
THE

International Standard
Bible Encyclopaedia

JAMES ORR, M.A., D.D., General Editor

JOHN L. NUELSEN, D.D., LL.D.

EDGAR Y. MULLINS, D.D., LL.D.
ASSISTANT EDITORS

MORRIS 0. EVANS, D.D., Ph.D., Managing Editor

VOLUME II

CLEMENT-HERESH

CHICAGO
THE HOWARD-SEVERANCE COMPANY

1915
S



Copyright, 1915, by
The Howahd-Severance Company

AH Rights of Translation and
Reproduction Reserved

International Copyright Seciired

Tho Publishers supply this Eiicyclopaedia only through

authorized snlcs-agenta. Booksellers cannot obtain it.

Printed by the Lakeside Press

Types cast and set by the University of Chicago Press

Chicago, Illinois, U.S.A.



979 THE INTERNATIONAL STANDARD BIBLE ENCYCLOPAEDIA fschttolo^ofNT

are raised; elsewhere all the righteous are raised
and none of the wicked (En 61 5; 90 33; Ps Sol
3 16) ; sometimes there is to be a resurrection of all,

just and unjust (En 61 1.2). 2 Mace dwells much
on the resurrection, which seems to embrace all

Israel (3 16; 13 9; 7 9.14.23, etc). For the Gen-
tiles there is no resurrection (7 14.36). In En 90
38, the bodies of the righteous are described as
"transformed" in the resurrection (of in the "Simili-
tudes," 39 7; 51 4; 62 15). The doctrine of the
resurrection (universal) is taught in the Apoc Bar
30 2-5; 60, 61, and in 4 Esd 7 32-37. In Jos
the Pharisees are said to have believed in the resur-
rection of the righteous only {Ant. XVIII, i, 3).
This does not coincide with Paul s statement in
Acts 24 15.

(5) Judgment.—The reality of a final judgment,
supervening upon the intermediate judgment in
Sheol, is strongly affirmed in most of the apocalyptic
books. The Book of En speaks much of this final

judgment. It describes it as "the great day," "the
righteous judgment," "the great day of judgment,"
"the last judgment," "the judgment of all eternity"
(10 6.12; 16-1; 19 1; 22 4.11; 25 4; 90 26.27,
etc). Wicked angels and men are judged, and sen-
tenced to Gehenna—a doom without end.
The Messiah: An interesting point is the relation

of the Messiah to this judgment. With the excep-
tion of 4 Esd, the apocryphal books are silent on
the Messiah. In the apocalyptic books the Messiah
does appear, but not always in the same light. In
the Sib Or (3), Ps of Sol (17, 18), Apoc Bar
(39, 40) and in 4 Esd (13 32 ff) the appearance
of Messiah is associated with the overthrow and
judgment of the ungodly worldly powers; in the
older portions of En (90 16-25) God Himself ex-
ecutes this judgment, and holds the great assize

—

the Messiah does not appear till after. In the sec.

of En, chs 37-70, on the other hand, the Messiah
appears definitely as the judge of the world, and
titles resembling those in the NT, "the Righteous
One" (38 2; 53 6), "the Elect One" (40 6; 45 3.

4, etc), above all, ^'the Son of Man" (46 2-4; 48
2, etc), are given Him. It is these passages which
suggest Christian influence, especially as the con-
ception is not found elsewhere in pre-Christian
Apocalypse, and the Book of Jub, which refers

otherwise to En, makes no mention of these pas-
sages. Yet another idea appears in later Apocalypse,
that, viz. of a limited reign of Messiah, after which
take place the resurrection and judgment. 4 Esd
has the extraordinary notion that, after a reign of

400 years, the Messiah dies (7 28.29). God m this

case is the judge.

(6) The Messianic age and the Gentiles.—The
Messianic age, when conceived of as following the
judgment (the older view), is unlimited in dura-
tion, has Jerus for its center, and includes in the
scope of its blessing the converted Gentiles (Sib

Or 3 698-726; En 90 30.37; of 48 5: 63 1; Ps
Sol 17 32-35). The righteous dead of Israel are

raised to participate in the kingdom. Already in

En 90 28.29 is found the idea that the new Jerus

is not the earthly city, but a city that comes down
from heaven, where, as in 4 Esd, the Messianic

reign is Umited, the blessed hfe after resurrection

is transferred to heaven.

(7) Rabbinical ideas.—Little is to be added from
the rabbinical conceptions, which, besides being

difficult to ascertain precisely, are exceedingly con-

fused and contradictory.
_
Most of the ideas above

mentioned appear in rabbinical teaching. With the

destruction of the hostile world-powers is connected
in later rabbinism the appearance of "Armilus"—
an Antichrist. The reign of Messiah is generally

viewed as hmited in duration—400 years (as in

4 Esd), and 1,000 years being mentioned (of

Schtirer, Flist of Jewish People, Div II, Vol II,

179, ET); At its close takes place a renovation of

the world, resurrection (for Israelites only, certain
classes being excluded), judgment, and eternal
heavenly happiness for the righteous. The punish-
ments of the wicked' appear mostly to be regarded
as eternal, but the view is also met with of a limited
duration of punishment (see authorities in Schtirer,

op. cit., 183; Edersheim, Jesus the Messiah, app.
XIX, and other works noted in "Literature" below).

LiTEBATUBB.—R. H. Charfes, D.t)., A Crit. Hist of
the Doct of a Future Life (1899) ; apocalyptic works tril

and edited by same writer (Book of En, Apoc Bar,
Book of Jub, Test, of IB Patriarchs, etc; V. H. Stanton,
The Jewish and the Christian Messiah (1886); S. D. F.
Salmond, Christian Doct of Immortality (4tli ed, 1901);
A. Edersheim, Life and Times of Jesus the Messiah, ed
1906 (esp. app. XIX); E. Schtirer, Hist of the Jewish
People in the Time of Jesus Christ (Div 11, Vol II, ET).
OT Theologies: Oehler, A. B. Davidson, etc; arts, in
Dictionaries: Hastings, BB, etc. For fuller lists, see
Charles.
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Literature

/. Doctrinal and Religious Significance.—The
subject of eschatology plays a prominent part in

NT teaching and religion. Christianity in its very
origin bears an eschatological character. It means
the appearance of the Messiah and the inauguration
of His work; and from the OT point of view these
form part of eschatology. It is true in Jewish
theology the days of the Messiah were not always
included in the eschatological age proper, but often
regarded as introductory to it (cf Weber, Jiidische

Theol.J, 371 fJ). And in the NT also this point of

view is to some extent represented, inasmuch as,

owing to the appearance of the Messiah and the
only partial fulfilment of the prophecies for the
present, that which the OT depicted as one syn-
chronous movement is now seen to divide into two
stages, viz. the present Messianic age and the con-
summate state of the future. Even so, however,
the NT draws the Messianic period into much closer

connection with the strictly eschatological process
than Judaism. The distinction in Judaism rested

on a consciousness of difference in quality between
the two stages, the content of the Messianic age
being far less spiritually and transcendentally con-

ceived than that of the final state. The NT, by
spirituahzing the entire Messianic circle of ideas,

becomes keenly alive to its affinity to the content
of the highest eternal hope, and consequently tends

to identify the two, to find the age to come antici-

pated in the present. In some cases this assumes
explicit shape in the belief that great eschatological

transactions have already begun to take place, and
that believers have already attained to at least par-

tial enjoyment of eschatological privileges. Thus
the present kingdom in Our Lord s teaching is one

in essence with the final kingdom; according to the

discourses in John eternal life is in principle real-

ized here; with Paul there has been a prelude to the
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last judgment and resurrection in the death and
resurrection of Christ, and the Ufa in the Spirit is

the first-fruits of the heavenly state to come. The
strong sense of this may even express itself in the
paradoxical form that the eschatological state has
arrived and the one great incision in history has
already been made (He 2 3.5; 9 11; 10 1; 12 22-
24). Still, even where this extreme consciousness
is reached, it nowhere supersedes the other more
common representation, according to which the
present state continues to he this side of the escha-

tological crisis, and, while directly leading up to

the latter, yet remains to all intents a part of the
old age and world-order. Believers live in the "last

days," upon them "the ends of the ages are come,"
but "the last day," "the consummation of the age,"
still lies in the future (Mt 13 39.40.49; 24 3; 28
20; Jn 6 39.44.54; 12 48; 1 Cor 10 11; 2 Tim
3 1; He 1 2; 9 26; Jas 6 3; 1 Pet 1 5.20; 2
Pet 3 3; 1 Jn 2 18; Jude ver 18).

The eschatological interest of early believers was
no mere fringe to their religious experience, but
the very heart of its inspiration. It expressed and
embodied the profound supernaturalism and soterio-

logical character of the NT faith. The coming
world was not to be the product of natural develop-
ment but of a Divine interposition arresting the
process of history. And the deepest motive of the
longing for this world was a conviction of the ab-
normal character of the present world, a strong
sense of sin and evil. This explains why the NT
doctrine of salvation has grown up to a large extent
in the closest interaction with its eschatological

teaching. The present experience was interpreted

in the light of the future. It is necessary to keep
this in mind for a proper appreciation of the gen-
erally prevailing hope that the return of the Lord
might come in the near future. Apocalyptic cal-

culation had less to do with this than the practical

experience that the earnest of the supernatural reali-

ties of the life to come was present in the church,
and that therefore it seemed unnatural for the full

fruition of these to be long delayed. The subse-
quent receding of this acute eschatological state

has something to do with the gradual disappearance
of the miraculous phenomena of the apostolic age.

//. General Structure.—NT eschatology attaches
itself to the OT and to Jewish belief as developed
on the basis of ancient revelation. It creates on
the whole no new system or new terminology, but
incorporates much that was current, yet so as to
reveal by selection and distribution of emphasis
the essential newness of its spirit. In Judaism there
existed at that time two distinct types of escha-
tological outlook. There was the ancient national
hope which revolved around the destiny of Israel.

Alongside of it existed a transcendental form of

eschatology with cosmical perspective, which had in

view the destiny of the universe and of the human
race. The former of these represents the original

form of OT eschatology, and therefore occupies a
legitimate place in the beginnings of the NT devel-
opment, notably in the revelations accompanying
the birth of Christ and in the earlier (synoptical)

preaching of John the Baptist. There entered,

however, into it, as held by the Jews, a considerable

element of individual and collective eudaemonism,
and it had become identified with a literalistic inter-

pretation of prophecy, which did not sufficiently

take into account the typical import and poetical

character of the latter. The other scheme, while

to some extent the product of subsequent theologi-
'

cal development, lies prefigured in certain later

prophecies, esp. in Dnl, and, far from being an
importation from Bab, or ultimately Pers, sources,

as some at present maintain^ represents in reality

the true development of the inner principles of OT

prophetic revelation. To it the structure of NT
eschatology closely conforms itself. In doing this,

however, it discards the impure motives and ele-

ments by which even this relatively higher type of

Jewish eschatology was contaminated. In certain

of the apocalyptic writings a compromise is attempt-
ed between these two schemes after this manner,
that the carrying out of the one is merely to follow

that of the other, the national hope first receiving

its fulfilment in a provisional Messianic kingdom
of limited duration (400 or 1,000 years), to be super-

seded at the end by the eternal state. The NT
does not follow the Jewish theology along this path.
Even though it regards the present work of Christ
as prehminary to the consummate order of things,

it does not separate the two in essence or quahty,
it does not exclude the Messiah from a supreme place
in the coming world, and does not expect a temporal
Messianic kingdom in the future as distinguished
from Christ's present spiritual reign, and as preced-
ing the state of eternity. In fact the figure of the
Messiah becomes central in the entire eschatologi-
cal process, far more so than is the case in Judaism.
All the stages in this process, the resurrection, the
judgment, the life eternal, even the intermediate
state, receive the impress of the absolute signifi-

cance which Christian faith ascribes to Jesus as the
Christ. Through this Christocentric character
NT eschatology acquires also far greater unity and
simplicity than can be predicated of the Jewish
schemes. Everything is practically reduced to the
great ideas of the resurrection and the judgment as
consequent upon the Parousia of Christ. Much
apocalyptic embroidery to which no spiritual sig-

nificance attached is eliminated. While the over-
heated phantasy tends to multiply and elaborate,
the rehgious interest tends toward concentration
and simphfication.

