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Athens
Atonement

the office of protos was abolished and the entire
constitution became democratic. The last typicon
is of 1783 (Meyer, 243). In the nineteenth century
half of the monasteries returned to the common
life, but the old constitution was retained. Down
to the eighteemth century the religious and moral
life was of a low type. After 1750 there seems to
have been a revival. At that time Eugenios Bul-
garis (q.v.) was teacher in the academy of Vato-
pedi. At the end of the eighteenth century there
were certain lively religious controversies on Mt.
Athos, among others the so-called kolyba con-
troversy—whether the memorial days of the dead
could be celebrated on Sunday instead of Saturday.

On the whole the life on Athos has remained
unchanged, and is still a remnant of pure medieval-
ism. The great number of manuscripts and docu-
ments there offer to the scholar a rich field of
activity. The student of art finds all that Byzan-
tine art produced gathered together. The student
of religion can study the Eastern piety of all Chris-
tian centuries, for each period has left behind
distinct remains. It is to be hoped that the struggle
of the nationalists, especially the struggle of Pan-
hellenism against Panslavism, will not deprive the
Athos monachism of its universality.

PrILIPP MEYER.

BisriograrEY: The Histori@ B 3 of Niceph
Gregoras, book xlv. in M PG, cxlviii, and of John Canta-
cusenus, book iv, in MPG, cliv, 16-370. passim; John
Ce d ToU ayiov dpovs, Venice, 1701,
and often; J P. Fallmenyer aus
Orient, Btuttgart, 1845; M. I. Gedeon, & "Abws, Con-
stantinople, 1885; Porphyrius Uspensky, Geschichle des
Athos und seiner Kloeter (in Russian), 3 vols., Kiev and
Moscow, 1845-92; Plulipp Meyer, Die Haupeurkundcn
far die Geschichts der Athoskloster, Leipsio, 1894; A.

Schmidtke, Das Klosterland des Athos, Leipsic, 1903
H. Gelzer, Vom heiligen Berge und aus Macedonien, Leip-
sio, 1904; H. Brockhaus, Die Kunst in den Athosklostern,
Leipsio, 1891. Catalogues of the documents are given in
V. Langlois, Le Mont Athos et ses monastéres, Paris, 1867;
J. Maller, Slavische Bibliothek, Vienna, 1851; and in the
Hepiypaduxds KardAoyos, published at Constantinople in 1902
at the instance of the patriarch Joachim III. A catalogue of
the manuscripts in most of the libraries isgiven in 8. Lam-
pros, KaréAoyos v dév rais BifAcobirass Tob aylov Spovs ‘EA-
Aprixir cwdixuwy, 2 vols., Cambridge, 1885-1900. Many docu-
ments have been published in Greek and Russian period-
icals. A new collection has been begun by Regel, Xpvoé-
BovAAa xal ypapudrtia Tie ¢ T "'Ayiy “Opes povijs Tob Batowe-
Siov, Bt. Petersburg, 1898. For special literature, consult
Krumbacher, Geschichte; the English works of R. Curson,
Visits to Monasteries in the Levant, London, 1849, 1865,
and A. Riley, Athos or the Mountain of the Monks, Lon-
don, 1887, may also be mentioned.

ATKINS, JAMES: Methodist Episcopalian;
b. at Knoxville, Tenn., Apr. 18, 1850. He was
educated at Emory and Henry College (B.A.,
1872) and entered the ministry in the Holston Con-
ference of the Methodist Episcopal Church, South,
in 1872, in which he beld various pastorates until
1879. He was president of Asheville Female Col-
lege, 1879-89 and 1893-96, and of Emory and
Henry College, 1889-93. Since 1896 he has been
the Sunday-school editor of the Methodist Episco-
pal Church, South. He is president of the Board
of Missions of the Western North Carolina Confer-
ence, and vice-president of the General Board of
Missions of the Methodist Episcopal Church, South,
and was also a member of the commission which
effected the union of the Methodist Episcopal
Churches of Japan in 1906. He is the author of
The Kingdom in the Cradle (Nashville, 1905).

ATMIYA SABHA. See INpw, III, 1.

ATONEMENT.

L Sumﬁu.nca and History of the Doo- 2,

trine.

'I‘lm‘ New Testament Presentation
(§1). 3.

Development of the Doctrine (§ 2).

Various Theories (§ 3).

I1. The Five Chief Theories of the Atone-
ment.
1. Terminating upon Satan.

Th; ** Triumphantorial Theory ”

(§1).

4. Terminating on Man Primanly and

[an. ‘* Rectoral or Governmental The-
ir Ad- ories ”’ (§ 5).
Advocates of these Theories (§ 6).

Way Horace Bushnell (§ 7).
m In- 8. Terminating on God Primarily and
on Man Secondarily.
The * Theories of Reconciliation ” (§ 8)
Certain  * 8acrificial Theories "
\eories (§9).
The Doctrine of * Satisfaction”
(§ 10).

on God Secondarily.

L Significance and History of the Doctrine:
The replacement of the term ‘‘satisfaction” (q.v.),
to designate, according to its nature, the work of
Christ in saving sinners, by ‘ atonement,” the
term more usual at present, is somewhat unfor-
tunate. ‘ Satisfaction ” is at once the more
comprehensive, the more expressive, the less
ambiguous, and the more exact term. The
word ‘‘ atonement ”’ occurs but once in the Eng-
lish New Testament (Rom. v, 11, A. V., but not
R. V.) and on this occasion it bears its archaic
sense of “ reconciliation,” and as such translates
the Greek term katallags. In the English Old
Testament, however, it is found quite often as the
stated rendering of the Hebrew terms kipper,
kippurim, in the sense of  propitiation,” * expia-
tion.” It is in this latter sense that it has become
current, and bas been applied to the work of Christ,
which it accordingly describes as, in its essential

nature, an expiatory offering, propitiating an
offended deity and reconciling him with man.
In thus characterizing the work of Christ, it does
no injustice to the New Testament

