonement for sin, cuts the root of all evangelical faith

in a large class of men .

Indeed, it may be a question whether the preacher in

Christian lands has not a more difficult task to perform for

a certain class of minds, in reference to the doctrine of Christ

crucified, than the missionary in pagan lands has ; and

whether Christian theology itself would not have an easier

labor than it now has, to vindicate the ways of God to man ,

in the respect of which we are speaking, if the Old -Ethnic,

or, what is far better, the Old -Jewish ideas respecting guilt

and retribution were more current than they are in a certain

class in nominal Christendom . Taking a portion ofmen in

the modern civilized world as the sample, it would seem as

if the unregenerate Christian world does not possess such a

spontaneous and irrepressible conviction that guilt must be

punished, as did the old unsophisticated Pagan world. " The

1 The barbarians of Melita, when they saw the venomous beast hanging upon

the hand of Paul, said among themselves : “ No doubt this man is a morderer,

whom though he hath escaped the sea, yet vengeance ( Jikn ) suffereth not to lire. "

Their ethical instinct was sound and healthy, thongh their knowledge of the

facts in the case was inaccurate. But when , in the middle of the nineteenth

century, and upon a spot where the edifices and emblems of goverument cast
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system of bloody sacrifices, an emphatic acknowledgment of

this great truth, was almost universal among them ; and the

doctrine that mere sorrow for transgression is a sufficient

ground for its forgiveness, had little force. The Grecian

Nemesis, or personification of vindicative justice, was a di

vinity to whom even Jove himself was subject. The ancient

religious institutions and ceremonials, fanciful and irrational

as they were in most of their elements, yet distinctly recog

nized, through their sacrificial cultus, the amenability of

man to law, and his culpability. Add to this, the workings

of natural conscience, and we have, even in the midst of

polytheism , quite a strong influence at work to keep the pa

gan mind healthy and sound upon the relations of guilt to

justice. Men could not well deny the need of sin - expiation

before whose eyes the blood of the piacular victim was con

stantly smoking, in accordance with a custom that had come

down from their ancestors, and which fell in so accordantly

with the workings of a remorseful conscience .

But a portion of the modern world have made use of

Christianity itself to undermine the very foundations of

Christianity. The Christian religion, by furnishing that one

great sacrifice and real atonement, to which all other sacri

fices look and point, has of course abolished the system of

external sacrifices , and now that class of minds who live un

der its outward and civilizing influences without appropri

ating its inward and spiritual blessings, reject the legal and

judicial elements which it contains, and deny the necessity

of satisfying justice in the plan of redemption. There is

nothing, in the religious rites and customs under which they

live , to elicit the sense of guilt ; and hence, from an inade

quate knowledge of their own consciences and a defective

apprehension of Christianity, they strenuously combat that

fundamental truth , “ without the shedding of blood there is

no remission," upon which Christianity itself is founded , and

their solemn shadows, a human being, in the heat and fury of his heart, slays

his foe to mutilation in the illegal redress of his own wrongs, and the public con

science is found to be so debauched that only one in one hundred of the resident

population condemns the deed , the comparison between Christendom and Pagan

ism is humiliating.
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in reference to which alone it has any worth or preciousness

for a guilt-smitten soul.

The same tendency to underestimate the fact of human

criminality, and the value of the piacular provision for it in

the gospel, is seen also in the individual. How difficult it is

to bring the person, for whose spiritual interests we are anx

ious, to see himself in the light of law and condemnation .

How we ourselves shrink from the clear, solemn assertion of

his culpability, and turn aside to enlarge upon the unworthi

ness or the unhappiness of his sin . When we make the at.

tempt to charge home guilt upon him , how lacking we are

in that tender solemnity, and earnest truthfulness of tone,

which make the impression. And, even if we have suc

ceeded in wakening his conscience to a somewhat normal

action in this respect, how swiftly does he elude the terrible

but righteous feeling, which alone can prepare him for the

sprinkling of the blood of Jesus.