///. Course of Development.—In NT eschato-
logical teaching a general development in a well-
defined direction is traceable. The starting-point
is the historico-dramatic conception of the two suc-
cessive ages. These two ages are distinguished as
hoiltos ho aim, ho nun aion, ho enestos axon, "this
age," "the present age" (Mt 12 32; 13 22; Lk 16
8; Rom 12 2; 1 Cor 1 20; 2 6.8; 3 18; 2 Cor
4 4; Gal 1 4; Eph 1 21; 2 2; 6 12; 1 Tim 6
17; 2 Tim 4 10; Tit 2 12), and ho aion ekeinos,
ho aion mUlon, ho aion erchdmenos, "that age,
"the future age" (Mt 12 32; Lk 18 30; 20 35;
Eph 2 7; He 6 5). In Jewish lit. before the NT,
no instances of the developed antithesis Ijetween
these two ages seem to be found, but from the way
in which it occurs in the teaching of Jesus and Paul
it appears to have been current at that time. (The
oldest undisputed occurrence is a saying of Johanan
ben Zakkay, about 80 AD.) The contrast between
these two ages is (esp. with Paul) that between the
evil and transitory, and the perfect and abiding.
Thus to each age belongs its own characteristic
order of things, and so the distinction passes over
into that of two "worlds" in the sense of two sys-
tems (in Heb and Aram, the same word ^olam,
'Slam, does service for both, in Gr aion usually
renders the meaning "age," occasionally "world'^'
[He 1 2; 11 3], kdsmos meaning "world"; the
latter, however, is never used of the future world).
Cf Dalman, Die Worte Jesu, I, 132-46. Broadly
spealdng, the development of NT eschatology con-
sists in this, that the two ages are increasingly recog-
nized as answering to two spheres of being which
coexist from of old, so that the coming of the new
age assumes the character of a revelation and ex-
tension of the supernal order of things, rather than
that of its first entrance into existence. Inasmuch
as the coming world stood for the perfect and eternal,
and in the realm of heaven such a perfect, eternal
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order of things already existed, the reflection inevi-

tably arose that these two were in some sense identi-

cal. But the new significance which the antithesis

assumes does not supersede the older historico-

dramatic form. The higher world so interposes
in the course of the lower as to bring the conflict to

a crisis. The passing over of the one contrast into

the other, therefore, does not mark, as has frequent-
ly been asserted, a recession of the eschatologioal

wave, as if the interest had been shifted from the fu-

ture to the present life. Esp. in the Fourth Gospel
this "deeschatologizing" process has been found, but
without real warrant. The apparent basis for such
a conclusion is that the realities of the future life are
so vividly and itensely felt to be existent in heaven
and from there operative in the believer's life, that
the distinction between what is now and what will

be hereafter enjoyed becomes less sharp. In-
stead of the supersedure of the eschatological, this

means the very opposite, viz. its most real antici-

pation. It should further be observed that the
development in question is intimately connected
and keeps equal pace with the disclosure of the pre-

existence of Christ, because this fact and the de-
scent of Christ from heaven furnished the clearest

witness to the reality of the heavenly order of things.

Hence it is esp. observable, not in the earlier epistles

of Paul, where the structure of eschatological

thought is still in the main historico-dramatic, but
in the epistles of the first captivity (Eph 1 3.20-22;

2 6; 3 9.10; 4 9.10; 6 12; Phil 2 5-11; 3 20;
Col 1 15.17; 3 2; further, in He 1 2.3; 2 6; 3 4;

6 5.11; 7 13.16; 9 14; 11 10.16; 12 22.23). The
Fourth Gospel marks the culmination of this line

of teaching, and it is unnecessary to point out how
here the contrast between heaven and earth in its

christological consequences determines the entire

structure of thought. But here it also appears how
the last outcome of the NT progress of doctrine

had been anticipated in the highest teaching of Our
Lord. This can be accounted for by the inherent

fitness that the supreme disclosures which touch the
personal life of the Saviour should come not through
any third person, but from His own lips.

IV. General and Individual Eschatology.—In
the OT the destiny of the nation of Israel to such an
extent overshadows that of the individual, that only

the first rudiments of an individual eschatology are

found. The individuahsm of the later prophets,

esp. Jeremiah and Ezekiel, bore fruit in the thought

of the intermediate period. In the apocalyptic

'

writings considerable concern is shown for the ulti-

mate destiny of the individual. But not until the

NT thoroughly spiritualized the conceptions of the

last things could these two aspects be perfectly har-

monized. Through the centering of the escha-

tological hope in the Messiah, and the suspending

of the individual's share in it on his personal relation

to the Messiah, an individual significance is necessa-

rily imparted to the great final crisis. This also

tends to give greater prominence to the interme-

diate state. Here, also, apocalyptic thought had
pointed the way. None the less the OT point of

view continues to assert itself in that even in the

NT the main interest still attaches to the collective,

historical development of events. Many questions

in regard to the intermediate period are passed by
in silence. The OT prophetic foreshortening of the

perspective, immediately connecting each present

crisis with the ultimate goal, is reproduced in NT
eschatology on an individual scale in so far as the

believer's life here is linked, not so much with his

state after death, but rather with the consummate

state after the final judgment. The present life

in the body and the future life in the body are the

two outstanding illumined heights between which

the disembodied state remains largely in the shadow.

But the same foreshortening of the perspective is also

carried over from the OT into the NT delineation

of general eschatology. The NT method of de^

picting the future is not chronological. Things
lying widely apart to our chronologically informed
experience are by it drawn closely together. This
law is adhered to doubtless not from mere limita-

tion of subjective human knowledge, but by reason

of adjustment to the general method of prophetic

revelation in OT and NT ahke.

V. The Parousia.—The word denotes "coming,"
"arrival." It is never applied to the incarnation

of Christ, and could be apphed to His
1. Defi- second coming only, partly because it

nition had already become a fixed Messianic
term, partly because there was a point

of view from which the future appearance of Jesus

appeared the sole adequate expression of His Mes-
sianic dignity and glory. The exphcit distinction

between "first advent" and "second advent" is not
found in the NT. It occurs in Test. XII P, Test.

Abr. 92 16. In the NT it is approached in He
9 28 and in the use of epiphdneia for both the past
appearance of Christ and His future manifestation (2

Thess 2 8; 1 Tim 6 14; 2 Tim 1 10; 4 1; Tit 2
11.13). The Christian use of the word "parousia"

is more or less colored by the consciousness of the

present bodily absence of Jesus from His own, and
consequently suggests the thought of His future

abiding presence, without, however, formally com-
ing to mean the state of the Saviour's presence

with believers (1 Thess 4 17). Parousia occurs in

Mt 24 3.37 .39; 1 Cor 15 23; 1 Thess 2 19; 3

13; 4 15; 5 23; 2 Thess 2 1.8; Jas 5 7.8; 2 Pet
1 16; 3 4.12; 1 Jn 2 28. A synonymous term is

apokdlupsis, "revelation," probably also of pre-

Christian origin, presupposing the preexistence of

the Messiah in hidden form previous to His mani-
festation, either in heaven or on earth (cf Apoc Bar
29 3; 30 1; 4 Ezr (2Esd) 7 28; Test. XII P, Test.

Levi 18; Jn 7 27; 1 Pet 1 20). It could be adopted
by Christians because Christ had been withdrawn
into heaven and would be publicly demonstrated
the Christ on His return, hence used with special

reference to enemies and unbelievers (Lk 17 30;

Acts 3 21; 1 Cor 1 7; 2 Thess 1 7.8; 1 Pet 1

13.20; 5 4). Another synonymous term is "the

day of the [Our] Lord," "the day," "that day,"
"the day of Jesus Christ." This is the rendering

of the well-known OT phrase. Though there is

no reason in any particular passage why "the Lord"
should not be Christ, the possibility exists that in

some cases it may refer to God (cf "day of God" in

2 Pet 3 12). On the other hand, what the OT
with the use of this phrase predicates of God is

sometimes in the NT purposely transferred to

Christ. "Day," while employed of the parousia

generally, is, as in the OT, mostly associated with

the judgment, so as to become a synonym for

judgment (cf Acts 19 38; 1 Cor 4 3). The phrase

is found in Mt 7 22; 24 36; Mk 13 32; Lk 10

12; 17 24; 21 34; Acts 2 20; Rom 13 12; 1 Cor
1 8; 3 13; 5 6; 2 Cor 1 14; Phil 1 6; 2 16;

1 Thess 5 2.4 (cf vs 5.8); 2 Thess 2 2; 2 Tim
1 12.18; 4 8; He 10 25; 2 Pet 3 10.

The parousia is preceded by certain signs herald-

ing its approach. Judaism, on the basis of the OT,
had worked out the doctrine of "the

2. Signs woes of the Messiah," hebhHe ha-mdn

Preceding shi"!!, the calamities and afflictions

the attendant upon the close of the present

Parousia and the beginning of the coming age

being interpreted as birth pains of the

latter. This is transferred in the NT to the parousia

of Christ. The phrase occurs only in Mt 24 8; Mk
13 8, the idea, in Rom 8 22, and allusions to it

occur probably in 1 Cor 7 26; 1 Thess 3 3; 5 3.
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Besides these general "woes," and also in accord
with Jewish doctrine, the appearance of the Anti-
christ is made to precede the final crisis. Without
Jewish precedent, the NT Mnks with the parousia as

preparatory to it, the pouring out of the Spirit, the
destruction of Jerus and the temple, the conversion
of Israel and the preaching of the gospel to all the
nations. The problem of the sequence and interre-

lation of these several precursors of the end is a most
difficult and compUcated one and, as would seem,
at the present not ripe for solution. The "woes"
which in Our Lord's eschatological discourse (Mt
24; Mk 13; Lk 21) are mentioned in more or less

close accord with Jewish teaching are: (1) wars,
earthquakes and famines, "the beginning of travail";

(2) the great tribulation; (3) commotions among
the heavenly bodies; cf Rev 6 2-17. For Jewish
parallels to these, cf Charles, Eschatology, 326, 327.

Because of this element which the discourse has in

common with Jewish apocalypses, it has been as-

sumed by Colani, Weiffenbach, Weizsacker, Wendt,
et al., that here two sources have been welded to-

gether, an actual prophecy of Jesus, and a Jewish
or Jewish-Christian apocalypse from the time of the
Jewish War 68-70 (HE, III, 6, 3). In the text of

Mk this so-called "small apocalypse" ia believed

to consist of vs 7.8.14r-20.24-27.30.31. But this

hypothesis mainly springs from the disinclination

to ascribe to Jesus realistic eschatological expecta-
tions, and the entirely unwarranted assumption that
He must have spoken of the end in purely ethical and
religious terms only. That the typically Jewish
"woes" bear no direct relation to the disciples and
their faith is not a sufficient reason for declaring

the prediction of them unworthy of Jesus. A con-
tradiction is pointed out between the two repre-
sentations, that the parousia will come suddenly,
unexpectedly, and that it wiU come heralded by
these signs. Esp. in IMk 13 30.32 the contradic-
tion is said to be pointed. To this it may be repfied
that even after the removal of the assumed apoca-
lypse the game twofold representation remains
present in what is recognized as genuine discourse
of Jesus, viz. in Mk 13 28.29 as compared with vs
32.33-37 and other similar admonitions to watch-
fulness. A real contradiction between ver 30
and ver 32 does not exist. Our Lord could con-
sistently affirm both: "This generation shall not
pass away, until all these things be accomplished,"
and "of that day or that hour knoweth no one."
To be sure, the solution should not be sought by
understanding "this generation" of the Jewish race
or of the human race. It must mean, according to
ordinary usage, the then living generation. Nor
does it help matters to distinguish between the pre-
diction of the parousia within certain wide limits and
the denial of knowledge as to the precise day and
hour. In point of fact the two statements do not
refer to the same matter at all. "That day or that
hour" in ver 32 does not have "these things" of ver
30 for its antecedent. Both by_ the demonstrative
pronoun "that" and by "but" it is marked as an
absolute self-explanatory conception. It simply sig-

nifies as elsewhere the day of the Lord, the day of

judgment. Of "these things," the exact meaning of

which phrasemust be determined from the foregoing,

Jesus declares that they will come to pass within that
generation; but concerning the parousia, "that [great]

day, " He declares thatno one but God knows thetime
of its occurrence. The correctness of this viewis con-
firmed by the preceding parable, Mk vs 28.29, where
in precisely the same way "these things" and the
parousia are distinguished. The question remains
how much "these things" (ver 29; Lk ver 31), "all

these things" (Mt vs33.34, Mk ver 30), "all things"

(Lk ver 32) is intended to cover of what is described

in the preceding discourse. The answer will de-

pend on what is there represented as belonging to

the precursors of the end, and what as strictly con-

stituting part of the end itself; and on the other

question whether Jesus predicts one end with its

premonitory signs, or refers to two crises each of

which wiU be heralded by its own series of signs.

