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a first-rate home education. Among the objects more particu

larly to be realized is the professional encouragement of home

education by the preparation of Imanuals, by the holding of

classes and courses of lectures, and by full readiness to give

counsel and assistance to parents. Ultimately the Education

Authorities will concern themselves probably with home as well

as with school education.

(c) Moral education of adults.—Adult life offers

a number of special moral problems—the question

of gaining a livelihood, the relation of superior to

subordinate, of partner in marriage, and of parent,

of civic responsibility, of influencing others by our

ideas and activities, and so forth. The home and

the school may develop a good character in those

they have charge of, but this character is likely

to deteriorate markedly when, adult life being

reached, there is no inclination to continue the

education received. The test of the moral man as

well as of the business man is success in his par

ticular sphere, and therefore the good man must

ask himself: “Does every one who knows me, near

and far, think that I am all that I should be 2 Is

my influence on all those I come in contact with,

near and far, a beneficial one 2 Do I succeed as

partner in marriage, as parent, as employer or

employed, in friendship, in social intercourse, and

in civic life? And to what extent do I succeed ?’

Experience proves that these searching questions

are more easily put than satisfactorily answered.

Certain reasons for this relative non-success in

life are not difficult to discover. We do not fully

understand and appreciate others; passing im

ressions and feelings dominate us instead of the

roadest considerations; we are unaware of the

priceless value of simple living and cheerfulness,

of uprightness and devotion to the common good ;

and we make innumerable distinctions between

men, when one undeviating rule— to assist all

according to their need—should be followed. Yet

the mere being conscious and convinced of these

reasons will avail little. They must be expanded

in a series of works which show the way to act in

the various relationships of life. We shall not,

for instance, understand others, by earnestly wish

ing to understand them, or live the simple life

without knowing in what it consists. Unfortun

ately, writers on ethics have notº ap

preciated the moral difficulties which are due to

painful ignorance of details. No man will think

of telling a man, “Be forthwith a musician or

poet'; but the writings of ethical thinkers only

too often imply the command, “Be forthwith a

good man.’ The truth is that the good life is a

fine art which requires unceasing study and prac

tice. The8. Ethical Societies, and similar

organizations have sought, with comparatively

little success, to act as ethical schools for adults,

and the reading of the great moralists, essayists,

and devotional writers (of whom we cite some

below) has been recommended for the same reason,

and wisely; but what would render the most sig

nal service would be scientific manuals on right

conduct, dealing fully with the various relation:

ships of life, especially if these manuals were used

in connexion with classes, where views could be

exchanged and definite advice might be received.

The 20th century needs Doctors of Morals as well

as Doctors of Medicine. Cf. ETHICAL DISCIPLINE.
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EDWARDS AND THE NEW ENGLAND

THEOLOGY..—Jonathan Edwards, saint and

metaphysician, revivalist and theologian, stands

out as the one figure of real greatness in the
intellectual life of colonial America. Born, bred,

º his whole life on the verge of civilization,

e has made his voice heard wherever men have

busied themselves with those two greatest topics

which can engage human thought—God and the

soul. A French philosopher of scant sympathy
with Edwards' chief concernment writes : 1

“There are few names of the eighteenth century which have

obtained such celebrity as that of Jonathan Edwards. Critics

and historians down to our own day have praised in dithy

rambic terms the logical vigour and the constructive powers of

a writer whom they hold (as is done by Mackintosh, Dugald

Stewart, Robert Hall, even Fichte) to be the greatest meta

physician America has yet produced. , Who knows, they have

asked themselves, to what heights this original genius might

have risen, if, instead of being born in a half-savage country,

far from the traditions of philosophy and science, he had

appeared rather in our old world, and there received the direct

impulse of the modern mind. Perhaps he would have taken a

place between Leibniz and Kant among the founders of im

mortal systems, instead of the work he has left reducing itself

to a sublime and barbarous theology, which astonishes our

reason and outrages our heart, the object of at once our horror

and admiration.”

Edwards' greatness is not, however, thus merely

conjectural. He was no ‘mute, inglorious Milton,”
but the most articulate of men. Nor is it as a

metaphysician that he makes his largest claim

upon our admiration, subtle metaphysician as he

showed himself to be. His ontological specula

tions, on which his title to recognition as a meta

physician mainly rests, belong to his extreme

youth, and had been definitely put behind him

at an age when most men first begin to probe such

problems... It was, as Lyon indeed suggests, to

theology that he gave his mature years and his

most prolonged and searching thought, especially

to the problems of sin and salvation. And these

problems were approached by him not as Purely
theoretical, but as intensely practical ones. There

fore he was a man of action as truly as a man of

thought, and powerfully wrought on his age, set

ting at work energies which have not yet spent

their force. He is much more accurately character

ized, therefore, by a philosopher of our own, who

is as little in sympathy, however, with his main

interests as Lyon himself. F. J. E. Woodbridge

says : *

3. was distinctly a great man. He did not merely express

the thought of his time or meet it simply in the spirit of his

tradition. He stemmed it and moulded it. New England

thought was already making towards that colorless theology

which marked it later. That he checked. It was decidedly

Arminian. He made it Calvinistic. . . . His time does not

explain him.”

Edwards had a remarkable philosophical bent;

but he had an even more remarkable sense and

taste for Divine things; and, therefore (so Wood

bridge concludes, with at least relative justice),

“we remember him not as the greatest of American

pº but as the greatest of American

alvinists.” .

1. The period of Edwards' preparation.—It was

a very decadent New England into which Edwards

was born, on 5th Oct. 1703. The religious fervour

which the Puritan immigrants had brought with

them into the New World had not been able to

1 Georges Lyon, L'Idéalisme en Angleterre au zviiie siècle,

Paris, 1888, |. 406 f.