1. The New representation. The writers of the
Testament New Testament employ many other
Presenta- modes of describing the work of Christ,
tion. which, taken togetber, set it forth as
much more than a provision, in his

death, for canceling the guilt of man. To mention
nothing else at the moment, they set it forth equally
as a provision, in his righteousness, for fulfilling
the demands of the divine law upon the conduct of
men. But it is undeniable that they enshrine at
the center of this work its efficacy as a piacular
sacrifice, securing the forgiveness of sins; that is
to say, relieving its beneficiaries of ‘ the penal
consequences which otherwise the curse of the
broken law inevitably entails.” The Lord himself
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fastens attention upon this aspect of his work
(Matt. xx, 28, xxvi, 28); and it is embedded in
every important type of New Testament teaching,
—as well in the Epistle to the Hebrews (ii, 17),
and the Epistles of Peter (I, iii, 18) and John (J, ii,
2), a8 currently in those of Paul (Rom. viii, 3; I
Cor. v, 7; Eph. v, 2) to whom, obviously, * the
sacrifice of Christ had the significance of the
death of an innocent victim in the room of the
guilty ” and who therefore “ freely employs the
category of substitution, involving the conception
of imputation or transference ”’ of legal standing
(W. P. Paterson, art. Sacrifice in DB, iv, 343-345).
Looking out from this point of view as from a
center, the New Testament writers ascribe the
saving efficacy of Christ’s work specifically to his
death, or his blood, or his cross (Rom. iii, 25-59;
I Cor. x, 16; Eph. i, 7; ii, 13; Col. i, 20; Heb. ix,
12, 14; I Pet. i, 2, 19; I John i, 7, v, 6-8; Rev. i,
5), and this with such predilection and emphasis
that the place given to the death of Christ in the
several theories which have been framed of the
nature of our Lord’s work, may not unfairly be
taken as a test of their scripturalness. All else
that Christ does for us in the breadth of his redeem-
ing work is, in their view, conditioned upon his

ing our sins in his own body on the tree; so
that “ the fundamental characteristic of the New
Testament conception of redemption is that deliver-
ance from guilt stands first; emancipation from
the power of sin follows upon it; and removal of
all the ills of life constitutes its final issue ”’ (O.
Kirn, art. Erlésung in Hauck-Hersog, RE, v, 464;
see REDEMPTION).

The exact nature of Christ’s work in redemption
was not made the subject of scientific investigation
in the early Church. This was due partly, no
doubt, just to the clearness of the New Testament
representation of it as a piacular sacrifice; but in
part also to the engrossment of the minds of the
firat teachers of Christianity with more immediately
pressing problems, such as the adjustment of the
essential elements of the Christian doctrines of
God and of the person of Christ, and the establish-
ment of man’s helplessness in sin and absolute
dependence on the grace of God for salvation.
Meanwhile Christians were content to speak of the
work of Christ in simple scriptural or in general
language, or to develop, rather by way of illustra-
tion than of explanation, certain aspects of it,

chiefly its efficacy as a sacrifice, but
2. Develop- also, very prominently, its working
mentof the a8 a ransom in delivering us from

Doctrine. bondage to Satan. Thus it was not

until the end of the eleventh century
that the nature of the Atonement received at the
hands of Anselm (d. 1109) its first thorough dis-
cussion. Representing it, in terms derived from
the Roman law, as in its essence a “ satisfaction ”’
to the divine justice, Anselm set it once for all in
its true relations to the inherent necessities of the
divine nature, and to the magnitude of human
guilt; and thus determined the outlines of the doc-
trine for all subsequent thought. Contemporaries
like Bernard and Abelard, no doubt, and perhaps
not unnaturally, found difficulty in assimilating

at once the newly framed doctrine; the former
ignored it in the interests of the old notion of a
ransom offered to Satan; the latter rejected it
in the interests of a theory of moral influence upon
man. But it gradually made its way. The Vic-
torines, Hugo and Richard, united with it other
elements, the effect of which was to cure its one-
sidedness; and the great doctors of the age of
developed scholasticism manifest its victory by
differing from one another chiefly in their individual
ways of stating and defending it. Bonaventura
develops it; Aquinas enriches it with his subtle
distinctions; Thomist and Scotist alike start from
it, and diverge only in the question whether the
‘ gatisfaction ” offered by Christ was intrinsically
equivalent to the requirements of the divine justice
or availed for this purpose only through the gracious
acceptance of God. It was not, however, until the
Reformation doctrine of justification by faith threw
its light back upon the  satisfaction” which
provided its basis, that that doctrine came fully
to its rights. No one before Luther had spoken
with the clarity, depth, or breadth which character-
ize his references to Christ as our deliverer, first
from the guilt of sin, and then, because from the
guilt of sin, also from all that is evil, since all that
is evil springs from sin (cf. T. Harnack, Luther’s
Theologrie, ii, Leipsic, 1886, 16-19, and Kirn, ut sup.,
467). These vital religious conceptions were
reduced to scientific statement by the Protestant
scholastics, by whom it was that the complete
doctrine of ‘ satisfaction ”’ was formulated with a
thoroughness and comprehensiveness of grasp
which has made it the permanent possession of the
Church. In this, its developed form, it repre-
sents our Lord as making satisfaction for us by
his blood and righteousness”; on the one hand,
to the justice of God, outraged by human sin, in
bearing the penalty due to our guilt in his own sac-
rificial death; and, on the other hand, to the demands
of the law of God requiring perfect obedience, in
fulfilling in his immaculate life on earth as the
second Adam the probation which Adam failed to
keep; bringing to bear on men at the same time
and by means of the same double work every con-
ceivable influence adapted to deter them from sin
and to win them back to good and to God,—by the
highest imaginable demonstration of God’s right-
eousness and hatred of sin and the supreme mani-
festation of God’s love and eagerness to save; by
a gracious proclamation of full forgiveness of sin
in the blood of Christ; by a winning revelation of
the spiritual order and the spiritual world; and by
the moving example of his own perfect life in the
conditions of this world; but, above all, by the pur-
chase of the gift of the Holy Spirit for his people as
a power not themselves making for righteousness
dwelling within them, and supernaturally regen-
erating their hearts and conforming their lives to
his image, and so preparing them for their perma-
nent place in the new order of things which, flow-
ing from this redeeming work, shall ultimately be
established as the eternal form of the Kingdom of
God.