Here two views deserve consideration. According
to the one (advocated by Zahn in his Comm. on Mt,
652-66) the signs cover only Mt 24 4-14. What
is related afterward, viz. "the abomination of deso-
lation," great tribulation, false prophets and Christs,

commotions in the heavens, the sign of the Son of

Man, all this belongs to "the end" itself, in the ab-
solute sense, and is therefore comprehended in the
parousia and excepted from the prediction that it

will happen in that generation, while included in

the declaration that only God knows the time of

its coming. The destruction of the temple and the
holy city, though not explicitly mentioned in vs
4-14, would be included in what is there said of

wars and tribulation. The prediction thus inter-

preted would have been fiterally fulfilled. The
objections to this view are: (1) It is unnatm:al thus
to subsume what is related in vs 15-29 under "the
end." From a formal point of view it does not
differ from the phenomena of vs 4-14 which are
"signs." (2) It creates the difficulty, that the exist-

ence of the temple and the temple-worship in
Jerus are presupposed in the last days immediately
before the parousia. The "abomination of deso-
lation" taken from Dnl 8 13; 9 27; 11 31; 12 11;
cf Sir 49 2—according to some, the destruction of

the city and temple, better a desecration of the
temple-site by the setting up of something idola-

trous, as a result of which it becomes desolate—and
the flight from Judaea, are put among events which,
together with the parousia, constitute the end of the
world. This would seem to involve chiliasm of a
very pronounced sort. The difficulty recurs in the
strictly eschatological interpretation of 2 Thess 2
3.4, where "the man of sin" (see Sin, Man of) is

represented as sitting in "the temple of God," and
in Rev 11 1.2, where "the temple of God" and "the
altar," and "the court which is without the temple"
and "the holy city" figure in an episode inserted
between the sounding of the trumpet of the sixth
angel and that of the seventh. On the other hand
it ought to be remembered that eschatological
prophecy makes use of ancient traditional imagery
and stereotyped formulas, which, precisely because
they are fixed and applied to all situations, cannot
always bear a literal sense, but must be subject to
a certain degree of symbolical and spiritualizing in-
terpretation. In the present case the profanation of
the temple by Antiochus Epiphanes may have fur-
nished the imagery in which, by Jesus, Paul and
John, anti-Christian developments are described of
a nature which has nothing to do with Israel, Jerus
or the temple, fit. understood. (3) It is not easy
to conceive of the preaching of the gospel to all the
nations as faUing within the lifetime of that gener-
ation. ItistrueRom 1 13; 10 18; 15 19-24; Col
1 6; 1 Tim 3 16; 2 Tim 4 17 might be quoted in
support of such a view. In the statement of Jesus,
however, it is definitely predicted that the preaching
of the gospel to all the nations not only must happen
before the end, but that it straightway precedes the
end: "Then shall the end come" (Mt 24 14). Todis-
tinguish between the preaching of the gospel to all
the nations and the completion of the gentile mis-
sion, as Zahn proposes, ia artificial. As over against
these objections, however, it must be admitted
that the grouping of all these later phenomena
before the end proper avoids the difficulty arising
from "immediately" in Mt 24 29 and from "in those
days" in Mk 13 24.

The other view has been most lucidly set forth



983 THE INTERNATIONAL STANDARD BIBLE ENCYCLOPAEDIA EschatologyofNT

by Briggs, Messiah of the Gospels, 132-65. It makes
Jesus' discourse relate to two things: (1) the de-
struction of Jerus and the temple; (2) the end of the

world. He further assumes that the disciples are
informed with respect to two points: (1) the time;

(2) the signs. In the answer to the ime, however,
the two things are not sharply distinguished, but
united into one prophetic perspective, the parousia
standing out more conspicuously. The definition
of the time of this complex development is: (a)

negative (Mk 13 5-8); (6) positive (vs 9-13). On
the other hand in describing the signs Jesus dis-

criminates between (o) the signs of the destruction
of Jerus and the temple (vs 14-20)

; (b) the signs of
the parousia (vs 24-27). This view has in its favor
that the destruction of the temple and the city,

which in the question of the disciples figured as an
eschatological eaerai, is recognized as such in the an-
swer of Jesus, and not alluded to after a mere inci-
dental fashion, as among the signs. Esp. the version
of Lk 21 20-24 proves that it figures as an event.

This view also renders easier the restriction of Mk
13 30 to the first event and its signs. It places "the
abomination of desolation" in the period preceding
the national catastrophe. The view that the two
events are successively discussed is further favored
by the movement of thought in vs 32 ff. Here,
after the Apocalypse has been brought to a close,

the apphcation to the disciples is made, and, in the
same order as was observed in the prophecy, first, the
true attitude toward the national crisis is defined in
the parable of the Fig Tree and the solemn assurance
appended that it will happen in this generation
(vs 28-31) ; secondly, the true attitude toward the
parousia is defined (vs 32-37). The only serious
objection that may be urged against this view arises

from the close concatenation of the section relating
to the national crisis with the section relating to the
parousia (Mt 24 29: "immediately after ....
those days"; Mk 13 24: "in those days"). The
question is whether this mode of speaking can be
explained on the principle of the well-known fore-
shortening of the perspective of prophecy. It can-
not be a priori denied that this peculiarity of pro-
phetic vision may have here characterized also the
outlook of Jesus into the future which, as ver 32
shows, was the prophetic outlook of His human na-
ture, as distinct from the Divine omniscience. The
possibility of misinterpreting this feature and con-
founding sequence in perspective with chronological
succession is in the present case guarded against by
the statement that the gospel must first be preached
to all the nations (cf Acts 3 19.25.26; Rom 11 25;
Rev 6 2) before the end can come, that no one
knows the time of the parousia except God, that
there must be a period of desolation after the city

shall have been destroyed, and that the final coming
of Jesus to the people of Israel will be a coming not
of judgment, but one in which they shall hail Him
as blessed (Mt 23 38.39; Lk 13 34.35), which
presupposes an interval to account for this changed
attitude (cf Lk 21 24: "until the times of the

Gentiles be fulfilled"). It is not necessary to

carry the distinction between the two crises joined

together here into the question as put by the dis-

ciples in Mt 24 3, as if "when shall these things

be?" related to the destruction of the temple exclu-

sively, as the other half of the question speaks of

the coming of Jesus and the end of the world. Evi-

dently here not the two events, but the events (com-

plexly considered) and the signs are distinguished.

"These things" has its antecedent not exclusively

in ver 2, but even more in 23 38.39. The disciples

desired to know not so much when the calamitous

national catastrophe would come, but rather when
that subsequent coming of the Lord would take

place, which would put a hmit to the distressing

results of this catastrophe, and bring with it the re-

aCceptance of Israel into favor. This explains also

why Jesus does not begin His discourse with the
national crisis, but first takes up the question of

the parousia, to define negatively and positively the
time of the latter, and that for the purpose of warn-
ing the disciples who in their eagerness for the ulti-

mate issue were inclined to foreshorten the preceding
calamitous developments. That Jesus could ac-
tually join together the national and the cosmical
crises appears from other passages, such as Mt 10
23, where His interposition for the deliverance of

the fugitive disciples is called a "coming" of the Son
of Man (Mt 16 28; Mk 9 1; Lk 9 27, where a
coming of the Son of Man in His kingdom [Mt], or
a commg of the kingdom of God with power [Mk],
or a seeing of the kingdom of God [Lk] is promised
to some of that generation) . It is true these passages
are frequently referred to the parousia, because in

the immediately preceding context the latter is

spoken of. The connection of thought, however, is

not that the parousia and this promised coming are
identical. The proximate coming is referred to as

an encouragement toward faithfulness and self-

sacrifice, just as the reward at the parousia is men-
tioned for the same purpose. The conception of

an earlier coming also receives light from the con-
fession of Jesus at His trial (Mt 26 64; where the
"henceforth" refers equally to the coming on the
clouds of heaven and to the sitting at the right hand
of God; cf Mk 14 62; Lk 22 69). The point of

the declaration is, that He who now is condemned
will in the near future appear in theophany for

judgment upon His judges. The closing discourses

of Jn also have the conception of the coming of

Jesus to His disciples in the near future for an abid-

ing presence, although here this is associated with
the advent of the Spirit (Jn 14 18.19.21.23; 16 16.

19.22.23). Finally the same idea recurs in Rev,
where it is equally clear that a preUminary visita-

tion of Christ and not the parousia for final judg-
ment can be meant (2 5.16; 3 3.20; cf also the
pi. "one of the days of the Son of man" in Lk 17
22).

To the events preceding the parousia belongs,

according to the uniform teaching of Jesus, Peter
and Paul, the conversion of Israel (Mt

3. Events 23 39; Lk 13 35; Acts 1 6.7; 3 19.

Preceding 21; where the arrival of "seasons of

the refreshing" and "the times of restora/-

Parousia tion of all things" is made dependent
on the [eschatological] sending of the

Christ to Israel), and this again is said to depend on
the repentance and conversion and the blotting out
of the sins of Israel; Rom 11, where the problem of

the unbelief of Israel is solved by the twofold
proposition: (1) that there is even now among
Israel an election according to grace; (2) that in

the future there will be a comprehensive conversion
of Israel (vs 5.25-32).

Among the precursors of the parousia appears
further the Antichrist. The word is found in the
NT in 1 Jn 2 18.22; 4 3; 2 Jn ver 7 only, but the
conception occurs also in the Synoptics, in Paul and
in Rev. There is no instance of its earlier occur-

rence in Jewish lit. Anti may mean "in place of"

and "against"; the former includes the latter. In
Jn it is not clear that the heretical tendencies or

hostile powers connected with the anti-Christian

movement make false claim to the Messianic dig-

nity. In the Synoptics the coming of false Christs

and false prophets is predicted, and that not merely
as among the nearer signs (Mk 13 6), but also in

the remote eschatological period (ver 22). With
Paul, who does not employ the word, the conception

is clearly the developed one of the cpunter-Christ.

Paul ascribes to him an apokdlupsis as he does to
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Christ (2 Thess 2 6.8) ; his manner of working and
its pernicious effect are set over against the manner
in which the gospel of the true Christ works (vs

9-12). Paul does not treat the idea as a new one;
it must have come down from the OT and Jewish
eschatology and have been more fully developed
by NT prophecy; cf in Dnl 7 8.20; 8 10.11 the
supernaturally magnified figure of the great enemy.
According to Guniel {Schopfung und Chaos, 1895)
and Bousset (Der Antichrist in der tJberlieferung

des Judenthums, des NT und der alten Kirche, 1875)
the origin of the conception of a final struggle

between God and the supreme enemy must be
sought in the ancient myth of Chaos conquered
by Marduk; what had happened at the beginning
of the world was transferred to the end. Then this

was anthropomorphized, first in the form of a false

Messiah, later in that of a political tyrant or op-
pressor. But there is no need to assume any other
source for the idea of a last enemy than OT escha-
tological prophecy (Ezk and Dnl and Zee). And
no evidence has so far been adduced that the Paul-
ine idea of a counter-Messiah is of pre-Christian
origin. This can only be maintained by carrying
back into the older period the Antichrist tradition

as found later among Jews and Christians. It

is reasonable to assume in the present state of the
evidence that the combination of the two ideas, that
of the great eschatological enemy and that of the
counter-Messiah, is a product of Christian prophecy.
In fact even the conception of a single last enemy
does not occur in pre-Christian Jewish lit.; it is

found for the first time in Apoc Bar 40 1.2, which
changes the general conception of 4 Ezr to this

effect. Even in the eschatological discourse of Jesus
the idea is not yet unified, for false Christs and false

prophets in the plural are spoken of, and the insti-

gator of "the abomination of desolation," if any is

presupposed, remains in the background. In the
Epistle of Jn the same plural representation occurs
(1 Jn 2 18.22; 2 Jn ver 7), although the idea of a
personal Antichrist in whom the movement culmi-
nates is not only familiar to the author and the
reader (1 Jn 2 18, "as ye heard that antichrist

cometh"), but is also accepted by the writer (4 3,
"This is the spirit of the antichrist, whereof ye have
heard that it cometh; and now it is in the world
already"; cf 2 Thess 2 7, "The mystery of lawless-

ness doth already work").
Various views have been proposed to explain the

concrete features of the Pauline representation in

2 Thess 2 and that of Rev 13 and 17. According
to Schneckenburger, JDT, 1859, and Weiss, SK,
1869, Paul has in mind the person whom the Jews
will acclaim as their Messiah. The idea would
then be the precipitate of Paul's experience of hos-
tility and persecution from the part of the Jews.
He expected that this Jewish Messianic pretender
would, helped by Satanic influence, overthrow the
Rom power. The continuance of the Rom power
is "that which restraineth," or as embodied in the
emperor, "one that restraineth now" (2<rhess 2 6.7).

(For an interesting view in which the r61es played by
these two powers are reversed, cf Warfield in Expos,
3d ser., IV, 30-44.) The objection to this is that
"the lawless one," not merely from Paul's or the
Christian point of view, but in his own avowed in-

tent, opposes and exalts himself against all that is

called God or worshipped. This no Jewish pre-
tender to the Messiahship could possibly do: his

very Messianic position would preclude it. And
the conception of a counter-Christ does not neces-
sarily point to a Jewish environment, for the idea of

Messiahship had in Paul's mind been raised far

above its original national plane and assumed a
universalistic character (cf Zahn, Einleitung in das
NT'-, I, 171). Nor does the feature that according

to ver 4, "the lawless one" will take his seat in the

temple favor the view in question, for the desecra-

tion of the temple ]by Antiochus Epiphanes and
later similar experiences may well have contributed

to the figure of the great enemy the attribute of

desecrator of the temple. It is not necessary to

assume that by Paul this was understood hterally;

it need mean no more than that the Antichrist will

usurp for himself Divine honor and worship. Pa-
tristic and later writers gave to this feature a chilias-

tic interpretation, referring it to the temple which
was to be rebuilt in the future. Also the allegorical

exegesis which understands "the temple" of the Chris-

tian church has found advocates. But the terms
in which "the lawless one" is described exclude his

voluntary identification with the Christian church.