2 The Philosophical Review, xiii. [1904] 405.
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propagate itself unimpaired to the third and fourth

generation. Already in 1678, Increase Mather had

bewailed that ‘ the body of the rising generation

is a poor, perishing, unconverted, and (except the

Lord poºl down His Spirit) an undone genera

tion.” There were general influences operative

throughout Christendom at this epoch, depressing

to the life of the spirit, which were not unfelt in

New England; and these were reinforced there by

the hardness of the conditions of existence in a

raw land. Everywhere thinking and living alike

were moving on a lowered plane; not merely

spirituality but plain morality was suffering some

eclipse. he churches felt compelled to recede

from the high ideals which had been their herit

age, and were introducing into their membershi

and admitting to their mysteries men who,º
decent in life, made no profession of a change of

heart. If only they had been themselves bap

tized, they were encouraged to offer their children

for baptism (under the so-called “Half-Way Cove

nant'), and to come themselves to the Table of

the Lord (conceived as a ‘converting ordinance').

The household into which Edwards was born,

however, not only protected him from much of

the evil which was pervading the community,

but powerfully stimulated his spiritual and intel

lectual life. e began the study of Latin at the

. of six, and by thirteen had acquired a respect

able knowledge of ‘the three learned languages.
which at the time formed part of the curricula of

the colleges—Latin, Greek, and Hebrew. Before

he had completed his thirteenth year [Sept. 1716),

he entered the ‘Collegiate School of Connecticut'

(afterwards, Yale College). During his second

year at college he fell in with Locke's Essay con

cerning Human Understanding, and ‘had more

satisfaction and pleasure in studying it,” he tells

us himself,” “than the most greedy miser in gather

ing up handfuls of silver ...i. from some new

discovered treasure.” He graduated at the head

of his class in 1720, when he was just short of

seventeen years of age, but remained at college

(as the custom of the time was) two years longer

(to the summer of 1722) for the study of Divinity.

In the summer of 1722 he was “approbated to

preach, and from Aug. 1722 until April 1723 he

supplied the pulpit of a little knot of Presby

terians in New York City.” Returning home, he

was appointed tutor at Yale in June 1724, and

filled this post with distinguished ability, during

a most trying period in the life of the college, for

the next two years (until Sept. 1726). His resig

nation of his tutorship was occasioned by an in

vitation to become the colleague and successor of

his grandfather, Solomon Stoddard, in the pastor

ate of the church at Northampton, Mass., where,

accordingly, he was ordained and installed on 15th

Feb. 1727.

By his installation at Northampton, Edwards'

period of preparation was brought to a close. His

preparation had been remarkable, both intensively

and extensively. Born with a drop of ink in his

veins, Edwards had almost from infancy held a

|. in his hand. From his earliest youth he had

een accustomed to trace out on paper to its last

consequence every fertile thought which came to

him. A number of the early products of his

observation and reflexion have been preserved,

lºſing a precocity which is almost beyond

lef.

On this ground, indeed, Lyon, for example, refuses to believe

in their genuineness. It is futile to adduce the parallel of a

* H. M. Dexter, Congregationalism in its Literature, New

York, 1880, p. 476, n. 36.

i *wight. Memoir, prefixed to his ed. of Edwards' Works,

#See E. H. Gillett, Hist. of the Presbyterian church?, Phil.

adelphia, 1864, p. 38.

Pascal, he declares; such a comparison is much too modest;

the young Edwards united in himself many. Pascals, and, by *

double miracle, combined with them gifts by virtue of which

he far surpassed a Galileo and a Newton ; what we are asked

to believe is not merely that as a boy in his teens he worked

out independently a system of metaphysics closely similar to

that of Berkeley, but that he anticipated most of the scientific

discoveries which constitute the glory of the succeeding

century. -

It is well to recognize that Lyon has permitted himself some

slight exaggeration in stating his case, for the , renewed. ex:

amination of the MSS which he, and, following him, A. V. G.

Allen asked for, has fully vindicated the youthful origin of

these discussions. There is, for instance, a bantering letter

on the immateriality of the soul, full of marks of immaturity,

no doubt, but equally full of the signs of promise, which was

written in 1714–1715, when Edwards was ten years old. There

are some very acute observations on the behaviour of spiders

in spinning their webs which anticipate the results of modern

investigation,” and which cannot have been written later, than

his thirteenth year. There are, above all, metaphysical dis:

cussions of “Being,’ ‘Atoms, and ‘Prejudices of Imagination,'

written at least as early as his junior year at college, that is to

say, his sixteenth year, in which the fundamental rinciples

of his idealistic philosophy are fully set out. And, besides

numerous otherJ. following out these views, there is

a long series of notes on natural science, filled with acute sug

stions, which must belong to his Yale period. It is all, no

oubt, very remarkable. But this only shows that Edwards

was a very remarkable youth. - - -

It is in these youthful writings that Edwards

propounds his spiritualistic metaphysics, and it is

chiefly on the strength of them that he holds a

place in our histories of philosophy. His whºle

system is already present in substance in the

essay ‘Of Being,’ which was written before he

was sixteen years of age. And, though there is

no reason to believe that he ever renounced the

opinions set forth in these youthful discussions—

there are, on the contrary, occasional suggestions;

even in his latest writings, that they still lurked

at the back of his brain—he never formally reverts

to them subsequently to his Yale period (up to

1727).” His engagement with such topics belongs,

therefore, distinctively to his formative period,

before he became engrossed with the duties of the

active ministry and the lines of thought more im

mediately called into exercise by them. ... In these

early years, certainly independently of Berkeley,"

and apparently with no suggestion from outside

beyond what might be derived from Newtºn's

explanations of light and colour, and Locke's

treatment of sensation as the source of ideas, he

worked out for himself, a complete, system of

Idealism, which trembled indeed on the brink of

mere phenomenalism, and might have betrayed

him into Pantheism, save for the intensity of his

º of the living God. “Speaking most

strictly, he declares, there is no proper substance

but God Himself.” The universe exists 'nowhere

but in the Divine mind.”. Whether this is true

‘with respect to bodies only,” or of finite spirits as

well, he seems at first to have wavered ; ultimately

he came to the more inclusive opinion.