Of course, this great comprehensive doctrine of
‘“ the satisfaction of Christ” has not been per-
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mitted to hold the field without controversy.
Many “ theories of the atonement” have been
constructed, each throwing into emphasis a frag-
ment of the truth, to the neglect or denial of the
complementary elements, including ordinarily the
central matter of the expiation of guilt itself (cf.
T. J. Crawford, The Doctrine of Holy Scripture
ing the Atonement, Edinburgh, 1888, pp. 395
401; A. B. Bruce, The Humiliation of Christ,
Edinburgh, 1881, lecture 7; A. A. Hodge, The
Atonement, Philadelphia, 1867, pp. 17 sqq.). Each
main form of these theories, in some method of
statement or other, has at one time or another
seemed on the point of becoming the common
doctrine of the Churches. In the patristic age
men spoke with such predilection of the work of
Christ as issuing in our deliverance from the power
of Satan that the false impression is very readily
obtained from a cursory survey of the teaching of
the Fathers that they predominantly conceived it as
directed to thatsole end. The so-called “ mystical "
view, which had representatives among the Greek
Fathers and has always had advo-
3. Various cates in the Church, appeared about
Theories. the middle of the last century almost
ready to become dominant in at least
Continental Protestantism through the immense
influence of Schleiermacher. The  rectoral or
governmental theory,” invented by Grotius early
in the seventeenth century in the -effort to save
something from the assault of the Socinians, has
ever since provided a half-way house for those who,
while touched by the chilling breath of rationalism,
have yet not been ready to surrender every sem-
blance of an ‘‘objective atonement,” and has
therefore come very prominently forward in every
era of decaying faith. The ‘“ moral influence
theory, which in the person of perhaps the acutest
of all the scholastic reasoners, Peter Abelard, con-
fronted the doctrine of * satisfaction ”’ at its formu-
lat.mn, in its vngorous promulgation by the Socin-
ians and again by the lower class of rationalists
obtained the widest currency; and again in our own
day, its enthusiastic advocates, by perhaps a not
unnatural illusion, are tempted to claim for it the
final victory (so, e.g., G. B. Stevens, The Christian
Doctrine of Salvation, New York, 1905; but cf.
per contra, of the same school, T. V. Tymms, The
Christian Idea of Atonement, London, 1904, p. 8).
But no one of these theories, however attractively
they may be presented, or however wide an accept-
anoce each may from time to time have found in
academic circles, has ever been able to supplant
the doctrine of * satisfaction "’ either in the formal
creeds of the Churches, or in the hearts of simple
believers. Despite the fluidity of much recent think-
ing on the subject, the doctrine of * satisfaction ”
remains to-day the established doctrine of the
Churches as to the nature of Christ’s work of re-
demption, and is apparently immovably entrenched
in the hearts of the Christian body (cf. J. B. Rem-
ensnyder, The Atonement and Modern Thought,
Philadelphia, 1905, p. xvi).
II. The Five Chief Theories of the Atonement:
A survey of the various theories of the Atonement
which have been broached, may be made from

many points of view (cf. especially the survey in
T. G. Crawford, ut sup., pp. 385401; Bruce, ut
8sup., lecture 7; and for recent German views, F. A.
B. Nitssch, Lehrbuch der evangelischen Dogmatik,
Freiburg, 1892, §§ 4346; O. Bensow, Die Lehre
von der Versohnung, Gutersloh, 1904, pp. 7-156;
G. A. F. Ecklin, Erlosung und Verséhnung, Basel,
1903, part 4). Perhaps as good a method as any
other is to arrange them according to the con-
ception each entertains of the person or persons
on whom the work of Christ terminates. When
so arranged they fall naturally into five classes
wrl:iieh may be enumerated here in the ascending
order.

1. Theories which conceive the work of Christ
as terminating upon Satan, so affecting him as to
secure the release of the souls held in bondage by
him. These theories, which have been described
as emphasizing the * triumphantorial ”’ aspect of
Christ's work (Ecklin, ut sup., pp. 113 sqq.) had
very considerable vogue in the patristic age (e.g.,

Irenzeus, Hippolytus, Clement of Alex-

1. The “Tri- andria, Origen, Basil, the two Greg-
umphan- ories, Cyril of Alexandria, down to and
torial  including John of Damascus and

Theory.”” Nicholas of Methone; Hilary, Rufinus,

Jerome, Augustine, Leo the Great, and
even so late as Bernard). They passed out of view
only gradually as the doctrine of * satisfaction ”
became more widely known. Not only does the
thought of a Bernard still run in this channel,
but even Luther utilized the conception. The
idea runs through many forms,—speaking in
some of them of buying off, in some of overcoming,
in some even of outwitting (so, e.g., Origen) the
devil. But it would be unfair to suppose that
such theories represent in any of their forms the
whole thought as to the work of Christ of those
who made use of them, or were considered by them
a scientific statement of the work of Christ. They
rather embody only their author’s profound sense
of the bondage in which men are held to sin
and death, and vividly set forth the rescue they
conceive Christ has wrought for us in overcoming
him who has the power of death.

2. Theories which conceive the work of Christ
as terminating physically on man, so affecting him
as to bring him by an interior and hidden working
upon him into participation with the one life of
Christ; the so-called “ mystical theories.” The
fundamental characteristic of these theories is their
discovery of the saving fact not in anything which
Christ taught or did, but in what he was. It is
upon the Incarnation, rather than upon Christ’s
teaching or his work that they throw stress, at-
tributing the saving power of Christ not to what he
does for us but to what he does in us. Tendencies
to this type of theory are already traceable in the

Platonizing Fathers; and with the en-
2. ‘“Mystical trance of the more developed Neo-