According to a second view the figure is not a Jewish
but a pagan one. Kern, Baur, Hilgenfeld and many
others, assuming that 2 Thess is post-Pauline,

connect the prophecy with the at-one-time current

expectation that Nero, the great persecutor, would
return from the East or from the dead, and, with
the help of Satan, set up an anti-Christian kingdom.
The same expectation is assumed to underhe Rev
13 3.12.14 (one of the heads of the beast smitten
unto death and his death stroke healed); 17 8.10.11

(the beast that was, and is not, and is about to come
up out of the abyss; the eighth king, who is one of

the seven preceding kings). As to Paul's descrip-

tion, there is nothing in it to make us think of a
Nero reappearing or redivivus. The parousia
predicated of the lawless one does not imply it, for

parousia as an eschatological term means not "re-

turn" but "advent." The Antichrist is not de-

picted as a persecutor, and Nero was the persecutor
par excellence. Nor does what is said about the
"hindering" or the "hinderer" suit the case of Nero,
for the later Rom emperors could not be said to
hold back Nero's reappearance. As to Rev, it must
be admitted that the r61e here ascribed to the beast
would be more in keeping with the character of

Nero. But, as Zahn has well pointed out {Ein-
leitung in das NT'-, II, 617-26), this interpretation
is incompatible with the date of Rev. This book
must have been written at a date when the earlier

form of the expectation that Nero would reappear
still prevailed, viz. that he would return from the
East to which he had fled. Only when too long an
interval had elapsed to permit of further belief in

Nero's still being alive, was this changed into the
superstition that he would return from the dead.
But this change in the form of the belief did not take
place until after Rev must have been written. Con-
sequently, if the returning Nero did figure in Rev,
it would have to be in the form of one reappearing
from the East. As a matter of fact, however, the
beast or the king in which Nero is found is said by
Rev 13 1; 17 8 to have been smitten unto death
and healed of the death stroke, to come up out of
the sea or the abyss, which would only suit the later
form of the expectation. It is therefore necessary
to dissociate the description of the beast and its

heads and horns entirely from the details of the
succession of the Rom empire; the prophecy is more
grandly staged; the description of the beast as par-
taking of several animal forms in 13 2 refers back
to Dnl, and here as there must be understood of the
one world-power in its successive national mani-
festations, which already excludes the possibility
that a mere succession of kings in one and the same
empire can be thought of. The one of the heads
smitten unto death and the death stroke healed
must refer to the world-power to be made powerless
in one of its phases, but afterward to revive in a
new phase. Hence here already the healing of the
death stroke is predicated, not merely of one of the
heads, but also of the beast itself (cf 13 3 with 13
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12). And the same interpretation seems to be
required by the mysterious statements of ch 17,
where the woman sitting upon the beast is the me-
tropolis of the world-power, changing its seat to-
gether with the latter, yet so as to retain, hke the
latter in all its transformations, the same character
whence she bears the same name of Babylon (ver 6).
Here as in ch 13 the beast has seven heads, i.e.

passes through seven phases, which idea is also ex-
pressed by the representation that these seven heads
are seven kings (ver 10), for, as in Dnl 7, the kings
stand not for individual rulers, but for kingdoms,
phases of the world-power. This explains why in
ver 11 the beast is identified with one of the kings.
When here the further explanation, going beyond
ch 13, is added, that the beast was and is not and is

about to come up out of the abyss (ver 8), and in vs
10.11 that of the seven kings five are fallen, one is,

the other is not yet come, and when he comes must
continue a little while, to be followed by the eighth,
who is identical with the beast that was and is not,
and with one of the seven, the only way to reconcile
these statements Ues in assuming that "the beast,"
while in one sense a comprehensive figure for the
world-power in all its phases, can also in another
sense designate the supreme embodiment and most
typical manifestation of the world-power in the
past; in respect to this acute phase the beast was
and is not and is to appear again, and this acute
phase was one of seven successive forms of manifes-
tation, and in its reappearance will add to this num-
ber the eighth. Although a certain double sense in

the employment of the figures thus results, this is no
greater than when on the other view Nero is de-
picted both as "the beast" and as one of the heads
of "the beast." Which concrete monarchies are
meant by these seven phases is a matter of minor
importance. For a suggestion cf Zahn, op. cit., II,

624: (1) Egypt; (2) Assyria; (3) Babylon; (4) the
Medo-Pers power; (5) the Graeco-Alexandrian
power; (6) the Rom power; (7) a short-lived empire
to succeed Rome; (8) the eighth and last phase,
which will reproduce in its acute character the fifth,

and will bring on the scene the Antichrist, the
counterpart and, as it were, reincarnation of Anti-
ochus Epiphanes. The seer evidently has his present

in the Rom phase of the power of the beast, and
this renders it possible for him to give in 17 9 an-

other turn to the figm-e of the seven heads, inter-

preting it of the seven mountains on which the
woman sits, but this apocalyptic looseness of

handling of the imagery can furnish no objection

to the view just outlined, since on any view the two
incongruous explanations of the seven heads as

seven mountains and seven kings stand side by side

in vs 9 and 10. Nor should the mysterious number
of 666 in 13 18 be appealed to in favor of the refer-

ence of the beast to Nero, for on the one hand quite

a number of other equally plausible or implausible

solutions of this riddle have been proposed, and on
the other hand the interpretation of Nero is open
to the serious objection, that in order to make out

the required number from the letters of Nero's name
this name has to be written in Heb characters and
that with scriptio defectiva of Kesar {Neron Kesar)

instead of ICeisar, the former of which two pecul-

iarities is out of keeping with the usage of the book
elsewhere (cf Zahn, op. cit., II, 622, 624, 625, where
the chief proposed explanations of the number 666

are recorded). Under the circumstances the inter-

pretation of the figure of the beast and its heads

must be allowed to pursue its course independently

of the mystery of the number 666 in regard to which

no certain conclusion appears attainable.

The following indicates the degree of definiteness

to which, in the opinion of the writer, it is possible to

go in the interpretation of the prophecy. The terms

in which Paul speaks remind of Daniel's description

of the "little horn." Similarly Rev attaches itself

to the imagery of the beasts in Dnl. Both Paul
and Rev also seem to allude to the self-deification

of rulers in the Hellenistic and Rom world (cf

ZNTW, 1904, 335 fT). Both, therefore, appear
to have in mind a pohtically organized world-power
under a supreme head. Still in both cases this

power is not viewed as the chmax of enmity against
God on account of its political activity as such, but
distinctly on account of its self-assertion in the
religious sphere, so that the whole conception is

hfted to a higher plane, purely spiritual standards
being applied in the judgment expressed. Paul so
thoroughly applies this principle that in his picture
the seductive, deceptive aspect of the movement in

the sphere of false teaching is directly connected
with the person of "the lawless one" himself (2

Thess 2 9-12), and not with a separate organ of

false prophecy, as in Rev 13 11-17 (the second
beast). In Rev, as shown above, the final and
acute phase of anti-Christian hostility is clearly

distinguished from its embodiment in the Rom
empire and separated from the latter by an inter-

mediate stage. In Paul, who stands at a somewhat
earUer point in the development of NT prophecy,
this is not so clearly apparent. Paul teaches that
the "mystery of lawlessness" is already at work in

his day, but this does not necessarily involve that
the person of "the lawless one," subsequently to
appear, must be connected with the same phase of

the world-power, with which Paul associates this

mystery already at work, since the succeeding
phases being continuous, this will also insure the
continuity between the general principle and its

personal , representative, even though the latter

should appear at a later stage. It is impossible
to determine how far Paul consciously looked be-
yond the power of the Rom empire to a later organ-
ization as the vehicle for the last anti-Christian
effort. On the other hand, that Paul must have
thought of "the lawless one" as already in existence

at that time cannot be proven. It does not follow

from the parallelism between his "revelation" and
the parousia of Christ, for this "revelation" has for

its correlate simply a previous hidden presence for

some time somewhere, not an existence necessarily

extending to Paul's time or the time of the Rom
empire, far less a preexistence, Uke unto Christ's,

in the supernatural world. Nor is present existence

implied in what Paul says of "the hindering power."
This, to be sure, is represented as asserting itself

at that very time, but the restraint is not exerted
directly upon "the lawless one"; it relates to the
power of which he will be the ultimate exponent;
when this power, through the removal of the re-

straint, develops freely, his revelation follows.

According to ver 9 his "parousia is according to the
working of Satan," but whether this puts a super-
natural aspect upon the initial act of his appearance
or relates more to his subsequent presence and ac-

tivity in the world, which will be attended with all

powers and signs and lying wonders, cannot be
determined with certainty. But the element of

the supernatural is certainly there, although it is

evidently erroneous to conceive of "the lawless

one" as an incarnation of Satan, literally speaking.

The phrase "according to the working of Satan"
excludes this, and "the lawless one" is a true human
figure, "the man of sin" (or "the man of lawless-

ness,' according to another reading; cf the dis-

tinction between Satan and "the beast" in Rev 20

10), ver 3. The "power" and "signs" and "wonders"
are not merely "seeming"; the genitive psetidous is

not intended to take them out of the category of

the supernatural, but simply means that what they

are intended to accredit is a he, viz. the Divine dig-
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nity of "the lawless one." Most difficult of all is

the determination of what Paul means by the
hindering power or the hinderer in ver 7. The most
common view refers this to the Rom authority as

the basis of civil order and protection, but there are

serious objections to this. If Paul at all associated
the Antichrist in any way with the Rom power, he
cannot very well have sought the opposite principle

in the same quarter. And not only the hindering
power but also the hindering person seems to be a
unit, which latter does not apply to the Rom empire,

which had a succession of rulers. It is further diffi-

cult to dismiss the thought that the hindering prin-

ciple or person must be more or less supernatural,

since the supernatural factor in the work of "the
lawless one" is so prominent. For this reason there
is something attractive in the old view of von Hof-
mann, who assumed that Paul borrowed from Dnl,
besides other features, also this feature that the his-

torical conffict on earth has a supernatural back-
ground in the world of spirits (of Dnl 10). A more
precise deffiiition, however, is impossible. Finally
it should be noticed that, as in the eschatological

discourse of Jesus "the abomination of desolation"

appears connected with an apostasy within the
church through false teaching (Mk 13 22.23), so
Paul joins to the appearance of "the lawless one"
the destructive effect of error among many that are

lost (2 Thess 2 9-12). The idea of the Antichrist
in general and that of the apostasy in particular

reminds us that we may not expect an uninterrupted
progress of the Christianization of the world until

the parousia. As the reign of the truth will be
extended, so the forces of evil will gather strength,

esp. toward the end. The universal sway of the
kingdom of God cannot be expected from missionary
effort alone; it requires the eschatological inter-

position of God.
In regard to the manner and attending circum-

stances of the parousia we learn that it will be
widely visible, like the lightning (Mt

4. The 24 27; Lk 17 24; the point of corn-

Manner parison does not lie in the suddenness)

;

of the to the unbelieving it will come un-
Parousia expeotedly (Mt 24 37-42; Lk 17 26-

32; 1 Thess 5 2.3). A sign will pre-
cede, "the sign of the Son of Man," in regard to the
nature of which nothing can be determined. Christ
will come "on the clouds," "in clouds," "in a cloud,"
"with great power and glory" (Mt 24 30; Mk 13
26; Lk 21 27); attended by angels (Mt 24 31 [of

13 41; 16 27; Mk 8 38; Lk 9 26]; Mk 13 27;
2 Thess 1 7).

VI. The Resurrection.—^The resurrection coin-

cides with the parousia and the arrival of the future
aeon (Lk 20 35; Jn 6 40; 1 Thess 4 16). From
1 Thess 3 13; 4 16 it has been inferred that the
dead rise before the descent of Christ from heaven
is completed; the sounds described in the later pas-
sage are then interpreted as sounds accompanying
the descent (of Ex 19 16; Isa 27 13; Mt 24 31;
1 Cor 15 52; He 12 19; Rev 10 7; 11 15; "the
trump of God"=the great eschatological trumpet).
The two words for the resurrection are egeirein,

"to wake," and anistdnai, "to raise," the latter

less common in the active than in the intransitive

sense.

The NT teaches in some passages with sufficient

clearness that all the dead will be raised, but the
emphasis rests to such an extent on

1. Its Uni- the soteriological aspect of the event,

versality esp. in Paul, where it is closely con-
nected with the doctrine of the Spirit,

that its reference to non-believers receives little

notice. This was already partly so in the OT
(Isa 26 19; Dnl 12 2). In the intervening Jewish
Ut. the doctrine varies; sometimes a resurrection

of the martyrs alone is taught (En 90) ; sometimes
of all the righteous dead of Israel (Ps Sol 3 10 ff;

En 91-94); sometimes of all the righteous and of

some wicked Israelites (En 1-36); sometimes of

all the righteous and all the wicked (4 Ezr [2 Esd]
5 45; 7 32; Apoc Bar 42 8; 50 2). Jos ascribes

to the Pharisees the doctrine that only the righteous

will share in the resurrection. It ought to be noticed

that these apocalyptic writings which affirm the
universality of the resurrection present the same
phenomena as the NT, viz. that they contain pas-

sages which so exclusively reflect upon the resur-

rection in its bearing upon the destiny of the right-

eous as to create the appearance that no other
resurrection was believed in. Among the Pharisees
probably a diversity of opinion prevailed on this

question, which Jos will have obliterated. Our
Lord in His argument with the Sadduoees proves
only the resurrection of the pious, but does not
exclude the other (Mk 12 26.27) ; "the resurrection
of the just" in Lk 14 14 may suggest a twofold
resurrection. It has been held that the phrase,
he andstasis he eh nekron (Lk 20 35; Acts 4 2), al-

ways describes the resurrection of a limited rilimber

from among the dead, whereas he andstasis ton

nekron would be descriptive of a universal resur-

rection (Plummer, Convm. on Lk 20 35), but such
a distinction breaks down before an examination
of the passages.