When we pass up into the Christian experience , we dis

cover the same fact in a different form and degree. How

difficult does the believer find it to obtain such a clear and

transparent conception of his own guiltiness, that the aton

ing work of his Redeemer becomes all luminous before his

eyes, and he knows instantaneously that he needs it, and

that it is all he needs. Usually, this crystal clearness of

vision is reserved for certain critical moments in his religious

history, when he must have it or die. Usually it is the hour

of affliction , or sickness, or death, that affords this rare and

unutterably tranquillizing view of the guilty self and the dy

ing Lord . “ We have the blood of Christ,” said the dying

Schleiermacher, as, in his last moments, he began to count

up the grounds of his confidence on the brink of the invisible

world. Here was a mind uncommonly contemplative and

profound ; that had made the spiritual world its home, as it

were, for many long years of theological study and reflec

tion ; that, in its tone and temper, seemed to be prepared to

pass over into the supernatural realm without any misgivings

or apprehensions; that had mused long and speculated sub

tly upon the nature of moral evil ; that had sounded the
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depths of reason and revelation with no short plummet- line:

here was a man who, now that death had actually come,

and the responsible human will must now encounter Holy

Justice face to face, found that nothing but the blood, the

atonement, of Jesus Christ could calm the perturbations of his

planet-like spirit. The errors and inadequate statements of

his theological system , which cluster mostly about this

doctrine of expiation, are tacitly renounced in the implied

confession of guiltiness and need of atonement, contained in

these few simple words : “ We have the blood of Christ. ”

It is related that bishop Butler, in his last days drawing

nearer to that dread tribunal where the highest and the low

est must alike stand in judgment, trembled in spirit, and

turned this way and that for tranquillity of conscience. One

of his clergy, among other texts, quoted to him the words :

“ The blood of Jesus Christ cleanseth from all sin .” A flush

of peace and joy passed, like the bland west wind, through

his fevered conscience, as he made answer : " I have read

those words a thousand times, but I never felt their meaning

as now .” And who does not remember that the final hours

of the remarkably earnest, but too legal, life of the great Eng

lish Moralist were lighted up with a peace that he had never

been able to attain in the days of his health, by the evangel

ism of a humble curate ?

Such facts and phenomena as these, evince that it is diffi

cult for man to know sin as guilt, and thoroughly to appre

hend Christ as a Priest and a Sacrifice. But one of the

best correctives of this tendency to underestimate both guilt

and expiation, is found in the clear perception that the two

are necessarily related to each other, and that consequently

the death of the Redeemer has nothing arbitrary in it . When

one is convinced that Christ “ must needs have suffered," he

is relieved from the doubts respecting the meaning and effi

cacy of the atonement, and surrenders his conscience directly

to its pacifying influence and power. He that doubteth is

damned, in this respect also . The least shaking of belief

that this great gospel provision is absolutely necessary, if

sinners are to be saved ; the faintest querying whether it
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may not, in the nature of things, have been a superfluity ; so

far as it tends at all, tends to dull the edge of man's contri

tion , and destroy the keenness of his sense of the Divine pity.

It has often been remarked , that the Passion of the Re

deemer performs two functions. It not merely removes the

sense of guilt, but it also elicits it . The experience of the

Moravian missionaries is frequently cited to prove that a con

templation of the sufferings and death of Christ sometimes

accomplishes what the naked exhibition of the law fails to

accomplish , in bringing men to a sense of their sinfulness.

The stern commandment had been applied to the hardened

conscience of the savage, and iron met iron . The pity of a

dying, atoning High Priest was shown, and the rock gushed

out water. And such , undoubtedly, is often the case in the

history of conversions. But shall we not find in this in

stance, also , that the force and energy of the impression

made, results from a perception , more or less clear, that this

death of the Substitute was inexorably necessary , in order to

the criminal's release ? The operations of the human mind

are wonderfully swift, and difficult to follow or trace.