Theories” platonism into the stream of Chris-

and their tian thinking, through the writings of

Advocates. the Pseudo-Dionysius naturalized in the

West by Johannes Scotus Erigena, a
constant tradition of mystical teaching began which
never died out. In the Reformation age this type
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of thought was represented by men like Osiander,
Schwenckfeld, Franck, Weigel, Boehme. In the
modern Church a new impulse was given to essen-
tially the same mode of conception by Schleier-
macher and his followers (e.g., C. I. Nitzsch, Rothe,
Schoberlein, Lange, Martensen), among whom what
is known as the ‘“ Mercersburg School ”’ (see MER-
cErsBURG THEOLOGY) will be particularly interest-
ing to Americans (e.g., J. W. Nevin, The Mystical
Presence, Philadelphia, 1846). A very influential
writer among English theologians of the same gen-
eral class was F. D. Maurice (1805-72), although
he added to his fundamental mystical conception of
the work of Christ the further notions that Christ
fully identified himself with us and, thus partaking
of our sufferings, set us a perfect example of sacri-
fice of self to God (cf. especially Theological Essays,
London, 1853; The Doctrine of Sacrifice, Cambridge,
1854; new ed., 1879). Here, too, must be classed
the theory suggested in the writings of the late
B. F. Westcott (The Victory of the Cross, London,
1888), which was based on a hypothesis of the effi-
cacy of Chrnist’s blood, borrowed apparently directly
from William Milligan (cf. The Ascension and Heav-
enly Highpriesthood of our Lord, London, 1892)
though it goes back ultimately to the Socinians,
to the effect that Christ’s offering of himself is
not to be identified with his sufferings and death,
but rather with the presentation of his life (which
is in his blood, set free by death for this purpose)
in heaven. ‘ Taking this blood as efficacious
by virtue of the vitality which it contains, Dr.
Westcott holds that it was set free from Christ’s
body that it might vitalize ours, as it were, by
transfusion” (C. H. Waller, in the Presbyterian
and Reformed Review, ii, 1892, p. 656). Some-
what similarly H. Clay Trumbell (The Blood
Covenant, New York, 1885) looks upon sacrifices
as only a form of blood covenanting, i.e., of
instituting blood-brotherhood between man and
God by transfusion of blood; and explains the
sacrifice of Christ as representing communing in
blood, i.e., in the principle of life, between God and
man, both of whom Christ represents. The theory
which has been called “ salvation by sample,” or
salvation ‘ by gradually extirpated depravity,”
also has its affinities here. Something like it is as
old as Felix of Urgel (d. 818; see ApoPTIONISM),
and it has been taught in its full development by
Dippel (1673-1734), Swedenborg (1688-1772), Men-
ken (1768-1831), and especially by Edward Irving
(1792-1834), and, of course, by the modern followers
of Swedenborg (e.g., B. F. Barrett). The essence
of this theory is that what was assumed by our
Lord was human nature as he found it, that is, as
fallen; and that this human nature, as assumed by
him, was by the power of his divine nature (or of
the Holy Spirit dwelling in him beyond measure)
not only kept from sinning, but purified from sin
and presented perfect before God as the first-fruits
of a saved humanity; men being saved as they be-
come partakers (by faith) of this purified humanity,
as they become leavened by this new leaven. Cer-
tain of the elements which the great German theo-
logian J. C. K. von Hofmann built into his compli-
cated and not altogether stable theory—a theory

which was the occasion of much discussion about
the middle of the nineteenth century—reproduce
some of the characteristic language of the theory
of ‘ salvation by sample.”

8. Theories which conceive the work of Christ as
terminating on man, in the way of bringing to bear
on him inducements to action; so affecting man as
to lead him to a better knowledge of God, or to a
more lively sense of his real relation to God, or to
a revolutionary change of heart and life with refer-

ence to God; the so-called ‘ moral in-
3. “Moral fluence theories.” The essence of all
Influence these theories is that they transfer the
Theories.” atoning fact from the work of Christ
The Essen- to the response of the human soul to
tial Thought. the influences or appeals proceeding
from the work of Christ. The work of
Christ takes immediate effect not on God but on
man, leading him to a state of mind and heart which
will be acceptable to God, through the medium of
which alone can the work of Christ be said to affect
God. At its highest level, this will mean that the
work of Christ is directed to leading man to repent-
ance and faith, which repentance and faith secure
God’s favor, an effect which can be attributed to
Christ's work only mediately, that is, through the
medium of the repentance and faith it produces in
man. Accordingly, it has become quite common
to say, in this school, that * it is faith and repent-
ance which change the face of God;” and advo-
cates of this class of theories sometimes say with
entire frankness, ‘ There is no atonement other
than repentance ”’ (Auguste Sabatier, La Doctrine
de Vexpiation et son évolution historique, Paris, 1903,
Eng. transl,, London, 1904, p. 127).

Theories of this general type differ from one an-
other, according as, among the instrumentalities
by means of which Christ affects the minds and
hearts and actions of men, the stress is laid upon
his teaching, or his example, or the impression
made by his life of faith, or the manifestation of the
infinite love of God afforded by his total mission.
The most powerful presentation of the first of these
conceptions ever made was probably that of the
Socinians (followed later by the rationalists, both
earlier and later,—Tbllner, Bahrdt, Steinbart, Eber-
hard, Loffler, Henke, Wegscheider). They looked

upon the work of Christ as summed

4. Various up in the proclamation of the willing-
Forms of ness of God to forgive sin, on the sole
These condition of its abandonment; and
Theories. explained his sufferings and death as
merely those of a martyr in the cause

of righteousness or in some other non-essential way.
The theories which lay the stress of Christ’s work
on the example he has set us of a high and faithful
life, or of a life of self-sacrificing love, have found
popular representatives not only in the subtle theory
with which F. D. Maurice pieced out his mystical
view, and in the somewhat amorphous ideas with
which the great preacher F. W. Robertson clothed
his conception of Christ’s life as simply a long (and
hopeless) battle against the evil of the world to
which it at last succumbed; but more lately in
writers like Auguste Sabatier, who does not stop
short of transmuting Christianity into bald altru-