He could write of the rise of a new thought: ‘If we mean

that there is some substance besides that thought, that brings

that thought forth ; if it be God, I acknowledge it, but if there

be meant some thing else that has no properties, it seems to nº

absurd.: 5 of “all dependent existence whatever" he comes at

last to athrm that it is ‘in a constant flux,’ ‘renewed every

moment, as the colours of bodies are every moment by the

light that shines upon them; and all is constantly proceeding:

from God, as light from the sun.” He did not mean by this,

however, to sublimate the universe into “shadows." He was

only attempting to declare that it has no other substrate but

God: that its reality and persistence are grounded, not in

1 see esp. Egbert G. Smyth, Proc. Amºr. 4!!!ºd. Soc., 23rd

Oct. 1905, ‘Some Early Writings of Jonathan Edwards, 1714–

1736', also AJThi. [1897] 951; cf. H. N. Gardiner, Jonathan

Edwards: a Retr t, 1901.

2 On theseº see Egbert G. Smyth, The Andorer

Rerien, jan, isºo; and Henry C. McCook, PRR, July $90,

3 Cf. President T. D. Woolsey, Edwards Memoria : Boston,

1870, pp. 32–33 ; and E. G. Smyth, Proc; Amer. Antiq. Soc.,

23rd Oct. 1905, p. 23; H. N. Gardiner, p. 117. -

4 so E. G. Smyth and H. N. Gardiner, lºgº. cit; it is now

known that he had not read Berkeley before 1730 (Dexter,

Some MSS of Jonathan Edwards, as helow.}

5 Dwight's Memoir, i. 713, 48; AJTh i. 957. 86, ii. 490

6 Original Sin (Works, 4 vol. ed., New York, 1886, ii. 490).
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some mysterious created ‘substance' underlying the proper

ties, but in the “infinitely exact and precise Divine idea,

together with an answerable, perfectly exact, precise, and

stable will, with respect to corresponding communications to

created minds and effects on their minds.’ I He is engaged, in

other words, in a purely ontological investigation, and his con

tention is merely that God is the continuum of all finite exist

ence. He is as far as possible from denying the reality or

persistence of these finite existences; they are to him real

* creations,’ because they represent a fixed purpose and an

established constitution of God.” -

Edwards was not so absorbed in such specula

tions as to neglect the needs of his spirit. Through

out all these formative years he remained first of

all a man of religion. He had been the subject

of deep religious impressions from his earliest boy

hood, and he gave himself, during this period of

preparation, to the most assiduous and intense

cultivation of his religious nature. ‘I made seek

ing my salvation,’ he himself tells us, ‘the main

business of my life.” But about the time of his

graduation (1720) a change came over him, which

relieved the strain of his inward distress. From

his childhood, his mind had revolted against the

sovereignty of God: “it used to appear like a

horrible doctrine to me.' Now all this passed

unobservedly away; and gradually, by a process

he could not trace, this very doctrine came to be

not merely a matter of course to him but a matter

of rejoicing : , ‘The doctrine has often appeared

exceedingly pleasant, bright, and sweet ; absolute

sovereignty is what I love to ascribe to God.' One

day he was reading 1 Ti 1" ‘Now unto the *:::::
eternal, immortal, invisible, the only wise God,

be honour and glory, for ever and ever, Amen,”

and, as he read, ‘a sense of the glory of the Divine

Being' took possession of him, ‘a new sense, quite

different from anything he ever experienced be

fore.’ He longed to be rapt up to Him in heaven,

and be, as it were, swallowed up in Him for ever.’”

From that moment his understanding of Divine

things increased, and his enjoyment of God grew.

There were, no doubt, intervals of depression.

But, on the whole, his progress was steadily up

wards and his consecration more and more com

lete. It was this devout young man, with the

joy of the Lord in his heart, who turned his back
in the early months of 1727 on his brilliant

academic life and laid aside for ever his philo

sophical speculations, to take up the work of a

pastor at Northampton.

2. Edwards the pastor.—Edwards was ordained

co-pastor with his grandfather on 15th Feb. 1727,

...]". the latter's death, two years later, suc

ceeded to the sole charge of the parish. North

ampton was relatively a very important place. It

was the county town, and nearly half of the area

of the province lay within the county. It was,

therefore, a sort of little local capital, and its

people prided themselves on their culture, energy,

independence of mind. . There was but the

one church in the town, and it was probably the

largest and most influential in the province, out
side of Boston. It was not united in sentiment,

being often torn with factional disputes. . But,

under the strong preaching of Solomon Stoddard,

it had been repeatedly visited with revivals.

These periods of awakening continued at intervals

during Edwards' pastorate; the church became

famous for them, and its membership was filled

up by them. At one time the membership num

...} 620, and included nearly the entire adult

population of the town. Stoddard had been the

* Dwight, i. 674.

* On Edwards' early Idealism, see esp. Egbert C. Smyth,

AJTh i. 959-960; G. P. Fisher, Discussions in Hist. and Theol.

229–30; H. N. Gardiner, 115–160; J. H. MacCracken, “The

Sources of Jonathan Edwards' Idealism," in the Philosophical

Retiew, xi. (1902).26ſſ.; also G. Lyon, loc. cit.; and I. W.

º American Philosophy: The early Schools, New York,
3.17.

*iºt, i. 59. 4 Ib. 60.

{..., for the laxer views of admission to

Church ordinances, and early in the century had

introduced into the Northampton church the

practice of opening the Lord's Supper to those who

made no profession of conversion. In this practice

Edwards at first acquiesced ; but, becoming con

vinced that it was wrong, sought after a while to

correct it, with disastrous consequences to him.

self. Meanwhile it had given to the membership

of the church something of the character of a

mixed multitude, which the circumstance that

large numbers of them had been introduced in

the religious excitement of revivals had tended to
Increase.