The inference to the universality of the resurrec-
tion sometimes drawn from the imiversality of

the judgment is scarcely valid, since the idea of a
judgment of disembodied spirits is not inconceivable
and actually occurs. On the other hand the pun-
ishment of the judged is exphcitly affirmed to in-

clude the body (Mt 10 28). It cannot be proven
that the term "resurrection" is ever in the NT
eschatologically employed without reference to the
body, of the quickening of the spirit simply (against.

Fries, in ZNTW, 1900, 291 ff). The sense of Our
Lord's argument with the Sadducees does not require
that the patriarchs were at the time of Moses in pos-
session of the resurrection, but only that they were
enjoying the covenant-life, which would in due time
inevitably issue in the resurrection of their bodies.
The resemblance (or "equality") to the angels (Mk
12 25) does not consist in the disembodied state,

but in the absence of marriage and propagation.
It has been suggested that Hebrews contains no
direct evidence for a bodily resurrection (Charles,
Eschatology, 361), but cf 11 22.35; 12 2; 13 20.
The spiritualism of the epistle points, in connection
with its Pauhne type of teaching, to the conception
of a pneumatic heavenly body, rather than to a dis-
embodied state.

The NT confines the event of the resurrection to
a single epoch, and nowhere teaches, as chiliasm

assumes, a resurrection in two stages,
2. The one, at the parousia, of saints or mar-
Millennium tyrs, and a second one at the close

of the millennium. Although the doc-
trine of a temporary Messianic kingdom, preceding
the consummation of the world, is of pre-Christian
Jewish origin, it had not been developed in Judaism
to the extent of assuming a repeated resurrection;
the entire resurrection is always placed at the end.
The passages to which this doctrine of a double
resurrection appeals are chiefly Acts 3 19-21; 1
Cor 15 23-28; Phil 3 9-11; 1 Thess 4 13-18; 2
Thess 1 5-12; Rev 20 1-6. In the first-named
passage Peter promises "seasons of refreshing,"
when Israel shall have repented and turned to God.
The arrival of these coincides with the sending of
the Christ to the Jews, i.e. with the parousia. It
is argued that Peter in ver 21, "whom the heavens
must [present tense] receive until the times of res-
toration of all things," places after this coming of



987 THE INTERNATIONAL STANDARD BIBLE ENCYCLOPAEDIA Eschatology of HT

Jesus to His people a renewed withdrawal of the
Lord into heaven, to be followed in turn, after a
certain interval, by the restoration of all things.

The "seasons of refreshing" would then constitute
the millennium with Christ present among His peo-
ple. While this interpretation is not grammatically
impossible, there is no room for it in the general
scheme of the Petrine eschatology, for the parousia
of Christ is elsewhere represented as bringing not
a provisional presence, but as bringing in the day
of the Lord, the day of judgment (Acts 2 17-21).

The correct view is that "the seasons of refreshing"
and "the times of restoration of all things" are
identical; the latter phrase relates to the prospects
of Israel as well as the former, and should not be
understood in the later technical sense. The pres-
ent tense in ver 21, "must receive," does not indi-

cate that the reception of Christ into heaven still

lies in the future, but formulates a fixed escha-
tological principle, viz. that after His first appear-
ance the Christ must be withdrawn into heaven till

the hour for the parousia has come.
In 1 Cor 15 23-28 two idgmata, "orders," of the

resurrection are distinguished, and it is urged that
these consist of "believers" and "non-believers."
But there is no reflection here upon non-believers at
all, the two "orders" are Christ, and they that are

Christ's. "The end" in ver 24 is not the final stage
in the resurrection, i.e. the resurrection of non-
believers, but the end of the series of eschatological

events. The kingdom of Christ which comes to a
close with the end is not a kingdom beginning with
the parousia, but dates from the exaltation of Christ

;

it is to Paul not future but already in operation.

In 1 Thess 4 13-18 the presupposition is not that

the readers had worried about a possible exclusion

of their dead from the provisional reign of Christ

and from a first resurrection, but that they had
sorrowed even as the Gentiles who have no hope
whatever, i.e. they had doubted the fact of the
resurrection as such. Paul accordingly gives them
in ver 14 the general assurance that in the resurrec-

tion of Jesus that of behevers is guaranteed. The
vb. "precede" in ver 16 does not imply that there

was thought of precedence in the enjoyment of

glory, but is only an emphatic way of affirming that

the dead will not be one moment behind in inheriting

with the living the blessedness of the parousia. In
ver 17, "so shall we ever be with the Lord," the word
"ever" excludes the conception of a provisional king-

dom. 2 Thess 1 5-12 contains merely the general

thought that sufferings and glory, persecution and
the inheritance of the kingdom are linked together.

There is nothing to show that this glory and king-

dom are aught else but the final state, the kingdom
of God (ver 6).

In Phil 3 9-11, it is claimed, Paul represents

attainment to the resurrection as dependent on
special effort on his part, therefore as something not

in store for all believers. Since the general resurrec-

tion pertains to aU, a special grace of resurrection

must be meant, i.e. inclusion in the number of those

to be raised at the parousia, at the opening of the

millennial kingdom. The answer to this is, that it

was quite possible to Paul to make the resurrection

as such depend on the believer's progress in grace

and conformity to Christ, seeing that it is not an

event out of all relation to his spiritual development,

but the climax of an organic process of transforma-

tion begun in this life. And in ver 20 the resur-

rection of all is joined to the parousia (cf for the

Pauhne passages Vos, "The Pauhne Eschatology

and Chihasm," PTR, 1911, 26-60).

The passage Rev 20 1-6 at first sight much favors

the conception of a millennial reign of Christ, par-

ticipated in by the martyrs, brought to life in a first

resurrection, and marked by a suspension of the

activity of Satan. And it is urged that the sequence
of visions places this millennium after the parousia
of Christ narrated in ch 19. The question of his-

toric sequence, however, is in Rev difficult to decide.

In other parts of the book the principle of "recapitu-

lation," i.e. of cotemporaneousness of things suc-

cessively depicted, seems to underlie the visions,

and numbers are elsewhere in the book meant
symbolically. These facts leave open the possi-

bihty that the thousand years are synchronous with
the earlier developmepts recorded, and symbolically
describe the state of glorified life enjoyed with
Christ in heaven by the martyrs during the inter-

mediate period preceding the parousia. The terms
employed do not suggest an anticipated bodily
resurrection. The seer speaks of "souls" which
"lived" and "reigned," and finds in this the first

resurrection. The scene of this life and reign is in

heaven, where also the "souls" of the martyrs are
beheld (6 9). The words "this is the first resurrec-
tion" may be a pointed disavowal of a more reahstic

(ohihastic) interpretation of the same phrase. The
symbolism of the thousand years consists in this,

that it contrasts the glorious state of the martyrs
on the one hand with the brief season of tribulation

passed here on earth, and on the other hand with
the eternal life of the consummation. The binding
of Satan for this period marks the first eschatologi-

cal conquest of Christ over the powers of evil, as
distinguished from the renewed activity to be dis-

played by Satan toward the end in bringing up
against the church still other forces not hitherto
introduced into the conflict. In regard to a book
so enigmatical, it were presumptuous to speak with
any degree of dogmatism, but the uniform absence
of the idea of the millennium from the eschatological
teaching of the NT elsewhere ought to render the
exegete cautious before affirming its presence here
(cf Warfield, "The Millennium and the Apocalsrpse,"
PTR, 1904, 699-617).
The resurrection of believers bears a twofold

aspect. On the one hand it belongs to the forensic
side of salvation. On the other hand

3. The it belongs to the pneumatic transform-
Resurrec- ing side of the saving process. Of the
tion of former, traces appear only in the teach-
Believers ing of Jesus (Mt 5 9; 22 29-32; Lk 20

36.36) . Paul clearly ascribes to the be-
liever's resurrection a somewhat similar forensic
significance as to that of Christ (Rom 8 10.23; 1

Cor 15 30-32.65-58). Farmore prominent withhim
is, however, the other, the pneumatic interpretation.
Both the origin of the resurrection life and the con-
tinuance of the resurrection state are dependent on
the Spirit (Rom 8 10.11; 1 Cor 16 45-49; Gal 6
8). The resurrection is the cUmax of the believer's

transformation (Rom 8 11; Gal 6 8). This part
ascribed to the Spirit in the resurrection is not to be
explained from what the OT teaches about the
Spirit as the source of physical life, for to this the
NT hardly ever refers; it is rather to be explained
as the correlate of the general Pauline principle that
the Spirit is the determining factor of the heavenly
state in the coming aeon. This pneumatic char-
acter of the resurrection also Unks- together the
resurrection of Christ and that of the believer.

This idea is not yet found in the Synoptics; it

finds expression in Jn 5 22-29; 11 25; 14 6.19.

In early apostolic teaching a trace of it may be
found in Acts 4 2. With Paul it appears from the
beginning as a well-estabhshed principle. The
continuity between the working of the Spirit here

and His part in the resurrection does not, however,
lie in the body. The resurrection is not the cul-

mination of a pneumatic change which the body in

this life undergoes. There is no preformation of

the spiritual body on earth. Rom 8 10.11; 1 Cor
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15 49; 2 Cor 5 1.2; Phil 3 12 positively exclude
this, and 2 Cor 3 18; 4 7-18 do not require it.

The glory into which believers are transformed
through the beholding (or reflecting) of the glory

of Christ as in a mirror is not a bodily but inward
glory, produced by illumination of the gospel. And
the manifestation of the life of Jesus in the body or
in the mortal flesh refers to the preservation of

bodily life in the midst of deadly perils.
_
Equally

without support is the view that at one time Paul
placed the investiture with the new body imme-
diately after death. It has been assumed that this,

together with the view just criticized, marks the
last stage in a protracted development of Paul's

eschatological belief. The initial stage of this pro-

cess is found in 1 Thess: the resurrection is that of

an earthly body. The next stage is represented by
1 Cor: the future body is pneumatic in character,

although not to be received until the parousia. The
third stage removes the inconsistency implied in the
preceding position between the character of the
body and the time of its reception, by placing the
latter at the moment of death (2 Cor, Rom, Col),

and by an extreme flight of faith the view is even
approached that the resurrection body is in process
of development now (Teichmann, Charles). This
scheme has no real basis of fact. 1 Thess does not
teach an unpneumatic eschatology (cf 4 14.16).

The second stage given is the only truly Pauline
one, nor can it be shown that the apostle ever
abandoned it. For the third position named finds

no support in 2 Cor 5 1-10; Rom 8 19; Col 3 4.

The exegesis of 2 Cor 6 1-10 is difficult and cannot
here be given in detail. Our understanding of the
main drift of the passage, put into paraphrase, is as
follows : we feel assured of the eternal weight of glory

(4 17), because we know that we shall receive, after

our earthly tent-body shall have been dissolved (aor.

subj .), a new body, a supernaturalhouse forour spirit,

to be possessed eternally in the heavens. A sure proof
of this lies in the heightened form which our desire

for this future state assumes. For it is not mere
desire to obtain a new body, but specifically to obtain
it as soon as possible, without an intervening period
of nakedness, i.e. of a disembodied state of the spirit.

Such would be possible, if it were given us to survive
till the parousia, in which case we would be clothed

upon with our habitation from heaven (= super-
natural body), the old body not having to be put
off first before the new can be put on, but the new
body being superimposed upon the old, so that no
"unclothing" would have to take place first, what is

mortal simply being swallowed up of life (5 2.4).

And we are justified in cherishing this supreme as-

piration, since the ultimate goal set for us in any case,

even if we should have to die first and to unclothe
and then to put on the new body over the naked
spirit, since the ultimate goal, I say, excludes under
all circumstances a state of nakedness at the moment
of the parousia (ver 3) . Since, then, such a new em-
bodied state is our destiny in any event, we justly
long for that mode of reaching it which involves
least delay and least distress and avoids interme-
diate nakedness. (This on the reading in ver 3
of ei ge kal endusdmenoi ou gumnoi heurethesdmeiha.
If the reading ei ge kai ekdusamenoi be adopted the
rendering of ver 3 will have to be : "If so be that also

having put off [i.e. having died], we shall not at the
end be found naked." If eiper kai ekdusamenoi be
chosen it will be: "Although even having put off

[i.e. having died] we shall not at the end be found
naked." These other readings do not materially
alter the sense.) The understanding of the passage
will be seen to rest on the pointed distinction be-
tween being "clothed upon," change at the parousia
without death (vs 2.4), to be "unclothed," loss of

the body in death with nakedness resulting (ver 4),

and "being clothed," putting on of the new body
after a state of nakedness (ver 3). Interpreted as

above, the passage expresses indeed the hope of an
instantaneoiis endowment with the spiritual body
immediately after this life, but only on the suppo-
sition that the end of this life will be at the parousia,

not for the case that death should intervene before,

which latter possibility is distinctly left open. In
Rom 8 19 what will happen at the end to believers

is called a "revealing of the sons of God," not be-

cause their new body existed previously, but be-

cause their status as sons of God existed before, and
this status will be revealed through the bestowal
upon them of the glorious body. Col 3 3.4 speaks
of a "life .... hid with Christ in God," and of the
"manifestation" of behevers with Christ in glory

at the parousia, but "life" does not imply bodily
existence, and while the "manifestation" at the
parousia presupposes the body, it does not imply
that this body must have been acquired long before,

as is the case with Christ's body. In conclusion it

should be noted that there is ample evidence in the
later epistles that Paul continued to expect the
resurrection body at the parousia (2 Cor 5 10;

Phil 3 20.21).