363

RELIGIOUS ENCYCLOPEDIA

Atonement

ism, and making it into what he calls the religion
of * universal redemption by love,” that is
to say, anybody’s love, not specifically Christ’s
love,—for every one who loves takes his position
by Christ’s side as, if not equally, yet as truly,
a savior as he (The Docirine of the Atonement
in its Historical Evolution, Eng. transl., ut sup.,
pPp. 131-134; so also Otto Pfleiderer, Das Chris-
tusbild des wurchristlichen Glaubens in religions-
geschichtlicher Beleuchtung, Berlia, 1903, Eng.
transl.,, London, 1905, pp. 164-165; cf. Horace
Bushnell, Vicarious Sacrifice, New York, 1865, p.
107: “ Vicarious sacrifice was in no way pecul-
iar”’). In this same general category belongs
also the theory which Albrecht Ritschl has
given such wide influence. According to it, the
work of Christ consists in the establishment of the
Kingdom of God in the world, that is, in the revela-
tion of God’s love to men and his gracious purposes
for men. Thus Jesus becomes the first object of
this love and as such its mediator to others; his
sufferings and death being, on the one side, a test
of his steadfastness, and, on the other, the crown-
ing proof of his obedience (Rechtfertigung und
Versohnung, iii, §§ 41-61, 3d ed., Bonn, 1888, Eng.
transl., Edinburgh, 1900). Similarly also, though
with many modifications, which are in some in-
stances not insignificant, such writers as W. Herr-
mann (Der Verkehr des Christen mit Gott, Stuttgart,
1886, p. 93, Eng. transl., London, 1895), J. Kaftan
(Dogmatik, Tubingen, 1901, pp. 446 sqq.), F. A.
B. Nitzsch (Evangelische Dogmatik, Freiburg, 1892,
pp. 504-513), T. Haring (in his Ueber das Blei-
bende im Glauben an Christus, Stuttgart, 1880,
where he sought to complete Ritschl’s view by
the addition of the idea that Christ offered to God
a perfect sorrow for the world’s sin, which supple-
ments our imperfect repentance; in his later wri-
tings, Zu Ritschl's Versshnungslehre, Zurich,
1888, Zur Versohnungslehre, Gottingen, 1893, he
assimilates to the Grotian theory), E. Kihl (Die
Heilsbedeutung des Todes Christi, Berlin, 1890),
G. A. F. Ecklin (Die Heilswerth des Todes Jesu,
Giltersloh, 1888; Christus Unser Birge, Basel, 1900;
and especially Erlésung und Versohnung, 1903,
which is an elaborate history of the doctrine from
the point of view of what Ecklin calls in antag-
onism to the * substitutional-expiatory’ concep-
tion, the * solidaric-reparatory ”’ conception of the
Atonement,—the conception, that is, that Christ
comes to save men not primarily from the guilt, but
from the power of sin, and that ‘‘ the sole satisfac-
tion God demands for his outraged honor is the
restoration of obedience,” p. 647). The most pop-
ular form of the * moral influence ”’ theories has
always been that in which the stress is laid on the
manifestation made in the total mission and work
of Christ of the ineffable and searching love of God
for sinners, which, being perceived, breaks down
our opposition to God, melts our hearts, and brings
us as prodigals home to the Father’s arms. It is
in this form that the theory was advocated (but
with the suggestion that there is another side to it),
for example, by S. T. Coleridge (Aids to Reflec-
tion), and that it was commended to English-speak-
ing readers of the last generation with the highest

ability by John Young of Edinburgh (The Life and
Light of Men, London, 1866), and with the great-
est literary attractiveness by Horace Bushnell (Vi-
carious Sacrifice, New York, 1865; see below, §
7; see also article BusHNELL, HorACE); and has
been more recently set forth in elaborate and vigor-
ously polemic form by W. N. Clarke (An Outline
of Christian Theology, New York, 1898, pp. 341-
367), T. Vincent Tymms (The Christian Idea of
Atonement, London, 1904), G. B. Stevens (The
Christian Doctrine of Salvation, New York, 1905),
and C. M. Mead ( Irenic Theology, New York, 1905).

In a volume of essays published first in the An-
dover Review (iv, 1885, pp. 57 8qq.) and afterward
gathered into a volume under the title of Progres-
stve Orthodozy (Boston, 1886), the professors in
Andover Seminary made an attempt (the writer
here being, as was understood, George Harris) to
enrich the * moral influence ” theory of the Atone-
ment after a fashion quite common in Germany (cf.,
e.g., Hiring, ut sup.) with elements derived from
other well-known forms of teaching. In this con-
struction, Christ’s work is made to consist primarily
in bringing to bear on man a revelation of God’s
hatred of sin, and love for souls, by which he makes
man capable of repentance and leads him to repent
revolutionarily; by this repentance, then, together
with Christ’s own sympathetic expression of re-
pentance God is rendered propitious. Here Christ’s
work issupposed to have at least some (though a sec-
ondary) effect upon God; and a work of propitia-
tion of God by Christ may be spoken of, although
it is accomplished by a ‘‘ sympathetic repentance.”
It has accordingly become usual with those who
have adopted this mode of representation to say
that there was in this atoning work, not indeed
‘ a substitution of a sinless Christ for a sinful race,”
but a ‘ substitution of humanity plus Christ for
humanity minus Christ.” By such curiously com-
pacted theories the transition is made to the next
class.

4. Theories which conceive the work of Christ as
terminating on both man and God, but on man pri-
marily and on God only secondarily. The outstand-
ing instance of this class of theories is supplied by
the so-called ‘‘ rectoral or governmental theories.”
These suppose that the work of Christ so affects
man by the spectacle of the sufferings borne by
him as to deter men from sin; and by thus deter-

ring men from sin enables God to for-

S. “Rector- give sin with safety to his moral gov-
al or Gov- ernment of the world. In these

ernmental theories the sufferings and death of

Theories.” Christ become, for the first time in

this conspectus of theories, of cardinal

importance, constituting indeed the very essence of
the work of Christ. But the atoning fact here too,
no less than in the * moral influence " theories, is
man’s own reformation, though this reformation is
supposed in the rectoral view to be wrought not pri-
marily by breaking down man’s opposition to God
by a moving manifestation of the love of God in
Christ, but by inducing in man a horror of sin,
through the spectacle of God’s hatred of sin af-
forded by the sufferings of Christ,—through which,
no doubt, the contemplation of man is led on to
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God’s love to sinners as exhibited in his willing-
ness to inflict all these sufferings on his own son,
that he might be enabled, with justice to his moral
government, to forgive sins.

This theory was worked out by the great Dutch
jurist Hugo Grotius (Defensio fidei Christiane de
satisfactione Christi, etc., Leyden, 1617 ; modern
ed., Oxford, 1856; Eng. transl., with notes and
introduction by F. H. Foster, Andover, 1889) as
an attempt to save what was salvable of the es-
tablished doctrine of satisfaction from disintegration
under the attacks of the Socinian advocates of the
‘“ moral influence” theories (see GroTius, Huco).