To the pastoral care of this important congrega

tion, Edwards gave himself with single-hearted
devotion. Assiduous house-to-house visitation did

not, it is true, form part of his plan of work; but

this did not argue carelessness or neglect; it was

in accordance with his deliberate judgment of his

special gifts and fitnesses. And, if he did not go

to his people in their homes, save at the call of

illness or special need, he encouraged them to

come freely to him, and grudged neither time nor

labour in meeting their individual requirements.

He remained, of course, also a student, spending

ordinarily from thirteen to fourteen hours daily in

his study. This work did not separate itself from,

but was kept strictly subsidiary to, his pastoral

service. Not only, had he turned his back, de

finitely on the purely academic speculations which

had engaged him so deeply at Yale, but he pro
duced no Fº theological works during the

whole of his twenty-three years' pastorate at

Northampton. His publications during this period,

besides sermons, consisted only of treatises in

practical Divinity. They deal principally with

roblems raised by the great religious awakenings

in which his preaching was fruitful.

such, for instance, are the Narrative of Surprising Con
versions, published in 1736, the Thoughts on the Revival of

Religion in New England in 1710, published in 1742, and that

very searching study of the movements of the human soul

under the excitement of religious motives called A Treatise

concerni Religious Affections, published in 1746. Then

there is the Hunble Attempt to Promote Erplicit Agreement

and Visible Union of God's People in Eartraordinary Prayer

for the Revival of Religion, etc., published in 1749, which

belongs to the same class, and the brief Account of the Life of

the Rev. Darid Brainerd, published in the same year. There

remains only the Humble Inquiry into the Rules of the Word

of God, concerning the Qualifications requisite to a Complete

Standing in Full Communion in the Visible Church of God,

published in 1749, along with which should be mentioned the

defence of its positions against Solomon Williams, entitled

Misrepresentations Corrected and Truth Vindicated, although

this was not published until somewhat later (1752). No doubt

there was much more than this written during these score or

more of years, for Edwards was continually adding to the mass

of his manuscript treasures; and some of these voluminous

“observations’ have since been put into print, although the

greater part of them remain yet in the note-books where he

wrote them.

It was in his sermons that Edwards' studies bore

their richest fruit. He did not spare himself in

his public instruction. He not only faithfully

filled the regular appointments of the church, but

freely undertook special discourses and lectures,

and during times of attention to religion’ went

frequently to the aid of the neighbouring churches.

From the first he was recognized as a remarkable

reacher, as arresting and awakening as he was

instructive. Filled himself with the profoundest

sense of the heinousness of sin, as an offence

against the". of God and an outrage of His

love, he set himself to arouse his hearers to some

realization of the horror of their condition as ob

jects of the Divine dis leasure, and of the incred

ible goodness of, God, in intervening for their

salvation. Side by side with the most, moving

º of God's love in Christ, and of the

lessedness of communion with Him, he therefore

set, with the most startling effect, equally vivid
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pictures of the dangers of unforgiven sin and the

terrors of the lost estate. The effect of such

preaching, delivered with the force of the sincerest

conviction, was overwhelming. A great awaken

ing began in the church at the end of 1735, in

which more than 300 converts were gathered in,"

and which extended throughout the churches of

the Connecticut valley. In connexion with a visit

from Whitefield in 1740 another wave of religious

fervour was started, which did not spend its force

until it covered the whole land. No one could

recognize more fully than Edwards the evil that

mixes with the good in such seasons of religious

excitement. He diligently sought to curb ex

cesses, and earnestly endeavoured to separate the

chaff from the wheat. But no one could protest

more strongly against casting out the wheat with

the chaff. #. subjected all the phenomena of the

revivals in which he participated to the most

searching analytical study; and, while sadly

acknowledging that much self-deception was pos

sible, and that the rein could only too readily be

given to false ‘enthusiasm,” he earnestly contended

that a genuine work of grace might find expression

in mental and even physical excitement. It was

one of the incidental fruits of these revivals

that, as we have seen, he gave to the world in

a series of studies perhaps the most thorough

examination of the phenomena of religious excite

ment it has yet received, and certainly, in his

great treatise on the Religious Affections, one of

the most complete systems of what has been strik

ingly called ‘spiritual diagnostics’ it possesses.

For twenty-three years Edwards pursued his

fruitful ministry at Northampton; under his guid

ance the church became a city set on a hill to which

all eyes were turned. But in the reaction from the

revival of 1740–1742 conditions arose which caused

him great searchings of heart, and led ultimately

to his separation from his congregation. In this

revival, practically the whole adult population

of the town was brought into the church ; they

were admitted under the excitement of the time

and under a ruling introduced as long before as

1704 by Stoddard, which looked upon all the

ordinances of the church, including the Lord's

Supper, as ‘converting ordinances,’ not presup

sing, but adapted to bring about, a change of

heart. As time passed, it became evident enough

that a considerable body of the existing member

ship of the church had not experienced that change

of heart by which alone they could be constituted

Christians, and indeed they made no claim to have

done so. On giving serious study to the question

for himself, Edwards became convinced that par

ticipation in the Lord's Supper could properly be
allowed only to those professing real ‘conversion.”

It was his duty as pastor and guide of his people

to guard the Lord's Table from profanation, and

he was not a man to leave unperformed a duty

clearly perceived. Two obvious measures presented

themselves to him—unworthy members of the

church must be exscinded by discipline, and greater

care must be exercised in receiving new applicants

for membership. No doubt discipline was among

the functions which the Church claimed to exer.

cise; but the practice of it had fallen much into

decay as a sequence to the lowered conception

which had come to be entertained of the require

ments for church membership. The door of ad

mission to the Lord's Supper, on the other hand,

had been formally set wide open; and this loose

policy had been persisted in for half a century,

and had become traditional. What Edwards felt

himself compelled to undertake, it will be seen,

1 More than 550 members were added to the church at North

ampton during Edwards' pastorate (see Solomon Clark, Histor.