The main passage informing us as to the nature of

the resurrection body is 1 Cor 15 35-58. The
difficulty Paul here seeks to relieve does

4. The Res- not concern the substance of the future
urrection body, but its kind (cf ver 35 "With
Body what manner of body do they come?").

Not until ver 50 is the deeper question
of difference in substance touched upon. The point
of the figure of "sowing" is not that of identity of

substance, but rather this, that the impossibility of

forming a concrete conception of the resurrection
body is no proof of its impossibihty, because in all

vegetable growth there appears a body totally un-
like that which is sown, a body the natiire and ap-
pearance of which are determined by the will of

God. We have no right to press the figure in other
directions, to solicit from it answers to other ques-
tions. That there is to be a real connection between
the present and the future body is implied rather
than directly affirmed. Ver 36 shows that the dis-

tinction between the earthly body and a germ of life

in it, to be intrusted with it to the grave and then
quickened at the last day, does not lie in the apos-
tle's mind, for what is sown is the body; it dies and
is quickened in its entirety. Esp. the turn given
to the figure in ver 37—that of a naked grain putting
on the plant as a garment—^proves that it is neither
intended nor adapted to give information on the
degree of identity or link of continuity between the
two bodies. The "bare grain" is the body, not the
spirit, as some would have it (Teichmann), for it is

said of the seed that it dies; which does not apply
to the Pneuma (cf also ver 44). The fact is that
in this entire discussion the subjective spirit of the
believer remains entirely out of consideration; the
matter is treated entirely from the standpoint of the
body.

_
So far as the Pneuma enters into it, it is the

objective Spirit, the Spirit of Christ. As to the
time of the sowing, some writers take the view that
this corresponds to the entire earthly life, not to the
moment of burial only (so already Calvin, recently
Teichmann and Charles). In vs 42.43 there are
points of contact for this, inasmuch as esp. the three
last predicates "in dishonor," "in weakness," "a nat-
ural body," seem more applicable to the living than
to the dead body. At any rate, if the conception
is thus widened, the act of burial is certainly included
in the sowing.

_
The objection arising from the

difficulty of forming a conception of the resurrection
body is further met in vs 39-41, where Paul argues
from the multitude of bodily forms God has at His
disposal. This thought is illustrated from the ani-
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mal world (ver 39) ; from the difference between the
heavenly and the earthly bodies (ver 40) ; from the
difference existing among the heavenly bodies
themselves (ver 41). The structure of the argu-
ment is indicated by the interchange of two words
for "other," dllos and Mteros, the former designating
difference of species within the genus, the latter

difference of genus, a distinction lost in the Eng.
version. In all this the reasoning revolves not
around the substance of the bodies but around their

kind, quality, appearance (sdrx in ver 39 = soma,
"body," not = "flesh"). The conclusion drawn is

that the resurrection body will differ greatly in

kind from the present body. It will be Mteros, not
merely dllos. The points of difference are enumer-
ated in vs 42.43. Four contrasts are named; the
first three in each case appear to be the result of

the fourth. The dominating antithesis is that
between the s&ma psuchikdn and the s6ma pneu-
matikdn. Still Paul can scarcely mean to teach
that "corruption," "dishonor," weakness" are in

the same sense necessary and natural results of the
"psychical" character of the earthly body, as the
corresponding opposites are necessary and natural
concomitants of the pneumatic character of the
resurrection body. The sequel shows that the
"psychical body" was given man at creation, and
according to ver 53 corruption and death go to-

gether, whereas death is not the result of creation

but of the entrance of sin according to Paul's uni-

form teaching elsewhere. Hence also the predicate

sarkikds is avoided in vs 46.47, where the reference

is to creation, for this word is always associated in

Paul with sin. The connection, therefore, between
the "natural [psychical, m] body" and the abnormal
attributes conjoined with it, will have to be so con-

ceived, that in virtue of the former character, the

body, though it need not of itself, yet will fall a prey
to the latter when sin enters. In this lies also the

explanation of the term "psychical body." This

means a body in which the psyche, the natural soul,

is the vitaUzing principle, sufficient to support life,

but not sufficient to that supernatural, heavenly

plane, where it is forever immune to death and cor-

ruption. The question must be asked, however,

why Paul goes back to the original state of man's
body and does not content himself with contrasting

the body in the state of sin and in the state of eternal

life. The answer is found in the exigency of the

argument. Paul wished to add to the argument
for the possibility of a different body drawn from
analogy, an argument drawn from the typical char-

acter of the original creation-body. The body of

creation, on the principle of prefiguration, pointed

aheady forward to a higher body to be received in

the secondstageof the world-process: 'if there exists

a psychical body, there exists also a pneumatic body'

(ver 44). The proof lies in Gen 2 7. Some think

that Paul here adopts the Philonic doctrine of the

creation of two men, and means ver 45b as a quo-

tation from Gen 1 27. But the sequence is against

this, for Paul's spiritual man appears on the scene

last, not fibrst, as in Philo. Nor can the statement

have been meant as a correction of Philo's sequence,

for Paul cannot have overlooked that, once a

double creation were found in Gen 1 and 2, then

Philo's sequence was the only possible one, to cor-

rect which would have amounted to correcting

Scripture. If Paul does here correct Philo, it must

be in the sense that he rejects the entire Philonic

exegesis, which found in Gen a twofold creation

(cf 1 Cor 11 7). Evidently for Paul, Gen 2 7

taken by itself contains the proof of his proposition,

that there is both a psychical and a pneumatic body.

Paul regarded the creation of the first Adam m a

typical light. The first creation gave only the pro-

visional form in which God's purpose with reference

to man was embodied, and in so far looked forward
to a higher embodiment of the same idea on a higher
pneumatic plane (cf Rom 6 14): "The first man
is of the earth, earthy: the second man is of heaven"
(1 Cor 15 47); "of" or "from heaven" does not desig-
nate heavenly material, for even here, by not giving
the opposite to choikds, "earthly," Paul avoided the
question of substantiality. A "pneumatic" body
is not, as many assume, a body made out of pneilma
as a higher substance, for in that case Paul would
have had pneumatikdn ready at hand as the con-
trast to choikdn. Only negatively the question of

substance is touched upon in ver 60: "Flesh and
blood cannot inherit the kingdom of God," but the
apostle does not say what will take their place.
Cf further, for the non-substantial meaning of
pneumaiikds, Rom 15 27; 1 Cor 9 11; 10 3,4;

5Eph 13; 5 19; 6 12; Col 1 9. The only posi-

tive thing which we learn in this direction is formal,
viz. that the resurrection body of the believer will

be the image of that of Christ (ver 49).
VII. The Change of Those Living at the Paroasia.

—This is confined to behevers. Of a change in the
body of non-believers found living or raised at the
parousia the NT nowhere speaks. The passages
referring to this subject are 1 Cor 15 51-53; 2
Cor 5 1-5; Phil 3 20.21. The second of these

has already been discussed: it represents the change
under the figure of a putting-on of the heavenly body
over the earthly body, in result of which what is

mortal is swallowed up so as to disappear by life.

This representation starts with the new body by
which the old body is absorbed. In 1 Cor 15 and
Phil 3, on the other hand, the point of departure is

from the old body which is changed into a new.
The difference between the resurrection and the
charge of the living is brought out in 2 Cor 5 1-5

in the two figures of "putting on" and "putting on
over," endiXsasthai and ependiisasthai. Some exe-

getes find in 1 Cor 15 51-53 the description of a
process kept in such general terms as to be equally
applicable to those raised and to those transformed
alive. If this be adopted it yields new evidence
for the continuity between the present body and
the resurrection body. Others, however, find here
the expectation that Paul and his readers will "all"

survive until the parousia, and be changed ahve,

in which case no light is thrown on the resurrection-

process. The more plausible exegesis is that which
joins the negative to "all" instead of to the vb., and
makes Paul affirm that "not all" will die, but that

all, whether dead or surviving, will be changed at

the parousia; the difficulty of the exegesis is reflected

in the early attempts to change the reading. In
Phil 3 20.21 there are no data to decide whether
the apostle conceives of himself and his readers as

living at the moment of the parousia or speaks gen-

erally so as to cover both possibihties.

VIII. The Judgment.—The judgment takes

place on a "day" (Mt 7 22; 10 15; 24 36; Lk 10

12; 21 34; 1 Cor 1 8; 3 13; 2 Tim 4 8; Rev 6

17), but this rests on the OT conception of "the

day of Jehovah," and is not to be taken literally,

whence also "hour" interchanges with "day" (Mk
13 32; Rev 14 7). While not confined to an astro-

nomical day the judgment is plainly represented

as a definitely circumscribed transaction, not as an

indefinite process. It coincides with its parousia.

Of a judgment immediately after death, the NT
nowhere speaks, not even in He 9 27.28. Its

locality is the earth, as would seem to foUow from

its dependence on the parousia (Mt 13 41.42; Mk
13 26.27), although some infer from 1 Thess 4 17

that, so far as believers are concerned, it will take

place in the air. But this passage does not speak

of the judgment, only of the parousia and the meet-

ing of believers with Christ. The judge is God
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(Mt 6 4.6.14.18; 10 28.32ff=Lk 12 8 3; 2136;
Acts 10 42; 17 30.31; Rom 2 2.3.5.16; 14 10; 1

Cor 4 3-5; 5 13; He 12 25; 13 4; 1 Pet 1 17; 2
23; Rev 6 10; 14 7), but also Christ, not only
in the great scene depicted in Mt 25 31-46, but
also in Mk 8 38; 13 26 ff; Mt 7 22 =Lk 13 25-

27; Acts 17 31; 2 Cor 6 10; Rev 19 11, whence
also the OT conception of "the day of Jehovah"
is changed into "the day of the Lord" (1 Cor 6 5;

2 Cor 1 14; 1 Thess 5 2; 2 Pet 3 10). In the
sense of the final assize the judgment does not in

earlier Jewish eschatology belong to the functions

of the Messiah, except in En 61 3; 65 4; 61 8ff;

62 1 ff; 63. Only in the later apocalypses the
Messiah appears as judge (4 Ezr [2 Esd] 13 ; Apoc
Bar 72 2 [cf Sib Or 3 286]). In the more realistic,

less forensic, sense of an act of destruction, the
judgment forms part of the Messiah's work from
the outset, and is already assigned to Him by the
Baptist and still more by Paul (Mt 3 10.11.12=Lk 3
16.17; 2 Thess 2 8.10.12). The one representation

passes over into the other. Jesus always claims
for Himself the judgment in the strictly forensic

sense. Already in His present state He exercises

the right to forgive sin (Mk 2 5.10). In the Fourth
Gospel, it is true. He denies that His present activ-

ity involves the task of judging (Jn 8 15; 12 47).

That thiS; however, does not exclude His escha-
tological judgeship appears from 5 22.27 (notice

the article in ver 22 the whole judgment," which
proves the reference to the last day). But even
for the present, though not directly, yet indirectly

by His appearance and message, Christ according
to Jn effects a judgment among men (8 16; 9 39),
which culminates in His passion and death, the
judgment of the world and the Prince of the world
(12 31; 14 30; 16 11). A share of the judgment
is assigned to angels and to the saints (Mt 13 39.

41.49; 16 27; 24 31; 25 31; 1 Thess 3 13; 2
Thess 1 7; Jude vs 14 f). In regard to the angels
this is purely ministerial; of believers it is affirmed
only in 1 Cor 6 1-3 that they will have something
to do with the act of judgment itself; passages like

Mt 19 28; 20 23; Lk 22 30; Rev 3 21 do not
refer to the judgment proper, but to judging in the
sense of "reigning," and promise certain saints a
preeminent position in the kingdom of glory. The
judgment extends to all men, T3rre, Sidon, Sodom,
as well as the Galilean cities (Mt 11 22.24); all

nations (26 32; Ja 5 29; Acts 17 30.31; Rom
2 6.16; 2 Cor 5 10). It also includes the evil

spirits (1 Cor 6 3; 2 Pet 2 4; Jude ver 6).