It was at once adopted by those Ar-
6. Advocates minians who had been most affected
of These by the Socinian reasoning; and in the

Theories. next age became the especial property

of the better class of the so-called su-
pranaturalists (Michaelis, Storr, Morus, Knapp,
Steudel, Reinhard, Muntinge, Vinke, Egeling). It
has remained on the continent of Europe to this
day, the refuge of most of those, who, influenced
by the modern spirit, yet wish to preserve some
form of “ objective,” that is, of Godward atone-
ment. A great variety of representations have
grown up under this influence, combining elements
of the satisfaction and rectoral views. To name
but a single typical instance, the commentator F.
Godet, both in his commentaries (especially that
on Romans) and in a more recent essay (published
in The Atonement in Modern Thought by various
writers, London, 1900, pp. 331 eqq.), teaches (certain-
lyin a very high form) the rectoral theory distinctly
(and is corrected therefor by his colleague at Neu-
chétel, Prof. Gretillat, who wishes an ‘“ ontolog-
ical ”’ rather than a merely “ demonstrative '’ neces-
sity for atonement to be recognized). Its history
has run on similar lines in English-speaking coun-
tries. In Great Britain and America alike it has
become practically the orthodoxy of the Independ-
_ ents. It has, for example, been taught as such in
the former country by Joseph Gilbert (The Chris-
tian Atonement, London, 1838), and in especially
well worked-out forms by R. W. Dale (The Atone-
ment, London, 1876) and Alfred Cave (The Scrip-
tural Doctrine of Sacrifice, Edinburgh, 1877; new
ed. with title, The Scriptural Doctrine of Atonement
and Sacrifice, 1890; and in The Atonement in Modern
Thought, ut sup., pp. 250 sqq.). When the Cal-
vinism of the New England Puritans began to break
down, one of the symptoms of its decay was the
gradual substitution of the rectoral for the satis-
faction view of the Atonement. The process may
be traced in the writings of Joseph Bellamy (1719-
90), Samuel Hopkins (1721-1803), John Smalley
(1736-1820), Stephen West (1735-1819), Jonathan
Edwards, Jr. (1745-1801), Nathanael Emmons
(1745-1800); and Edwards A. Park was able, ac-
cordingly, in the middle of the nineteenth century
to set the rectoral theory forth as the ‘ traditional
orthodox doctrine ” of the American Congregation-
alists (The Atonement: Discourses and Treatises by
Edwards, Smalley, Maxcy, Emmons, Griffin, Burge,
and Weeks, with an Introductory Essay by Edwards
A. Park, Boston, 1859; cf. Daniel T. Fiske, in the
Bibliotheca Sacra, Apr., 1861, and further N. 8. S.

Beman, Sermons on the Atonement, New York, 1825,
2d ed., 1846; N. W. Taylor, Lectures on the Moral
Government of God, New York, 1859; Albert Barnes,
The Atonement in its Relation to Law and Moral
Government, Philadelphia, 1859; Frank H. Foster,
Christian Life and Theology, New York, 1900; Lewis
F. Stearns, Present Day Theology, New York, 1893).
The early Wesleyans also gravitated toward the
rectoral theory, though not without some hesitation,
a hesitation which has sustained itself among Brit-
ish Wesleyans until to-day (cf.,e.g., W. B. Pope,
Compendium of Christian Theology, London, 1875;
Marshall Randles, Substitution, a Treatise on the
Atonement, London, 1877; T. O. Summers, Sys-
tematic Theology, 2 vols., Nashville, Tenn., 1888;
J. J. Tigert, in the Methodist Quarterly Review, Apr.,
1884), although many among them have taught the
rectoral theory with great distinctness and decision
(e.g., Joseph Agar Beet, in the Ezpositor, Nov., 1892,
pp- 343-355; Through Christ to God, London, 1893).
On the other hand, the rectoral theory has been
the regnant one among American Methodists and
has received some of its best statements from their
hands (cf. especially John Miley, The Atonement of
Christ, New York, 1879; Systematic Theology, ii,
New York, 1894, pp. 65-240); although there are
voices raised of late in denial of its claim to be con-
sidered distinctively the doctrine of the Methodist
Church (J. J. Tigert, ut sup.; H. C. Sheldon,in AJT,
viii, 1904, pp. 41-42).

The final form which Horace Bushnell gave his
version of the ‘ moral influence’” theory, in his
Forgiveness and Law (New York, 1874; made the
second volume to his revised Vicarious Sacrifice,
1877) stands in no relation to the rectoral theories;
but it requires to be mentioned here by their side,

because it supposes like them that
7. Horace the work of Christ has a secondary ef-
Bushnell. fecton God, although its primary effect
isonman. In this presentation, Bush-
nell represents Christ’s work as consisting in a pro-
found identification of himself with man, the effect
of which is, on the one side, to manifest God’s love
to man and so to conquer man to him, and, on the
other, as he expresses it, ‘“ to make cost ”’ on God’s
part for man, and so, by breaking down God’s
resentment to man, to prepare God’s heart to
receive man back when he comes. The underlying
idea is that whenever we do anything for those
who have injured us, and in proportion as it costs
us something to do it, our natural resentment of the
injury we have suffered is undermined, and we are
prepared to forgive the injury when forgiveness
is sought. By this theory the transition is nat-
urally made to the next class.

8. Theories which conceive the work of Christ
as terminating primarily on God and secondarily

on man. The lowest form in which

8. “ Theo- this ultimate position can be said to

ries of be fairly taken, is doubtless that set
Reconcilia- forth in his remarkably attractive