Though the Esquimaux passed through no long process of

reasoning, he felt in his conscience the unavoidableness of

that mysterious Passion of that mysterious Person , in case

his own wicked soul was to be spared the just inflictions of

the future. By a very rapid but perfectly legitimate conclu

sion , he inferred the magnitude of his guilt from the great

ness and necessity of the expiation. For suppose the lurk

ing query , to which we have alluded, had sprung up in his

mind just at this moment, and instead of the felt necessity

of an atoning sacrifice, the faint querying had arisen whether

his sin were not venial without the satisfaction of justice,

would he have instantaneously melted down in contrition ?

So long as men are possessed with the feeling that the New

Testament method of salvation is an arbitrary one, contain-'

ing elements and provisions that might have been different,

or that are superfluous, they will receive little or no moral

impression from it . But when they see plainly, that in all

its parts and particles it refers directly to what is ethical in
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both themselves and the Eternal Judge, and is necessitated

by the best portion of their own constitution, and by the per

fect nature of the Godhead, they will then draw a very quick

and accurate inference with respect to the intrinsic nature of

that transgression which has introduced such a dire and

stark necessity . When a man realizes that the great and

eternal God cannot pardon his individual sins except through

a passion that wrings great drops of blood from every pore

of incarnate Deity , he realizes what is involved in the trans

gression of moral law.

2. A second obvious inference from the doctrine, that the

sacrifice of Christ is a satisfaction for both the Divine and

the human nature, is , that such an atonement is thorough

and complete. It leaves nothing unsatisfied or dissatisfied ,

either in God's holy nature or in man's moral sense . The

work is ample and reliable.

This is a feature of the utmost value and importance in a

scheme of Redemption. For no method will be put to a

more fiery trial, ultimately, than the gospel method of salva

tion . It undergoes some severe tests here in time. The

dying -bed draped with the recollection of past sins and trans

gressions, the pangs of remorse shooting through the con

science, and the fears for the future undulating through the

whole being, - all this solemn experience before the soul

shoots the gulf between time and eternity, calls for a most

“ sovereign remedy. ” And we may be certain that the dis

closures and revelations that are to be made in the other

world, and particularly upon the day of judgment, will sub

ject the atoning work of the Redeemer to tests and trials

such as no other work , and especially no “ dead work ” of a

moralist, can endure for an instant. The energy of justice,

and the energy of conscience, and the power of memory ,

and the searchings of God the Holy Ghost, will at that bar

reach their height and combination ; and any provision that

shall legitimately countervail that energy, and enable the

human soul to stand tranquil under such revelations, and

beneath such claims, will be infinite and omnipotent indeed.

But the believer need never fear lest the work of the Eternal

VOL. XVI. No. 64 . 64
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Word , who was made flesh , the co-equal Son of the Eternal

Father, prove inadequate under even such crucial tests. He

need only fear lest his feeble , wavering faith grasp it too in

securely. If he does but set his feet upon it , he will find it

the Rock of Ages. All judicial claims are cancelled, be

cause the oblation to justice is an infinite one .
66 There is no

condemnation to them which are in Christ Jesus.” 1

For we have seen that the very mercy of God, in the last

analysis, consists in the entire satisfaction of God's justice

by God himself, for the helpless criminal. What method of

Redemption can be conceived of, more perfectly sure and

trustworthy than this ? “ What compassion ," says Anselm ,

can equal the words of God the Father addressed to the sin

ner condemned to eternal punishment, and having no means

of redeeming himself : " Take my only -begotten Son , and

make him an offering for thyself ;' or the words of the Son :

• Take me and ransom thy soul ? ' For this is what both say,

when they invite and draw us to faith in the gospel. And

can anything be more just than for God to remit all debt ,

when in this way he receives a satisfaction greater than all

the debt, provided only it be offered with the right feeling ? ” 2

“ The pardon of sin , ” says an old English divine, “ is not

merely an act of mercy, but also an act of justice in God.”