Catalogue of Northampton First Church, 1891, pp. 40–47).

was a return in theory and practice to the original

platform of the Congregational churches, which

conceived the Church to be, in the strictest sense

of the words, ‘a company of saints by calling,'

among whom there should be permitted to enter

nothing that was not clean.” This, which should

have been his strength, and which ultimately gave

the victory to the movement which he inaugurated

throughout the churches of New England,” was in

his own personal case his weakness. It gave a

radical appearance to the reforms which he ad.

vocated,{. he himself was far from giving to

them. It is not necessary to go into the details

of the controversy regarding a case of discipline,

which emerged in 1744, or the subsequent difficul

ties (1748–9) regarding the conditions of admission

to the Lord's Supper. The result was that, after a

sharp contest running through two years, Edwards

was dismissed from his pastorate on 22nd June 1750.

3. Edwards the theologian.-By his dismissal

from his church at Northampton, in his forty

seventh year, the second period of Edwards' life

—the period of strenuous pastoral labour—was

brought to an abrupt close. After a few months

he removed to the little frontier hamlet (there

were only twelve white families resident there)

of Stockbridge, as missionary of the ‘Society in

London for Propagating the Gospel in New Eng

land and the Parts Adjacent’ to the Housatonic

Indians gathered there, and as pastor of the little

church of white settlers. . In this exile he hoped to

find leisure to write, in defence of the Calvinistic

system against the rampant “Arminianism' of the

day, the works which he had long had in contem

plation, and for which he had made large prepara

tion. Peace and quiet he did not find; he was

embroiled from the first in a trying struggle

against the greed and corruption of the adminis

trators of the funds designed for the benefit of the

Indians. But he made, if he could not find, the

requisite leisure. It was at Stockbridge that he

wrote the treatises on which his fame as a theo

logian chiefly rests: the great works on the Will

(written in i753, published in 1754), and Original

Sin (in the }''. when he died, 1758), the striking

essays on The End for which God created the jºiſ,

and the Nature of True Virtue (published 1768,

after his death), and the ºil. History of

Redemption (publ. 1772). No doubt he utilized

for these works material previously collected. He

lived practically with his pen in his hand, and

accumulated an immense amount of written matter

—his ‘best thoughts,’ as it has been felicitously

called. The work on the Will, indeed, had itself

been long on the stocks. We find him making

diligent studies for it already at the opening of

1747; * and, though his work on it was repeatedly

interrupted for long intervals," he tells us that

before he left Northampton he “had made con

siderable preparation and was deeply engaged in

the prosecution of this design.” The rapid com
letion of the book in the course of a few months

in 1753 was not, therefore, so wonderful a feat as

it might otherwise appear. Nevertheless, it is the

seven years at Stockbridge which deserve to be

called the fruitful years of Edwards' theological

1. According to the organic law of the Congregational churches

(the Cambridge Platform), “saints by calling' are ‘such as have

not only attained the knowledge of the principles of religion,

and are free from gross and open scandals, but also do, together

with the profession of their faith and repentance, walk in

blameless obedience to the word.'

2 Cf. H. N. Gardiner, Selected Sermons, p. xii.

3 Letter to Joseph Bellamy, 15th Jan. 1747, printed by F. B.

Dexter, The MSS of Jonathan Edwards (reprinted from the

Proc. of Mass. Hist. Soc., Mar. 1901), !. 13; Letter to John

Erskine, 22nd Jan. 1747, reconstructed by Dwight, i. 249-250,

but since come to light (Erercises Commemorating the Two

Hundredth Anniversary of Jonathan Edwards, held at And

over Theological Seminary, p. 63 of the Appendix).

* Dwight, i. 251, 270,411. * Ib. 506, 532, 537.
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work. They were interrupted in the autumn of

1757 by an invitation to him to become the Presi

dent of the College of New Jersey, at Princeton,

in succession to his son-in-law, Aaron Burr. It

was with great reluctance that he accepted this

call; it seemed to him to threaten the prevention

of what he had thought to make his life-work—

the preparation, to wit, of a series of volumes on

all the several parts of the Arminian controversy.”

But the college at Princeton, which had been

founded and thus far carried on by men whose

sympathies were with the warm-hearted, revival

istic piety to which his own life had been dedi

cated, had claims upon him which he could not

disown. On the advice of a council of his friends,”

therefore, he accepted the call and removed to

Princeton to take up his new duties, in January

1758. There he was inoculated for smallpox on

13th Feb., and died of this disease on 27th March

in the fifty-fifth year of his age.

The peculiarity of Edwards theological work is

due to the union in it of the richest religious senti

ment with the highest intellectual powers. He

was first of all a man of faith, and it is this that

gives its character to his whole life and all its

products; but his strong religious feeling had at

its disposal a mental force and logical acuteness of

the first order; he was at once deeply emotional,

and, as Ezra Stiles called him, a “strong reasoner.”

His analytical subtlety has probably never been

i.º. but with it was combined a broad grasp

of religious truth which enabled him to see it as a

whole, and to deal with its several parts without

exaggeration and with a sense of their relations in

the system. The system to which he gave his

sincere adhesion, and to the defence of which,

against the tendencies which were in his da

threatening to undermine it, he consecrated all his

powers, was simply Calvinism. From this system

as it had been expounded by its chief representa

tives he did not consciously depart in any of its

constitutive elements. The breadth and particu

larity of his acquaintance with it in its classical

expounders, and the completeness of his adoption

of it in his own thought, are frequently under

estimated. There is a true sense in which he was

a man of thought rather than of learning. There

were no great libraries accessible in Western

Massachusetts in the middle of the 18th century.