tion.” way by John McLeod Campbell (The
Nature of the Atonement and its Rela-

tion to Remission of Sins and Eternal Life, Lon-
don, 1856; 4th ed., 1875), and lately argued out
afresh with even more than Campbell’s winningness
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and far more than his cogency, depth, and richness,
by the late R. C. Moberly (Atonement and Person-
ality, London, 1901). This theory supposes that
our Lord, by sympathetically entering into our
condition (an idea independently suggested by
Schleiermacher, and emphasized by many conti-
nental thinkers, as, for example, to name only a
pair with little else in common, by Gess and Haring),
so keenly felt our sins -as his own, that he could
confess and adequately repent of them before God;
and this is all the expiation justice asks. Here
‘“ sympathetic identification ”” replaces the con-
eeption of substitution; ¢ sodality,” of race-unity;
and “repentance,” of expiation. Nevertheless,
the theory rises immeasurably above the mass of
those already enumerated, in looking upon Christ
as really a Savior, who performs a really saving
work, terminating immediately on God. Despite
its insufficiencies, therefore, which have caused
writers like Edwards A. Park, and A. B. Bruce
(The Humiliation of Christ, ut sup., pp. 317-318)
to speak of it with a tinge of contempt, it has
exercised a very wide influence and elements of
it are discoverable in many constructions which
stand far removed from its fundamental pre-
suppositions. .
The so-called “ middle theory " of the Atonement,
which owes its name to its supposed intermediate
position between the “ moral influence ” theories
and the doctrine of “satisfaction,” seems to have
offered attractions to the latitudinarian writers
of the closing eighteenth and opening nineteenth
centuries. At that time it was taught in John
Balguy’s Essay on Redemption (London, 1741),
Henry Taylor's Apology of Ben Mordecai (London,
1784), and Richard Price’s Sermons on Christian
Doctrine (London, 1737; cf. Hill's Lectures on
Divinity, ed. 1851, pp. 422 8qq.). Basing on the
conception of sacrifices which looks upon them as
merely gifts designed to secure the
9. Certain good-will of the King, the advocates
“Sacrificial of this theory regard the work of
Theories.” Christ as consisting in the offering
) to God of Christ’s perfect obedience
even to death, and by it purchasing God’s favor
and the right to do as he would with those whom
God gave him as a reward. By the side of this
theory may be placed the ordinary Remonstrant the-
ory of acceptilatio, which, reviving this Scotist con-
ception, is willing to allow that the work of Christ
was of the nature of ‘an expiatory sacrifice, but is
unwilling to allow that his blood any more than that
of “ bulls and goats ”” had intrinsic value equivalent
to the fault for which it was graciously accepted
by God as an atonement. This theory may be
found expounded, for example, in Limborch
(Theologia Christiana, 4th ed., Amsterdam, 1715,
iii, chaps. xviii-xxiii). Such theories, while pre-
serving the sacrificial form of the Biblical doctrine,
and, with it, its inseparable implication that the
work of Christ has as its primary end to affect God
and secure from him favorable regard for man
(for it is always to God that sacrifices are offered),
yet fall so far short of the Biblical doctrine of the
nature and effect of Christ’s sacrifice as to seem
little less than travesties of it.

The Biblical doctrine of the sacrifice of Christ
finds full recognition in no other construction than
that of the established church-doctrine of satisfac-
tion. According to it, our Lord’s redeeming work =
is at its core a true and perfect sacrifice offered to
God, of intrinsic value ample for the expiation of our
guilt; and at the same time is a true and perfect
righteousness offered to God in fulfilment of the
demands of his law; both the one and the other
being offered in behalf of his people, and, on being
accepted by God, accruing to their benefit; so
that by this satisfaction they are relieved at once

from the curse of their guilt as breakers

10. The of the law, and from the burden of the
Doctrine of law as a condition of life; and this by

“Satisfac- a work of such kind and performed
tion.” in such a manner, as to carry home

to the hearts of men a profound

sense of the indefectible righteousness of God
and to make to them a perfect revelation of his
love; so that, by this one and indivisible work,
both God is reconciled to us, and we, under
the quickening influence of the Spirit bought
for us by it, are reconciled to God, so making
peace—external peace between an angry God and
sinful men, and internal peace in the response of
the human conscience to the restored smile of
God. This doctrine, which has been incorporated
in more or less fulness of statement in the creedal
declarations of all the great branches of the
Church, Greek, Latin, Lutheran, and Reformed,
and which has been expounded with more or less
insight and power by the leading doctors of the
Churches for the last eight hundred years, was first
given scientific statement by Anselm (q.v.) in his Cur
Deus homo (1098); but reached its complete devel-
opment only at the hands of the so-called Protes-
tant Scholastics of the seventeenth century (cf.,
e.g., Turretin, The Atonement of Christ, transl. by
J. R. Willson, New York, 1859; John Owen, The
Death of Death in the Death of Christ, 1650, Edin-
burgh, 1845). Among the numerous modern
presentations of the doctrine the following may
perhaps be most profitably consulted. Of Con-
tinental writers: August Tholuck, Lehre von der
Sinde und von der Versohnung (Hamburg, 1823);
F. A. Philippi, Kirchliche Glaubenslehre (Stuttgart,
1864-82), IV, ii, 24 sqq.; G. Thomasius, Christi
Person und Werk (3d ed., Leipsic, 1886-88), vol. ii;
E. Bohl, Dogmatik (Leipsic, 1887), pp. 361 sqq.;
J. F. Bula, Die Verséhnung des Menschen mit Gott
(Basel, 1874); W. Kolling, Die Satisfactio vicaria
(2 vols., Giitersloh, 1897-99); Merle d’Aubigné,
L'Ezpiation de la croiz (Geneva, 1868); A. Gretillat,
Ezxposé de théologie systématique (Paris, 1892), iv,
pp. 278 sqq.; A. Kuyper, E Voto Dordraceno (Am-
sterdam, 1892), i, pp. 79 sqq., 388sqq.; H. Bavink,
Gereformeerde Dogmatik (Kampen, 1898), iii, pp.
302424. Of writers in English: The appropriate
sections of the treatises on dogmatics by C. Hodge,
A. H. Strong, W. G. T. Shedd, R. S. Dabney, and
the following separate treatises: W. Symington,
On the Atonement and Intercession of Jesus Christ
(New York, 1852; defective, as excluding the “ac-
tive obedience ” of Christ); R. S. Candlish, The
Atonement, its Efficacy and Ezxtent (London, 1867);
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A. A. Hodge, The Atonement (Philadelphia, 1867,
new ed., 1877); George Smeaton, The Doctrine of
the Atonement as Taught by Christ Himself {Edin-
burgh, 1868; 2d ed., 1871); idem, The Doctrine of
the Atonement as T'aught by the Apostles (1870); T.J.
Crawford, The Doctrine of the Holy Scriptures
Respecting the Atonement (London, 1871; 5th ed.,
1888); Hugh Martin, The Atonement in its Relations
to the Covenant, the Priesthood, the Intercession of
our Lord (London, 1870). See SATISFACTION.
BeNsAMIN B. WARFIELD.