1 Michael Angelo , that loftiest and most religious of artists, gives expression,

in the following sonnet, to this natural shrinking of the soul in view of the fiery

judicial trial that awaits it , and also to the cheerful reassurance induced by the

recollection of Christ's Passion .

" Despite thy promises , O Lord , t would seem

Too much to hope that even love like Thine

Can overlook my countless wanderings :

And yet Thy blood helps us to comprehend

That if Thy pangs for us were measureless,

No less beyond all measure is thy grace.”

Harford's Life of Angelo, II. 166 .

How immensely deeper is the intuition of divine things, how immensely clearer

is the insight into the nature and mutual relations of God and man , which is

indicated by such a sonnet from the soul of him who poised the dome of St.

Peter's , and crowded the frescoes of the Sistine chapel with grandeur and

beauty, than that of the modern brood of dilettanti, as expressed in much of the

current literature , and the current art .

2 Cur Deus homo ? II . 20 .
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By this he means that mercy and justice are concurrent in

the gospel method of Redemption : mercy satisfies justice,

and justice acknowledges the satisfaction . “ What abun

dant cause of comfort,” he adds, “ may this be to all be

lievers, that God's justice as well as his mercy shall acquit

them ! that that attribute of God, at the apprehension of

which they are wont to tremble, should interpose on their

behalf, and plead for them ! And yet through the all-suffi

cient expiation and atonement that Christ hath made for our

sins, this mystery is effected, and justice itself brought over,

from being a formidable adversary, to be our party, and to

plead for us. Therefore the apostle tells us that God is

faithful and just to forgive us our sins. ” 1

Consonant with this is the well-known language of the

elder Edwards : “ It is,” he says, “ so ordered now, that the

glory of the attribute of Divine justice requires the salvation

of those that believe. The justice of God that ( irrespective

of the atonement required man's damnation, and seemed

inconsistent with his salvation , now [having respect to the

atonement) as much requires the salvation of those that be

lieve in Christ (and thereby appropriate the atonement], as

ever before it required their damnation . Salvation is an

absolute debt to the believer from God, so that he may in

justice demand it on the ground of what his Surety has

done." 2 Do these last words sound rash ? But scrutinize

them .

“ Salvation is an absolute debt to the believer on the

ground of what his Surety has done ; " not on the ground,

1 Bp. Ezekiel Hopkins's Exposition of the Lord's Prayer. Works , I. 124 .

2 Works, IV . 150. New York Ed . For the soteriology of this eminent writer,

see his discourses on “ Justification by Faith alone," " The wisdom of God dis

played in the way of salvation,” and “ Satisfaction for sin .” Among his posi

tions are the following : Justification frees from all obligation to eternal punish

ment ( IV. 78. 104 , 150 ) . Christ's suffering is equivalent to the eternal suffering

of a finite creature ( IV. 101 , 551 ) . Christ experienced the wrath of God ( IV .

182 , 195 ) . God's wrath is appeased by the atonement ( IV. 142 ) . God cannot

accept an atonement that falls short of the full claims of justice ( IV. 94 ) . The

voluntary substitute is , in this capacity, under obligation to suffer the punishment

due to the sinner ( IV . 96 , 137 ) . Justice does not abate any of its claims in the

plan of redemption ( IV . 140 , 552 ) . Christ satisfied “ revenging,” or distribu

tive, justice ( IV . 150 , 189 ) .
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therefore , of anything that the believer has done. It is

merely saying, that the soul which feels its own desert of

damnation, may plead the merit of Christ with entire confi

dence that it cancels all legal claims, and that there is noth

ing outstanding and uncovered by that Divine atonement

upon which it relies for justification. It is simply asserting

that God incarnate, the redeeming Deity, can demand, upon

principles of justice, the release of a soul that trusts solely

in his atoning death ; because by that death he has com

pletely, and not partially, satisfied eternal justice for it, and

in its stead. They are the bold words of a very cautious

1 It is needless to remark, that Edwards does not concede that the mere

atonement itself gives any and every man a claim upon God for the benefits of the

atonement, - as is sometimes argued by the advocates of universal salvation .