It is a judgment according to works, and that
not only in the case of non-believers; of believers

also the works will come under consideration
(Mt25 34fi; 1 Cor 4 5; 2 Cor 5 10; Rev 22 12),

Side by side with this, however, it is taught already
in the Synoptics that the decisive factor will be the
acknowledgment of individuals by Jesus, which in
turn depends upon the attitude assumed by them
toward Jesus here, directly or indirectly (Mt 7 23

;

19 28; 25 35-45; Mk 8 38). By Paul the principle

of judgment according to works is upheld, not merely
hypothetioally as a principle preceding and under-
lying every soteriological treatment of man by God
(Rom 2), and therefore applying to non-Christians
for whose judgment no other standard is available,

but also as remaining in force for Christians, who
have already, under the soteriological regime of

grace, received absolute, eternal acquittal in justi-

fication. This raises a twofold problem: (a) why
justification does not render a last judgment super-
fluous; (6) why the last judgment in case of Chris-
tians saved by grace should be based on works. In
regard to (a) it ought to be remembered that the
last judgment differs from justification in that it is

not a private transaction in foro conscientiae, but

public, in foro mundi. Hence Paul emphasizes

this element of publicity (Rom 2 16; 1 Cor 3 13;

2 Cor 6 10). It is in accordance with this that

God the Father is always the author of justification,

whereas as a rule Christ is represented as presid-

ing at the assize of the last day. As to (6), be-

cause the last judgment is not a mere private but

a pubUc transaction, something more must be t^ken

into account than that on which the individual

eternal destiny may hinge. There can be disap-

proval of works and yet salvation (1 Cor 3 15).

But the trial of works is necessary for the sake of

the vindication of God. In order to be a true the-

odicy the judgment must pubUcly exhibit and an-

nounce the complete overthrow of sin in naan,

and the complete working out in him of the idea

of righteousness, including not merely his acquittal

from the guilt, but also his dehverance from the

power, of sin, not merely his imputed righteousness,

but also his righteousness of life. In order to demon-
strate this comprehensively, the judgment will have
to take into account three things: faith (Gal 6 5),

works done in the Christian state, sanctification.

Besides this the works of the Christian appear as

the measure of gracious reward (Mt 6 12.46; 6 1;

10 41.42; 19 28; 20 1-16; 25 14-^5; Mk 9 41;

Lk 6 23.35; 1 Cor 3 8.14; 9 17.18; Col 2 18;

3 24; He 10 35). These works, however, are not
mechanically or commercially appraised, as in Ju-
daism, for Paul speaks by preference of "work" in

the singular (Rom 2 7.15; 1 Cor 3 13; 9 1;

Gal 6 4; Eph 4 12; Phil 1 6.22; 1 Thess 1 3;

2 Thess 1 11). And this one organic product of

"work" is traced back to the root of faith (1 Thess
1 3; 2 Thess 111, where the gen. pisteos is a gen.

of origin), and Paul speaks as a rule not of poiein

but of prdssein, i.e. of the practice, the systematic
doing, of that which is good.
The judgment assigns to each individual his

eternal destiny, which is absolute in its character
either of blessedness or of punishment, though ad-
mittedly of degrees within these two states. Only
two groups are recognized, those of the condemned
and of the saved (Mt 26 33.34; Jn 6 29); no in-

termediate group with as yet undetermined destiny
anywhere appears. The degree of guilt is fixed

according to the knowledge of the Divine will pos-
sessed in life (Mt 10 15; 11 20-24; Lk 10 12-15;
12 47.48; Jn 16 22.24; Rom 2 12; 2 Pet 2 20-
22). The uniform representation is that the judg-
ment has reference to what has been done in the em-
bodied state of this life; nowhere is there any
reflection upon the conduct or product of the inter-

mediate state as contributing to the decision (2 Cor
6 10). The state assigned is of endless duration,
hence described as aidnios, "eternal." While this
adjective etymologically need mean no more than
"what extends through a certain aeon or period
of time," yet its eschatological usage correlates it

everywhere with the "coming age," and, this age
being endless in duration, every state or destiny
connected with it partakes of the same character.
It is therefore exegetically impossible to give a
relative sense to such phrases as ptir aionion, "eter-
nal fire" (Mt 18 8; 26 41; Jude ver 7), kdlasis
aionios, "eternal punishment" (Mt 25 46), 6le-

thros aidnios, "eternal destruction" (2 Thess 1 9),
krisis aidnios or krima aidnion, "eternal judgment"
(Mk 3 29; He 6 2). This is also shown by the
figurative representations which unfold the import
of the adj.: the "unquenchable fire" (Mt 3 12), "the
never-dying worm" (Mk 9 43-48), "The smoke of
their torment goeth up for ever and ever" (Rev 14
11),''tormenteddayandnight forever and ever" (Rev
20 10) . The endless duration of the state of punish-
ment is also required by the absolute eternity of its
counterpart, zoe aidnios, "eternal life" (Mt 26 46).
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In support of the doctrine of conditional immor-
tality it has been urged that other terms descriptive

of the fate of the condemned, such as apdleia, "perdi-

tion," phthord, "corruption," dlethros, "destruction,"

thdnatos, "death," point rather to a cessation of be-
ing. Tliis, however, rests on an unscriptural inter-

pretation of these terms, which everywhere in the
OT and the NT designate a state of existence with
an undesirable content, never the pure negation
of existence, just as "life" in Scripture describes

a positive mode of being, never mere existence as
such. Perdition, corruption, destruction, death,
are predicated in all such cases of the welfare or the
ethical spiritual character of man, without implying
the annihilation of his physical existence. No more
support can be found in the NT for the hypothesis
of an apokaidstasis pdnton, "restoration of all things,"

i.e. absolute universahsm implying the ultimate
salvation of all men. The phrase occurs only in

Acts 3 21, where, however, it has no cosmical ref-

erence but relates to the fulfilment of the promises
to Israel. Jos uses it of the restoration of the Jews
to their land after the Captivity, Philo of the res-

toration of inheritances in the year of jubilee (cf

Mai 4 6; Mt 17 11; Mk 9 12; Acts 1 6). Ab-
solute universalism has been found in Rom 6 18;

1 Cor 15 22.28; Eph 1 10; Col 1 20, but in all

these passages only a cosmical or national univer-

sahsm can be found, not the doctrine of the salvation

of all individuals, which latter would bring the state-

ments in question in direct contradiction to the most
explicit deliverances of Paul elsewhere on the prin-

ciple of predestination and the eternity of the des-

tiny of the wicked.
IX. The Consummate State.—Side by side with

"the future age," and characterizing it from a less

formal point of view, the phrase "kingdom of God"
designates the consummate state, as it will exist for

beUevers after the judgment. Jesus, while making
the kingdom a present reality, yet continues to speak

of it in accordance with its original eschatological

usage as "the kingdom" which lies in the future

(Mt 13 43; 26 34; 26 29; Mk 9 47; Lk 12 32;

13 28.29; 21 31). With Paul the phrase bears

preponderatingly an eschatological sense, although

occasionally he uses it of the present state of be-

lievers (Rom 14 17; 1 Cor 4 20; 6 9.10; 15 24.

50; Gal 6 21; Eph 5 5; Col 1 13'; 4 11; 1 Thess

2 12; 2 Thess 1 5; 2 Tim 4 1.18). Elsewhere

in the NT the eschatological use occurs in He 12

28; Jas 2 5; 2 Pet 1 11; Rev 11 15. The idea

is universalistic, unpolitical, which does not ex-

clude that certain privileges are spoken of with

special reference to Israel. Although the escha-

tological kingdom differs from the present kingdom
largely in the fact that it will receive an external,

visible embodiment, yet this does not hinder that

even in it the core is constituted by those spiritual

reahties and relations which make the present king-

dom. Still it will have its outward form as the

doctrine of the resurrection and the regenerated

earth plainly show. Hence the figures in which

Jesus speaks of it, such as eating, drinking, reclining

at table, while not to be taken sensually, should

not on the other hand be interpreted allegorically,

as if they stood for wholly internal spiritual pro-

cesses: they evidently point to, or at least include,

outward states and activities, of which our life in

the senses oilers some analogy, but on a higher

plane of which it is at present impossible to form

any concrete conception or to speak otherwise than in

figurative language. Equivalent to "the kingdom

is "life." But, unUke the kingdom, "life" remains

in the Synoptics an exclusively eschatological con-

ception. It is objectively conceived: the state of

blessedness the saints will exist in; not subjectively

as a potency in man or a process of development

(Mt 7 14; 18 8.9; 19 16.29; 25 46; Mk 10 30).
In Jn "life" becomes a present state, and in con-
nection with this the idea is subjectivized, it be-
comes a process of growth and expansion. Points
of contact for this in the Synoptics may be found
in Mt 8 22 (=Lk 9 60); Lk 15 24; 20 38.

When this eschatological life is characterized as
aidnios, "eternal," the reference is not exclusively

to its eternal duration, but the word has, in addi-
tion to this, a qualitative connotation; it describes

the kind of life that belongs to the consummate
state (cf the use of the adj. with other nouns in this

sense: 2 Cor 5 1; 2 Tim 2 10; He 5 9; 9 12.

15; 2 Pet 1 11, and the unfolding of the content
of the idea in 1 Pet 1 4). With Paul "Ufe" has
sometimes the same eschatological sense (Rom 2 7;

6 17; Tit 1 2; 3 7), but most often it is conceived
as already given in the present state, owing to the
close association with the Spirit (Rom 6 11; 7 4.8.

11; 8 2.6; Gal 2 19; 6 8; Eph 4 18). In its

ultimate analysis the Pauline conception of "life,"

as well as that of Jesus, is that of something depen-
dent on communion with God (Mt 22 32=Mk 12
27=Lk 20 38; Rom 8 6.7; Eph 4 18). Another
Pauline conception associated with the consummate
state is that of ddxa, "glory." This glory is every-

where conceived as a reflection of the glory of God,
and it is this that to the mind of Paul gives it reli-

gious value, not the external radiance in which it

may manifest itself as such. Hence the element
of "honor" conjoined to it (Rom 1 23; 2 7; 8

21; 9 23; 1 Cor 15 43). It is not confined to

the physical sphere (2 Cor 3 18; 4 16.17). The
outward doxa is prized by Paul as a vehicle of

revelation, an exponent of the inward state of ac-

ceptance with God. In general Paul conceives of

the final state after a highly theocentric fashion

(1 Cor 15 28); it is the state of immediate vision

of and perfect communion with God 'and Christ;

the future life alone can bring the perfected sonship

(Rom 6 10; 8 23.29; cf Lk 20 36; 2 Cor 4 4;

5 6.7.8; 13 4; Phil 1 23; Col 2 13; 3 3.4; 1

Thess 4 17).

The scene of the consummate state is the new
heaven and the new earth, which are called into

being by the eschatological palingenesia "regenera-

tion" (Mt 5 18; 19 28; 24 35; 1 Cor 7 31; He
I 12; 12 26.27; 2 Pet 3 10; 1 Jn 2 17; Rev
21 1, in which last passage, however, some exegetes

understand the city to be a symbol of the church,

the people of God ) . An annihilation of the substance

of the present world is not taught (cf the com-
parison of the future world-conflagration with the
Deluge in 2 Pet 3 6). The central abode of the
redeemed will be in heaven, although the renewed
earth will remain accessible to them and a part of

the inheritance (Mt 5 5; Jn 14 2.3; Rom 8 18-

22; and the closing visions of the Apocalypse).

X. The Intermediate State.—In regard to the

state of the dead, previously to the parousia and
the resurrection, the NT is far less exphcit than
in its treatment of what belongs to general escha-

tology. The following points may here briefly be
noted:

(1) The state of death is frequently represented

as a "sleeping," just as the act of dying as a "falling

asleep" (Mt 9 24; Jn 9 4- 11 11; 1 Cor 7 39;

II 30; 15 6.18.20.51; 1 Thess 4 13.15; 2 Pet
3 4). This usage, while also purely Gr, rests on

the OT. There is this difference, that in the NT
(already in the apocryphal and pseudepigraphical

books) the conception is chiefly used with reference

to the righteous dead, and has associated with it the

thought of their blessed awaking in the resurrection,

whereas in the OT it is indiscriminately apphed to

all the dead and without such connotation. With
Paul the word always occurs of behevers. The
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representation applies not to the "soul" or "spirit,"

so that a state of unconsciousness until the resur-

rection would be implied. It is predicated of the
person, and the point of comparison is that as one
who sleeps is not alive to his surroundings, so the
dead are no longer en rapport with this earthly life.

Whatever may have been the original imphcationa

of the word, it plainly had become long before the

NT period a figurative mode of speech, just as

egelrein, "to wake," was felt to be a figurative desig-

nation of the act of the resurrection. Because the

dead are asleep to our earthly life, which is mediated
through the body, it does not follow that they are

asleep in every other relation, asleep to the life of

the other world, that their spirits are unconscious.

Against the unconsciousness of the dead cf Lk 16

23; 23 43; Jn 11 25.26; Acts 7 59; 1 Cor 15 8;

Phil 1 23; Rev 6 9-11; 7 9. Some have held

that the sleep was for Paul a euphemism employed
in order to avoid the terms "death" and "to die,"

which the apostle restricted to Christ. 1 Thess 4
16 shows that this is unfounded.