His native disposition to reason out for himself the

subjects which were presented to his thought was

reinforced by his habits of study; it was his

custom to develop on paper, to its furthest logical
consequences, every topic of importance to which

his attention was directed. He lived in the ‘age

of reason,’ and was in this respect a true child of

his time.” In the task which he undertook,

furthermore, an appeal to authority would have

been useless; it was uniquely to the court of reason

that he could hale the adversaries of the Calvin

istic system. Accordingly it is only in his more

didactic—as distinguished from controversial—

treatise on Religious Affections, that Edwards cites

with any frequency earlier writers in º: of

his positions. The reader must guard himself,

however, from the illusion that Edwards was not

himself conscious of the support of earlier writers

beneath him." His acquaintance with the masters

of the system of thought he was defending, for

1 Dwight, i. 251.

2 Dwight (i. 576) was not able to ascertain all the facts con

cerning this council: Ezra Stiles, Diary, New York, 1901,

iii. 4, supplies interesting details.

3 Cf. the discussion of Edwards’ ‘rationalism,” by Jan Ridder

bos, De Theologie van Jonathan Edwards, 310–313.

* Hopkins tells us, that he had an enormous thirst for know

ledge, in the pursuit of which he spared no cost or pains. He

read all the oks, especially books treating of theology, that

he could procure. from which he could hope to derive any

assistance in the discovery of truth.” From his youth up, how

vol. v.–I5

example, was wide and minute. Amesius and

Wollebius had been his text-books at college. The

well-selected library at Yale, we may be sure, had

been thoroughly explored by him; at the close of

his divinity studies, he speaks of the reading of
‘doctrinali. or books of controversy” as if it

were part of hisº: As would have

been expected, he fed himself on the great Puritan

divines, and formed not merely his thought but his

life upon them. . We find him in his youth, for

instance, diligently using Manton's Sermons on the

119th Psalm as a spiritual guide; and in his rare

allusions to authorities in his works, he betrays

familiarity with such writers as William Perkins,

John Preston, Thomas Blake, Anthony Burgess,

Stephen Charnock, John Flavel, Theophilus Gale,

Thomas Goodwin, John Owen, Samuel Ruther

ford, Thomas Shephard, Richard Sibbes, John

Smith the Platonist, and Samuel Clark the Arian.

Even his contemporaries he knew and estimated at

their true values: Isaac Watts and Philip Dodd

ridge as a matter of course; and also Thomas

Boston, the scheme of thought of whose View of the

Covenant of Grace he confessed he did not under

stand, but whose Fourfold State of Man he ‘liked

exceedingly well.” His Calvin he certainly knew

thoroughly, though he would not swear in his

words;” and also his Turretin, whom he speaks of

as ‘the great Turretine’;" while van Mastricht he

declares “much better’ than even Turretin, “or,”

he adds with some fervour, than any other book

in the world excepting the Bible, in my opinion.”

The close agreement of his teaching with that of

the best esteemed Calvinistic divines is, therefore,

both conscious and deliberate; his omission to

appeal to them does not argue either ignorance or

contempt; it is incident to his habitual manner

and to the special task he was prosecuting. In

§§ of fact, what he teaches is just the ‘standard’

alvinism in its completeness.

As an independent thinker, he is, of course, not

without his individualisms, and that in conception

no less than in expression. His explanation of the

identity of the human race with its Head, founded

as it is on a doctrine of personal identity which

reduces it to an “arbitrary constitution’ of God,

binding its successive moments together, is pecu

liar to himself." In answering objections to the

doctrine of Original Sin, he appeals at one point to

Stapfer, and speaks, after him, in the language of

that form of doctrine known as ‘mediate imputa

tion.” But this is only in order to illustrate his

own view that all mankind are one as truly as and

by the same kind of Divine constitution that an

individual life is one in its consecutive moments.

Even in this immediate context he does not teach

the doctrine of ‘mediate imputation,’ insisting

rather that, Adam and his posterity being in the

strictest sense one, in them no less than in him

‘the guilt arising from the first existing of a de

raved disposition’ cannot at all be distinguished

rom ‘the guilt of Adam's first sin’; and elsewhere

throughout the treatise he speaks in the terms of

the common Calvinistic doctrine. His most marked

individualism, however, lay in the region of philo

sophy rather than of theology. In an essay on

T%.&#. of True Virtue, he develops, in opposi

tion to the view that all virtue may be reduced

ultimately to self-love, an eccentric theory of virtue

ever, he disliked a display of learning. In his earliest maxims,

by the side of ‘Let much modesty be seen in the style,” he sets

this other : ‘Let it not look as if I was much read, or was con

versant with books, or with the learned world' (Dwight, i. 41 f.).
1 Dwight, i. 93. 2 Ib. 242.

3 Preface to the treatise on the Will, Dwight, ii. 13.

4 Works, New York ed. 1856, iii. 123.

5 Letter to Joseph Bellamy, 15th Jan. 1747, printed by F. B.

Dexter, 13.

6 Works, 4 vol. ed., ii. 486ff. ; Dwight, ii. 555 f.

7 Works, 4 vol. ed., ii. 483f.; Dwight, ii. 544.
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as consisting in love to being in general. But of

this again we hear nothing elsewhere in his works,

though it became germinal for the New England

theology of the next age. Such individualisms in

any case are in no way characteristic of his teach

ing. He strove after no show of originality. An

independent thinker he certainly claimed to be,

and utterly disclaimed, a dependence,’ say, ‘on

Calvin,’ in the sense of ‘believing the doctrines he

held because Calvin believed and taught them.”