God is under no obligation to make an atonement for the sin of the world ; and

after he has made one, he is at perfect liberty to apply it to whom he pleases, or

not to apply it at all. The atonement is his , and not man's, and he may do

what he will with his own . Hence, according to Edwards, two distinct acts of

sovereignty on the part of God are necessary in order to a soul's salvation .

The providing of an atonement in the first place, is a sovereign act ; and then

the application, or giving over, of the atonement, when provided, to any partic

ular sinner, is a second act of sovereignty . And the second of these sovereign

acts is as necessary as the first , in order to salvation . But when both of these

acts of sovereignty have taken place, — when the atonement has been made, and

has actually been given over to and accepted by an individual, — then , says Ed .

wards, it is a matter of strict justice that the penal claims of the law be not

exacted from the believer, because this wouid be to exact them twice ; once

from Christ, and once from one to whom , by the supposition , Christ's satisfac

tion has actually been made over by a sovereign act of God. For God to do

this, would be to pour contempt upon his own atonement. It would be a con

fession that his own provision is insufficient to satisfy the claims of law, and

needs to be supplemented by an additional infliction upon the believer. It

would be an acknowledgment that the atonement , when it comes to be actually

tested in an individual instance, fails to satisfy the claims of justice, and there

fore is an entire failure. The sum of money which was given to the poor debtor,

with the expectation that it was large enough completely to liquidate his debt,

is found to fall short, and leaves him still in the debtor's prison , from which he

cannot conie out “ until he has paid the uttermost farthing ."

That this is a correct representation of the views of Edwards is evident from

the following answer which he gives to the question : What does God's sover

eignty in the salvation of man imply ? “ God's sovereignty in the salvation

of men implies that God can either bestow salvation on any of the children of

men , or refuse it , without any prejudice to the glory of any of his attributes,

except where he has been pleased to declare that he will or will not bestow it. It can

not be said absolutely, as the case now stands, that God can, without any preju
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and accurate thinker ; but are they any bolder than that

challenging jubilant shout of St. Paul: “ Who is he that

condemneth ? It is Christ that died . ” As if, flinging his

voice out into all worlds, and all universes, he asked :

6 What claims are those which the blood of the Eternal

Son of God has not been able to satisfy ? Is the atonement

of the great God Himself not equal to the demands of his

law ? Is the Deity feebler upon the side of his expiation,

than upon the side of his retribution ? "

It is a false humility, and not unmingled with a legal

spirit, that would prevent the believer from joining in these

bold and confident statements respecting the amplitude and

completeness of the work of his atoning Lord and God. He

need be under no concern lest he underestimate the attri

bute of justice, if he make this hearty and salient evangeli

cal feeling his own . He disparages no attribute of God ,

when he magnifies and makes his boast in the atonement of

God. Christ was equal to all he undertook ; and he under

took to satisfy the claims of the Divine law for the sin of

the world , down to the least jot and tittle ; to pay the im

mense debt to the uttermost farthing. “ Think not,” he says,

“ that I am come to destroy the law or the prophets. I am

not come to destroy, but to fulfil. For verily I say unto you,

Till heaven and earth pass , one jot or one tittle shall in no

wise pass from the law till all be fulfilled." And the incar

nate Deity did what he undertook. He had a view of the

extent and spirituality of law, and of the demerit of sin ,

such as no finite mind is capable of entertaining, and he

dice to the honor of any of his attributes, bestow salvation on any of the children

of men , or refuse it , because concerning some, God has been pleased to declare

either that he will or that he will not bestow salvation on them ; and thus to bind

himself by his own promise. And concerning some he has been pleased to de

clare that he never will bestow salvation upon them ; viz . those who have com

mitted the sin against the Holy Ghost. Hence, as the case now stands, he is

obliged ; he cannot bestow salvation in one case , or refuse it in the other, with

out prejudice to the honor of his truth. But God exercised his sovereignty in

making these declarations. God was not obliged to promise that he would save

all who believe in Christ; nor was he obliged to declare that he who committed

the sin against the Holy Ghost should never be forgiven. But it pleased him so

to declare." — Edwards's Works, IV. 530. N. Y. edition .