(2) The NT speaks of the departed after an an-
thropomorphic fashion as though they were still

possessed of bodily organs (Lk 16 23.24; Rev 6
11; 7 9). That no inference can be drawn from
this in favor of the hypothesis of an intermediate

body appears from the fact that God and angels

are spoken of in the same manner, and also from
passages which more precisely refer to the dead as

"souls," "spirits" (Lk 23 46; Acts 7 59; He 12

23; 1 Pet 3 19; Rev 6 9; 20 4).

(3) The NT nowhere encourages the living to

seek converse with the dead. Its representation

of the dead as "sleeping" with reference to the

earthly life distinctly implies that such converse
would be abnormal and in so far disooimtenanoes it,

without explicitly affirming its absolute impossi-

bility. Not even the possibility of the dead for

their part taking knowledge of our earthly life is

affirmed anywhere. He 12 1 does not necessarily

represent the OT saints as "witnesses" of our race

of faith in the sense of spectators in the literal sense,

but perhaps in the figurative sense, that we ought to
feel, having in memory their example, as if the ages

of the past and their historic figures were looking

down upon us (Lk 16 29; Acts 8 9; 13 6 S; 19
13 ff).

(4) As to the departed saints themselves, it is

intimated that they have mutual knowledge of one
another in the intermediate state, together v,'ith

memory of facts and conditions of the earthly life

(Lk 16 9.19-31). Nowhere, however, is it in-

timated that this interest of the departed saints in

our earthly affairs normally expresses itself in any
act of intercession, not even of intercession spon-
taneously proffered on their part.

(5) The NT does not teach that there is any possi-

bility of a fundamental change in moral or spiritual

character in the intermediate state. The doctrine

of a so-called "second probation" finds in it no real

support. The only passages that can with some
semblance of warrant be appealed to in this connec-

tion are 1 Pet 3 19-21 and 4 6. For the exegesis

of the former passage, which is difficult and much
disputed, cf Spirits in Prison. Here it may
simply be noted that the context is not favorable

to the view that an extension of the opportunity
of conversion beyond death is implied; the purport

of the whole passage points in the opposite direc-

tion, the salvation of the exceedingly small number
of eight of the generation of Noah being emphasized
(3 20). Besides this it would be difficult to under-

stand why this exceptional opportunity should have
been granted to this peculiar group of the dead,

since the contemporaries of Noah figure in Scripture

as examples of extreme wickedness. Even if the

idea of a gospel-preaching with soteriological pur-

pose were actually found here, it would not furnish

an adequate basis for building upon it the broad

hypothesis of a second probation for all the dead in

general or for those who have not heard the gospel

in this life. This latter view the passage is esp.

ill fitted to support, because the generation of Noah
had had the gospel preached to them before death.

There is no intimation that the transaction spoken
of was repeated or continued indefinitely. As to

the second passage (1 Pet 4 6), this must be taken
by itself and in connection with its own context.

The assumption that the sentence "the gospel [was]

preached even to the dead" must have its meaning
determined by the earlier passage in 3 19-21, has
exercised an unfortunate influence upon the exege-

sis. Possibly the two passages had no connection
in the mind of the author. For explaining the ref-

erence to "the dead" the connection with the pre-

ceding verse is fully sufficient. It is there stated

that Christ is "ready to judge the living and
the dead." "The Uving and the dead" are those
who will be alive and dead at the parousia. To
both the gospel was preached, that Christ might
be the judge of both. But that the gospel was
preached to the latter in the state of death is in

no way indicated. On the contrary the telle clause,

"that they might be judged according to men in

the flesh," shows that they heard the gospel during
their lifetime, for the judgment according to men
in the flesh that has befallen them is the judgment
of physical death. If a close connection between
the passage in ch 3 and that in ch 4 did exist, this

could only serve to commend the exegesis which
finds in the earher passage a gospel-preaching to
the contemporaries of Noah during their lifetime,

since, on that view, it becomes natural to identify

the judgment in the flesh with the Deluge.

(6) The NT, while representing the state of the
dead before the parousia as definitely fixed, never-
theless does not identify it, either in degree of bless-

edness or punishment, with the final state which
follows upon the resurrection. Although there ia

no warrant for affirming that the state of death ia

regarded as for believers a positively painful con-
dition, as has been mistakenly inferred from 1 Cor
11 30; 1 Thess 4 13, nevertheless Paul shrinks
from it as from a relatively undesirable state, since

it involves "nakedness" for the soul, which condi-
tion, however, does not exclude a relatively high
degree of blessedness in fellowship with Christ
(2 Cor 5 2-4.6.8; Phil 1 23). In the same man-
ner a difference in the degree or mode of punishment
between the intermediate state and the age to come
is plainly taught. For on the one hand the eternal
punishment is related to persona in the body (Mt
10 28), and on the other hand it ia assigned to a dis-

tinct place, Gehenna, which is never named in con-
nection with the torment of the intermediate state.

This term occurs in Mt 6 22.29.30; 10 28=Lk 12
5; 18 9; 23 33; Mk 9 43.45.47; Jas 3 6. Its

opposite is the eschatologioal kingdom of God (Mk
9 47). The term dbussos differs from it in that it

is associated with the torment of evil spirits (Lk
8 31; Rom 10 7; Rev 9 1.2- 11 7; 20 1), and
in regard to it no such clear distinction taetween a
preliminary and final punishment seems to be
drawn (cf also the vb. tariaro-An, "to bind in Tar-
tarus"; of evil spirits in 2 Pet 2 4). Where the
sphere of_ the intermediate state ia locally con-
ceived, this is done by means of the term Hades,
which is the equivalent of the OT She'ol. The pas-
sages where this occurs are Mt 11 23; 16 18; Lk
16 23: Acts 2 27.31; 1 Cor 15 65 (where others
read "death"); Rev 1 18; 6 8; 20 13.14). These
passages should not be interpreted on the basis of
the Gr classical usage, but in the light of the OT
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doctrine about She' 61. Some of them plainly employ
the word in the non-local sense of the state of

death (Mt 16 18: possibly Acts 2 27.31; 1 Cor
16 55 [personified]; Rev 1 18; 6 8 [personified];

20 13 [personified]). The only passage where the
conception is local is Lk 16 23, and this occurs in
a parable, where aside from the central point in
comparison, no purpose to impart topographical
knowledge concerning the world beyond death can
be assumed, but the imagery is simply that which
was popularly current. But, even if the doctrine of
Hades as a place distinct from Gehenna should be
found here, the terms in which it is spoken of, as a
place of torment for Dives, prove that the con-
ception is not that of a general abode of neutral
character, where without blessedness or pain the
dead as a joint-company await the last judgment,
which would first assign them to their separate
eternal habitations. The parable plainly teaches,
whether Hades be local and distinct from Gehenna
or not, that the differentiation between blessedness
and punishment in its absolute character (ver 26)
is begun in it and does not first originate at the
judgment (see further. Hades).

LiTEBATTTBE.—Besides the arts, on the several topics
in the Bible Dictionaries and in Cremer's Lexicon of NT
Gr, and the corresponding chs in the handbooks on NT
Theology, the following works and arts, may be consulted

:

Bousset, Die Religion dee Judenthuma^, 1906, esp. 233-
346; id, Der Antichrist in der Ueberlieferungdea Juden-
thums, dee NT und der alten Kirche, 1895; Bruston, La
vie future d'apris St. Paul. 1895; Charles, Eschalology
Heb, Jewish and Christian: A Critical History of the Doc-
trine of a Future Life. 1899; Cremer, Ueber den Zustand
nach dem Tode', 1892; Grinun, "Ueber die Stelle 1 Kor
15 20-28," ZWT, 1873; Haupt, Die eschatologischen
Aussagen Jesu in den synoptischen Evangelien, 1895;
Kabisch, Eschatologie des Paulus in ihren Zusammen-
hdngen mit dem Gesatntbegriff des Paulinismus, 1893;
Kennedy, St. PauVs Conceptions of the Last Things. 1904;
Kliefoth, Christliche Eschatologie. 1886; Klbpper, "Zur
PauUnischen Lehre vonderAuferstehung; Auslegungvon
2 Kor 5 1-6," J^Z)r, 1862 (the author modified his views
in his comm. on 2 Cor) ; Kostlin, " Die Lehre des Apostels
Paulus von der Auferstehimg," JDT. 1877; Luthardt,
Lehre von den letzten Dingen'. 1885; Mulrhead, The Es-
chalology of Jesus, 1904; Oesterley, The Doctrine of
the Last Things. 1908; Philippi, Die biblische und
kirchliche Lehre vom Antichrist, 1877; Rinck, Vom Zu-
stande nach dem Tode, 1885; Salmond, The Christian Doc-
trine of Immortality^. 1901; Schwally, Das Leben nach
dem Tode, 1892; Sharman, The Teaching of Jesus about
the Future According to the Synoptic Gospels. 1909; Stahe-
Un, "Zur PauUnischen Eschatologie," JDT, 1874; Teich-
mann. Die PauUnischen Vorstellungen von Auferstehung
und Gericht, 1896; Volz, Jildische Eschatologie von Daniel
bis Akiba. 1903; Waitz, "Ueber 2 Kor 5 1-4," JPT,
1882; Wetzel, "Ueber 2 Kor 5 1-4," SK, 1886; Wendt,
Die Begriffe Fleisch und Geist im biblischen Sprachgebrauch,
^^^^' Geerhahdus Vos
ESCHEW, es-choo' (1^0 ,

?ur; IkkXCvm, ekklino)

:

Only 4 t in AV (Job 1 1.8; 2 3; 1 Pet 3 11), in

all of which ARV renders by the appropriate form

of "turn away from."

ESDRAELON, es-drS-e'lon, PLAIN OF ('5Sy'!T\

yizr^'e'l;

1. The
Name

7 3, etc).

in Apoc the name varies: 'E(r8pT]\<6v,

Esdreldn, 'E<r8poT)X<4v, EsdraeWn, 'Eo--

8piiX<4|i, Esdreldm, 'Eo-ptiXcJv, Esreldn,

'Eo-puxiiv, Esrechdn) : The Gr name of

the great plain in Central Pal (Jth 3 9;

It is known in Scripture by the Heb name
"va'Uey'of Jezreel" (Josh 17 16; Jgs 6 33, etc). It

is called 'emej; in Jgs 5 15, which properly denotes

"a depression," or "deepening," and is used more

commonly of the vale running eastward between

Gilboa and Little Hermon. Bik'ah is the term usually

employed (2 Ch 35 22, etc), which accurately de-

scribes it, "an opening," a level space surrounded

by hills. The modern name is Merj

ibn 'Amr, "meadow of the son of

Amr." It lies between Gilboa and

Little Hermon on the E., and Mt. Car-

mel on the W. It is inclosed by ir-

regular lines drawn from the latter along the base

of the foothills of Nazareth to Tabor; from Tabor,
skirting Little Hermon and Gilboa to Jenln, and
from Jenln along the N. edge of the Samaritan
uplands to Carmel. These sides of the triangle are,

respectively, about 15, 15 and 20 miles in length.

N. of Jenln a bay of the plain sweeps eastward,
hugging the foot of Mt. Gilboa. An offshoot passes
down to the Jordan valley between Gilboa and
Little Hermon; and another cuts off the latter hill

from Tabor. The average elevation of the plain is

200 ft. above the level of the Mediterranean. The
Vale of Jezreel between ZerHn and Beisan, a dis-

tance of about 12 miles, descends nearly 600 ft.,

and then sinks suddenly to the level of the Jordan
valley. The chief springs supplying water for the
plain are those at Jenln and at Megiddo. The
former are the most copious, and are used to create

a "paradise" on the edge of the plain. Those at
Megiddo drive mills and serve for irrigation, besides
forming extensive marshes. The springs near
Zer'in, three in number, 'Ain Jalud, possibly iden-

tical with the well of Harod, being the most copious,

send their waters down the vale to the Jordan. The
streams from the surrounding heights are gathered
in the bed of the Kishon, a great trench which zig-

zags through the plain, carrying the water through
the gorge at Carmel to the sea. For the most of its

course this sluggish stream is too low to be available

for irrigation. The deep, rich soil, however, retains

the moisture from the winter rains until far on in the
year, the surface only, where uncovered by crops,

being baked to brick in the sun. When winter sets

in it quickly absorbs the rain, great breadths being
turned to soft mud. This probably happened in

the battle with Sisera: the northern cavalry, floun-

dering in the morass, would be an easy prey to the
active, lightly armed foot-soldiers. The fertility

of the plain is extraordinary: hardly anywhere can
the toil of the husbandman find a greater reward.
The present writer has ridden through crops of

grain there, when from his seat on the saddle he
could no more than see over the tops of the stalks.

Trees do not flourish in the plain itself, but on its

borders, e.g. at Jenln, the palm, the ohve and other
fruit trees prosper. The oa'k covers the slopes of the
hills N. of Carmel.

2. Position
and De-
scription

"Gideon's Fountain" in the Plain ol Esdraelon.

This wide opening among the mountains played
a great part in the history of the land. This was

due to the important avenues of com-
3. Part munication between N. and S. that
Played in lay across its ample breadths. The
History narrow pass between the promontory

of Carmel and the sea was not suit-

able for the transport of great armies: the safer