This very disclaimer is, however, a proclamation

of agreement with Calvin, though not as if he

“believed everything just as Calvin taught '; he is

only solicitous that he should be understood to be

not a blind follower of Calvin, but a convinced

defender of Calvinism. His one concern was, ac

cordingly, not toº: on the Calvinism of the

great expounders of the system, but to place the

main elements of the Calvinistic system, as com

monly understood, beyond cavil. His marvellous

invention was employed, therefore, only in the

discovery and development of the fullest and most

jºinſ possible array of arguments in their

favour. This is true even of his great treatise on

the Will. This is, in the common judgment, the

eatest of all his treatises, and the common

judgment here is right.” . But the doctrine of this

treatise is precisely the doctrine of the Calvinistic

schoolmen. “The novelty of the treatise,’ we have

been well told long ago,” “lies not in the position

it takes and defends, but in the multitude of proofs,

the fecundity and urgency of the arguments, by

which he maintains it.” Edwards' originality thus

consists less in the content of his thought than in

his manner of thinking. He enters into the great

tradition which had come down to him, and ‘in

fuses it with his personality and makes it live,’

and the vitality ofº thought gives to its product

the value of a unique creation.* The effect of

Edwards' labours was quite in the line of his pur

se, and not disproportionate to his greatness.

he movement against Calvinism which was over

spreading the land was in a great measure checked,

and the elimination of Calvinism as a determinin

factor in the thought of New England, whic

seemed to be imminent as he wrote, was postponed

for more than a hundred years.”

4. The New England theology.—It was Edwards'

misfortune that he gave his name to a party; and

to a party which, never in perfect agreement with

him in its doctrinal ideas, finished by becoming

the earnest advocate of (as it has been sharply ex

pressed") “a set of opinions which he gained his

chief celebrity º demolishing.” The affiliation of

this party with Edwards was very direct. “Bellamy

and Hopkins,’ says G. P. Fisher,’ tracing the

descent, “were pupils of Edwards; from Hopkins

West derived his theology; Smalley studied with

Bellamy, and Emmons with Smalley.’ But the

inheritance of the party from Edwards showed

itself much more strongly on the practical than on

the doctrinal side. Its members were the heirs of

his revivalist zeal and of his awakening preaching ;

they also imitated his attempt to purify i.

Church by discipline and strict guarding of the

Lord's Table—in a word, to restore the Church to

its Puritan ideal of a congregation of saints.”

1 Dwight, ii. 13.

* Cf. F. J. E. Woodbridge, in The Philosophical Review, xiii.

[1904] 396 ; and G. Lyon, op. cit. 412.

* Lyman H. Atwater, Biblical Repertory and Princeton Review,

xxx. [1858) 597.

* H. N. Gardiner, Selected Sermons, p. xvii.

* Cf. Williston Walker, Ten New England Leaders, 232.

* Lyman H. Atwater, 589; cf. J. Ridderbos, 320 f.

74 Discourse Cºmmemorative of the History of the Church of

ſº,":Yale College during the First Century of its Eacistence,

* On the ‘rigidity" of the New Divinity men in Church

administration' and ‘discipline, see the interesting details in

Ezra Stiles' Diary, iii. 273 f., 343 f., 358 f.

Pressing to extremes in both matters, as followers

will, the “Edwardeans’ or ‘New Divinity’ men

became a ferment in the churches of New Eng

land, and, creating discussion and disturbances

everywhere, gradually won their way to dominance.

Meanwhile their doctrinal teaching was continually

suffering change. As Fisher (p. 7) puts it, “in the

process of defending the established faith, they

were led to re-cast it in new forms and to change

its aspect.’ Only, it was not merely the form and

aspect of their inherited faith, but its substance,

that they were steadily transforming. Accord

ingly, Fisher proceeds to explain that what on this

side constituted their common character was not

so much a common doctrine as a common method:

‘the fact that their views were the result of inde

pendent reflection and were maintained on philo

sophical grounds.’ Here, too, they were followers

of Edwards; but in their exaggeration of his

rational method, without his solid grounding in the

history of thought, they lost continuity with the

past and became the creators of a ‘New England

theology' which it is only right frankly to describe

as provincial."

The men who worked out this theological transmutation

were men of high character, great intellectual gifts, immense

energy of thought, and what may almost be called fatal logical

facility. Any people might be proud to have produced in the

course of a century such a series of “strong reasoners' on

religious themes as Joseph Bellamy (1719–1790), Samuel Hopkins

(1720–1803), Stephen West (1759–1818), John Smalley (1739–1820),

Jonathan Edwards, Jr. (1745–1801), Nathaniel Emmons (1745–

1840), Timothy Dwight (1752–1817), Eleazar T. Fitch (1791-1871),

and Nathaniel W. Taylor (1786–1858)—all, with the single excep

tion of the younger Edwards, graduates of Yale College; not

to speak of yet others of equal powers, lying more off the line of

direct development, like Leonard Woods (1774–1854), Bennet

Tyler (1783–1858), Edward D. Griffin (1770–1837), Moses Stuart

§ {:} Lyman Beecher (1775-1863), Charles G. Finney

1792–1875), Leonard Bacon (1802–1881), Horace Bushnell (1802–

1876), and Edwards A. Park (1808–1900).

It is a far cry from Jonathan Edwards the

Calvinist, ºn; with all the force of his

unsurpassed reasoning powers the doctrine of a

determined will, and commending a theory of

virtue which identified it with general benevolence,

to Nathaniel W. Taylor the Pelagianizer, building

his system upon the doctrine of the power to the

contrary as its foundation stone, and reducing

all virtue ultimately to self-love. Taylor's teach

ing, in point of fact, was in many respects the

exact antipodes of Edwards', and very fairly

reproduced the congeries of tendencies which the

latter considered it his life-work to withstand.

Yet Taylor looked upon himself as an : Edwardean,’

though in him the outcome of the long develop.
ment received its first "Pºiº designation—

the ‘New Haven Divinity.” Its several successive

phases were bound together by the no doubt

external circumstance that they were taught in

general by men who had received their training at

New Haven.