64*
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knew whereof he affirmed when , at the close of his life of

sorrow and his death of passion and agony, he bowed his

head and gave up the ghost, with the words significant be

yond all conception : "It is finished, - the oblation is com

plete.” Jesus Christ, the God -Man, in the garden of Geth

semane, and on the middle cross of Calvary, had a concep

tion of the rigor of justice and the exaction of law , such as

no human or angelic mind can ever have in equal degree ;

and the believer may be certain that when He invites him

to rest his complete justification, and the entire satisfaction

of all judicial claims, before that law, upon what He has

wrought in reference to it, he is not invited to a procedure

that will be a disparagement, or dishonor, either to law or

to justice.

Man is not straitened in the atoning work of incarnate

Deity. He is straitened in his own blind and unbelieving

soul. He only needs to take a profound view of justice, a

profound view of sin , and a profound view of God's atone

ment for it, to come out into a region of peace, liberty, and

joy unspeakable. Feeble views upon any one of these sub

jects debilitate his Christianity. He should distinctly see

how sacred is the nature of justice, and how indefeasible

are its claims. He should distinctly feel the full impression

and energy of this attribute. Then he should as distinctly

see how complete and perfect is the liquidation of these

holy claims, by the death of the incarnate Son of God, -

that august Personage denominated by the prophet as " the

Wonderful, the Counsellor, the Mighty God , the Everlasting

Father, the Prince of Peace.”

That very interesting mystic of the Middle Ages, Henry

Von Suso, enlarging in his poetic manner upon the compas

sion of God towards a sinful world, tells us that the blood

of Christ is full of love and red as a rose." I This roseate

conception of the atonement is not the one that will meet

the necessities of man's conscience, in the solemn hour of his

mental anguish and his moral fear. There is love unutter

1 “ Minnerrichen, rosenfarbenen Blute ."
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able in that blood, but it was wrung from a heart to which

all merely sentimental affection was as alien as it is to the

vengeance of eternal fire. He only can appreciate and un

derstand that love of principle, that love of self -immolation,

who sympathizes thoroughly with that regard for the holi

ness and justice of God , united with compassion for lost

souls, that led the Redeemer to undertake the full expiation

of human guilt.

Whoever is granted this clear crystalline vision of the

atonement, will die in peace, and pass through all the un

known transport and terror of the day of doom with serenity

and joy. It ought to be the toil and study of the believer

to render his conceptions of the work of Christ more vivid,

simple, and vital . For whatever may be the extent of his

religious knowledge in other directions ; whatever may be

the worth of his religious experience in other phases ; there

is no knowledge and no experience that will stand him in

such stead , in those moments that try the soul , as the expe

rience of the pure sense of guilt quenched by the pure blood

of Christ.

ARTICLE III .

BRECKINRIDGE'S THEOLOGY.'

Tue portion of this work now before the public consists

of two octavo volumes, of 521 and 697 pages respectively ;

' 1. The Knowledge of God, Objectively considered . Being the First Part of

Theology considered as a Science of Positive Truth , both Inductive and Deduc

tive . By Robert J. Breckinridge, D. D., LL . D., Professor of Theology in the

Seminary at Dansville ( Danville ? ), Ky. Non , sine luce. New York : Robert

Carter and Brothers, 530 Broadway. 1858 .

2. The knowledge of God , Subjectively considered . Being the Second Part of

Theology considered as a Science of Positive Truth , both Inductive and Deduc

tive, etc. , etc.
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