BiBLioGRAPHY: The more important treatises on the Atone-
ment have been named in the body of the article. The
history of the doctrine has been written with a fair degree
of objectivity by Ferdinand Christian Baur, Die Christ-
liche Lehre von der Versohnung in shrer geschichtlichen Ent-
wickelung, Tibingen, 1838; and with more subjectivity
by Albrecht Ritschl in the first volume of his Rechtferti-
gung und Versthnung, 3d ed., Bonn, 1889, Eng. transl.
from the first ed., 1870, A Critical History of the Christian
Doctrine of Justification and Reconciliation, Edinburgh,
1872. Excellent historical sketches are given by G. Tho-

ius, in the d vol of his Christi Person und
Werk, pp. 113 sqq., 3d ed., Leipsio, 1886, from the con-
fessional, and by F. A. B. Nitzsch, in his
Lisch Dogmatik, pp. 457 sqq., Freiburg, 1892,
from the moral influence standpoint. More recently the
history has been somewhat sketchily written from the
general confessional standpoint by Oscar Benson as the
first part of his Die Lehre von der Versshnung, Gutersloh,
1904, and with more fulness from the moral influence
standpoint by G. A. F. Ecklin, in his Erlésung und Ver-
s0hnung, Basel, 1903. Consult also E. Ménégoe, La Mort
de Jésus et le Dogme de I’ Ezpiation, Paris, 1905. The Eng-
lish student of the history of the doctrine has at his dis-
posal not only the sections in the general histories of doc-
trine (e.g., Hagenbach, Cunningham, Shedd, Harnack)
and the comprehensive treatise of Ritschl mentioned
above, but also interesting sketches in the appendices of
G. Sgegton’s Doctrine of the Atonement as Taught by the
Amw Edinburgh, 1870, and J. 8. Lidgett’s The Spiri-
tual Principle of the At ¢, Lond 1898, from the
confessional standpoint, as well as H. N. Oxenham's The
Catholic Doctrine of the Atonement, London, 1865, 3d ed.,
1881, from the Roman Catholicstandpoint. Consult also:
J. B. R yder, The At t and Modern Thought,
Philadelphia, 1905; D. W. S8imon, The Redemption of
Man, London, 1908; C. A. Dinsmore, Atonement in Liler-
ature and Life, Boston, 1906; L. Pullan, The Atonement,
New York, 1908. An interesting episode is treated by
Andrew Robertson, History of the Atonement Controversy
in the Secession Church, Edinburgh, 1846,

ATONEMENT, DAY OF: The great Hebrew
and Jewish fast-day, occurring annually; called in
Lev. xxiii, 27-28 yom ha-kippurim, in the Talmud
simply yoma, ‘“ the day ”’; in vulgar Hebrew yom
kippur. The legal provisions are given in Lev.
xvi (cf. Ex. xxx, 10); xxiii, 26-32; Num. xxix,
7-11. Since these enactments, in spite of their
relative differences, are not sufficient to define
the very important ritual in all details, a supple-
mentary tradition became necessary; the Mishnaic
treatise Yoma is devoted to the celebration of the
day during the Second Temple. According to

Lev. xvi, 29, xxiii, 27, Num. xxix, 7,

Institution the day fell on the tenth of the seventh
and Ritual. month (Tishri); it was to be a sab-
bath of rest (‘ sabbath of sabbaths,”

Lev. xvi, 31), on which all labor was prohibited,
and the congregation had to meet in the sanctuary
(Lev. xxiii, 27-28). A general fast—the only one
enjoined in the Mosaic law—was prescribed for the
day. By this fast, the “ afflicting of the soul,”
the members of the congregation were to bring

themselves into a penitential mood appropriate
to the serious atonement act. The day is therefore
called sometimes simply “ the fast-day ”’ (Josephus,
Ant., X1V, iv, 3, where, however, as in X1V, xvi, 4,
the “ third month ”’ causes some difficulty; Philo,
De septenario, 206 M) or “‘ the fast ”’ (Philo, 278 M;
Acts xxvii, 9); by the rabbis also “ the great fast "’
to distinguish it from the fast-days which were
introduced after the Exile. The stranger who
dwelt in the land was also obliged to rest from
work, but he was not obliged to fast (Lev. xvi, 29).

The rite to be performed in the sanctuary is de-
scribed in Lev. xvi, 3-28. Aaron (i.e., the high
priest), attired in plain priestly clothing is to offer,
first for himself and his bouse, a young bullock
for a sin-offering. He is to bring its blood into the
Holy of Holies and sprinkle with it the Kapporeth,
the expiatory covering of the ark. In the
same manner he has to deal with the blood of the
goat, appointed as a sin-offering for the people.
With this blood the other vessels of the sanctuary
also were afterward sprinkled. Two goats were
presented before God for the people, and the high
priest cast lots, designating the one goat *for
Yahweh ”’ as a sin-offering, the other “ for Azazel ”’
(A. V. “ scapegoat;” see AzazEL); on this second
goat the high priest laid his hands and confessed
the sins of the people, which the goat was to carry
away into the wilderness. Thither it was led by
a man, so that it could not return (with the two
goats compare the two birds, Lev. xiv, 4-7). The
sin is to remain in the territory of the unclean
desert-demon Azazel (cf. Zech. v, 5-11). When
this act was over the burnt offering for the high
priest and the people and other offerings were
brought. The great importance of this day is
seen from the fact that the high priest officiates
personally, and his functions are mostly performed
in the Holy of Holies, which he could enter only on
this day; furthermore, from the purpose of the
whole, to purify priest and congregation, and the
habitation of God and its vessels, from all defile-
ment. On this account this day is also referred to
as a type in the New Testament (cf. especially
Heb. ix, 7, 11 sqq., 24 sqq.; also the Epistle of
Barnabas vii).

The antiquity of this fast-day, its Mosaic origin,
and even its preexilic existence, is denied by
Vatke (Biblische Theologie, i, Berlin, 1835, 548),
George (Feste, Berlin, 1835, 200 sqq.), Graf, Well-
hausen, Kuenen, Reuss, and others. It is indeed
strange that this important festival is nowhere
mentioned in preexilic writings except in the Law.
But this may be accidental. At all events it is a
rash inference that so solemn a festival must be
of late origin, because the old festivals of the He-
brews were of a joyous character. In favor of
the higher antiquity of this usage is the fact that

the entire action takes place by the

Date of ark of the covenant, which did not

Origin. exist after the Exile and of whose

absence nothing is said in the Law.
The desert-demon Azazel (for which in later times
one would rather expect Satan as opposed to Yah-
weh) also points back to the Mosaic time of the
abode in the wilderness. It may, however, rightly