The growth of the New Divinity to that domin:

ance in the theological thought of New Englan

from which it derives its claim to be called ‘the

New England Theology’ was gradual, though

somewhat rapid. Samuel Hopkins tells us that at

the beginning—in 1756–there were not more than

four or five ‘who espoused the sentiments which

since have been called “Edwardean " and “New

Divinity”; and since, after some improvement

was made upon them, “Hopkintonian’’ or

“Hopkinsian “sentiments.” The younger Edwards

still spoke of them in 1777 as a small party.” In

1787, Ezra Stiles, chaſing under their growing

influence and marking the increasing divergence

of views among themselves, fancied he saw their

end approaching.

1 Cf. Woodbridge, 394.

2 Park, Life of Hopkins, Boston, 1854, p. 23; Fisher, Die

cussions, etc., 80. -

3 Ezra Stiles, ii. 227; Fisher, loc. cit.

º
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“It has been the Ton,” he writes, 1 ‘to direct Students of

divinity these thirty years past or a generation to read the

Bible, President Edwards', Dr. Bellamy's, and Mr. Hopkins'

writings—and that was a good sufficiency of reading.' But

now, “the New Divinity gentlemen are getting into confusion

and running into different statements.’ ‘The younger Class,

but yet in full vigor, suppose they see further than those

Oracles, and are disposed to become Oracles themselves, and

wish to write Theology and have their own books come into

:* He thought these “confusions' the beginning of the

In this he was mistaken: the New Divinity, in the

}. of Timothy Dwight, succeeded him as

ident of Yale College, and through a long

series of years was infused into generation after

generation of students.” The ‘confusions’ Stiles

observed were, however, real; or, rather, the

progressive giving way of the so-called Edwardeans

to those tendencies of thought to which they were

originally set in opposition.

We note Hopkins already conscious of divergence from

Edwards' teaching—a divergence which he calls an ‘improve

ment.” Ezra Stiles tells us that in 1787 the New Divinity men

were beginning to “deny a real vicarious Suffering in Christ's

Atonement,’ and were “generally giving up the Doctrine of

Inputation both in Original Sin and in Justification’; and

some of them, ‘receding from disinterested Benevolence, are

giving in to the Idea that all holy Motive operates as terminat

i in personal happiness,’ 3—a very fair statement of the actual

rift.

The younger Edwards drew up a careful account

of what he deemed the (ten) ‘Improvements in

Theology made by President Edwards and those

who have followed his course of thought.” Three

of the most cardinal of these he does not pretend

were introduced by Edwards, attributing them

simply to those whom he calls Edwards’ ‘followers.”

These are the substitution of the Governmental

(Grotian) for the Satisfaction doctrine , of the

Atonement, in the accomplishment of which he

himself, with partial forerunners in Bellamy, and

West, was the chief agent; the discarding of the

doctrine of the imputation of sin in favour of the

view that men are condemned for, their own

rsonal sin only—a contention, which was made

in an extreme form by Nathaniel Emmons, who

confined all moral quality to acts of yolition, and

afterwards became a leading element in Nathaniel

W. Taylor's system; , and the perversion of

Edwards’ distinction between ‘natural' and

‘moral' inability so as to ground on the “natural’

ability of the unregenerate, after the fashion

introduced by Samuel Hopkins"—a theory of the

capacities and duties of men without the Spirit,

which afterwards, in the hands of Nathaniel

W. Taylor, became the core of a new Pelagianizing

system. - - - -

The external victory of the New Divinity in

New England was marked doubtless by the election

of Timothy Dwight to the Presidency of Yale

College (1797); and certainly it could have found

no one better fitted to commend it to moderate

men; probably no written system of theology has

ever enjoyed wider acceptance than , Dwight's

Sermons." But after Dwight came Taylor, and in

the teaching of the latter the downward movement

of the New Divinity ran out into a system which

turned, as on its hinge, upon the Pelagianizing

doctrines of the native sinlessness of the race, the

plenary ability of the sinner to renovate his own

soul, and self-love or the desire for happiness as

1 Ezra Stiles, iii. 273–5.

2 Young Theodore D. Woolsey in 1822 can speak of “Hopkin

sianism' as “a sort of net which catches all but the Presbyterian

eels, who slip through." It had become, he says, “a general

term which comprehends all who are not Arminians and disagree

with Turretin on the Atonement’ (Yale Review, Jan. 1912 [i. 2),

246).

**sat. 4 Published in Dwight, i. 613 ff.

* Cf. G. N. Boardman. Hist. of New England Theology, 50.

5 Cf. G. P. Fisher, A Sermon, etc., 57 : “No work in systematic

divinity has had such currency and authority in Great Britain,

at least outside the Established Church of England, as the

Sermons of Dr. Dwight. In that country they have passed

through not less than forty editions.'

the spring of all voluntary action. . From this

extreme some reaction was inevitable, and the

history of the so-called ‘New England. Theology’

closes with the moderate reaction of the teaching

of Edwards A. Park. Park was of that line of

theological descent which came through Hopkins,

Emmons, and Woods; but he sought to incorporate

into his system all that seemed to him to |. the

results of New England thinking for the century

which preceded him, not excepting the extreme

sitions of Taylor himself. Reverting so far from

Taylor as to return to perhaps a somewhat more

deterministic doctrine of the will, he was able to

rise above Taylor in his doctrines of election and

regeneration, and to give to the general type of

thought which he represented a lease of life for

another generation. But, with the death of Park

in 1900, the history of “New England Theology’

seems to come to an end.”
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BENJAMIN B. WARFIELD.

EGO (a term [Lat. 1st personal pronoun = ‘I’]

for “self,” used in various languages).-The concep

tion of the Ego is very perplexing. It is difficult

to describe its content, and to discover a funda

mental principle which will serve to distinguish it

satisfactorily from the non-Ego. . If, starting from

its etymology, we say an Ego is a self-conscious

being, one who knows himself and is able to say

‘I,’ and proceed to ask what the Ego so defined is,

we get different answers. Descartes called it a

1. Cf. F. H. Foster, Genetic History, etc., Chicago, 1907,

‘Conclusion, pp. 543–553, where the fact is fully recognized,

though the reasons assigned for it are questionable.
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